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I.  The  Divine  providence  is  the  government  of  the 
Lord's  Divine  love  and  Divine  wisdom  (n.  1-26). 

(i.)    The  universe,  with  each  thing  and  all  things  therein^ 
was  created  from  Divine  love  by  Divine  wisdom 

(n.  3). 
(ii.)   Divine  love  and  Divine  wisdom  go  forth  from  the 

Lord  as  a  one  (n.  4). 

1.  A  one  is  impossible  apart  from  a  form,  the 
form,  itself  making  the  one  (n.  4). 

2.  The  form  makes  a  one  the  more  perfeilly  as 
the  things  entering  into  the  form  are  dis" 
tin£lly  different  and  yet  united  (n.  4). 

(iii.)  In  a  certain  semblance  this  one  is  in  every  created 
thing  (n.  5). 

(iv.)  The  end  of  the  Divine  providence  is  that  every  created 
thing,  in  general  and  in  particular,  shall  be  such 
aone ;  and  if  it  is  not,  that  it  shall  become  such 
(n.  7). 

(v.)    Good  of  love  is  good  only  so  far  as  it  has  become  one 
7t>ith  truth  of  wisdom ;   and  truth  of  wisdom  is 
^  truth  only  so  far  as  it  has  become  one  with  good 
of  love  (n.  10). 

(vi.)  Good  of  love  that  has  not  become  one  with  truth  of 
wisdom  is  not  good  in  itself  but  is  apparent  good; 
and  truth  of  wisdom  that  has  not  become  one  with 
good  of  love  is  not  truth  in  itself,  but  is  apparent 
truth  (n.  14). 
(vii.)  The  Lord  does  not  suffer  any  thing  to  be  divided;  con- 
sequently it  must  be  both  in  good  and  in  truth,  or 
it  must  be  both  in  evil  and  in  falsity  (n.  16). 
(viii.)  That  which  is  both  in  good  and  in  truth  is  something, 
but  that  which  is  both  in  evil  and  in  falsity  is  not 
any  thing  (n.  19). 

(ix.)    The  Lord^s  Divine  providence  causes  the  evil  and 
falsity  that  are  together  to  be  serviceable  in  the 
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way  of  equilibrium^  of  relation^  and  of  puriflca' 
tioH,  and  thus  in  the  conjunction  of  good  and  truth 
in  others  (n.  21). 

II.  The  Lord's  Divine  providence  has  as  its  end  a 

HEAVEN   FROM   THE  HUMAN   RACE  (n.  27-45). 

(i.)  Heaven  is  conjunction  totth  the  Lord  (n.  28). 
(ii.)   Prom  creation  man  has  an  ability  to  be  more  and 
more  nearly  conjoined  with  the  Lord  (n.  32). 

1.  How  man  is  more  and  more  nearly  conjoined 
with  the  Lord  (n.  33). 

2.  How  that  conjunction  appears  more  and  more 
near  (n.  33). 

(iii.)    The  more  nearly  a  man  is  conjoined  with  the  Lord  the 

wiser  he  becomes  (n.  34). 
(iv.)    T%e  more  nearly  a  man  is  conjoined  with  the  Lord  the 

happier  he  becoKzes  (n.  37). 
(v.)    The  more  nearly  a  man  is  conjoined  with  the  Lord  the 

more  distinctly  does  he  appear  to  himself  to  be  his 

own,  and  the  more  clearly  does  he  recognize  that 

he  is  the  Lords  (n.  42). 

III.  The  Lord's  Divine  providence  looks  in  everything 

THAT  IT  DOES  TO  WHAT  IS   INFINITE  AND  ETERNAL 
(n.  46-69). 

(i.)    The  Infinite  in  itself  and  the  Eternal  in  itself  is  the 

same  as  the  Divine  (n.  48). 
(ii.)    The  Infinite  and  Eternal  in  itself  must  needs  look  to 

what  is  infinite  and  eternal  from  itself  in  things 

finite  (n.  52). 
(iii.)    The  Divine  providence^  in  all  that  it  does,  looks  to 

what  is  infinite  and  eternal  from  itself,  especially 

in  saving  the  human  race  (h.  55). 

1.  An  image  of  the  Infinite  and  Eternal  in  the 
variety  of  all  things  (n.  56). 

2.  An  image  of  the  Infinite  and  Eternal  in  the 
fructification  and  multiplication  of  all  things 

(n.  56). 

(iv.)  An  image  of  the  lignite  and  EUmal  is  presented  in 
an  angelic  heaven  (n.  60). 

(v.)  Looking  to  what  is  infinite  and  eternal  in  the  form- 
ation of  the  angelic  heaven,  that  it  may  be  before 
the  Lord  as  one  man  which  is  an  image  of  Hint" 
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seif,  is  the  inmost  of  the  Divine  providence  (n. 
64). 

IV.   There  are  laws  of  Divine  providence  that  are 

UNKNOWN   TO   MEN   (n.  70). 

V.   It  is  a  law  of  the  Divine  providence  that  man 

SHOULD  ACT  FROM  FREEDOM  IN  ACCORDANCE  WITH 
REASON  (n.  71-99). 

(i^)  Man  possesses  reason  and  freedom,  or  rationality 
and  liberty  ;  and  these  two  faculties  are  in  man 
from  the  Lord  (n.  73). 

(ii.)  Whatever  a  man  does  from  freedom 'whether  it  be 
of  reason  or  not ^  provided  it  is  in  accordance  with 
his  reason,  appears  to  him  to  be  his  (n.  74). 

(lii.)  Whatever  a  man  does  from  freedom  in  accordance 
with  his  thought  is  appropriated  to  him  cts  his 
and  remains  (n.  78). 

(iv.)  //  is  by  means  of  these  two  faculties  that  man  is  re- 
formed and  regenerated  by  the  Lord ;  and  with' 
out  them  he  cannot  be  reformed  and  regenerated 
(n.  82). 

1.  Man's  first  state,  which  is  a  state  of  damna- 
tion (n.  83). 

2.  Man's  second  state,  which  is  the  state  of  re- 
formation (n.  83). 

3.  Mans  third  state,  which  is  a  state  of  regen- 
eration (n.  83). 

(v.)  By  means  of  these  two  faculties  man  can  be  so  far 
reformed  and  regenerated  as  he  can  be  led  by 
means  of  them  to  acknowledge  that  every  thing 
good  and  true  that  he  thinks  and  does  is  from  the 
Lord,  and  not  from  himself  {n.  87). 

(vi.)  By  means  of  these  two  faculties  the  conjunction  of  the 
Lord  with  man  and  the  reciprocal  conjunction  of 
man  with  the  Lord  are  effected  (n.  92). 

(vii.)    The  Lord  preserves  these  two  faculties  in  man  un-  . 
harmed  and  as  sacred  in  the  whole  course  of  His 
Divine  providence  (n.  96). 

•  I.  Without  these  two  faculties  man  would  not 
possess  will  and  understandings  and  would 
not  be  man  (n.  96). 
2.  Without  these  two  faculties  man  could  not  be 
conjoined  7inth  the  Lord,  and  thus'  could  not 
be  reformed  and  regenerated  (n.  (96). 
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3.  That  mam  without  these  two  faculties  could 
not  have  immortality  and  eternal  life  (n.  96). 

(viii.)  Therefore  it  is  [a  law]  of  the  Divine  providence  that 
man  should  a^  from  freedom  in  accordance  with 
reason  (n.  97). 

VI.  It   IS   A   LAW   OF    THE   DiVINE    PROVIDENCE   THAT   MAN 

SHOULD  AS  IF  FROM  HIMSELF  PUT  AWAY  EVILS  AS 
SINS  IN  THE  EXTERNAL  MAN;  AND  THE  LORD  IS 
ABLE  IN  THIS  WAY  AND  IN  NO  OTHER  TO  PUT  AWAY 
EVILS  IN  THE  INTERNAL  MAN,  AND  SIMULTANEOUSLY 
IN  THE  EXTERNAL  (n.  IOO-I28). 

(i.)   Every  man  has  an  external  and  an  internal  of  thought 

(n.  103). 
(ii.)    The  external  of  man*  s  thought  is  in  itself  of  the  same 

character  as  its  internal  (n.  106). 
(iii.)  ,The  internal  cannot  be  cleansed  from  the  lusts  of  evil 

so  long  as  the  evils  in  the  external  man  are  not 

put  away,  since  these  obstruct  (n.  iii). 
(iv.)    The  evils  in  the  external  man  can  be  put  away  by 

the  Lord  only  through  mans  instrumentality  (n. 

114). 
(v.)    Therefore  man  ought  c^s  if  of  himself  to  put  away 

evils  from  the  external  man  (n.  118). 
(vi.)    Then  the  Lord  cleanses  man  from  the  lusts  [ofevil'\ 

in  the  internal  man,  and  from  the  evils  themselves 

in  the  external  (n.  119). 
(vii.)   It  is  the  unceasing  effort  of  the  Lord's  Divine  pro" 

vidence  to  conjoin  man  with  Himself  and  Himself 

with  man,  that  He  may  be  able  to  bestow  upon 

man  the  happinesses  of  eternal  life  ;  and  this  can 

be  done  only  so  far  as  evils  with  their  lusts  are 

put  away  (n.  123). 

1.  The  Lord  in  no  wise  a£ls  upon  any  particular 
thing  in  man  singly  without  adting  simultan-' 
eously  upon  all  things  of  man  (n.  124). 

2.  The  Lord  a£is  from  inmosts  a^d  from  out" 
mosts  simultaneously  (n.  I24[4]). 

VII.  It  is  A  LAW  OF  THE    DiVINE    PROVIDENCE   THAT  MAN 

SHOULD  NOT  BE  COMPELLED  BY  EXTERNAL  MEANS  TO 
THINK  AND  WILL,  AND  THUS  TO  BELIEVE  AND  LOVE, 
THE  THINGS  OF  RELIGION.  BUT  SHOULD  GUIDE  HIM- 
SELF, AND  SOMETIMES  COMPEL  HIMSELF  (n.  129-153). 
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(ij)  A^  one  is  reformed  by  miracles  and  signs,  because 

they  coftpel  (n.  130). 
(11.)   No  one  is  reformed  by  visions  or  by  conversations 

with  the  dead,  because  they  compel  (n.  134). 
(iii.)  J^o  one  is  reformed  by  threats  and  punishments,  be' 

cause  they  compel  (n.  136V 

l«  The  external  cannot  compel  the  internal,  but 
the  internal  can  compel  the  external  (n. 
136W). 

2.  TTie  internal  is  so  averse  to  compulsion  by  the 
external  that  it  turns  itself  away  (n.  I36[3]). 

3.  External  enjoyments  allure  the  internal  to 
consent,  and  also  to  love  (n.  136b]), 

4.  A  compelled  internal  and  a  free  internal  are 
possible  (n.  136I5]). 

(Iv.)  No  one  is  reformed  in  states  that  do  not  spring  from 

rationality  and  liberty  (n.  138). 

1.  In  a  state  of  fear  (n.  139). 

2.  In  a  state  of  misfortune  (n.  140). 

3.  In  unhealthy  mental  states  (n.  141). 

4.  In  a  state  of  bodily  disease  (n.  142). 

5.  In  a  state  of  ignorance  (n.  143). 

6.  In  a  state  of  blindness  of  the  understanding 
(n.  144). 

(v.)    7*0  compel  oneself  is  not  contrary  to  rationality  and 

liberty  (n.  145). 
(vi.)    The  external  man  must  be  reformed  by  means  of  the 
internal^  afid  not  the  reverse  (n.  150). 

VIIL  It  is  a  law  of  the  Divine  providence  that  man 

SHOULD  be  led  AND  TAUGHT  BY  THE  LORD  FROM 
HEAVEN  BY  MEANS  OF  THE  WORD  AND  BY  MEANS 
OF  DOCTRINE  AND  PREACHINGS  FROM  THE  WORD 
AND   THIS   TO   ALL  APPEARANCE  AS    IF  BY  HIMSELF 

(n.  154-174J. 

(i.)   Man  is  led  and  taught  by  the  Lord  alone  (n.  155"). 

1.  There  is  an  only  essence,  an  only  substance, 
and  an  only  form,  from  which  have  come  all 
the  essences,  substances^  and  forms  that  have 
been  created  (n.  IS7M). 

2.  That  only  essence,  substance,  and  form  is  the 
Divine  love  and  the  Divine  wtsdom,  from 
which  all  things  that  have  relation  to  love 
and  wisdom  in  man  are  derived  (n.  157(5]). 
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^,  It  is  likewise  the  Good  itself  and  the  Thttk 
itself  to  which  all  things  have  relation  (n. 

1S7[6J). 

4.  These  are  the  life,  which  is  the  source  of  the 
life  of  all  things  and  of  all  things  of  life  (n. 

157W). 

5.  This  Only  and  Itself  is  omnipresent,  omnisci' 

ent,  and  omnipotent  (n.  I57[8]). 

6.  This  Only  and  Itself  is  the  Lord  from  eter- 
nity,  or  yetwvah  (n.  isjfe]). 

(ii.)  Man  is  led  and  taught  by  the  Lord  alone  through  the 
angelic  heaven  and  from  it  (n.  162). 

(ffi.)  Man  is  led  by  the  Lord  by  means  of  influx,  and 
taught  by  means  of  enlightenment  (n.  165). 

(hr.)  Man  is  taught  by  the  Lord  by  means  of  the  Word, 
and  by  means  of  doctrine  and  preaching  from  the 
Word,  and  thus  immediately  by  the  Lord  alone 
(n.  171). 

I.  The  Lord  is  the  Word  because  the  Word  is 
from  Him  and  treats  of  Him  (n.  I72[2]). 

s.  The  Lord  is  the  Word  because  it  is  the  Divine 
truth  of  the  Divine  good  (n.  172(3]). 

3.  Thus  to  be  taught  from  the  Word  is  to  be 
taught  by  the  Lord  Himself  {n.  172I5]). 

4.  That  this  is  done  mediately  through  preach'- 
ing  does  not  take  away  the  immediateness  (n. 
I72[6]). 

(v.)  In  externals  man  is  led  and  taught  by  the  Lord  im 
all  appearance  as  if  by  himse^{n,  174). 

IX.  It  is  a  law  of  the  Divine  providence  that  no 

THING  OF  THE  OPERATION  OF  THE  DiVINE  PROVID- 
ENCE SHOULD  BE  EVIDENT  TO  MAN'S  PERCEPTIONS 
OR  SENSES,  BUT  THAT  HE  SHOULD,  NEVERTHELESS. 
KNOW  ABOUT  IT  AND  ACKNOWLEDGE  IT  (n.  I7S-I90). 

(i.)  ff'the  operation  of  the  Divine  providence  were  made 
evident  to  man's  perceptions  and  senses  he  would 
not  a^  from  freedom  in  accordance  with  reason  ; 
nor  would  any  thing  seem  to  him  to  be  his.  It 
would  be  the  same  if  he  foreknew  events  (n.  176). 

(H.)  Ifm^n  clearly  saw  the  Divine  providence  he  would 
set  himself  against  the  order  and  tenor  of  its 
course,  and  would  pervert  and  destroy  it  (n.  180). 
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1.  Externals  are  so  connected  vyith  internals  as 
tamake  one  in  every  operation  (n.  i8o[2]). 

2.  If  man  should  be  at  the  same  time  in  the  inter- 
nals he  would  pervert  and  destroy  the  whole 
order  and  tenor  of  the  Divine  providence  (n. 
l8o[d]). 

(iii.)  If  man  clearly  saw  the  Divine  providence,  either  he 
would  deny  God  or  he  would  make  himself  to  be 
God  (n.  182). 

(iv.)  It  is  granted  man  to  see  the  Ditnne  providence  in  the 
back  and  not  in  the  face;  and  to  see  it  in  a  spirit^ 
ual  state  and  not  in  a  natural  state  (n.  187). 

X,   Man's  own  prudence  is  nothing  ;  it  merely  appears 

TO  BE  something,  AND  SHOULD  SO  APPEAR  ;   BUT  THE 

Divine  providence,  because  of  its  minute  par- 
ticulars, IS  UNIVERSAL  (n.  I9I-213). 

%/  (i.)  All  of  mans  thoughts  are  from  the  affections  of  his 
^V  Itfes  love  ;   and  apart  from  these  there  are  and 

can  be  no  thoughts  whatever  (n.  193).  » 

(ii.)  The  affe£tions  of  a  man's  life's  love  are  known  to  the 
Lord  alone  (n.  197). 

(iii.)  By  means  of  His  Divine  providence  the  Lord  leads 
the  ajfeittions  of  a  mans  lifes  love,  and  at  the 
same  time  leads  his  thoughts,  from  which  human 
prudence  is  derived  (n.  200). 

(iv.)  By  means  of  His  Divine  providence  the  Lord  com" 
bines  the  affe£iions  [of  the  whole  human  race]  into 
one  form,  which  is  the  human  form  (n.  201), 

(v.)   Heaven  and  hell  are  in  such  a  form  (n.  304). 

(vi.)  Those  that  have  acknowledged  nature  alone  and  hu- 
man prudence  alone  constitute  hell ;  while  those 
that  haife  acknowledged  God  and  His  Divine  pro- 
vidence constitute  heaven  (n.  205). 

1.  Whence  man  s  prudence  is  and  what  it  is  (n. 
206). 

2.  Whence  the  Divine  providence  is  and  what  it 
is  (n.  207). 

3.  Who  and  what  those  of  each  class  are  (n.  208). 

(vii.)  None  of  these  things  could  be  done  except  from  the 
appearance  to  man  that  he  thinks  from  himself 
and  directs  all  things  from  himself  \jy.  210). 
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XI.  The  Divine  providence  looks  to  eternal  things, 

AND  to  temporal  THINGS    ONLY    SO    FAR    AS   THEY 
AGREE  WITH  ETERNAL  THINGS  (n.  214-220). 

(i.)    Temporal  things  relate  to  dignities  and  riches^  thus 
to  honors  and  acquisitions  in  the  world  (n.  215). 

1.  What  dignities  and  riches  are,  and  whence 
they  are{n.  2i5[2]). 

2.  What  the  love  of  riches  and  dignities  for  their 
own  sahe  is,  and  what  the  love  of  riches  and 
dignities  for  the  sake  of  uses  is  (n.  2I5[6]). 

3.  These  two  loves  are  distinct  from  each  other 
as  heaven  and  hell  are  (n.  2i5[io]). 

4.  TTie  difference  between  these  loves  can  scarcely 
be  made  known  to  man  (n.  2i5[i2]). 

(ii.)  Eternal  things  relate  to  spiritual  honors  and  posses^ 
sions  which  pertain  to  love  and  wisdom  in  heaven 
(n.  216). 

1.  Honors  and  possessions  are  blessings  and  they 
are  curses  (n.  2i7[i]). 

2.  When  dignities  and  possessions  are  blessings 
they  are  spiritual  and  eternal,  and  when  they 
are  curses  they  are  temporal  and  perishable 
(n.  217b]). 

3.  Dignities  and  possessions  that  are  curses,  com- 
pared  tvith  dignities  and  possessions  that  are 
blessings,  are  as  nothing  to  everything,  or  as 
that  which  in  itself  is  not  to  that  which  in  it- 
self is  (n.  2i7[6]). 

(iii.)  Temporal  things  and  eternal  things  are  separated  by 
man,  but  are  conjoined  by  the  Lord  (n.  218). 

I.  What  temporal  things  are  and  what  eternal 
things  are  (n.  2i9[x]). 

a.  Man  is  in  himself  temporal,  and  the  Lord  is 
in  Himself  eternal;  and  therefore  only  what 
is  temporal  can  proceed  from  man,  and  only 
what  is  eternal  from  the  Lord  (n.  2i9[2]). 

3.  Temporal  things  separate  eternal  things  from 
themselves,  and  eternal  things  conjoin  temp- 
oral things  to  themselves  (n.  219M). 

4.  The  Lord  conjoins  man  with  Himself  fy  means 
of  appearances  (n.  219(5]). 

5.  The  Lord  conjoins  man  toith  Himself  by  means 
of  correspondences  (n.  2i9[6j). 
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(iv. )   77^  conJuiUlion  of  temporal  things  and  eternal  things 
in  man  is  the  Lord's  Divine  providence  (n*  220). 

1.  //  is  from  the  Divine  providence  that  by  death 
man  puts  off  whcU  is  natural  and  temporal^ 
and  puts  on  what  is  spiritual  and  eternal  (n. 
220(2]). 

2.  Through  His  Divine  providence  the  Lord  con- 
joins Himself  with  natural  things  by  means 
of  spiritual  things,  and  wUh  temporal  things 
by  means  of  etemcU  things^  according  to  uses 
(n.  220(4]). 

3.  The  Lord  conjoins  Himself  with  uses  by  ineans 
of  correspondences ^  and  thus  by  means  of  ap' 
pearances  in  accordance  with  the  confirma^ 
tions  of  these  by  man  (n.  22o[6]). 

4.  ThisconjunG^ion  of  temporal  and  eternal  things 
is  the  Divine  providence  (n.  220(8]). 

XII.    Man  is  admitted  interiorly  into  truths  of  faith 

AND  INTO  GOODS  OF  CHARITY  ONLY  SO  FAR  AS  HE 
CAN  BE  KEPT  IN  THEM  UNTIL  THE  END  OF  HIS  LIFE 
(n.  221-233). 

(i.)   A  man  may  be  admitted  into  the  wisdom  of  spiritual 

things,  and  also  into  a  love  for  them,  and  yet  not 

be  reformed  (n.  222). 
(ii.)    If  a  man  afterwards  recedes  from  these  spiritual 

things  and  passes  over  into  the  opposite  he  pro* 

fanes  holy  things  (n.  226). 

1.  WhcUever  a  man  thinks,  says,  and  does  from^ 
his  will^  whether  good  or  evil,  is  appropri- 
ated to  him,  and  remains  (n.  227(1]). 

2.  But  the  Lord  by  means  of  His  Divine  pro- 
vidence continually  foresees  and  directs,  in 
order  that  evil  may  be  by  itself  and  good  by 
itself  and  thus  the  two  may  be  separated  (n. 
217(2]). 

3.  But  this  cannot  be  done  if  man  acknowledges 
the  truths  of  faith  and  lives  according  to  them^ 
and  afterwards  withdraws  from  and  denies 
them  (n.  227(3]). 

4.  Man  then  mixes  together  good  and  evil  to  such 
an  extent  that  they  cannot  be  separated  (n. 
227(4]). 

5.  Since  good  and  evil  must  be  separated  in  every 
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human  being,  and  cannot  be  separated  in  such 
a  one,  he  is  therefore  destroyed  in  respeit  to 
everything  truly  human  (n.  227b]). 

(iii.)  There  are  many  kinds  ofprofanation  o/what  is  holy, 
but  this  is  the  worst  kind  of  all  (n.  229). 

1.  The  first  kind  of  prof anation  is  committed  by 
those  who  make  jests  from  the  Word  and  about 
the  Word,  or  from  the  Divine  things  of  the 
church  and  about  them  (n.  23i[i]). 

2.  The  second  kind  ofprofanation  is  committed 
by  those  who  understand  and  acknowledge 
Divine  truths,  and  still  live  contrary  to  them 
(n.  23i[2]). 

3.  The  third  kind  ofprofanation  is  committed  by 
those  who  adapt  the  sense  of  the  letter  of  the 
Word  to  the  confirmation  of  evil  loves  and 

false  principles  {n.  2$iliJ). 

4.  The  fourth  kind  of  profanation  is  committed 
by  those  who  say  with  the  lips  pious  and  holy 
things,  and  counterfeit  the  affections  of  love 

for  these  in  tone  and  in  gesture,  and  yet  in 
heart  do  not  believe  them  or  love  them  (n. 

23i[4]). 

5.  The  fifth  kind  ofprofanation  is  committed  by 

those  who  attribute  to  themselves  what  is  Di- 
vine (n.  23 1  [5]). 

6.  The  sixth  kind  ofprofanation  is  committed  by 
those  who  acknowledge  the  Word  and  yet  deny 
the  Divinity  of  the  Lord{n.  23i[6]). 

7.  The  seventh  kind  ofprofanation  is  committed 
by  those  who  first  acknowledge  Dizdne  truths 
and  live  according  to  them,  but  afterwards 
recede  and  deny  them  (n.  231  [7]). 

(iv.)  Therefore  the  Lord  admits  man  interiorly  into  the 
truths  of  wisdom  and  ctt  the  same  time  into  the 
goods  of  love  only  so  far  as  he  can  be  kept  in  them 
even  to  the  end  of  his  life  (n.  232). 

1.  Good  and  evil  cannot  be  in  mans  interiors  to- 
gether, neither,  therefore,  the  falsity  of  evil 
and  the  truth  of  good  together  (n.  233[i]). 

2,  Good  and  the  truth  of  good  can  be  brought  into 
a  man's  interiors  by  the  Lord  only  so  far  as 
evil  and  the  falsity  of  evil  there  have  been 
removed  (n.  233[3]). 

5-  If  good  with  its  truth  were  to  be  brought  in 
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d^i/bre  or  to  a  greater  extent  than  evil  with 
its  falsity  is  removed,  man  would  recede  from 
good  and  return  to  his  evil  (n.  233[4]). 

4.  When  man  is  in  evil  many  truths  may  be 
brought  into  his  understanding,  and  these 
may  be  stored  up  in  the  memory,  and  yet  not 
be  profaned  {li.  233[7]). 

5.  But  the  Lord  by  His  Divine  providence  takes 
especial  care  thai  the  will  shall  receive  from 
the  understanding  only  so  fast  as,  and  to  the 
extent  that,  man  as  if  of  himself  removes  evils 
in  the  external  man  (n.  233[9]). 

6.  J/"  it  should  receive  faster  or  more,  the  will 
would  adulterate  good  and  the  understanding 
would  falsify  truth  by  mixing  them  with  evtls 
and  with  falsities  therefrom  (n.  233[io]). 

7.  Therefore  the  Lord  admits  man  interiorly  into 
the  truths  of  wisdom  and  into  the  goods  of 
love  only  so  far  as  he  can  be  kept  in  them  to 
the  end  of  his  life  (n.  233[i3]). 

XIII.     THE  LAWS  OF  PERMISSION  ARE  ALSO  LAWS  OF  THE  DI- 
VINE  PROVIDENCE  (n.  234-274). 

Some  things  enumerated  that  belong  to  permission,  and  yet  are 
in  accord  with  the  laws  of  Divine  providence,  by  which  a  merely 
natural  man  confirms  himself  in  favor  of  nature  against  God,  and 
and  in  favor  of  human  prudence  against  Divine  providence  (see  n. 
336-340).     First,  Some  things  from  the  Word  (see  n.  236). 

(i.)  The  wisest  of  mankind,  Adam  and  his  wife,  suffered 
themselves  to  be  seduced  by  a  serpent,  and  God  did 
not  avert  this  by  His  Divine  providence  (n.  241). 

(ii.)  Their  first  son  Cain  killed  his  brother  Abel,  and  God 
did  not  withhold  him  at  the  time  by  speaking  with 
him,  but  only  after  the  deed,  by  cursing  him  (n. 

242). 

(iii.)  The  IsraeHHsh  nation  worshipped  a  golden  calf  in  the 
desert  and  acknowledged  it  as  God  who  led  them 
out  of  the  land  of  Egypt ;  and  yet  yehovah  saw 
this  from  Mount  Sinai  near  by,  and  did  not  seek 
to  prevent  it  (n.  243). 

(iv.)    David  numbered  the  people,  and  in  consequence  a 

plague  was  sent  upon  them,  by  which  so  many 

thousands  of  men  perished ;  and  God,  not  before 

but  after  the  deed,  sent  Gad  the  prophet  to  David, 

and  denounced  punishment  upon  him  (n.  244). 
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(v.)  Solomon  was  permitted  to  establish  idolatrous  worship 

(n.  245). 
(vi.)   Many  kings  after  Solomon  were  permitted  to  profane 

the  temple  and  the  holy  things  of  the  church  (n. 

246). 
(vii. )   That  nation  was  permitted  to  crucify  the  Lord{n,  247). 

Second,  Some  things  seen  in  the  \Torld  (see  n.  237). 

(i.)  Every  worshipper  of  himself  and  of  nature  confirms 
himself  against  the  Divine  providence  when  he 
sees  in  the  world  so  many  impious  people ^  and  so 
many  of  their  impieties,  and  at  the  same  time  the 
glorying  of  some  in  these  impieties^  and  yet  no 
punishment  of  such  by  God  (n.  249)/ 

(ii.)  The  worshipper  of  himself  and  of  nature  confirms  him- 
self against  the  Divine  providence  when  he  sees 
ttU  impious  exalted  to  honors  and  to  high  offices 
in  church  and  state,  also  abounding  in  wealth 
and  living  in  luxury  and  magnificence,  while  he 
sees  the  worshippers  of  God  despised  and  poor  (n. 

(iii.)  The  worshipper  of  himself  and  of  nature  confirms 
himself  against  Divine  providence  when  he  re- 
fle£ts  that  wars  are  permitted,  and  the  consequent 
slaughter  of  so  many  men,  and  the  plundering  of 
their  wealth  (n.  251). 

(iv.)  The  worshipper  of  himself  and  of  nature  confirms 
himself  against  Divine  providence  when  he  reflets 
according  to  his  perception  that  vi^ories  are  on 
the  side  of  prudence,  and  sometimes  not  on  the 
side  of  justice ;  and  that  it  makes  no  difference 
whether  the  commander  is  an  upright  man  or 
not  (n.  252). 

Third,  Things  relating  to  the  religious  conditions  of  various 
peoples  (see  n.  238). 

(i.)  T7u  merely  natural  man  confirms  himself  against  the 
Divine  providence  when  he  considers  the  religious 
condition  of  various  peoples — that  there  are  some 
who  are  totally  ignorant  of  God,  and  some  who 
worship  the  sun  and  moon,  and  some  who  worship 
idols  and  graven  images  (n.  254). 

(ii. )  The  merely  natural  man  confirms  himself  against  the 
Divine  providence  when  he  sees  the  Mohammedan 
religion  accepted  by  so  many  empires  and  king" 
doms  (n.  255). 
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^iii.)  TTu  merely  natural  man  confirms  himself  against  the 
Divine  providence  when  he  sees  that  the  Christian 
religion  is  accepted  only  in  the  smaller  division 
of  the  habitable  globe  called  Europe^  and  is  there 
divided  (n.  256). 
(iv.)  The  merely  natural  man  confirms  himself  against  the 
Divine  providence  by  thefiUl  that  in  many  of  the 
kingdoms  where  the  Christian  religion  is  accepted 
there  are  some  who  claim  for  themselves  Divine 
power,  and  ivish  to  be  worshipped  as  gods,  and 
invoke  the  dead  (n.  257). 
(v.)  The  merely  natural  man  confirms  himself  against 
the  Divine  providence  by  the  fa£l  that  among 
those  who  profess  the  Christian  religion  there  are 
some  who  place  salvation  in  certain  phrases  which 
they  must  >  think  and  talk  about,  making  no  ac-^ 
count  of  the  good  works  they  must  do  (n.  258). 
(vi.)  The  merely  natural  man  confirms  himself  against 
the  Divine  providence  by  the  fa£l  that  there 
have  been  and  still  are  so  many  heresies  in  the 
Christian  world,  such  cts  Quakerism,  Moravian' 
ism,  Anabaptism,  and  others  (n.  259). 
(vii.)  The  merely  natural  man  confirms  himself  against  the 
Divine  providence  by  the  fa£t  that  yudaism 
still  continues  (n.  260). 

Pourth,  Things  relating  to  Christian  dodlrine  (see  n.  239). 

(i.)   A  doubt  may  arise  in  opposition  to  the  Divine  pro- 
vidence from  the  fail  that  the  whole  Christian 
world  worships  one   God  under  three  persons, 
which  is  to   worship  three   Gods,  not  knowing 
hitherto  that  God  is  one  in  person  and  essence,  in 
whom  is  a  trinity,  and  that  the  Lord  is  that  God 
(n.  262). 
(ii.)   A  doubt  may  arise  in  opposition  to  Divine  providence 
from  the  fa£l  that  hitherto  men  have  not  known 
that  there  is  a  spiritual  sense  in  all  the  particu- 
lars of  the  Word,  and  that  its  holiness  is  there- 
from (n.  264). 

1.  The  spiritual  sense  of  the  Word  has  not  been 
'revealed  before,  because  if  it  had  been  the 
church  would  have  profaned  it,  and  thereby 
have  profaned  the  essential  holiness  of  the 

Word  (n.  264M). 

2.  The  genuine  truths  in  which  the  spiritual 
sense  of  the  Word  resides  were  not  revealed 
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and  this  by  the  LortTs  mercy  apart  from 
means  (n.  279U]). 

3.  Those  who  so  believe  know  nothing  whatever 
about  what  evil  is  or  what  good  is  (n.  279b]). 

4.  Those  who  believe  in  instant  salvation  and 
mercy  apart  from  means  do  not  know  that 
affeiiions,  which  belong  to  the  will,  are  no- 
thing but  changes  of  the  state  of  the  purely 
organic  substances  of  the  mind ;  and  that 
thoughts,  which ^  belong  to  the  understandings 
are  nothing  but  changes  and  variations  in  the 
form  of  the  substances  ;  and  that  memory  is 
the  state  of  these  changes  and  variations  that 
remains  permanent  (n.  279[6]). 

(iv.)   Thus  the  permission  of  evil  is  for  the  sake  of  the  end* 
that  there  may  be  salvation  (n.  281). 

XV.  THE  Divine  providence  is  equally  with  the  evil 

AND    WITH    THE  GOOD  (n.  285-307). 

(i.)  7%^  Divine  providence,  ftot  only  with  the  good  but 
with  the  evil  as  well,  is  universal  in  every  least 
particular ;  and  yet  it  is  not  in  their  evils  (n. 
287). 

1.  They  could  not  then  be  blamed  for  doing  evil 
(n.  29i4[2]). 

2.  This  makes  evil  to  seem  to  be  from,  the  Lord 
(n.  294[5]). 

3.  They  do  not  comprehend  how  the  Lord  alone 
can  cause  all  to  think  so  diversely  (n.  294[6]). 

(ii.)  The  evil  are  continually  leading  themselves  into  evils, 
but  the  Lord  is  continually  leading  them  away 
from  evils  (n.  295). 

1.  In  every  evil  there  are  things  innumerable 
(n.  296[i]). 

2.  An  evil  man  from  himself  continually  leads 
himself  more  deeply  into  his  evils  (n.  296[3]). 

3.  The  D-ivine  providence  with  the  evil  is  a  con- 
tinual permission  of  evil,  to  the  end  that  there 
may  be  a  continual  withdrawcU  from  it  (n. 
296[7]). 

4.  1^  withdrawal  from  evil  is  effected  by  the 
Lord  in  a  thoumnd  ways,  and  even  in  most 
secret  ways  (n.  296[io]^. 
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(iii.)  Tlie  evil  cannot  be  wholly  led  by  the  Lord  away 
from,  evil  and  into  good  so  long  as  they  believe 
their  own  intelligence  to  be  everything  and  the 
Divine  providence  nothing  (n.  297). 

1.  One's  own  intelligence,  when  the  will  is  in 
evil,  sees  nothing  but  falsity^  and  has  no 
desire  or  ability  to  see  anything  else  (n.  298[x]). 

2.  If  one's  own  intelligence  then  sees  truth  it 
either  turns  itself  away  or  it  falsifies  the 
truth  {n.  298b]). 

3.  The  Divine  providence  continually  causes 
man  to  see  truth,  and  also  gives  an  affe^ion 
for  perceiving  it  and  receiving  it  (n.  298[4]). 

4.  By  this  means  man  is  withdrawn  from  evil, 
not  by  himself  but  by  the  Lord  (n.  298[5]). 

(iv.)  The  Lord  governs  hell  by  opposites  ;  and  He  governs 
in  hell  the  evil  who  are  in  the  world  in  respe£i 
to  their  interiors,  but  not  in  respe£t  to  their  ex- 
teriors (n.  299). 

1 .  That  the  Lord  governs  hell  by  means  of  oppoi* 
ites  (n.  307[i]). 

2.  The  einl  who  are  in  the  world  the  Lord 
governs  in  hell  (n.  307[2]V 

3.  The  Lord  in  this  way  governs  the  evil  in  the 
world  in  respe£t  to  their  interiors,  but  other- 
wise in  respect  to  their  exteriors  (n.  307I3]). 

XVI.  The  Divine  providence  appropriates  neither  evil 

NOR   (lOOD  TO  ANY  ONE;   BUT  MAN'S  OWN  PRUDENCE 
APl'ROl'RIATES   BOTH   (n.  308-321). 

(i.)    What  one's  own  prudence  is,  and  whai  prudence  not 

one's  own  is  (n.  310). 
(ii.)  Man  from  his  own  prudence  persuades  himself  and 
corroborcUes  in  himself  that  all  good  and  truth  are 
from  himself  and  in  himself;  likewise  all  evil  and 
falsity  (n.  312). 
(iii.)  Every  thing  that  a  man  has  adopted  by  persuasion 
and  confirmation  remains  in  him  as  his  own  (n« 
317). 

1.  There  is  nothing  that  cannot  be  confirmed, 
and  falsity  is  confirmed  more  readily  than  the 
truth  (n.  3i8[a]). 

2.  When  falsity  has  been  confirmed  the  truth  is 
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not  seen,  hit  from  confirmed  truth  falsity  is 
seen  (n.  3i8[5]). 

3.  An  ability  to  confirm  whatever  one  pleases  is 
not  intelligence,  but  only  ingenuity,  which  may 
exist  even  in  the  worst  of  men  (n.  3i8[8]). 

4.  There  is  confirmation  that  is  intellediual  and 
not  at  the  same  time  voluntary  ;  but  all  vol- 
untary confirmation    is   also  intellectual  (n. 

3i8[9]). 

5.  755!^  confirmation  of  evil  that  is  both  voluntary 
and  intelle^ual  causes  man  to  believe  that  his 
own  prudence  is  everything  and  the  Divine 
providence  nothing  ;  but  this  is  not  true  of  in- 
tellectual confirmation  alone  (n.  3i8[io]). 

6.  Every  thing  confirmed  by  both  the  will  and 
the  understanding  remains  to  eternity,  but 
not  what  has  been  confirmed  by  the  under- 
standing only  (n.  3i8[ii]). 

(iv.)  If  man  believed,  as  is  the  truth,  that  all  good  and 
truth  are  from  the  Lord  and  all  evil  and  fals- 
ity from  hell,  he  would  not  appropriate  good  to 
himself  and  make  it  meritorious,  nor  appropriate 
evil  to  himself  and  make  himself  guilty  of  it  (n. 
320). 

I.  To  one  who  confirms  in  himself  the  appear- 
ance that  wisdom  and  prudence  are  from 
man  and  are  in  man  as  his,  it  must  needs 
seem  that  otherwise  he  would  not  be  a  man, 
but  a  beast  or  a  statue  ;  and  yet  the  contrary 
is  the  truth  (n.  32i[i]). 

3.  To  believe  and  think,  as  is  the  truth,  that  every 
good  and  truth  is  from  the  Lord  and  every 
evil  and  falsity  from  hell  appears  like  an  im- 
possibility :  and  yet  it  is  the  truly  human 
principle,  and  therefore  the  angelic  (n.  321  [4]). 

3.  To  believe  and  think  thus  is  impossible  to  those 
who  do  not  acknowledge  the  Divinity  of  the 
Lord  and  who  do  not  acknowledge  that  evils 
are  sins ;  but  it  is  possible  to  those  who  do 
acknowledge  these  two  things  (n.  32i[6]). 

4j  Those  that  are  in  these  two  acknowledgments, 
so  far  cts  they  shun  and  turn  away  from 
evils  as  sins,  need  only  to  refieCl  upon  the 
evils  within  them,  and  to  cast  them  away  to 
the  hell  from  whence  they  are  (n.  32i[7]). 

5,  Thus  the  Divine  providence  does  not  appro^ 
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prictte  evil  to  any  one  nor  good  to  any  one, 
but  his  own  prudence  appropriates  both  (a. 
32i[8]). 


XVII.  Every  man  may  be  reformed,  and  there   is  no 

SUCH    THING   AS    PREDESTINATION  (n.  322-330). 

(i.)  The  end  of  creation  is  a  heaven  from  the  human  rac*,  - 
(n.  323). 

1.  Every  man  was  created  to  live  forever  (n. 

324[i])- 

2.  Every  man  was  created  to  live  to  eternity  in 

a  state  of  blessedness  (n.  324[6]). 

3.  Thus  every  man  was  created  to  come  into 
heaven  (n.  324[7]). 

4.  The  Divine  love  must  needs  tmll  this,  and  the 
Divine  wisdom  must  needs  promde  for  it  (n. 

324[ii]). 

(ii.)  Therefore  it  is  of  the  Divine  providence  that  every 
man  can  be  saved^  and  that  those  are  saved  who 
acknou  ledge  God  and  live  well{n.  325). 

1.  The  acknowledgment  of  God  causes  a  conjunc-^ 
lion  of  God  with  man  and  of  man  with  God  ; 
and  the  denial  of  God  causes  severance  (n. 
326[i]). 

2.  Every  one  ctcknowledges  God  and  is  con- 
joined with  Him  so  far  as  his  life  is  good 

(n.  326[6]). 

3.  Good  of  life,  or  living  rightly,  is  shunning 
evils  because  they  are  against  religion,  thus 
against  God  (n.  326[8]). 

4.  These  are  the  general  principles  of  all  reli* 
gions,  whereby  every  one   can  be  saved  (n, 

326[9]). 
(iii.)  Man  himself  is  to  blame  if  he  is  not  saved  {n.  327). 

I.  In  process  of  time  every  religion  declines  and 

is  consummated  (n.  328[i]). 
2*  Every  religion  declines  and  is  consummated 

by  the  inversion  of  God's  image  in  man  (n. 

3a8[5]). 
3.  This  comes  from  the  continual  increase  of  he- 
reditary evil  from  generation  to  generation 
(n.  328[7]). 
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4.  Nevertheless  the  Lord  provides  that  every 
one  may  he  saved  (a.  328[8]). 

5.  //  is  provided  also  that  a  new  church  should 
take  the  place  of  a  former  devastated  church 
(n.  328[io]). 

(iv.)  Thus  all  men  were  predestined  to  heaven^  and  no  one 
to  hell  (n.  339). 

1.  Any  predestination  except  to  heaven  is  con- 
trary  to  the  Divine  love,  which  is  infinite  (n. 

33o[i]). 

2.  Any  predestination  except  to  heaven  is  con- 

trary  to  the  Divine  wisdom,  which  is  infinite 

(n-  330C3]). 

3.  That  only  those  bom  within  the  church  are 

saved  is  an  insane  heresy  (n.  33o[5]). 

4.  That  any  of  the  human  race  are  damned  by 
predestination  is  a  cruel  heresy  (n.  33o[8]). 

XVIII.  The  Lord  cannot  act  contrary  to  the  laws  of 
THE  Divine  providence,  because  acting  con- 
trary to  them  would  be  acting  contrary 
to  His  Divine  love  and  contrary  to  His  Di- 
vine  WISDOM,    thus    contrary   TO    HiMSELF   (n. 

331-340). 

(i.)  The  operation  of  the  Divine  providence  for  the  salva- 
tion of  man  begins  at  his  birth  and  continues  until 
the  end  of  his  life  and  afterwards  to  etemily  (n. 

332). 
(ii.)  TTie  operation  of  the  Divine  providence  goes  on  un- 
ceasingly,  through  means ^  out  of  pure  mercy  (n. 

335)- 
(iii.)  Instantaneous   salvation  from    mercy  apart  from 

means  is  impassible  (n.  338). 

1.  The  belief  in  instantaneous  salvation  out' of 
mercy  apart  from  means  has  been  adopted 
from  the  natural  state  of  man  (n.  338[2]). 

2.  This  belief  comes  from  an  ignorance  of  the 
spiritual  state,  which  is  wholly  different 
from  the  natural  state  (n.  338[4]). 

3.  The  chorines  of  the  churches^  in  the  Christ- 
ian worlds  viewed  interiorly,  are  opposed  to 
instantaneous  salvation  out  of  mercy  apart 
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human  being',  and  cannot  be  separated  in  such 
a  one,  he  is  therefore  destroyed  in  respedi  to 
everything  truly  human  (n.  227[5]). 

(iii.)  There  are  many  kinds  ofprofanation  of  what  is  hoiy, 
but  this  is  the  worst  Hnd  of  all  (n.  229). 

1.  The  first  kind  ofprofanation  is  committed  by 
those  who  m^ake  jests  from  the  Word  and  about 
the  Word,  or  from  the  Divine  things  of  the 
church  and  about  them  (n.  23i[i]). 

2.  7he  second  kind  ofprofanation  is  committed 
by  those  who  understand  and  acknowledge 
Divine  truths,  and  still  live  contrary  to  them 
(n.  23i[2]). 

3.  The  third  kind  ofprofanation  is  committed  by 
those  who  adapt  the  sense  of  the  letter  of  the 
Word  to  the  confirmation  of  evil  loves  and 

false  principles  {yi.  i-^yI^, 

4.  The  fourth  kind  of  profanation  is  committed 
by  those  who  say  with  the  lips  pious  and  holy 
things,  and  counterfeit  the  affections  of  love 
for  these  in  tone  and  in  gesture,  and  yet  in 
heart  do  not  believe  them  or  love  them  (n. 

23i[4])- 

5.  The  fifth  kind  ofprofanation  is  committed  by 

those  who  attribute  to  themselves  what  ij  Di- 
vine (n.  23i[5j). 

6.  The  sixth  kind  ofprofanation  is  committed  by 
those  who  acknowledge  the  Word  and  yet  deny 
the  Divinity  of  the  Lord{n.  23i[6]). 

7.  The  seventh  kind  ofprofanation  is  committed 
by  those  who  first  acknowledge  Divine  truths 
and  live  according  to  them,  but  afterwards 
recede  and  deny  them  (n.  231  [7]). 

Ov.)  Therefore  the  Lord  admits  man  interiorly  into  the 
truths  of  wisdom,  and  at  the  same  time  into  the 
goods  of  love  only  so  far  as  he  can  be  kept  in  them 
even  to  the  end  of  his  life  (n.  232). 

1.  Good  and  evil  cannot  be  in  man's  interiors  to- 
gether,  neither,  therefore,  the  falsity  of  evil 
and  the  truth  of  good  together  (n.  233[i]). 

2.  Good  and  the  truth  of  good  can  be  brought  into 
a  man's  interiors  by  the  Lord  only  so  far  as 
evil  and  the  falsity  of  evil  there  have  been 
removed  (n.  233b]). 

3-  If  good  with  its  truth  were  to  be  brought  in 
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before  or  to  a  greater  extent  than  evil  with 
its  falsity  is  removed,  man  would  recede  from 
good  and  return  to  his  evil  (n.  233[4]). 

4.  When  man  is  in  evil  many  truths  may  be 
brought  into  his  understanding,  and  these 
may  be  stored  up  in  the  memory,  and  yet  not 
be  profaned  {li.  233[7]). 

5.  But  the  Lord  by  His  Divine  providence  takes 
especial  care  that  the  will  shall  receive  from 
the  understanding  only  so  fast  as,  and  to  the 
extent  that,  man  as  if  of  himself  removes  evils 
in  the  external  man  (n.  233[9]). 

6.  If  it  should  receive  faster  or  more^  the  will 
would  adulterate  good  and  the  understanding 
would  falsify  truth  by  mixing  them  with  evUs 
and  with  falsities  therefrom  (n.  233[io]). 

7.  Therefore  the  Lord  admits  man  interiorly  into 
the  truths  of  wisdom  and  into  the  goods  of 
love  only  so  far  as  he  can  be  kept  in  them  to 
the  end  of  his  life  (n.  233[i3]). 

xn  I.  The  laws  of  permission  are  also  laws  of  the  Di- 
vine PROVIDENCE  (n.  234-274). 

Some  things  enumerated  that  belong  to  permission,  and  yet  are 
in  accord  with  the  laws  of  Divine  providence,  by  which  a  merely 
natural  man  confirms  himself  in  favor  of  nature  against  God,  and 
and  in  favor  of  human  prudence  against  Divine  providence  (see  n. 
336— a4o).     First,  Some  things  from  the  Word  (see  n.  236). 

(i.)  77te  wisest  of  mankind,  Adam  and  his  wife,  suffered 
themselves  to  be  seduced  by  a  serpent,  and  God  did 
not  avert  this  by  His  Divine  providence  (n.  241). 
(ii.)  Their  first  son  Cain  killed  his  brother  Abel,  and  God 
did  not  withhold  him.  at  the  time  by  speaking  with 
him,  but  only  after  the  deed,  by  cutsing  him  (n. 
242). 

( iii. )  The  IsraeHHsh  nation  worshipped  a  golden  calf  in  the 
desert  and  acknowledged  it  as  God  who  led  them 
out  of  the  land  of  Egypt ;  and  yet  yehovah  saw 
this  from  Mount  Sinai  near  by,  and  did  not  seek 
to  prevent  it  {n.  243). 

(iv.)    David  numbered  the  people,  and  in  consequence  a 

plague  was  sent  upon  them,  by  which  so  many 

thousands  of  men  perished ;  and  God,  not  before 

but  after  the  deed,  sent  Gad  the  prophet  to  David^ 

and  denounced  punishment  upon  him  (n.  244). 
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(v.)   Solomon  was  permitted  to  establish  idolatrous  worship 

(n.  245). 
( vi.)    Many  kings  after  Solomon  were  permitted  to  profane 

the  temple  and  the  holy  things  of  the  church  (n. 

246). 
(vii. )   That  nation  was  permitted  to  crucify  the  Lord{n,  247). 

Second,  Some  things  seen  in  the  world  (see  n.  237). 

(i.)  Every  worshipper  of  himself  and  of  nature  confirms 
himself  against  the  Divine  providence  when  he 
sees  in  the  world  so  many  impious  people,  and  so 
many  of  their  impieties,  and  at  the  same  time  the 
glorying  of  some  in  these  impieties,  and  yet  no 
punishment  of  such  by  God  (n.  249)^ 

(ii.)  The  worshipper  of  himself  and  of  nature  confirms  him- 
self against  the  Divine  providence  when  he  sees 
the  impious  exalted  to  honors  and  to  high  offices 
in  church  and  state,  also  abounding  in  wealth 
and  living  in  luxury  and  magnificence,  while  he 
sees  the  worshippers  of  God  despised  and  poor  (n. 

250). 

(iii.)  The  worshipper  of  himself  and  of  nature  confirms 
himself  against  Divine  providence  when  he  re- 
fie£ls  that  wars  are  permitted,  and  the  consequent 
slaughter  of  so  many  men,  and  the  plundering  of 
their  wealth  (n.  251). 

(iv.)  731^  worshipper  of  himself  and  of  nature  confirms 
himself  against  Divine  providence  when  he  refie^s 
according  to  his  perception  that  vi^ories  are  on 
the  side  of  prudence,  and  sometimes  not  on  the 
side  of  justice ;  and  that  it  makes  no  difference 
whether  the  commander  is  an  upright  man  or 
not{n.  252). 

Third,  Things  relating  to  the  religious  conditions  of  various 
peoples  (see  n.  238). 

(i.)  The  merely  natural  man  confirms  himself  against  the 
Divine  providence  when  he  considers  the  religious 
condition  of  various  peoples — that  there  are  some 
who  are  totally  ignorant  of  God,  and  some  who 
worship  the  sun  and  moon,  and  some  who  worship 
idols  and  graven  images  (n.  254). 

(ii.)  The  merely  natural  man  confirms  himself  against  the 
Divine  providence  when  he  sees  the  Mohammedan 
religion  accepted  by  so  many  empires  and  king" 
doms  (n.  255). 
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(iii.)   T%t  merely  natural  man  confirms  himself  against  the 
Divine  providence  when  he  sees  that  the  Christian 

I  *  religion  is  accepted  only  in  the  smaller  division 

of  the  habitable  globe  called  Europe,  and  is  there 
divided  (n.  256). 
(iv.)  The  merely  natural  man  confirms  himself  against  the 
Divine  providence  by  the  fi£l  that  in  many  of  the 
kingdoms  where  the  Christian  religion  is  accepted 
there  are  some  who  claim  for  th^nselves  Divine 

!  power,  and  wish  to  be  worshipped  as  gods,  and 

invoke  the  dead  (n.  257). 
(v.)   The  merely  natural  man  confirms  himself  against 
the  Divine  providence  by  the  fa£i  that  among 
those  who  profess  the  Christian  religion  there  are 
some  who  place  salvation  in  certain  phrases  which 
they  must  think  and  talk  about,  making  no  ac-> 
count  of  the  good  works  they  must  do  (n.  258). 
(vi.)   The  merely  natural  man  confirms  himself  against 
the   Divine  providence  by  the  fa£l  that  there 
have  been  and  still  are  so  many  heresies  in  the 
Christian  world,  such  cls  Quakerism,  Moravian' 
ism,  Anabaptism,  and  others  (n.  259). 
(vii.)   The  merely  natural  man  confirms  himself  agai^t  the 
Divine  providence   by  the  fa£t  that  yudaism 
still  continues  (a.  260). 

Fourth,  Things  relating  to  Christian  do(5trine  (see  n.  239). 

(i.)  A  doubt  may  arise  in  opposition  to  the  Divine  pro- 
vidence from  the  fa£l  that  the  whole  Christian 
world  worships  one  God  under  three  persons, 
which  is  to  worship  three  Gods,  not  knowing 
hitherto  that  God  is  one  in  person  and  essence,  in 
whom  is  a  trinity,  and  that  the  Lord  is  that  God 
(n.  262). 

(ii.)  A  doubt  may  arise  in  opposition  to  Divine  providence 
from  the  fa6t  that  hitherto  men  have  not  known 
that  there  is  a  spiritual  sense  in  all  the  particu- 
lars of  the  Word,  and  that  its  holiness  is  there- 
from (n.  264). 

1.  The  spiritual  sense  of  the  Word  has  not  been 
'revealed  before,  because  if  it  had  been  the 
church  would  have  profaned  it,  and  thereby 
have  profaned  the  essential  holiness  of  the 

Word  (n.  264W). 

2.  The  genuine  truths  in  which  the  spiritual 
sense  of  the  Word  resides  were  not  revealed 
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by  the  Lord  until  the  last  Judgment  had  been 
accomplished^  and  the  new  church  that  is 
meant  by  "  the  Holy  yerusalem"  was  about 
to  be  established  by  the  Lord  (n.  364[4]). 

(iii.)  A  doubt  may  arise  in  opposition  to  Divine  provid- 
ence from  the  fadl  that  hitherto  men  have  not 
known  that  to  shun  evils  as  sins  is  the  Christian 
reli^on  itself  [n.  265). 

(iv.)  A  doubt  may  arise  in  opposition  to  Ditnne  provid- 
ence from  the  fa^  that  it  has  not  hitherto  been 
known  that  man  lives  as  a  man  after  death  ;  also 
that  this  has  not  been  disclosed  before  (n.  274). 

XIV.  Evils  are  permitted  for  the  sake  of  the  end. 

WHICH   IS  SALVATION  (n.  275-284). 

(i.)  Every  man  is  in  evily  and  must  be  led  away  from. 

evil  in  order  to  be  reformed  (n.  277a). 
(ii.)  Evils  cannot  be  removed  unless  they  appear  (n.  278^). 

1.  Of  those  who  confess  themselves  guilty  of  all 
sins,  and  do  not  search  out  any  sin  in  them- 
selves (n.  278^[i]). 

2.  Of  those  who  neglect  the  search  from  reli" 
gious  reasons  {xi.  2rj%b\^), 

3.  Of  those  who  for  worldly  reasons  think  no- 
thing about  sins  .and  are  therefore  ignorant 
of  them  (n.  2683  [3]). 

4.  Of  those  that  favor  sins,  and  in  consequence 
are  ignorant  of  them  (n.  278^4]). 

5.  To  all  such  sins  are  not  apparent,  and  there^ 
fore  cannot  be  removed  (n.  278^]). 

6.  The  reason  hitherto  hidden  why  evils  cannot 
be  removed  unless  they  are  sought  out,  dis- 
covered, acknowledged,  confessed^  and  re- 
sisted (n.  2783[6]). 

(iii.)  So  far  as  evils  are  removed  they  are  remitted  (n. 
279). 

1.  //  is  an  error  of  the  age  to  believe  that  evils 
have  been  separated,  and  even  cast  out,  when 
they  have  been  remitted  (n.  279[2]). 

2.  //  is  an  error  of  the  age  to  believe  that  the. 
state  of  man*s  life  can  be  changed  instantly, 
and  thus  from  being  evil  man  can  become 
good,  and  in  consequence  can  be  led  out  of 
hell,  and  transferred  straightway  into  heaven^ 
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and  this  by  the  LortTs  mercy  apart  from 
means  (n.  279[4]). 

3.  Tliose  7vho  so  believe  know  nothing  whatever 
about  what  evil  is  or  what  good  is  (n.  279b]). 

4.  Those  who  believe  in  instant  salvation  and 
mercy  apart  from  means  do  not  know  that 
affections,  which  belong  to  the  will,  are  no- 
thing but  changes  of  the  state  of  the  purely 
organic  substances  of  the  mind ;  and  thctt 
thoughts,  which  belong  to  the  understanding, 
are  nothing  but  changes  and  variations  in  the 

form  of  the  substances  ;  and  that  memory  is 
the  state  of  these  changes  and  variations  that 
remains  permanent  (n.  279[6]). 

(iv.)  Thus  the  permission  of  evil  is  for  the  sake  of  the  end* 
that  there  may  be  salvation  (n.  281). 

XV.  The  Divinje  providence  is  equally  with  the  evil 

AND    WITH    THE  GOOD  (n.  285-307). 

(i.)  The  Divine  providence,  ftot  only  with  the  good  but 
with  the  evil  as  well,  is  universal  in  every  least 
particular ;  and  yet  it  is  not  in  their  evils  (n. 
287). 

1.  They  could  not  then  be  blamed  for  doing  evil 
(n.  294[23). 

2.  This  makes  evil  to  seem  to  be  from  the  Lord 
(n.  294b]). 

3.  They  do  not  comprehend  how  the  Lord  alone 
can  cause  all  to  think  so  diversely  (n.  294[6]). 

(ii.)  The  evil  are  continually  leading  themselves  into  evils, 
but  the  Lord  is  continually  leading  them  away 
from  evils  (n.  295). 

1.  In  every  evil  there  are  things  innumerable 
(n.  296[i]). 

2.  An  evil  man  from  himself  continually  leads 
himself  more  deeply  into  his  evils  (n.  296[3]). 

3.  The  D-ivine  providence  ivith  the  evil  is  a  con- 
tinual permission  of  evil,  to  the  end  that  there 
may  be  a  continual  withdrawal  from  it  (n. 
296[7]). 

4.  The  withdrawal  from  evil  is  effected  by  the 
Lord  in  a  thoumnd  ways,  and  even  in  most 
secret  ways  (n.  296[io]\. 
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(iii.)  Th€  evil  cannot  be  wholly  led  by  the  Lord  away 
from  evil  and  into  good  so  long  as  they  believe 
their  own  intelligence  to  be  everything  and  the 
Divine  providence  nothing  (n.  297). 

1.  One's  own  intelligence,  when  the  will  is  in 
evil,  sees  nothing  but  falsity^  and  has  no 
desire  or  ability  to  see  anything  else  (n.  298[i]). 

2.  If  one's  own  intelligence  then  sees  truth  it 
either  turns  itself  away  or  it  falsifies  the 
truthr{n.  298I3]). 

3.  The  Divine  providence  continually  causes 
man  to  see  truth,  and  also  gives  an  ajfediion 

for  perceiving  it  and  receiving  it  (n.  298[4]). 

4.  By  this  means  man  is  withdrawn  from  evil, 
not  by  himself  but  by  the  Lord  (n.  298b]). 

(iv.)  The  Lord  governs  hell  by  opposites  ;  and  He  governs 
in  hell  the  evil  who  are  in  the  world  in  respe£i 
to  their  interiors,  but  not  in  respect  to  their  ex- 
teriors (n.  299). 

1 .  Tliat  the  Lord  governs  hell  by  means  of  oppoi^ 
ites  (n.  307[i]). 

2.  The  evil  who  are  in  the  world  the  Lord 
governs  in  hell  (n.  307[2]V 

3.  The  Lord  in  this  way  governs  the  evil  in  the 
world  in  respe£t  to  their  interiors,  but  other- 
wise  in  respeCt  to  their  exteriors  (n.  307I3]). 

XVI.  The  Divine  providence  appropriates  neither  evil. 

NOR   COOD  TO  ANY  ONE;   BUT  MAN'S  OWN  PRUDENCE 
APPROPRIATES   BOTH   (n.  308-321). 

(i.)    What  one's  own  prudence  is,  and  what  prudence  not 

one's  own  is  (n.  310). 

(ii.)  Man  from  his  own  prudence  persuades  himself  and 

corroborates  in  himself  that  all  good  and  truth  are 

from  himself  and  in  himself;  likeijoise  all  evil  and 

falsity  (n.  312). 

(iii.)  Every  thing  that  a  man  has  adopted  by  persuasion 

and  confirmation  remains  in  him  as  his  oton  (xu 

317). 

I.  There  is  nothing  that  cannot  be  confirmed, 
and  falsity  is  confirmed  more  readily  than  the 
truth  (n.  3i8[a]). 

3.  When  falsity  has  been  confirmed  the  truth  is 
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not  seen,  but  from  confirmed  truth  falsity  is 
seen  (n.  3i8[5]). 

3.  An  ability  to  confirm  whatever  one  pleases  is 
not  intelligence,  but  only  ingenuity,  which  may 
exist  even  in  the  worst  of  men  (n.3i8[8]). 

4.  There  is  confirm,ation  that  is  intellectual  and 
not  at  the  same  time  voluntary  ;  but  all  vol- 
untary confirmation    is   also  intellectual  (n. 

3i8[9]). 

5.  The  confirmation  of  evtl  that  is  both  voluntary 

and  intellectual  causes  man  to  believe  that  his 
own  prudence  is  everything  and  the  Divine 
providence  nothing  ;  but  this  is  not  true  of  in- 
tellectual confirmation  alone  (n.  3i8[io]). 

6.  Every  thing  confirmed  by  both  the  will  and 
the  understanding  remains  to  eternity,  but 
not  what  has  been  confirmed  by  the  under- 
standing ofily  (n.  3i8[ii]). 

(iv.)  If  man  believed,  as  is  the  truth,  that  all  good  and 
truth  are  from  the  Lord  and  all  evil  and  fals- 
ity from  hell,  he  would  not  appropriate  good  to 
himself  and  make  it  meritorious,  nor  appropriate 
evil  to  himself  and  make  himself  guilty  of  it  (n. 
320). 

1.  To  one  who  confirms  in  himself  the  appear- 
ance that  wisdom  and  prudence  are  from 
man  and  are  in  man  as  his,  it  must  needs 
seem  that  otherwise  he  would  not  be  a  tnan, 
but  a  beast  or  a  statue  ;  and  yet  the  contrary 
is  the  truth  (n.  32i[i]). 

2.  To  believe  and  think,  as  is  the  truth,  that  every 
good  and  truth  is  from  the  Lord  and  every 
evil  and  falsity  from  hell  appears  like  an  im- 
possibility ;  and  yet  it  is  the  truly  human 
principle,  and  therefore  the  angelic  f  n.  32i[4]). 

3.  To  believe  and  think  thus  is  impossible  to  those 
who  do  not  acknowledge  the  Divinity  of  the 
Lord  and  who  do  not  acknowledge  that  evils 
are  sins ;  but  it  is  possible  to  those  who  do 
acknowledge  these  two  things  (n.  32i[6]). 

4j  Those  that  are  in  these  two  acknowledgments, 
so  far  as  they  shun  and  turn  away  from 
evils  as  sins,  need  only  to  refieCl  upon  the 
evils  within  them,  and  to  cast  them  away  to 
the  hell  from  whence  they  are  (n.  32i[7]). 

5.  Thus  the  Divine  providence  does  not  appro^ 
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priate  evil  to  any  one  nor  good  to  any  one, 
but  his  own  prudence  appropriates  both  (n. 
32i[8]). 


XVII.  Every  man  may  be  reformed,  and  there   is  no 

SUCH    THING   AS    PREDESTINATION  (tl.  322-330). 

■    (i.)  The  end  of  creation  is  a  heaven  from  the  human  rac*.  ^ 
(n.  323). 

I.  Every  man  was  created  to  live  forever  (n. 

324[i])- 
3.  Every  man  was  created  to  live  to  eternity  in 

a  state  of  blessedness  (n.  324[6]). 

3.  Thus  every  man  was  created  to  come  into 
heaven  (n.  324[7]). 

4.  The  Divine  love  must  needs  will  this,  and  the 
Divine  wisdom  must  needs  provide  for  it  (n. 

324["]). 

(ii.)  Therefore  it  is  of  the  Divine  providence  that  every 
man  can  be  saved^  and  that  those  are  saved  who 
acknou  ledge  God  and  live  well  (n.  325). 

1.  The  acknowledgment  of  God  causes  a  conjunct- 
tion  of  God  with  man  and  of  man  with  God  ^ 
and  the  denial  of  God  causes  severance  (n. 
326[i]). 

2.  Every  one  acknowledges  God  and  is  con- 
Joined  toith  Him  so  far  as  his  life  is  good 

(n.  326M). 

3.  Good  of  life,  or  living  rightly,  is  shunning 
evils  because  they  are  against  religion  ^  thus 
against  God  (n.  326[8]). 

4.  These  are  the  general  principles  ofeUl  reli» 
gions,  whereby  every  one  can  be  saved  (lu 
326[9]). 

(Hi.)  Man  himself  is  to  blame  if  he  is  not  saved  {n.  327). 

I.  /n  process  of  time  every  religion  declines  and 

is  consummated  (n.  328[i]). 
2*  Every  religion  declines  and  is  consummated 

by  the  inversion  of  Gods  image  in  man  (n. 

3a8[5]). 
3.  This  comes  from  the  continual  increase  of  he- 
reditary evil  from  generation  to  generation 
(n.  328[7]). 
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4.  Nevertheless  the  Lord  provides  that  every 
one  may  he  saved  (n.  3a8[8]). 

5.  //  is  provided  also  that  a  new  church  should 
take  the  place  of  a  former  devastated  church 
(n.  328[io]). 

(iv.)  Thus  all  men  were  predestined  to  heaven,  and  no  one 
to  hell  (n.  329). 

1.  Any  predestination  except  to  heaven  is  con- 
traryto  the  Divine  love,  which  is  infinite  (n. 

33o[i]). 

2.  Any  predestination  except  to  heaven  is  con- 
trary to  the  Divine  tvisdom,  which  is  infinite 

(n.  330C3])- 

3.  That  only  those  bom  within  the  church  are 

saved  is  an  insane  heresy  (n.  33o[5]). 

4.  That  any  of  the  human  race  are  damned  by 
predestination  is  a  cruel  heresy  (n.  33o[8]). 

XVIII,  The  Lord  cannot  act  contrary  to  the  laws  of 
THE  Divine  providence,  because  acting  con- 
trary to  them  would  be  acting  contrary 
to  His  Divine  love  and  contrary  to  His  Di- 
vine   WISDOM,    thus    contrary   TO    HiMSELF   (n. 

331-340). 

(i.)  The  operation  of  the  Divine  providence  for  the  salva- 
tion of  man  begins  at  his  birth  and  continues  until 
the  end  of  his  life  and  afterwards  to  etemily  (n. 

332). 
(ii.)  The  operation  of  the  Divine  providence  goes  on  un- 
ceasingly, through  means t  out  of  pure  mercy  (n. 

335)- 
(iii.)  Instantaneous    salvation  from    mercy  apart  from 

means  is  impossible  (n.  338). 

1.  The  belief  in  instantaneous  salvation  out' of 
mercy  apart  from  means  has  been  adopted 

from  the  natural  state  of  man  (n.  338[2]). 

2.  This  belief  comes  from  an  ignorance  of  the 
spiritual  state,  which  is  wholly  different 
from  the  natural  state  (n.  338[4]). 

3.  The  doctrines  of  the  churches-  in  the  Christ- 
ian world,  viewed  interiorly,  are  opposed  to 
instantaneous  salvation  out  of  mercy  apart 


XXIV  THE  'DIVINE  'PROVIDENCE 

'  from  means ;  but  it  is  upheld,  nevertheless^ 
by  the  external  men  of  the  church  (n.  338[8]). 

(iv.)  Instantaneous  salvation   out  of  mercy  apart  from 
means  is  the  *^ fiery fiying serpent"  in  the  church 

(n.  340). 

1.  Religion  is  abolished  thereby  (n.  340(2]). 

2.  A  belief  in  instantaneous  salvation  out  of 
pure  mercy  alone  induces  a  security  of  life  (n. 

340[4]). 

3.  By  that  belief  damnation  is  attributed  to  the 

Lord  (n.  340[5]). 


THE  DIVINE  PROVIDENCE 


I. 


THE    DIVINE  PROVIDENCE   IS   THE  GOVERNMENT  OF  THE 
LORD'S   DIVINE  LOVE  AND  DIVINE  WISDOM. 

TO  understand  what  the  Divine  providence  is, 
and  that  it  is  the  government  of  the  Lord's 
Divine  love  and  Divine  wisdom,  it  is  im- 
portant to  know  what  has  already  been  said  and 
shown  respefting  the  Divine  love  and  the  Divine 
wisdom  in  the  work  on  that  subje<ft,  which  is  as  fol- 
lows :  In  the  Lord  Divine  love  is  of  Divine  wisdom, 
and  Divine  wisdom  is  of  Divine  love  (n.  34-39). 
Divine  love  and  Divine  wisdom  must  necessarily 
have  being  and  existence  in  other  things  created 
by  them  (n.  47-51).  All  things  of  th^.  universe  are 
creations  from  Divine  ^oveand  i3ivine  wisdom  (c. 
52,  53,  151-156).  AH  things  of  the  universe  are 
recipients  of  Divine  love  and  Divine  wisdom  (n. 
^-^).  Before  the  angels  the  Lord  appears  as  a 
sun ;  and  the  heat  that  goes  forth  therefrom  is  love, 
and  the  light  that  goes  forth  therefrom  is  wisdom 
(n.  83-88, 89-92,  93-98,  296-301).  The  Divine  love 
and  the  Dj^vine  wisdom  that  go  forth  from  the  Lord 
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make  one  (n.  99-102).  The  Lord  from  eternity, 
who  is  Jehovah,  created  the  universe  and  all  things 
thereof  from  Himself,  and  not  from  nothing  (n. 
282-284,  290-295).  These  things  are  treated  of  in 
the  work  entitled  Angelic  Wisdom  concerning  the 
Divine  Love  and  the  Divine   Wisdom. 

2«  From  these  things,  in  connexion  with  what 
is  set  forth  in  the  same  work  respe<5ling  creation,  it 
can  be  clearly  seen  that  what  is  called  Divine  pro- 
vidence is  the  government  of  the  Lord's  Divine  love 
and  Divine  wisdom.  But  as  creation  was  the  subje<St 
there  treated  of,  and  not  the  conservation  of  the  state 
of  things  after  creation,  which  is  the  Lord's  govern- 
ment, the  latter  shall  now  be  considered.  The  sub- 
jeft  of  this  chapter  will  be  the  conservation  of  the 
union  of  Divine  love  and  Divine  wisdom  or  of  Di- 
vine good  and  Divine  truth  in  things  created ;  and 
this  shall  be  set  forth  in  the  following  order : 

(i.)  The  universe,  with  each  thing  and  all  things 
therein,  was  created  from  Divine  lo-ve 
by  means  of  Divine  wisdom. 

(ii.)   Divine  love  and  Divine  wisdom  go  forth 

from  the  Lord  as  a  one, 
(iii.)   In  a  certain  semblance  this  one  is  in  every 

created  thing. 
(iv.)    The  end  of  the  Divine  providence  is  that 
every  created  thing,  in  general  and  in 
particular,  shall  be  such  a  one  ;  and  if 
it  is  not  that  it  shall  become  such. 

(v.)    Good  of  love  is  good  only  so  far  as  it  has 

become  one  with  truth  of  wisdom  ;  and 

truth  of  wisdom  is  truth  only  so  far  as 

it  has  become  one  with  good  of  love. 

(vi.)    Good  of  lore  that  has  not  become  one  with 
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truth  of  Tjuisdom  is  not  good  in  itself^  but 
is  apparent  good;  and  truth  of  wisdom 
that  has  not  become  one  Tvith  good  of  love 
is  not  truth  in  itself  but  is  apparent 
truth. 
(vii. )  The  Lord  does  not  suffer  any  thing  to  be 
divided ;  consequently  it  must  be  both  in 
good  and  in  truths  or  it  must  be  both  in 
evil  and  in  falsity. 
(viii.)  Thai  which  is  both  in  good  and  in  truth 
is  something  ;  but  that  which  is  both  in 
evil  and  in  falsity  is  not  any  thing. 
(ix.)  The  Lords  Divine  providence  causes  the 
evil  and  falsity  that  are  together  to  be 
serviceable  in  the  way  of  equilibrium^  of 
relation^  and  of  purification^  and  thus 
in  the  conjunBion  of  good  and  truth  in 
others. 

3.   (i. )    The  universe,  with  each  thing  and  all 
things  therein,  was  created  from  Divine  love  by  means 
of  Divine  wisdom. — In  the  work  on   The  Divine 
Love  and  the  Divine  Wisdom,  it  has  been  shown 
that  the  Lord  from  eternity,  who  is  Jehovah,  is,  in 
His  essence,  Divine  love  and  Divine  wisdom,  and 
that  He  has  created  the  universe  and  all  things  of 
it  from  Himself ;  and  from  this  it  follows  that  the 
universe,  with  each  thing  and  all  things  of  it,  was 
created  from  the  Divine  love  by  means  of  the  Di- 
vine wisdom.     In  the  same  work  it  has  also  been 
shown  that  love  can  d'o  nothing  apart  from  wisdom, 
and  that  wisdom  can  do  nothing  apart  from  love. 
/For  love  apart  from  wisdom,  or  will  apart  from  un- 
I  derstanding,  cannot  think  anything,  or  see  or  feel 
^nything,  or  even  say  anything  ;]  so  neither  can  love 
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apart  from  wisdom,  or  will  apart  from  understand- 
ing, do  anything.  In  like  manner  wisdom  apart 
from  love,  or  understanding  apart  from  will,  cannot 
think  anything,  or  see  or  feel  anything,  or  even  say 
anything ;  so  neither  can  wisdom  apart  from  love, 
or  understanding  apart  from  will,  do  anything. 
For  when,  in  such  instances,  love  is  taken  away, 
there  is  no  longer  any  willing  and  thus  no  doing. 
As  this  is  true  of  man's  doing  anything,  much  more 
was  it  true  of  God,  when  He  who  is  love  itself  and 
wisdom  itself  created  and  made  the  universe  and 
all  things  thereof 

>  That  the  universe,  with  each  thing  and  all  things 
of  it,  was  created  from  the  Divine  love  by  means  of 
tlie  Divine  wisdom  can  be  proved  by  all  things  sub- 
mitted to  sight  in  the  world.  Seledl  any  particular 
obje<5l  and  examine  it  with  some  wisdom,  and  you 
will  be  convinced.  Take  a  tree,  or  its  seed,  its  fruit, 
its  flower,  or  its  leaf,  gather  up  the  wisdom  that  is 
in  you,  examine  the  obje<Sl  with  a  good  microscope, 
and  you  will  see  wonderful  things ;  while  the  inte- 
riors that  you  do  not  see  are  still  more  wonderful. 
Observe  the  order  in  its  development,  how  the  tree 
grows  from  seed  even  to  new  seed,  and  consider 
whether  there  is  not  at  every  successive  step  a  con- 
tinual endeavor  to  propagate  itself  further ;  for  the 
final  thing  to  which  it  aims  is  seed,  in  which  its  re- 
produftive  power  exists  anew.  And  if  you  are  will- 
ing to  think  spiritually,  which  you  can  do  if  you 
wish,  will  you  not  now  see  wisdom  here  ?  And  if 
you  are  willing  to  go  far  enough  in  spiritual  thought, 
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will  you  not  see  also  that  this  power  is  not  from 
the  seed,  nor  from  the  sun  of  the  world,  which  is\ 
pure  fire,  but  is  in  the  seed  from  God  the  Creator,   \ 
whose  wisdom  is  infinite ;  and  in  it  not  only  at  the   ) 
moment  it  was  created,  but  continually  afterwards  ?y 
For  maintenance  involves    perpetual   creation,  as 
permanence  involves  a  perpetual  springing  forth. 
It_is  the  same  as  if  you  should  withdraw  willing 
from  doing,  for  then  work  would  stop  ;  or  as  if  you 
should  withdraw  thought    from   speech,  for  then 
speech  would  stop,  or  as  if  you  should  withdraw 
effort  from  movement,  for  then  movement  would 
stop ;  in  a  word,  if  you  should  withdraw  the  cause 
from  the  eflfeft  the  effe<Sl  would  perish  ;  and  so  on. 

Every  such  created  thing  is  endowed  with  pow- 
er ;  but  power  a<5ls  not  from  itself,  but  from  Him 
who  bestowed  the  power.  Examine  any  other  objedl 
on  the  earth,  as  a -silkworm,  a  bee,  or  any  other  lit- 
tle creature ;  look  at  it  first  naturally,  afterwards 
rationally,  and  at  length  spiritually,  and  if  you  are 
able  to  think  deeply,  you  will  be  astonished  at  it 
all;  and  if  you  will  let  wisdom  speak  within  you, 
you  will  say  in  amazement,  "Who  can  fail  to  see 
the  Divine  in  these  things?  All  things  are  of  the 
Divine  wisdom."  Still  more  will  you  wonder  if  you 
examine  into  the  uses  of  all  created  things,  how  in 
their  order  they  follow  on  even  to  man,  and  from 
man  to  the  Creator  from  whom  they  are ;  and  how 
upon  the  conjundlion  of  the  Creator  with  man  both 
the  connexion  of  all  things,  and  if  you  are  willing 
to  acknowledgie  it,  the  conservation  of  all  things, 
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depend.  In  what  follows  it  will  be  seen  that  Divine 
love  created  all  .things,  but  nothing  apart  from  Di- 
vine wisdom. 

4«  (ii.)  Divine  love  and  Divine  wisdom  go 
forth  from  the  Lord  as  a  one. — This,  too,  is  clear 
from  what  has  been  shown  in  the  work  on  The  Di- 
viyie  Love  and  the  Divine  Wisdom^  especially  from 
the  following :  In  the  Lord  being  {esse)  and  going 
forth  {existere)  are  one  distinftly  (n.  14-16).  In  the 
Lord  infinite  things  are  one  distinctly  (n.  17-22). 
Divine  love  is  of  Divine  wisdom,  and  Divine  wis- 
dom is  of  Divine  love  (n.  34-39).  Without  a  mar- 
riage with  wisdom  love  is  unable  to  effeft  any  thing 
n.  401-403).  Love  does  nothing  except  in  conjunc- 
tion with  wisdom  (n.  409,  410).  Spiritual  heat  and 
spiritual  light  in  their  going  forth  from  the  Lord 
as  a  sun  make  one,  just  as  Divine  love  and  Divine 
wisdom  in  the  Lord  are  one  (n.  99-102).  From 
what  has  been  shown  in  these  places,  the  truth  of 
this  proposition  is  evident.  But  as  it  is  not  known 
how  two  things  distinct  from  each  other  can  a6l  as  a 
one,  I  wish  to  show  here  that  a  one  is  impossible 
apart  from  a  form,  the  form  itself  making  the  one  ; 
and  next,  that  the  form  makes  a  one  the  more  per- 
feftly  as  the  things  entering  into  the  form  are  dis- 
tinftly  different  and  yet  united. 

A  one  is  impossible  apart  from  aformy  the  form 
itself  making  the  one: — Any  one  who  thinks  intently 
can  see  clearly  that  a  one  is  impossible  apart  from 
a  form,  and  if  it  exists  it  is  a  form ;   for  whatever 
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has  existence  derives  from  form  that  which  is  called 
quality,  and  that  which  is  called  predicate,  also  that 
which  is  called  change  of  state,  also  that  which  is 
called  relativity,  and  the  like;  consequently  that 
which  is  not  in  a  form  has  no  power  to  effeft ;  and 
what  has  no  power  to  effeft  has  no  reality.  It  is 
the  form  that  gives  all  these  things ;  and  as  all  the 
things  that  are  in  a  form,  when  the  form  is  perfe<S, 
have  a  mutual  regard  for  each  other,  as  link  has  to 
link  in  a  chain,  therefore  it  follows  that  it  is  the  form 
that  makes  the  one,  and  thus  the  subje6l,  of  which 
quality,  state,  power  to  affecSl,  and  anything  that  ac- 
cords with  the  perfe<5lif)n  of  the  form,  can  be  predi- 
cated. 

Every  objeft  seen  by  the  eyes  in  the  world  is 
such  a  one ;  also  every  obje6l  not;  seen  by  the  eyes, 
whether  in  interior  nature  or  in  the  spiritual  world. 
Man  is  such  a  one,  human  society  is  such  a  one,  the 
church  is  such  a  one,  also  the  whole  angelic  heaven 
before  the  Lord ;  in  a  word,  the  created  universe, 
not  only  in  general  but  also  in  every  particular,  is 
such  a  one.  But  in  order  that  each  thing  and  all 
things  may  be  forms  it  is  necessary  that  He  who 
created  all  things  should  be  Form  itself,  and  that 
all  things  that  are  created  in  forms  should  be  from 
Form  itself.  This,  therefore,  is  what  has  been  shown 
in  the  work  on  Tke  Divine  Love  and  the  Divine 
Wisdom^  as  follows:  Divine  love  and  Divine  wis- 
dom are  substance  and  are  form  (n.  40-43).  Di- 
vine lore  and  Divine  wisdom  are  form  in  itself,  thus 
the  Very  and  the  Only  (n.  44-46).     In  the  Lord 
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Divine  love  and  Divine  wisdom  are  one  (n.  14-22). 
They  go  forth  from  the  Lord  as  a  one  (n.  99-102, 
and  elsewhere). 

The  form  makes  a  one  the  m.ore  perfeHly  as  the 
things  entering  into  the  form  are  distinflfy  different 
'  and  yet  united. — Unless  the  understanding  is  raised 
up  it  can  scarcely  comprehend  this,  since  the  ap- 
pearance is  that  a  form  can  make  a  one  only  through 
likenesses  of  uniformity  in  the  things  that  make  up 
the  form.  On  this  subjedl  I  have  often  talked  with 
angels,  who  said  that  this  is  an  arcanum  their  wiser 
ones  perceive  clearly,  and  the  less  wise  obscurely  ; 
yet  it  is  a  truth  that  a  form  19  the  more  perfedl  as  the 
things  that  constitute  it  are  distinctly  different,  and 
yet  have  become  one  each  in  its  own  way.  This 
they  showed  by  the  societies  in  the  heavens,  which 
taken  together  constitute  the  form  of  heaven ;  also 
by  the  angels  of  each  society,  in  that  the  form  of 
the  society  is  more  perfe6l  in  proportion  as  each  an- 
gel is  more  distinctly  his  own,  and  therefore  free, 
and  thus  loves  his  companions  as  if  from  himself 
and  from  his  own  affediion.  They  illustrated  it  also 
by  the  marriage  of  good  and  truth,  in  that  the  more 
distinftly  these  are  two  the  more  perfeflly  they  can 
make  a  one ;  and  the  same  is  true  of  love  and  wis- 
dom ;  while  what  is  not  distinft  is  mixed  up,  giving 
rise  to  every  imperfeftion  of  form. 

Furthermore,  how  perfeftly  distinft  things  are 
united  and  thus  make  a  one,  they  showed  by  many 
things,  especially  by  the  things  that  are  in  the  hu- 
man body,  where  inn^jmerable  parts  are  thus  distinA 
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and  yet  united,  distinA  by  their  eoverings  and  united 
by  their  hgaments,  showing  that  it  is  the  same  with 
love  and  all  things  of  it,  and  with  wisdom  and  all 
things  of  it,  which  are  perceived  only  as  a  one. 
More  respecting  this  can  be  seen  in  the  work  on 
T%e  Divine  Love  and  the  Divine  Wisdom  (n.  1 4^-2  2), 
and  in  the  work  on  Heaven  and  Hell  (n.  56,  489). 
This  has  been  adduced  because  it  is  of  angelic  wis- 
dom. 

5.  (iii.)  In  a  certain  semblance  this  one  is  in 
every  created  thing, — That  the  Divine  love  and  the 
Divine  wisdom,  which  are  a  one  in  the  Lord  and  go 
forth  from  Him  as  a  one,  are  in  every  created  thing 
in  a  certain  semblance  can  be- seen  from  what  is 
shown  throughout  the  work  on  The  Divine  Love 
and  the  Divine  Wisdom,  and  especially  from  what  is 
said  in  n.  47-51,  55-60,  282-284,  290-295,  3i3-3i8» 
319-326,  349-357,  where  it  is  shown  that  the  Divine 
is  in  every  created  thing,  because  God  the  Creator^, 
who  is  the  Lord  from  eternity,  produced  from  Him- 
self the  sun  of  the  spiritual  world,  and  through  that 
sun  all  things  of  the  universe,  consequently  that  that 
sun,  which  is  from  the  Lord,  and  in  which  the  Lord 
is,  is  not  only  the  first  substance  but  is  also  the  only 
substance  from  which  all  things  are ;  and  since  this 
is  the  only  substance,  it  follows  that  it  is  in  every 
created  thing,  but  with  infinite  variety  according  to 
uses. 

Now  since  Divine  love  and  Kvine  wisdom  are 
in  the  Lord,  and  since  Divine  fire  and  brightness 
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are  in  that  sun  from  Him,  and  spiritual  heat  and 
spiritual  light  are  from  that  sun,  and  these  two 
make  a  one,  it  follows  that  in  a  certain  semblance 
this  one  is  in  every  created  thing.  Because  of  this 
all  things  in  the  universe  have  relation  to  good  and 
truth,  and,  in  fa6l,  to  their  conjun<5lion,  or  what  is 
the  same,  all  things  in  the  universe  have  relation 
to  love  and  wisdom  and  to  their  conjunction,  since 
good  belongs  to  love  and  truth  to  wisdom  ;  for  love 
calls  all  that  pertains  to  it  good,  and  wisdom  calls  all 
that  pertains  to  it  truth.  That  there  is  a  conjun6lion 
of  these  in  every  created  thing  will  be  seen  in  what 
follows. 

6«  Many  admit  that  there  is  an  only  substance 
which  is  the  first  substance  and  the  source  of  all 
things,  but  what  kind  of  a  substance  it  is  they  do 
not  know.  They  believe  it  to  be  so  simple  that 
nothing  is  simpler  ;  that  it  may  be  compared  to  a 
point  with  no  dimension  ;  and  that  from  an  infinite 
number  of  such  the  forms  of  dimension  came  into 
existence.  This,  however,  is  a  fallacy  originating  in 
the  idea  of  space  ;  for  the  idea  of  space  seems  to 
make  such  at  least  necessary.  But  the  truth  is  that 
the  simpler  and  purer  any  thing  is,  the  more  and 
the  fuller  it  is.  It  is  for  this  reason  that  the  more 
deeply  any  obje<5l  is  examined,  the  more  wonderful, 
perfe6t,  and  beautiful  are  the  things  seen  in  it ;  and 
thus  that  the  most  wonderful,  perfedl,  and  beautiful 
of  all  are  in  the  first  substance.  This  is  true  be- 
cause the  first  substance  is  from  the  spiritual  sun, 
which,  as  has  been  said,  is  from  the  Lord,  and  in 
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which  the  Lord  is,  therefore  that  sun  is  itself  the 
only  substance  ;  and  as  this  substance  is  ndt  in  space 
it  is  the  all  in  all,  and  is  in  the  greatest  and  the  least 
things  of  the  created  universe. 

Since  that  sun  is  the  first  and  only  substance, 
from  which  all  things  are,  it  follows  that  infinitely 
more  things  are  in  that  substance  than  can  appear 
in  the  substances  that  spring  from  it,  which  are 
called  substantiate  [or  composite],  and  at  length 
material.  These  things  cannot  appear  in  those  sub- 
stances, because  they  descend  from  that  sun  by  de- 
grees of  a  twofold  kind,  in  accordance  with  which  all 
perfe<5tions  decrease.  For  this  reason,  as  said  above, 
the  more  deeply  any  thing  is  examined,  the  more 
wonderful,  perfe<5l,  and  beautiful  are  the  things  that 
are  seen.  This  has  been  said  to  show  that  in  a  cer- 
tain semblance  the  Divine  is  in  every  created  thing, 
but  becomes  less  and  less  apparent  in  its  descent 
through  the  degrees,  and  still  less  apparent  when  a 
lower  degree  has  become  separated  from  a  higher 
by  the  closing  up  of  the  higher,  and  by  becoming 
itself  choked  up  with  earthy  matters.  This,  how- 
ever, must  needs  seem  obscure,  unless  one  has  read 
and  understood  what  has  been  presented  in  the 
work  on  The  Divine  Love  and  the  Divine  Wisdom 
respefting  the  spiritual  sun  (n.  83-172),  respefting 
degrees (  n.  173-281 ),  and  respedling  the  creation  of 
the  universe  (n.  282-357). 

7«  (iv. )    The  end  of  the  Divine  providence  is 
thai   every  created  things  in  general  and  in  par- 
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Hcular,  shall  be  stick  a  one ;  and  if  it  is  not^  that 
it  shaJl  bhcome  such  ;  that  is,  that  in  every  created 
thing  there  shall  be  something  both  from  the  Di- 
vine love  and  from  the  Divine  wisdom  ;  or,  what  is 
the  same,  that  in  every  created  thing  there  shall  be 
good  and  truth,  that  is,  a  conjundlion  of  good  and 
truth.  Since  good  is  of  love  and  truth  is  of  wisdom, 
(as  has  been  said  above,  n.  5, )  in  the  following  pages 
the  terms  good  and  truth  will  be  used  throughout 
instead  of  love  and  wisdom,  and  the  marriage  of 
good  and  truth  instead  of  the  union  of  love  and 
wisdom. 

8«  From  a  preceding  article  it  is  evident  that 
the  Divine  love  and  the  Divine  wisdom,  which  in  the 
Lord  are  one,  and  which  go  forth  as  one  from  the 
Lord,  in  a  certain  semblance  are  in  every  thing 
created  by  Him.  And  now  something  shall  be  said 
specifically  about  that  oneness  or  union  that  is 
called  the  marriage  of  good  and  truth.  That  mar- 
riage is  (i.)  In  the  Lord  Himself ;  for  Divine  love 
and  Divine  wisdom,  as  has  been  said,  are  a  one  in 
Him.  (2.)  It  is  from  the  Lord  ;  for  in  everything 
that  goes  forth  from  Him  love  and  wisdom  are  fully 
united,  these  two  going  forth  from  the  Lord  as  a 
sun,  the  Divine  love  as  the  heat,  and  the  Divine  wis- 
dom as  the  light.  (3. )  These  are,  indeed,  received 
by  the  angels  as  two,  but  are  made  one  in  them  by 
the  Lord  ;  and  the  same  is  true  of  men  of  the  church. 
(4. )  Because  of  this  influx  of  love  and  wisdom  ft-om 
the  Lord  as  a  one  into  angels  of  heaven  and  men 
of  the  church,  and  because  of  the  reception  of  these 
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by  angels  and  men,  the  Lord  is  called  in  the  Word 
the ' '  Bridegroom* '  and  the  '  *  Husband,  *  *  and  heaven 
and  the  church  are  called  the  ** bride"  and  the 
''wife."  (5.)  Therefore,  so  far  as  heaven  and  the 
church  in  general  or  an  angel  of  heaven  and  a  man 
of  the  church  individually  are  in  that  union,  that  is, 
in  the  marriage  of  good  and  truth,  they  are  an 
image  and  likeness  of  the  Lord,  because  good  and 
tnith  are  a  one  in  the  Lord,  and  even  are  the  Lord. 
(6. )  In  heaven  afnd  in  the  church  .in  general,  or  in 
an  angel  of  heaven  or  a  man  of  the  church,  love  and 
wisdom  are  a  one  when  the  will  and  the  understand- 
ing, and  thus  good  and  truth,  make  a  one,  or  what 
is  the  same,  when  charity  and  faith  make  a  one,  or 
what  is  still  the  same,  when  do<5lrine  from  the  Word 
and  a  life  according  to  it  make  a  one.  (7.)  How 
these  two  make  a  one  in  man  and  in  all  things  be- 
longing to  him  has  been  shown  in  the  work  on  The 
Divine  Love  and  the  Divine  Wisdom^  in  Part  Five, 
where  the  creation  of  man,  and  especially  the  corre- 
spondence of  the  will  and  understanding  with  the 
heart  and  lungs,  are  treated  of  (n.  358-432). 

9«  How  these  make  a  one  in  things  below  man 
or  outside  of  him,  both  those  in  the  animal  kingdom 
and  those  in  the  vegetable  kingdom,  will  be  told 
further  on.  Here  three  things  must  be  premised  : 
Firsts  In  the  universe  and  in  each  thing  and  all 
things  of  it  which  the  Lord  created  there  was  a 
marriage  of  good  and  truth.  Second^  After  creation 
this  marriage  was  severed  in  man.  Third,  It  is  the 
end  of  Divine  providence  that  what  is  severed  shall 
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become  one,  and  thus  the  marriage  of  good  and 
truth  be  restored.  As  these  three  things  are  fully 
shown  in  the  work  on  The  Divine  Love  and  the  Di- 
vine Wisdom^  further  proof  is  unnecessary.  More- 
over, any  one  can  see  from  reason  that  as  there  was 
by  creation  a  marriage  of  good  and  truth  in  every 
created  thing,  and  as  this  marriage  was  afterwards 
severed,  the.  Lord  must  be  continually  working  to 
restore  it,  and  therefore  its  restoration,  and  the  con- 
sequent conjun6lion  of  the  created  universe  with  the 
Lord  through  man,  must  be  the  end  of  Divine 
providence. 

IO«  (v. )  Good  of  love  is  good  only  so  far  as  it 
has  become  one  with  truth  of  wisdom  ;  and  truth  of 
wisdom,  is  truth  only  so  far  as  it  has  become  one 
with  good  of  love. — Good  and  truth  derive  this  from 
their  origin.  Good  has  its  origin  in  the  Lord,  and 
likewise  truth,  for  the  Lord  is  good  itself  and  truth 
itself ;  and  in  Him  the  two  are  one.  For  this  reason 
in  angels  of  heaven  and  in  men  on  earth  good  is 
good  in  itself  only  so  far  as  it  has  become  one  with 
truth  ;  and  truth  is  truth  in  itself  only  so  far  as  it  has 
become  one  with  good.  It  is  acknowledged  that 
every  good  and  every  truth  is  from  the  Lord  ;  since, 
therefore,  good  makes  one  with  truth,  and  truth 
with  good,  it  follows  that  for  good  to  be  good  in 
itself,  and  for  truth  to  be  truth  in  itself,  they  must 
make  one  in  the  recipient,  that  is,  in  an  angel  of 
heaven  or  a  man  on  the  earth. 

:•  It  is  acknowledged  that  all  things  in  the 
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universe,  have  relation  to  good  and  truth,  for  by- 
good  is  meant  that  which  universally  embraces  and 
involves  all  things  of  love,  and  by  truth  that  which 
universally  embraces  and  involves  all  things  of  wis- 
dom. *  But  it  is  not  yet  acknowledged  that  good  is 
not  any  thing  until  it  has  become  one  with  truth,  and 
that  truth  is  not  any  thing  until  it  has  become  one 
with  good.  There  is  an  appearance  that  good  is 
something  apart  from  truth,  and  that  truth  is  some- 
thing apart  from  good,  and  yet  they  are  not ;  since 
love  (all  things  of  which  are  called  goods)  is  the  be- 
ing {esse)  of  a  thing,  and  wisdom  (all  things  of  which 
are  called  truthsf)  is  the  coming  forth  {ex^tstere)  of  a 
thing  from  that  esse^  as  has  been  shown  in  the  work 
on  The  Divine  Love  and  the  Divine  Wisdom  (n. 
14-16) ;  and  since  esse  is  nothing  apart  from  exist- 
erey  and  existere  is  nothing  apart  from  esse^  so  good 
is  nothing  apart  from  truth,  and  truth  is  nothing 
apart  from  good.  So  again,  what  is  good  apart 
from  any  thing  ?  Can  it  be  called  good,  since  no 
affeftion  or  perception  can  be  predicated  of  it  ? 

The  thing  in  connecflion  with  good  that  affefts 
and  causes  itself  to  be  perceived  and  felt  has  rela- 
tion to  truth,  since  it  has  relation  to  what  is  in  the 
understanding.     Say  to  any  one,  not  that  this  or 
that  is  good,  but  simply  * '  the  good,  "is  *  *  the  good ' ' 
anything?     Good  is  something  because  of  this  or 
that  which  is  perceived  as  one  with  good.     This  is 
united  with  good  nowhere  but  in  the  understand- 
ing ;  and  every  thing  of  the  understanding  has  rela- 
tion to  truth.     It  is  the  same  with  willing.     To  will, 
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apart  from  knowing,  perceiving,  and  thinking  what 
one  wills,  is  not  anything  ;  but  together  with  these 
it  becomes  something.  All  willing  is  of  love,  and 
has  relation  to  good  ;  and  all  knowing,  perceiving, 
or  thinking  is  of  the  understanding,  and  has  relation 
to  truth.  From  this  it  is  clear  that  to  will  is  nothing, 
but  to  will  this  or  that  is  something. 

It  is  the  same  with  every  use,  because  a  use  is  a 
good.  Unless  a  use  is  determined  to  something  with 
which  it  may  be  a  one  it  is  not  a  use,  and  thus  it  is 
not  any  thing.  It  is  from  the  understanding  that 
use  derives  its  something  to  which  it  may  be  de- 
termined ;  and  that  from  the  understanding  which 
is  conjoined  or  adjoined  to  the  use  has  relation  to 
truth  ;  and  it  is  from  that  that  the  use  derives  its 
quality. 

From  these  few  things  it  is  clear  that  good  apart 
from  truth  is  not  any  thing  ;  and  that  truth  apart 
from  good  is  not  any  thing.  When  it  is  said  that 
good  with  truth  and  truth  with  good  are  something, 
it  follows  from  this  that  evil  with  falsity  and  falsity 
with  evil  are  not  any  thing ;  for  the  latter  are  op- 
posite to  the  former,  and  opposition  destroys,  and 
in  this  case  destroys  that  something.  But  more 
about  this  in  what  follows. 

ia«  There  may  be  a  marriage,  however,  of  good 
and  truth  in  the  cause,  and  there  may  be  a  mar- 
riage of  good  and  truth  from  the  cause  in  the  effed. 
A  marriage  of  good  and  truth  in  the  cause  is  a 
marriage  of  will  and  understanding,  that  is,  of  love 
and  wisdom.     There  is  such  a  marriage  in  every 


CHAPTER  /.,  N.  I)  17 

thing  that  a  man  wills  and  thinks,  and  in  all  his  con- 
clusions and  intentions  therefrom.  This  marriage 
enters  into  and  produces  the  effe6l.  But  in  pro- 
ducing the  effeft  the  good  and  the  truth  appear 
distinft,  because  the  simultaneous  then  produces 
what  is  successive. 

For  instance,  when  a  man  is  willing  and  think- 
ing about  his  food  and  clothing  and  dwelling  place, 
about  his  business  or  employment,  or  his  relations 
with  others,  at  first  he  wills  and  thinks,  or  forms  his 
conclusions  and  purposes,  about  these  at  the  same 
time ;  but  when  these  have  been  determined  into 
effe<5ts,  one  follows  the  other ;  nevertheless,  in  will 
and  thought  they  continue  to  make  one.  In  these 
effefts  uses  pertain  to  love  or  to  good,  while  means 
to  the  uses  pertain  to  the  understanding  or  to  truth. 
Anyone  can  confirm  these  general  truths  by  par- 
ticulars, provided  he  clearly  perceives  what  has  re- 
lation to  good  of  love  and  what  has  relation  to  truth 
of  wisdom,  and  also  how  these  are  related  in  the 
cause  and  how  in  the  effeft. 

13.  It  has  often  been  said  that  love  makes  the 
life  of  man  ;  but  this  does  not  mean  love  separate 
from  wisdom  or  good  separate  from  truth  in  the 
cause,  since  love  separate,  or  good  separate,  is  not 
anything ;  therefore  the  love  that  makes  man*s  in- 
most life,  the  life  that  is  from  the  Lord,  is  love  and 
wisdom  together ;  and  the  love  that  makes  the  life 
of  man  as  being  a  .recipient  is  also  love,  not  sep- 
arate in  the  cause,  but  only  in  the  efifeft.  For  love 
can  be  understood  only  from  its  quality,  and  its 
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quality  is  wisdom  ;  and  its  quality  or  wisdom  can 
exist  only  from  its  being  {esse)^  which  is  love,  and  it 
is  from  this  that  they  are  one.  It  is  the  same  with 
good  and  truth.  And  since  truth  is  from  good,  as 
wisdom  is  from  love,  the  two  taken  together  are 
called  love  or  good  ;  for  love  in  its  form  is  wisdom, 
and  good  in  its  form  is  truth,  and  form  is  the  source 
and  the  only  source  of  quality.  From  all  this  it  is 
now  evident  that  good  is  not  in  the  least  good  ex- 
cept so  far  as  it  has  become  one  with  its  truth,  and 
that  truth  is  not  in  the  least  truth  except  so  far  as 
it  has  become  one  with  its  good. 

I4«  (vi. )  Good  of  love  that  has  not  becotne  one 
with  truth  of  wisdom  is  not  good  in  itself^  but  is 
apparent  good ;  and  truth  of  wisdom  thai  has  not 
become  one  with  good  of  love  is  not  truth  in  itself 
but  is  apparent  truth. — ^The  truth  is  that  no  good 
that  is  good  in  itself  can  exist  unless  it  has  become 
one  with  its  truth  ;  nor  can  truth  that  is  truth  in 
itself  exist  unless  it  has  become  one  with  its  good. 
Nevertheless,  there  is  good  separated  from  truth,  and 
truth  separated  from  good.  This  is  found  in  hypo- 
crites and  flatterers,  in  evil  persons  of  every  kind, 
and  in  such  as  are  in  natural  good  and  in  no  spiritual 
good.  All  these  are  able  to  do  what  is  good  to  the 
church,  to  the  country,  to  society,  to  fellow-citizens, 
to  the  needy,  the  poor,  the  widow,  and  the  orphan  ; 
they  can  also  understand  truths,  and  from  their  un- 
derstanding can  think  about  them,  and  from  their 
thoughts  can   talk  about  them  and  teach  them  ; 
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nevertheless  these  goods  and  truths  in  them  are  not 
interiorly,  that  is,  not  in  themselves,  goods  and 
truths,  but  they  are  outwardly  and  thus  only  appa- 
rently goods  and  truths,  for  they  look  only  to  self 
and  the  world,  and  not  to  good  itself  and  truth  it- 
self, consequently  they  are  not  from  good  and  truth, 
but  are  of  the  mouth  and  the  body  only,  and  not  of 
the  heart. 

Such  goods  and  truths  may  be  likened  to  gold 
and  silver  spread  over  dross  or  rotten  wood  or  dung  ; 
and  such  truths  when  uttered  may  be  likened  to  a 
breath  that  passes  away,  or  to  a  delusive  light  that 
vanishes,  though  outwardly  they  appear  like  genu- 
ine truths.  These  truths  so  appear  in  those  that  ut- 
ter them,  while  to  those  who  hear  and  accept  them, 
not  knowing  what  they  are,  they  may  seem  to  be 
quite  different.  For  every  one  is  affected  by  what 
is  external  according  to  his  own  internal ;  and  a 
truth,  by  whatever  mouth  it  is  uttered,  enters  into 
another's  hearing  and  is  taken  up  by  the  inind  ac- 
cording to  the  state  and  quality  of  the  mind.  Nearly 
the  same  is  true  of  those  that  are  in  natural  good  by 
inheritance,  and  in  no  spiritual  good.  For  the  in- 
ternal of  every  good  and  of  every  truth  is  spiritual, 
and  the  spiritual  dispels  falsities  and  evils,  while  the 
natural  by  itself  favors  them  ;  and  favoring  evils  and 
falsities  is  not  in  accord  with  doing  good. 

15*  Good  can  be  separated  from  truth,  and 
truth  from  good,  and  when  separated  appear  to  be 
good  and  truth,  for  the  reason  that  man  has  the 
ability  to  aft  that  is  called  liberty,  and  the  ability  to 
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understand  that  is  called  rationality.  It  is  by  the 
abuse  of  these  powers  that  man  can  seem  in  exter- 
nals to  be  different  from  what  he  is  in  internals  ; 
and  in  consequence,  that  a  bad  man  can  do  what  is 
good  and  speak  what  is  true,  or  a  devil  feign  him- 
self an  angel  of  light.  But  on  this  see  what  has 
been  said  in  the  work  on  The  Divine  Love  and  the 
Divine  Wisdom^  as  follows  :  The  origin  of  evil  is 
from  th5  abuse  of  the  capacities  peculiar  to  man 
that  are  called  rationality  and  liberty  (n.  264-270). 
These  two  capacities  are  in  the  evil  as  well  as  in  the 
good  (n.  425).  Love  without  a  marriage  with  wis- 
dom, or  good  without  a  marriage  with  truth,  is  un- 
able to  effeft  any  thing  (n.  461 ).  Love  does  nothing 
except  in  conjun6lion  with  wisdom  or  the  under- 
standing (n.  409).  Love  makes  ^yisdom  or  the 
understanding  to  be  reciprocally  conjoined  to  it  (n. 
410-412).  Wisdom  or  the  understanding,  from  the 
potency  given  it  by  love,  can  be  raised  up,  and  can 
perceive  and  receive  such  things  as  belong  to  light 
out  of  heaven  (n.  413).  Love  can  in  like  manner 
be  raised  up,  and  can  receive  such  things  as  belong 
to  heat  out  of  heaven,  provided  it  loves  "wisdom, 
its  marriage  partner,  in  that  degree  (n.  414,  415). 
Otherwise  love  draws  down  wisdom  or  the  under- 
standing from  its  elevation,  that  it  may  a6l  as  one 
with  itself  (n.  416-418).  Love  is  purified  in  the  un- 
derstanding when  they  are  raised  up  together  (n. 
419-421).  When  love  has  been  purified  by  wis- 
dom in  the  understanding  it  becomes  spiritual  and 
celestial :  but  when  love  has  been  defiled  in  the  un- 
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derstanding  it  becomes  sensual  and  corporeal  (n. 
422-424).  It  is  the  same  with  charity  and  faith  and 
their  conjun6tion  as  with  love  and  wisdom  and  their 
conjunftion  (n.  427-430).  What  charity  is  in  the 
heavens  (n.  431). 

l6«  (vii.)  The  Lard  does  not  suffer  any  thing 
to  he  divided ;  consequently  it  tntcst  be  both  in  good 
and  in  truths  or  it  must  be  both  in  evil  and  in  fals- 
ity,— ^The  Lord's  Divine  providence  chiefly  has  for 
its  end  that  man  should  be  both  in  good  and  in 
truth,  and  for  this  it  works  ;  for  thereby  man  is  his 
own  good  and  his  own  love,  and  also  his  own  truth 
and  his  own  wisdom  ;  for  thereby  man  is  man,  since 
he  is  then  an  image  of  the  Lord.  But  inasmuch  as 
man  can  be,  while  he  is  living  in  the  world,  in  good 
and  in  falsity  at  the  same  time,  also  in  evil  and  in 
truth  at  the  same  time,  and  even  in  evil  and  in  good 
at  the  same  time,  and  thus  be  as  it  were  a  double 
man,  and  inasmuch  as  this  division  destroys  that 
image,  and  thereby  destroys  the  man,  the  Lord's. 
Divine  providence,  in  each  and  every  particular  of 
it,  has  as  its  end  that  this  division  shall  not  be. 
And  since  it  is  better  for  a  man  to  be  in  evil  and 
in  falsity  at  the  same  time  than  to  be  in  good  and 
in  evil  at  the  same  time,  the  Lord  permits  this,  not 
as  what  He  wills,  but  as  if,  in  view  of  the  end,  which 
is  salvation.  He  were  unable  to  prevent  it. 

That  it  is  possible  for  a  man  to  be  in  evil  and  in 
truth  at  the  same  time,  and  that  the  Lord  is  unable 
to  prevent  this  in  view  of  the  end,  which  is  salva- 
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tion,  comes  from  man's  ability  to  have  his  under- 
standing raised  up  into  the  light  of  wisdom,  and  to 
see  truths  or  apprehend  them  when  he  hears  them, 
while  his  love  remains  below.  For  man  is  thus  able 
to  be  in  heaven  with  the  understanding,  while  with 
the  love  he  is  in  hell ;  and  this  cannot  be  denied  to 
man,  because  the  two  capacities,  rationality  and  lib- 
erty, cannot  be  taken- from  him  ;  for  these  are  what 
make  him  to  be  a  man,  and  differentiate  him  from 
the  beasts,  and  only  by  means  of  these  can  he  be 
regenerated  and  saved.  For  by  means  of  these  a 
man  is  able  to  a<5l  according  to  wisdom,  and  is  also 
able  to  a6l  according  to  a  love  that  is  not  of  wis- 
dom ;  by  means  of  these  he  is  able  also  from  wisdom 
above  to  view  the  love  below,  and  thus  to  view  his 
thoughts,  intentions,  affedlions,  and  in  consequence 
the  evils  and  falsities  and  the  goods  and  truths  of 
his  life  and  do6lrine  ;  and  without  a  knowledge  and 
recognition  of  these  in  himself  he  cannot  be  re- 
formed. These  two  capacities  have  been  treated 
of  above,  and  more  will  be  said  about  them  in  what 
follows.  This  is  why  man  can  be  both  in  good 
and  in  truth,  and  both  in  evil  and  in  falsity,  and 
in  alternations  of  these. 

17.  In  this  world  a  man  can  hardly  enter  into 
either  conjunftion  or  union,  that  is,  of  good  and 
truth,  or  of  evil  and  falsity  ;  for  so  long  as  he  is 
living  in  the  world  he  is  held  in  a  state  of  reform- 
ation or  of  regeneration  ;  but  atfter  death  every  man 
comes  into  one  or  the  other,  because  then  he  can 
no  longer  be  reformed  and  regenerated  ;  he  then 
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remains  such  as  his  life,  that  is,  such  as  his  ruling 
love,  has  been  in  this  world.  If,  therefore,  his  life 
has  been  a  life  of  the  love  of  evil,  every  truth  that  he' 
has  acquired  in  the,  world  from  a  teacher,  from 
preaching,  or  from  the  Word  is  taken  away,  and 
when  truth  has  been  taken  away  he  imbibes  such 
falsity  as  agrees  with  his  evil,  as  a  sponge  imbibes 
water.  On  the  other  hand,  if  his  life  has  been  a  life 
of  the  love  of  good,  all  the  falsity  that  he  has  gath- 
ered in  the  world  from  hearing  and  from  reading, 
but  has  not  confirmed  in  himself,  is  removed  ;  and 
in  its  place  truth  agreeing  with  his  good  is  given 
him.     This  is  meant  by  these  words  of  the  Lord  : 

"  Take  the  talent  from  him,  and  give  it  to  him  that  hath 
the  ten  talents ;  for  unto  every  one  that  hath  shall 
be  given,  that  he  may  have  abundance ;  but  from  him 
that  hath  not  shall  be  taken  away  even  that  which  he 
hath"  {Mall.  xxv.  28,  29;  xiii.  12;  Mark  iv.  25;  Luk^ 
viii.  18;  xix.  24-26). 

l8«  After  death  every  one  must  be  both  in  good 
and  in  truth,  or  must  be  both  in  evil  and  in  falsity, 
for  the  reason  that  good  cannot  be  conjoined  with 
evil,  nor  can  good  be  conjoined  with  the  falsity  of 
evil,  nor  evil  with  the  truth  of  good  ;  for  these  are 
opposites,  and  opposites  fight  each  other  until  one 
destroys  the  other.  Those  who  are  both  in  evil 
and  in  good  are  meant  by  these  words  of  the  Lord 
to  the  church  of  the  Laodiceans  in  the  Apocalypse  : 

"  I  know  thy  works,  that  thou  art  neither  cold  nor  hot ; 
would  that  thou  wert  cold  or  hot.  So  because  thou 
art  lukewarm,  and  neither  cold  nor  hot,  I  will  spew 
thee  out  of  My  mouth  "  (iii.  15,  16)  ; 


24  THE  'DIVINE  'PROVIDENCE 


and  also  by  these  words  of  the  Lord  : 


« 


No  man  can  serve  two  masters ;  for  he  will  either  hate 
the  one  and  love  the  other,  or  he  will  cling  to  the  one 
and  negledt  the  other"  {Mail.  vi.  24). 


(viii. )    That  which  is  both  in  good  and  in 
truth  is  something ;  but  that  which  is  both  in  einl 
and  falsity  is  not  any  thing. — It  may  be  seen  above 
(n*  11),  that  what  is  both  in  good  and  in  truth   is 
something  ;  and  from  this  it  follows  that  what  is  both 
in  evil  and  in  falsity  is  not  any  thing.     Not  being 
any  thing  means  to  have  no  power  and  no  spiritual 
life.     Those  who  are  both  ia.evil  and  in  falsity,  and 
all  such  are  in  hell,  have  indeed  power  with  one 
another ;  for  an  evil  person  is  able  to  do  evil,  and 
does  it  in  a  thousand  ways.     And  yet  he  is  unable 
to  do  any  evil  to  the  evil  except  from  [their]  evil, 
and  can  not  do  the  least  evil  to  the  good  ;  and  if, 
as  is  sometimes  the  case,  he  does  evil  to  those  who 
are  good  it  is  by  a  conjun<5lion  with  their  evil. 

This  is  the  source  of  temptations,  which  are  in- 
festations by  the  evil  that  are  with  men,  and  conse- 
quent combats  by  means  of  which  the  good  can  be 
freed  from  their  evils.  As  the  evil  have  no  power, 
so  before  the  Lord  the  entire  hell  is  not  only  as 
nothing,  but  in  respe<5l  to  power  is  absolutely  no- 
thing, as  I  have  seen  proved  by  abundant  exjjeri- 
ence.  And  yet,  what  is  wonderful,  the  wicked  all 
believe  themselves  to  be  powerful,  while  the  good 
all  believe  themselves  to  be  destitute  of  power.  The 
reason  is  that  the  evil  attribute  all  things  to  their 
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own  power,  and  thus  to  shrewdness  and  cunning, 
and  attribute  nothing  to  the  Lord  ;  while  the  good 
attribute  nothing  to  their  own  prudence,  but  all 
things  to  the  Lord  who  is  Almighty.  Evil  and  fals- 
ity together  are  not  any  thing,  for  the  reason  also 
that  there  is  no  spiritual  life  in  them  ;  and  this  is  why 
the  life  of  the  infernals  is  not  called  life,  but  death  ; 
since,  therefore,  all  that  is  any  thing  must  be  as- 
cribed to  life,  nothing  [that  is  real]  can  be  ascribed 
to  death. 

20«  Those  who  are  both  in  evil  and  in  truth 
may  be  likened  to  eagles  that  soar  aloft,  but  drop 
when  deprived  of  the  use  of  their  wings  ;  for  thus 
the  men  do  after  death,  when  they  have  become 
spirits,  who  have  understood  truths,  have  talked 
about  them,  and  have  taught  them,  and  yet  have 
not  looked  to  God  at  all  in  their  life.  Such  by  means 
of  the  things  in  their  understanding  raise  them- 
selves on  high,  and  sometimes  enter  the  heavens 
and  feign  themselves  angels  of  light ;  but  when  de- 
prived of  truths  and  cast  out  they  fall  down  to  hell. 
Moreover,  eagles  signify  rapacious  men  who  are 
endowed  with  intelle<5tual  sight ;  and  wings  signify 
spiritual  truths.  As  just  said,  these  are  such  as  have 
not  looked  to  God  in  their  life.  To  look  to  God  in 
the  life  means  nothing  else  than  thinking  this  or 
that  evil  to  be  a  sin  against  Him,  and  for  that  reason 
not  doing  it. 

2I«  (ix.)  The  LorcT  s  Divine  providence  causes 
the  evil  and  the  falsity  that  are  together  to  be  serv- 
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iceable  in  the  way  of  equilibrium^  of  relation^  and 
of  purification^  and  thus  in  the  conjunction  of  good 
and  truth  in  others, — From  what  has  been  said  it 
can  be  seen  that  the  Lord^s  Divine  providence  con- 
tinually labors  to  unite  truth  with  good  and  good 
with  truth  in  man,  because  such  union  is  the  church 
and  is  l\eaven  ;  and  there  is  such  a  union  in  the 
Lord  and  in  all  things  that  go  forth  from  the  Lord. 
From  that  union  heaven  is  called  a  marriage,  and 
the  church  is  called  a  marriage,  and  in  consequence 
the  kingdom  of  God  is  likened  in  the  Word  to  a 
marriage.  From  that  union  the  Sabbath  in  the  Is- 
raelitish  church  was  the  most  holy  thing  of  worship, 
for  it  signified  that  union.  For  the  same  reason  in 
each  and  in  all  things  of  the  Word  there  is  a  mar- 
riage of  good  and  truth  (respe<5ling  which  see  the 
Doctrine  of  the  New  Jerusalem  concerning  the  Sa- 
cred Scripture^  n.  80-90).  The  marriage  of  good 
and  truth  is  from  the  marriage  of  the  Lord  with 
the  church  ;  and  this  is  from  the  marriage  of  love 
and  wisdom  in  the  Lord  ;  for  good  pertains  to  love, 
and  truth  to  wisdom.  From  all  this  it  can  be  seen 
that  the  unceasing  objec^  of  the  Divine  providence 
is  to  unite  good  to  truth  and  truth  to  good  in  man, 
for  thus  man  is  united  to  the  Lord. 

22«  But  inasmuch  as  many  have  sundered  or 
are  sundering  this  marriage,  especially  by  the  sep- 
aration of  faith  from  charity,  since  faith  is  of  truth 
and  truth  is  of  faith,  and  charity  is  of  good  and 
good  is  of  charity,  and  inasmuch  as  they  thereby 
conjoin  evil  and  falsity  in  themselves,  and  have  thus 
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become  or  are  becoming  opposite  [to  good  and 
truth],  the  Lord  provides  that  such  shall  still  be 
of  service  for  the  conjunftion  of  good  and  truth  in 
others,  as  means  of  equilibrium,  relation  and  purifi- 
cation. 

23*  The  conjun<5lion  of  good  and  truth  in  others 
is  provided  by  the  Lord,  by  means  of  the  equili- 
brium  between  heaven  and  hell ;  for  there  is  a  con- 
stant exhalation  from  hell  of  evil  and  falsity  together, 
while  from  heaven  there  is  a  constant  exhalation  of 
good  and  truth  together.  In  this  equilibrium  every 
man  is  held  as  long  as  he  lives  in  the  world ;  and  by 
means  of  it  he  is  held  in  freedom  to  think,  to  will, 
to  speak,  and  to  do,  and  in  this  it  is  possible  for 
him  to  be  reformed.  (Respecting  this  spiritual  equi- 
librium, from  which  man  has  freedom,  see  the  work 
on  Heaven  and  Helly  n.  589-596,  and  n.  597-603.) 

24.  The  conjunftion  of  good  and  truth  is  pro- 
vided by  the  Lord  by  means  of  relation;  since  the 
quality  of  a  good  is  known  only  by  its  relation  to 
what  is  less  good,  and  by  its  contrariety  to  evil. 
From  this  comes  all  power  to  perceive  and  to  feel, 
since  from  this  comes  the  quality  of  these  powers ; 
for  thereby  every  thing  pleasing  is  perceived  and  felt 
from  the  less  pleasing  and  by  means  of  the  unpleas- 
ant, every  thing  beautiful  from  the  less  beautiful  and 
by  means  of  the  unbeautiful ;  and  likewise  every 
good,  which  is  bf  love,  from  the  less  good  and  by 
means  of  evil ;  and  every  truth,  which  is  of  wisdom, 
from  the  less  true  and  by  means  of  falsity.  In  every 
matter,  from  the  greatest  to  the  least  of  it,  there 
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must  be  Variety ;  and  when  there  is  variety  also  in  its 
opposite  from  its  least  to  its  greatest,  and  there  is 
equilibrium  between  them,  then  there  is  relation  ac- 
cording to  degrees  on  both  sides ;  and  the  percep- 
tion and  sensation  of  the  thing  either  increase  or 
diminish.  But  an  opposite,  as  we  know,  may  take 
away  perceptions  and  sensations  or  may  exalt  them  ; 
when  it  mingles  itself  it  takes  away ;  but  when  it 
does  not  mingle  itself  it  exalts  ;  and  for  this  reason 
the  Lord  most  carefully  separates  good  and  evil  in 
man,  that  they  may  not  be  mingled,  just  as  He  sep- 
arates heaven  and  hell. 

25.  In  others  the  conjundion  of  good  and 
truth  is  provided  by  the  Lord  by  means  oi  purifi- 
cation^  which  is  effefted  in  two  ways,  one  by  tempt- 
ations, and  the  other  by  fermentations.  Spiritual 
temptations  are  nothing  else  than  combats  against 
the  evils  and  falsities  that  are  exhaled  from  hell  and 
affecS  man.  By  these  combats  man  is  purified  from 
evils  and  falsities,  and  good  is  conjoined  to  truth  in 
him,  and  truth  to  good.  Spiritual  fermentations 
are  effe<5ted  in  many  ways,  both  in  the  heavens  and 
on  the  earth  ;  but  in  the  world  it  is  not  known  what 
they  are  or  how  they  are  effefted.  For  there  are 
evils  and  falsities  together  that  do  a  work,  when  in- 
troduced into  societies,  like  that  of  leaven  put  into 
meal,  or  ferments  into  new  wine,  by  which  hetero- 
geneous things  are  separated  and  homogeneous 
things  are  united,  and  purity  and  clearness  are  the 
result.  These  are  meant  by  these  words  of  the 
Lord : 
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"  The  kingdom  of  hearen  is  like  unto  leaven,  which  a 
woman  took  and  hid  in  three  measures  of  meal,  till 
it  was  all  leavened  "  {Matt.  xiii.  33 ;  Luke  ziii.  21). 

26.  From  the  conjunAion  of  evil  and  falsity  in 
those  who  are  in  hell  the  Lord  provides  these  uses ; 
for  the  Lord's  dominion,  which  is  not  only  over 
heaven  but  also  over  hell,  is  a  dominion  of  uses ; 
and  the  Lord  provides  that  there  shall  be  there  no 
person  by  whom,  or  no  thing  by  means  of  which, 
some  use  is  not  accomplished. 


E 


THE  LORD'S   DIVINE   PROVIDENCE   HAS  AS    ITS  END  A 
HEAVEN   FROM  THE  HUMAN  RACE. 

BY  long-continued  intercourse  with  angels  and 
spirits  it  has  been  made  known  and  proved  to 
me  that  heaven  is  not  made  up  of  angels  cre- 
ated such  from  the  beginning,  and  that  hell  did  not 
originate  in  any  devil  created  an  angel  of  light  and 
cast  down  from  heaven,  but  that  both  heaven  and 
hell  are  from  the  human  race, — heaven  from  those 
who  are  in  the  love  of  good  and  consequent  under- 
standing of  truth,  and  hell  from  those  who  are  in  the 
love  of  evil  and  consequent  understanding  of  falsity. 
(On  this  subjeft  see  what  has  been  shown  in  the 
work  on  Heaven  and  Hell,  ri.  311-316  ;  also  in  the 
little  work  on  the  Last  yudgment,  n.  14--27 ;  and 
Continuation  concerning  the  Last  Judgment  and 
the  Spiritual  World,  from  beginning  to  end.) 

Now  since  heaven  is  from  the  human  race,  and 
heaven  is  an  abiding  with  the  Lord  to  eternity,  it 
follows  that  this  was  the  Lord's  end  in  creation; 
and  since  heaven  was  the  end  in  creation  this  is  the 
end  of  His  Divine  providence.  The  Lord  did  not 
create  the  universe  for  His  own  sake,  but  for  the 
sake  of  those  with  whom  He  is  to  be  in  heaven ; 
since  spiritual  love  is  such  that  it  wishes  to  give  its 


CHAPTER  IL,  V.  27  31 

own  to  another;  and  so  far  as  it  can  do  this  it  is 
in  its  being  {esse)y  in  its  peace,  and  in  its  blessed- 
ness. Spiritual  love  derives  this  from  the  Lord's 
Divine  love,  which  is  such  infinitely.  From  this  it 
follows  that  the  Divine  love  and  therefore  the  Di- 
vine providence  has  as  its  end  a  heaven  consisting 
of  men  who  have  become  or  are  becoming  angeis, 
upon  whom  the  Lord  is  able  to  bestow  all  the  bless- 
ings and  felicities  that  belong  to  love  and  wisdom, 
and  to  communicate  these  from  Himself  in  them. 
Nor  can  He  do  this  in  any  other  way  ;  for  there  is 
in  them  fi'om  creation  an  image  and  likeness  of  Him- 
self; the  image  in  them  is  wisdom,'  and  the  likeness 
in  them  is  love  ;  and  the  Lord  in  them  is  love  united 
to  wisdom  and  wisdom  united  to  love ;  or,  what  is 
the  same,  is  good  united  to  truth,  and  truth  united 
to  good.  (This  union  was  treated  of  in  the  pre- 
ceding chapter.) 

But  since  it  is  not  known  what  heaven  is  in  gen- 
eral or  in  many,  and  what  it  is  in  particular  or  in  the 
individual,  what  it  is  in  the  spiritual  world  and  what 
it  is  in  the  natural  world,  and  yet  this  knowledge  is 
most  important,  because  heaven  is  the  end  of  the 
Divine  providence,  I  will  try  to  present  the  subjeA 
with  some  clearness,  in  the  following  order : 

(i.)   Heaven  ts  conjun^ion  with  the  Lord, 
(ii.)  From  creation  man  has  an  ability  to  be 
more  and  more  nearly  conjoined  with 
the  Lord. 

(ill.)    The  more  nearly  a  man  is  conjoined  with 
the  Lord  the  wiser  he  becomes. 
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* 

(iv.)    The  more  nearly  a  man  is  conjoined  with 

the  Lord  the  happier  he  becomes* 
(v.)  The  more  nearly  a  man  is  conjoined  wztk 
the  Lord  the  more  distinSlly  does  he 
appear  to  himself  to  be  his  awn,  and 
the  more  clearly  does  he  recqgnisie 
that  he  is  the  Ldrd*s, 


28*  (i.)  Heaven  is  conjunMion  with  the  Lard, 
— It  is  not  from  the  angels  but  from  the  Lord  that 
heaven  is  heaven  ^  for  the  love  and  wisdom  in  which 
angels  are,  and  which  make  heaven,  are  not  from 
the  angels  but  from  the  Lord,  and  in  fa<Sl,  are  the 
Lord  in  them.  And  since  love  and  wisdom  are 
the  Lord's  and  are  the  Lord  in  heaven,  and  love 
and  wisdom  constitute  the  life  of  angels,  it  is  dear 
that  their  life  is  the  Lord's  life,  and  in  faft,  is  the 
Lord.  The  angels  themselves  confess  that  they  live 
from  the  Lord.  All  this  makes  clear  that  heaven 
is  conjunction  with  the  Lord.  But  since  conjunc- 
tion with  the  Lord  is  various,  and  consequently 
heaven  is  not  the  same  thing  to  one  as  to  another, 
it  follows  further  that  heaven  is  according  to  the 
conjunction  with  the  Lord.  In  the  following  chapter 
it  will  be  seen  that  the  conjunction  is  more  and 
more  near,  or  more  and  more  remote. 

Here  something  shall  be  said  about  that  con- 
jun<5lion,  how  it  is  effeAed,  and  what  it  is.  It  is  a 
conjunction  of  the  Lord  with  angels  and  of  angels 
with  the  Lord,  and  is  therefore  reciprocal.  The 
Lord  flows  into  the  life's  love  of  the  angels,  and  the 
angels  receive  the  Lord  in  wisdom,  and  thereby  in 
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turn  conjoin  themselves  with  the  Lord.  But  it  must 
be  clearly  understood  that  while  to  the  angeb  the 
appearance  is  that  they  conjoin  themselves  with  the 
Lord  by  means  of  wisdom,  in  fadl  it  is  the  Lord 
who  conjoins  them  with  Himself  by  means  of  wis- 
dom ;  for  their  wisdom  is  from  the  Lord.  It  is  the 
same  if  it  is  said  that  the  Lord  conjoins  Himself 
widi  angels  by  means  of  good,  and  the  angels  in 
turn  conjoin  themselves  with  the  Lord  by  means  of 
truth,  for  all  good  pertains  to  love,  and  all  truth  to 
wisdom. 

But  as  this  reciprocal  conjun<5lion  is  an  arcanum 
that  few  can  understand  without  explanation,  I  will 
try  to  unfold  it,  as  far  as  possible,  by  means  of  such 
things  as  are  adapted  to  the  comprehension.  In  the 
treatise  on  The  Divine  Love  and  the  Divine  Wis^ 
dom  (n.  404,  405),  it  has  been  shown  how  love  con- 
joins itself  with  wisdom,  namely,  through  an  affec- 
tion for  knowing,  from  which  comes  an  affeftion 
for  tnith,  and  through  an  affeAion  for  understand- 
ing, from  which  comes  a  perception  of  truth,  and 
through  an  affediion  for  seeing  what  is  known  and 
understood,  from  which  comes  thought.  Into  all 
these  affeAions  the  Lord  flows,  for  they  are  deriv- 
ations from  the  life's  love  of  every  one ;  and  this 
influx  is  received  by  the  angels  in  the  perception  of 
truth  and  in  thought,  for  in  these  the  influx  becomes 
apparent  to  them,  but  not  in  the  affedlions. 

Since,  then,  perceptions  and  thoughts  appear  to 
the  angels  as  if  they  were  theirs,  although  they  are 
from  afle6lions  that  are  from  the  Lord,  there  is  this 
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appearance  that  the  angels  conjoin  themselves  re- 
ciprocally with  the  Lord,  although  it  is  the  Lord  who 
conjoins  them  with  Himself;  for  perceptions  and 
thoughts  are  produds  of  the  affecSion,  and  the  affec- 
tion, which  pertains  to  the  love,  is  their  soul.  For 
no  one  can  perceive  or  think  anything  apart  from 
affeftion,  and  every  one  perceives  and  thinks  ac- 
cording to  affeftion.  All  this  makes  clear  that  the 
reciprocal  conjun<5tion  of  angels  with  the  Lord  is 
not  from  the  angels,  but  is  as  if  it  were  from  them. 
Such  also  is  the  conjundlion  of  the  Lord  with  the 
church,  and  of  the  church  with  the  Lord,  which  is 
called  the  celestial  and  spiritual  marriage. 

29.  All  conjunction  in  the  spiritual  world  is 
effeiSed  by  means  of  looking.  When  any  one  there 
is  thinking  about  another  from  a  desire  to  speak 
with  him,  the  other  immediately  becomes  present, 
and  they  see  each  other  face  to  face.  It  is  the  same 
when  any  one  is  thinking  about  another  from  an 
affe6tion  of  love ;  but  this  affeftion  produces  con- 
juncSion,  while  the  other  produces  presence  only. 
This  is  peculiar  to  the  spiritual  world,  for  the  rea- 
son that  all  there  are  spiritual  beings ;  in  the  nat- 
ural world,  in  which  all  are  material  beings,  it  is 
otherwise.  With  men  in  the  natural  world  the  same 
takes  place  in  the  affedlions  and  thoughts  of  their 
spirit ;  but  inasmuch  as  there  are  spaces  in  the  nat- 
ural world,  while  in  the  spiritual  world  the  spaces 
are  merely  appearances,  that  which  takes  place  in 
the  thought  of  every  one's  spirit,  in  the .  spiritual 
world  takes  place  aflually. 
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This  has  been  said  to  make  known  how  the  con- 
jun6lion  of  the  Lord  with  angels  is  effefted,  and 
how  the  apparent  reciprocal  conjunftion  of  angels 
with  the  Lord  is  effeded.  For  all  angels  turn  their 
faces  to  the  Lord,  and  the  Lord's  look  is  upon  the 
forehead,  because  the  forehead  corresponds  to  love 
and  its  affe<5lions,  while  angels  behold  the  Lord  with 
the  eyes,  because  the  eyes  correspond  to  wisdom 
and  its  perceptions.  Nevertheless  angels  do  not 
from  themselves  turn  their  faces  to  the  Lord,  but 
the  Lord  turns  them  to  Himself;  and  He  turns 
them  by  influx  into  their  life's  love,  and  through 
that  love  enters  into  the  perceptions  and  thoughts ; 
and  thus  He  turns  them  about. 

Such  a  circle  of  love  to  thoughts  and  from 
thoughts  to  love  from  love,  is  in  all  things  of  the 
human  mind.  This  circle  may  be  called  the  circle 
of  life.  About  this  something  may  be  seen  in  the 
•work  on  The  Divine  Love  and  the  Divine  Wis- 
dom, as  the  following :  Angels  constantly  turn  their 
faces  to  the  Lord  as  a  sun  (n.  129-134).  All  the 
interior  things  of  the  angels,  both  of  mind  and  of 
body,  are  likewise  turned  to  the  Lord  as  a  sun  (n. 
^35-139).  Every  spirit,  of  whatever  quality,  turns 
himself  likewise  to  his  ruling  love  (n.  140-145). 
Love  conjoins  itself  to  wisdom,  and  causes  wisdom 
to  be  reciprocally  conjoined  with  it  (n.  410-412). 
Angels  are  in  the  Lord,  and  the  Lord  is  in  them ; 
and  because  angels  are  recipients  the  Lord  alone  is 
heaven  (n.  11 3-1 18). 

30.  The  Lord's  heaven  in  the  natural  world 
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is  called  the  church ;  and  an  angel  of  that  heaven 
is  a  man  of  the  church  who  is  conjoined  with  the 
Lord,  and  who  becomes  an  angd  of  the  spiritual 
heaven  after  he  leaves  this  world.  From  this  it  is 
clear  that  what  has  been  said  of  the  angelic  heaven 
applies  equally  to  the  human  heaven  that  is  called 
the  church.  That  reciprocal  conjundion  with  the 
Lord  which  makes  heaven  in  man  is  revested  by 
the  Lord  in  these  words : 

"  Abide  in  Me  and  I  in  you He  that  abideth  in  Me 

and  I  in  him,  the  same  beareth  much  fruit ;  for  apart 
from  Me  ye  can  do  nothing"  {yohn  zv.  4,  5,  7). 

31*  From  all  this  it  can  be  seen  that  the  Lord 
is  heaven  not  only  in  general  in  all  there,  but  also 
in  particular  in  each  one  there.  For  each  angel  is 
a  heaven  in  the  least  form ;  and  heaven  in  general 
consists  of  as  many  heavens  as  there  are  angels. 
This  can  be  seen  in  the  work  on  Heaven  and  Hell 
(n.  51-58).  This  being  so,  let  no  one  cherish  the 
mistaken  idea  that  enters  into  the  first  thought  of 
many,  that  the  Lord  dwells  among  the  angels  in 
heaven,  or  is  with  them  like  a  king  in  his  kingdom. 
In  respeft  to  their  sight  He  is  above  them  in  the 
sun  there;  but  in  respeA  to  the  life  of  their  love 
and  wisdom  He  is  in  them. 

3a*  (ii.)  From  creation  man  has  an  ability  to 
be  more  and  more  nearly  cot^oined  with  the  Lord, — 
This  can  be  seen  from  what  has  been  set  forth  re- 
spefting  degrees  in  the  third  part  of  the  work  on 
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The  Divine  Lave  and  Divine  Wisdom,  and  espe- 
cially from  the  following:  There  are  three  discrete 
degrees  or  degrees  of  height  in  man  from  creation 
(n.  230-235).  These  three  degrees  are  in  every  man 
from  birth ;  and  as  they  are  opened  man  is  in  the 
Lord  and  the  Lord  in  man  (n.  236-241).  All  per- 
feftions  increase  and  ascend  along  with  degrees, 
and  according  to  them  (n.  199-204).  From  all  this 
it  is  clear  that  from  creation  man  has  an  ability  to 
be  more  and  more  nearly  conjoined  with  the  Lord 
through  degrees. 

But  it  is  necessary  to  know  fiilly  what  degrees 
are,  and  that  there  are  two  kinds,  discrete  degrees, 
that  is,  degrees  of  height,  and  continuous  degrees, 
that  is,  degrees  of  breadth,  also  how  they  differ ; 
and  to  know  that  every  man  by  his  creation  and 
consequently  by  birth  has  three  discrete  degrees  or 
degrees  of  height;  also  that  man  comes  into  the 
first  degree,  which  is  called  the  natural,  when  he  is 
bom,  and  may  develop  this  degree  in  himself  by 
continuous  additions  until  he  becomes  rational ;  also 
that  he  comes  into  the  second  degree,  which  is 
called  the  spiritual  degree,  when  he  lives  according 
to  the  spiritual  laws  of  order,  which  are  Divine 
tniths ;  and  finally  that  he  can  come  into  the  third 
degree,  which  is  called  the  celestial,  if  he  lives  ac- 
cording to  celestial  laws  of  order,  which  are  Divine 
goods. 

These  degrees  the  Lord  opens  in  man  according 
to  his  life,  aAually  in  this  world,  but  not  percepti- 
bly and  sensibly  till  after  he  leaves  this  world  :  and 
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as  they  are  opened  and  afterwards  perfedled  man  is 
more  and  more  nearly  conjoined  with  the  Lord. 
This  conjunftion  by  continued  approach  may  go  on 
increasing  to  eternity,  and  with  the  angels  it  does 
increase  to  eternity.  And  yet  no  angel  is  able  to 
reach  or  even  to  come  near  to  the  first  degree  of  the 
Lord^s  love  and  wisdom,  because  the  Lord  is  infinite 
and  an  angel  is  finite,  and  there  can  be  no  relation 
between  what  is  infinite  and  what  is  finite.  As  no 
one  is  able  without  a  knowledge  of  these  degrees  to 
understand  the  state  of  man  ^nd  the  state  of  his 
elevation  and  approach  to  the  Lord,  they  have  been 
treated  of  in  detail  in  the  work  on  The  Divine  Love 
and  the  Divine  Wisdom  (n.  173-281),  which  may 
be  referred  to. 

33.  It  will  now  be  told  briefly  how  a  man  can 
be  more  nearly  conjoined  with  the  Lord,  and  then 
how  the  conjunction  appears  more  and  more  near. 
How  man  is  m.ore  and  m.ore  nearly  conjoined  with 
the  Lord: — This  is  effe<Sled  not  by  knowledge  alone, 
nor  by  intelligence  alone,  nor  even  by  wisdom  alone, 
but  by  a  life  conjoined  with  these.  Man's  life  is  his 
love,  and  the  love  is  manifold.  In  general,  there  is 
a  love  of  evil  and  a  love  of  good.  The  love  of  evil 
is  a  love  of  committing  adultery,  taking  revenge, 
defrauding,  blaspheming,  depriving  others  of  their 
goods.  In  thinking  about  these  things  and  in  do- 
ing them  the  love  of  evil  has  a  sense  of  enjoyment 
and  delight.  The  derivatives  of  this  love,  which  are 
its  afleftions,  are  as  many  as  are  the  evils  into  which 
it  has  determined  itself;   and  the  perceptions  and 
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thoughts  of  this  love  are  as  many  as  are  the  fiils- 
ities  that  favor  these  evils  and  confirm  them.  These 
falsities  make  one  with  the  evils,  as  the  understand- 
ing makes  one  with  the  will ;  they  are  not  separated 
from  each  other,  for  one  is  of  the  other. 

Since,  then,  the  Lord  flows  into  the  life's  love  of 
every  one,  and  through  its  affeftions  into  the  per- 
ceptions and  thoughts,  and  not  the  reverse,  as  has 
been  said  above,  it  follows  that  the  Lord  can  conjoin 
Himself  more  nearly  only  so  far  as  the  love  of  evil 
with  its  affedlions,  which  are  lusts,  has  been  set 
aside.  And  as  these  have  their  seat  in-the  natural 
man,  and  as  whatever  a  man  does  from  the  natural 
man  is  felt  as  if  done  from  himself,  so  man  ought  as 
if  from  himself  to  put  away  the  evils  of  that  love ; 
and  so  far  as  this  is  done  by  man  the  Lord  draws 
nearer  and  conjoins  Himself  with  him.  Any  one 
can  see  from  reason  that  lusts  with  their  enjoyments 
block  the  way  and  close  the  doors  before  the  Lord, 
and  that  these  can  not  be  cast  out  by  the  Lord  so 
long  as  man  himself  holds  the  doors  closed,  and 
by  pressing  and  pushing  from  without  prevents  their 
being  opened.  That  man  himself  ought  to  open 
them  is  clear  from  the  Lord's  words  in  the  Apoca- 
lypse: 

"  Behold  I  stand  at  the  door  and  knock ;  if  any  one  hear 
My  voice  and  open  the  door  I  will  come  in  to  him, 
and  will  sup  with  him  and  he  with  Me  "  (iii.  20). 

From  this  it  is  evident  that  so  far  as  one  shuns 
^Is  as  diabolical  and  as  obstacles  to  the  Lord's 
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entrance  he  is  more  and  more  nearly  conjoined 
with  the  Lord,  and  he  the  most  nearly  .who  abom^ 
inates  them  as  so  many  dusky  and  fiery  devils ; 
since  evil  and  the  devil  are  one,  and  the  falsity  of 
evil  and  Satan  are  one.  For  as  the  Lord*s  influx 
is  into  the  love  of  good  and  into  its  affedlions,  and 
through  these  affeAions  into  the  perceptions  and 
thoughts  (and  these  are  all  truths  by  derivation 
from  the  good  in  which  the  man  is),  so  the  influx 
of  the  devil,  that  is,  of  hell,  is  into  the  love  of  evil 
and  into  its  affe6lions,  which  are  lusts,  and  through 
these  into  the  perceptions  and  thoughts  (and  these 
are  all  falsities  by  derivation  from  the  evil  in  which 
the  man  is). 

How  that  canjunSIion  appears  more  and  more 
near: — The  more  fully  evils  in  the  natural  man  are 
set  aside  by  shunning  them  and  turning  away  from 
them,  the  more  nearly  is  man  conjoined  with  the 
Lord.  And  as  love  and  wisdom,  which  are  the 
Lord  Himself,  are  not  in  space  (since  affe<Slion, 
which  belongs  to  love,  and  thought,  which  belongs 
to  wisdom,  have  nothing  in  common  with  space),  so 
the  Lord  appears  to  be  nearer  in  the  measure  of  the 
conjun6lion  by  love  and  wisdom ;  and  on  the  other 
hand,  more  remote  in  the  measure  of  the  rejeftion 
of  love  and  wisdom.  In  the  spiritual  world  there  is 
no  space,  but  there  distance  and  presence  are  ap- 
pearances in  accordance  with  similarities  and  dis- 
similarities of  affe<5tions ;  for  the  reason,  as  has  been 
said  before,  that  affedions,  which  belong  to  love, 
and  thoughts,  which  belong  to  wisdom,  and  which 


CHAPTER  II.,  N.  ^4  41 

in  themselves  are  spiritual,  are  not  in  space.  On 
this  subjeA  see  what  has  been  set  forth  in  the  work 
on  7%^  Divine  Lave  and  the  Divine  Wisdom  (n. 
7-10,  69-72,  and  elsewhere.) 

The  Lord's  conjunAion  with  a  man  in  whom 
evils  have  been  put  away  is  meant  by  these  words 
of  the  Lord : 

"  The  pure  in  heart  shall  see  God  "  (Matt,  v.  8) ; 

and  by  these, 

''He  that  hath  My  commandments  and  doeth  them,. . . . 
I  will  make  My  abode  with  him"  (John  ziv.  21,  23). 

"To  have  the  commandments "  is  to  know,  and  "to 
keep  them  "  is  to  love ;  for  it  is  also  there  said :  "  He 
that  doeth  My  commandments,  he  it  is  that  loveth 
Me." 

^«  (iii.)  The  more  nearly  a  man  is  conjoined 
with  the  Lord  the  wiser  he  becomes, — As  from  cre- 
ation and  thus  from  birth  there  are  three  degiees 
of  life  in  man  (of  which  just  above,  n.  32),  so  there 
are,  in  the  first  place,  three  degrees  of  wisdom  in 
him.  These  are  the  degrees  that  are  opened  in 
man  in  the  measure  of  conjunflion.  They  are 
opened  in  the  measure  of  love,  since  Igve  is  con- 
junction itself  Yet  the  ascent  of  love  according  to 
degrees  is  -perceived  by  man  only  in  an  obscure 
way,  while  the  ascent  of  wisdom  is  clearly  perceived 
in  such  as  know  and  see  what  wisdom  is.  The 
degrees  of  wisdom  are  perceived  for  the  reason  that 
love  enters  through  the  affeftions  into  the  percep- 
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tions  and  thoughts,  and  these  present  themselves 
to  the  internal  sight  of  the  mind,  which  corresponds 
to  the  external  sight  of  the  body.  It  is  owing  to 
this  that  wisdom  is  manifest,  but  the  affedtion  of 
love  that  produces  it  is  not  It  is  with  this  as  with 
all  things  that  are  a<5tually  done  by  man.  It  is 
noticed  how  the  body  does  them,  but  not  how  the 
soul  does  them.  It  is  seen  how  one  meditates,  per- 
ceives, and  thinks ;  but  how  the  soul  of  these  aftiv- 
ities,  which  is  an  affe<5lion  for  good  and  truth,  pro- 
duces the  meditation,  perception,  and  thought,  is 
not  seen. 

There  are  three  degrees  of  wisdom,  the  natural, 
the  spiritual,  and  the  celestial.  While  man  lives  in 
the  world  he  is  in  the  natiu'al  degree  of  wisdom. 
This  degree  may  then  be  perfefted  in  him  to  its 
highest  point,  but  it  cannot  enter  the  spiritual  de- 
gree, because  that  degree  is  not  conneAed  with  the 
natural  degree  continuously,  but  is  conjoined  with 
it  by  correspondences.  After  death  man  is  in  the 
spiritual  degree  of  wisdom ;  and  this  degree  is  also 
iSuch  that  it  may  be  perfeded  to  the  highest  point, 
but  it  cannot  enter  the  celestial  degree  of  wisdom, 
for  that  degree  is  not  conneded  with  the  spiritual 
continuously,  but  it  is  conjoined  with  it  by  corre- 
spondences. From  all  this  it  can  be  seen  that  wis- 
dom can  be  elevated  in  a  triplicate  ratio,  and  in 
each  degree  in  a  simple  ratio  to  its  highest  point. 

One  who  comprehends  Jthe  elevation  and  j>erfe<5l- 
ing  of  these  degrees  can  in  some  measure  perceive 
the  truth  of  what  is  said  of  angelic  wisdom — that  it 
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is  ineffable,  and  so  inef&ble  that  a  thousand  ideas 
in  the  thought  of  angels  from  their  wisdom  can  pre- 
sent but  a  single  idea  in  the  thought  of  men  from 
their  wisdom,  the  other  nine  hundred  and  ninety- 
nine  ideas  of  angelic  thought  not  being  able  to  gain 
entrance,  because  they  are  supernatural.  That  this 
is  so  it  has  often  been  granted  me  to  know  by 
living  experience.  But,  as  said  above,  no  one  can 
come  into  that  ineffable  wisdom  of  the  angels  ex- 
cept through  conjunftion  with  the  Lord  and  in 
the  measure  of  that  conjun<5lion,  for  the  Lord  alone 
opens  the  spiritual  degree  and  the  celestial  degree, 
and  opens  them  in  those  only  who  are  wise  from 
Him ;  and  those  are  wise  from  the  Lord  who  cast 
out  the  devil,  that  is,  evil,  from  themselves. 

35*  But  let  no  one  believe  that  it  is  wisdom  in 
any  one  to  know  many  things,  to  perceive  them  in 
some  light,  and  to  be  able  to  talk  about  them  in- 
telligently, unless  this  is  conjoined  with  love ;  for  it 
is  love  through  its  affedlions  that  produces  wisdom ; 
and  wisdom  not  conjoined  with  love  is  like  a  meteor 
vanishing  in  the  air,  and  like  a  falling  star.  But 
when  wisdom  is  conjoined  with  love  it  is  like  the 
abiding  light  of  the  sun,  and  like  a  fixed  star.  A 
man  has  a  love  of  wisdom  so  far  as  he  turns  away 
from  the  diabolic  crowd,  which  are  lusts  for  evil  and 
falsity. 

36*  The  wisdom  that  comes  to  perception  is  a 
perception  of  truth  from  an  affe<5lion  for  it,  especially 
a  perception  of  spiritual  truth.  For  there  is  civil 
truth,  moral  truth,  and  spiritual  truth.     Those  who 
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have  a  perception  of  spiritual  truth  from  an  affeAion 
for  it  have  also  a  perception  of  moral  and  of  civil 
truth ;  for  of  these  perceptions  the  affeftion  for  spir- 
itual truth  is  the  soul.  I  have  sometimes  talked 
with  angels  about  wisdom ;  and  they  said  that  wis- 
dom is  conjundlion  with  the  Lord,  because  the  Lord 
is  wisdom  itself;  and  that  he  comes  into  that  con- 
jun<5lion  who  casts  out  hell  from  himself,  and  conies 
into  it  to  the  extent  that  he  casts  out  hell.  They 
said  that  they  represent  wisdom  to  themselves  as  a 
palace,  magnificent  and  highly  adorned,  the  ascent 
to  which  is  by  twelve  steps ;  and  that  only  from  the 
Lord  through  conjunSion  with  Him  can  any  one 
reach  the  first  step ;  and  he  ascends  in  the  measure 
of  the  conjunftion ;  and  as  he  ascends  he  perceives 
that  no  one  is  wise  from  himself,  but  only  from  the 
Lord,  and  that  the  things  in  which  a  man  is  wise, 
compared  with  the  things  in  which  he  is  not  wise, 
are  as  a  few  drops  of  water  to  a  great  lake.  The 
twelve  steps  to  the  palace  of  wisdom  signify  goods 
conjoined  with  truths  and  truths  conjoined  with 
goods. 

37.   (iv.)   Tike  more  nearly  a  man  is  conjoined 

with  the  Lord  the  happier  he  becomes, — About  the 
degrees  of  happiness  the  same  may  be  said  as  has 
been  said  above  (n.  32  and  34),  about  the  degrees 
of  life  and  of  wisdom  in  the  measure  of  conjun6lion 
with  the  Lord.  For  happiness,  that  is,  beatitudes 
and  pleasures,  are  exalted  as  the  higher  degrees  of 
the  mind,  which  are  called  spiritual  and  celestial. 
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are  opened  in  man ;  and  after  his  life  in  the  world 
these  degrees  are  enlarged  to  eternity. 

38*    No  one  who  is  in  the  pleasures  of  the  lusts 
of  evil  can  know  anything  about  the  pleasures  of  af- 
fections for  good  in  which  the^angelic  heaven  is ;  for 
these  two  kinds  of  pleasure  are  diredUy  opposite  to 
each  other  in  internals,  and  therefore  interiorly  are  op- 
posite in  externals ;  although  they  differ  litde  on  the 
mere  surface.    For  every  love  has  its  own  pleasures, 
even  the  love  of  evil  in  those  who  are  in  lusts,  such 
as  the  love  of  committing  adultery,  taking  revenge, 
defrauding,  stealing,  doing  cruel  deeds,  and  in  the 
most  wicked  even  the  love  of  blaspheming  the  holy 
things  of  the  church,  and  of  speaking  foolishly  and 
venomously  against  God.    The  love  of  ruling  from 
love  of  self  is  the  fountain  head  of  these  pleasures. 
They  are  from  the  lusts  that  beset  the  interiors  of 
the  mind ;  and  from  the  interiors  they  flow  down  into 
the  body,  and  there  excite  the  unclean  things  that 
titillate  the  fibres ;  and  thus  bodily  pleasure  springs 
from  the  mind's  pleasure  in  accord  with  the  lusts. 

What  kinds  of  unclean  things  there  are  that 
titillate  the  bodily  fibres  of  such  persons  it  is  granted 
to  every  one  after  death  to  know  in  the  spiritual 
world.  They  are  in  general  cadaverous,  excrement- 
itious,  stercoraceous,  reeking,  and  urinous  things,  for 
the  hells  of  such  abound  in  these  unclean  things. 
That  these  are  correspondences  can  be  seen  in  the 
work  on  TAe  Divine  Love  and  the  Divine  Wisdom 
(n.  422-424).  But  after  they  have  entered  hell  these 
filthy  pleasures  are  turned  into  direful  things.    All 
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this  has  been  said  that  it  may  be  understood  what 
the  happiness  of  heaven  is,  and  the  nature  of  it, 
which  will  now  be  considered.  For  every  thing  is 
known  from  its 'opposite. 

39*  The  joys,  satisfaAions,  pleasures,  and  de- 
lights, in  a  word,  the  happinesses  of  heaven,  cannot 
be  described  in  words,  aldiough  in  heaven  they  are 
perceptible  to  the  feeling ;  for  what  is  perceptible  to 
the  feeling  only  cannot  be  described,  because  it  does 
not  fall  into  ideas  of  thought,  and  thus  not  into 
words ;  for  it  is  the  understanding  alone  that  sees  ; 
and  it  sees  the  things  that  pertain  to  wisdom  or 
truth,  not  the  things  that  pertain  to  love  or  good. 
For  this  reason  these  happinesses  are  inexpressible ; 
nevertheless  they  are  exalted  in  a  like  degree  with 
wisdom.  Their  varieties  are  infinite,  and  each  is 
ineffable.     This  I  have  heard  and  perceived. 

These  happinesses  enter  as  man  puts  away  the 
lusts  of  the  love  of  evil  and  falsity  as  if  of  himself, 
although  from  the  Lord ;  for  these  happinesses  are 
the  happinesses  of  the  affeftions  for  good  and  truth, 
and  are  the  opposites  of  the  lusts  of  the  love  of  evil 
and  falsity.  The  happinesses  of  affe6tions  of  the 
love  of  good  and  truth  begin  from  the  Lord,  thus 
jfrom  the  inmost;  and  they  pour  themselves  forth 
therefrom  into  lower  things  even  to  the  lowest,  and 
thus  fill  the  angel,  making  him  to  be  as  it  were 
wholly  a  delight.  Such  happinesses  in  infinite  vari- 
ety are  in  every  affecftion  for  good  and  truth,  espe- 
cially in  an  affeAion  for  wisdom. 

40*   The  pleasures  of  lusts  for  evil  and   the 
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pleasures  of  affeftions  for  good  cannot  te  compared ; 
because  the  devil  is  inwardly  in  the  pleasures  of 
lusts  for  evil,  and  the  Lord  is  inwardly  in  the  pleas- 
ures of  affeftions  for  good.  If  a  comparison  must 
be  made,  the  pleasures  of  lusts  for  evil  can  only  be 
compared  to  the  lewd  pleasures  of  frogs  in  ponds, 
or  of  snakes  in  putrid  places  ;  while  the  pleasures 
of  affedlions  for  good  may  be  compared  to  the 
delights  of  the  mind  in  gardens  and  flower-beds. 
For  the  same  things  that  affecSl  frogs  and  snakes 
affeft  those  in  the  hells  who  are  in  the  lusts  for  evil ; 
and  the  same  things  that  afleft  the  mind  in  gardens 
and  flower-beds  affeft  those  in  the  heavens  who  are 
in  affedions  for  good ;  for,  as  has  been  said  above, 
corresponding  unclean  things  afieft  the  evil,  and 
corresponding  clean  things  affe<5l  the  good. 

41*  From  all  this  it  can  be  seen  that  the  more 
nearly  any  one  is  conjoined  with  the  Lord  the  hap- 
pier he  becomes.  But  this  happiness  is  rarely  man- 
ifest in  the  world ;  for  man  is  then  in  a  natural  state, 
and  the  natural  does  not  communicate  with  the  spir- 
itual by  continuity  but  by  correspondences  ;  and 
this  communication  is  felt  only  in  a  certain  quiet 
and  peace  of  mind,  that  especially  follows  combats 
against  evils.  But  when  man  puts  off  the  natural 
state  and  enters  the  spiritual  state,  which  he  does 
after  his  departure  from  the  world,  the  happiness 
described  above  gradually  manifests  itself. 

42*  (v.)  The  more  nearly  a  tnan  is  conjoined, 
with  the  Lord  the  more  distinHly.  does  he  appear  to 
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himself  to  be  his  owrty  and  the  mare  clearly  does  he 
recognize  that  he  is  the  Lord's. — There  is  an  ap- 
pearance that  the  more  nearly  one  is  conjoined  with 
the  Lord  the  less  he  is  his  own.  It  so  appears  to 
all  who  are  evil;  and  it  so  appears  to  those  who 
believe  from  their  religion  that  they  are  not  under 
the  yoke  of  the  law,  and  that  no  one  can  do  good 
from  himself.  For  all  such  are  unable  to  see  other- 
wise than  that  not  to  be  one's  own  is  not  to  be 
allowed  to  think  and  will  evil,  but  only  good ;  and 
as  those  who  are  conjoined  with  the  Lord  are  nei- 
ther willing  nor  able  to  think  and  will  evil,  all  such 
conclude  from  the  appearance  to  themselves,  that 
this  is  not  to  be  one's  own.  This,  however,  is  the 
exaft  opposite  of  the  truth. 

43*  There  is  infernal  freedom  and  there  is 
heavenly  freedom.  To  think  and  will  evil,  and  to 
speak  and  do  it  so  far  as  civil  and  moral  laws  do 
not  hinder,  is  from  infernal  freedom.  But  to  think 
and  will  good,  and  to  speak  and  do  it  so  far  as 
opportunity  is  granted,  is  from  heavenly  freedom. 
Whatever  a  man  thinks,  wills,  speaks,  and  does 
from  freedom  seems  to  him  to  be  his  own ;  for  every 
one's  freedom  is  wholly  from  his  love.  For  thi» 
reason,  those  who  are  in  a  love  of  evil  have  no 
other  perception  than  that  infernal  freedom  is  free- 
dom itself;  while  those  who  are  in  a  love  of  good 
perceive  that  heavenly  freedom  is  freedom  itself, 
and  consequently  its  opposite  is  slavery  both  to  the 
good  and  to  the  evil.  Yet  every  one  must  confess 
that  the  one  or  the  other  of  these  is  freedom ;  for 
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there  cannot  be  two  kinds  of  freedom,  in  themselves 
opposite  and  each  freedom  in  itself.  Furthermore, 
every  one  must  confess  that^  to  be  led  by  good  fa 
freedom,  and  to  be  led  by  evil  is  slavery ;  because 
to  be  led  by  good  is  to  be  led  by  the  Lord,  and  to 
be  led  by  evil  is  to  be  led  by  the  devil. 

Since,  then,  everything  that  a  man  does  from 
freedom  appears  to  him  to  be  his  own,  for  it  is  of 
his  love,  and  to  a6l  from  one*s  love  is  to  aft  from 
freedom,  as  has  been  said  above,  so  it  follows  that 
it  is  conjun6Uon  with  the  Lord  that  makes  a  man 
seem  to  himself  to  be  free  and  therefore  his  own ; 
and  the  nearer  the  conjundiion  with  the  Lord  is  the 
more  free  he  seems,  and  thus  the  more  his  own. 
He  appears  to  himself  ^^r^  disttnSlly  to  be  his  own, 
because  the  Divine  love  is  such  that  it  wills  its  own 
to  be  another's,  thus  to  be  the  man's  or  the  angel's; 
Such  is  all  spiritual  love,  and  pre-eminently  the 
Divine  love.  Moreover,  the  Lord  in  no  wise  com- 
pels any  one;  for  anything  to  which  one  is  com- 
pelled does  not  appear  to  be  his  own ;  and  what 
does  not  appear  to  be  one's  own  cannot  come  to 
be  of  his  love,  and  thus  be  appropriated  to  him  as 
his.  Therefore  man  is  led  by  the  Lord  continually 
in  freedom  and  is  also  reformed  and  regenerated 
in  freedom.  But  of  this  more  will  be  said  in  what 
follows ;  something  may  also  be  seen  above  (n.  4). 

44*  The  more  distindlly  a  man  appears  to  him- 
self to  be  his  own  the  more  clearly  he  recognizes 
that  he  fa  the  Lord's,  because  the  more  nearly  he 
is  conjoined  with  the  Lord  the  wiser  he  becomes 
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(as  has  been  shown  above,  n.  34-36);  this  truth 
wisdom  recognizes  and  teaches;  and  the  angels  of 
the  third  heaven,  becaiise  they  are  the  wisest  of  the 
angels,  also  perceive  it  and  call  it  freedom  itself; 
but  to  be  led  by  themselves  they  call  slavery.  And 
this,  they  say,  is  the  reason :  that  the  Lord  does 
not  flow  immediately  into  what  belongs  to  their  per- 
ception and  thought  from  wisdom,  but  into  their  af- 
fections of  love  for  good,  and  through  these  into  the 
former ;  that  they  have  a  perception  of  the  influx 
in  the  affedion  from  which  they  have  wisdom ;  and 
that  then  all  that  they  think  from  wisdom  appears  to 
be  from  themselves,  and  therefore  as  their  own ;  and 
that  by  this  a  reciprocal  conjunction  is  established. 

45*  As  the  end  of  the  Lord's  Divine  providence 
is  a  heaven  from  the  human  race,  it  follows  that  its 
end  is  the  conjunftion  of  the  human  race  with  Him- 
self (see  n.  28-31) ;  also  that  its  end  is  for  man  to 
be  more  and  more  nearly  conjoined  with  Him  (see 
n.  32,  33),  for  thus  man  possesses  heaven  more  in- 
teriorly ;  also  that  its  end  is  for  man  by  that  con- 
junction to  become  wiser  (see  n.  34-36) ;  also  to 
become  happier  (see  n.  37-41),  because  it  is  from 
wisdom  and  according  to  it  that  man  has  heaven, 
and  by  means  of  it  has  happiness ;  and  finally,  that 
its  end  is  for  man  to  appear  to  himself  more  dis- 
tindlly  to  be  his  own,  and  yet  to  recognize  more 
clearly  that  he  is  the  Lord's  (see  n.  42-44).  All 
these  things  are  of  the  Lord's  Divine  providence; 
for  they  all  are  heaven,  which  it  has  for  its  end. 
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THE  LORD'S  DIVINE  PROVIDENCE  LOOKS   IN  EVERY  THING 
THAT  IT  DOES  TO  WHAT    IS  INFINITE  AND  ETERNAL. 

IT  is  known  in  the  Christian  world  that  God  is 
Infinite  and  Eternal ;  for  in  the  doftrine  of  the 
Trinity  that  has  its  name  from  Athanasius  it  is 
said  that  God  the  Father  is  Infinite,  Eternal,  and 
Omnipotent ;  likewise  God  the  Son,  and  God  the 
Holy  Spirit ;  and  yet  there  are  not  three  that  are 
Infinite,  Eternal,  and  Omnipotent,  but  One.  From 
this  it  follows  that  as  God  is  Infinite  and  Eternal, 
nothing  but  what  is  Infinite  and  Eternal  can  be 
predicated  of  God.  But  what  the  Infinite  and  Eter- 
nal is  the  finite  cannot  comprehend  ;  and  yet  it  can. 
The  finite  cannot  comprehend  it  because  it  cannot 
contain  the  infinite ;  and  it  can  comprehend  it  be- 
cause there  are  abstract  ideas  by  means  of  which 
the  existence  of  things  can  be  seen,  if  not  the  nat- 
ure of  them.  Such  ideas  are  possible  respe<5ling  the 
Infinite ;  as  that  God  because  He  is  Infinite,  that  is, 
the  Divine  because  it  is  Infinite,  is  Being  (esse)  itself, 
is  Essence  itself  and  Substance  itself,  is  Love  itself 
and  Wisdom  itself,  or  Good  itself  and  Truth  itself, 
and  therefore  is  the  Itself,  yea,  is  Man  Himself;  and 
when  the  Infinite  is  said  to  be  the  All,  that  Infinite 
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Wisdom  is  Omniscience,  and  that  Infinite  Power  is 
Omnipotence. 

And  yet  such  ideas  as  these  fall  into  obscurity 
of  thought,  and  perhaps,  from  their  incomprehensi- 
bility, into  denial,  unless  those  things  that  thought 
derives  from  nature  are  withdrawn  from  the  idea, 
especially  those  that  it  derives  from  the  two  proper- 
ties of  nature,  space  and  time ;  for  these  must  needs 
limit  ideas  and  cause  abstraft  ideas  to  be  as  no- 
thing. But  if  these  can  be  withdrawn  in  man  as 
they  are  in  an  angel,  the  Infinite  may  be  compre- 
hended by  means  of  such  ideas  as  are  enumerated 
just  above,  and  also  from  this,  that  man  is  some- 
thing because  he  was  created  by  an  Infinite  God 
who  is  the  All ;  also  that  man  is  a  finite  substance 
because  he  was  created  by  an  Infinite  God  who  is 
Substance  Itself;  also,  that  man  is  wisdom,  because 
he  was  created  by  an  Infinite  God  who  is  Wisdom 
itself,  and  so  on.  For  unless  the  Infinite  God  were 
the  All,  and  were  Substance  i,tself  and  Wisdom  itself, 
man  would  not  be  anything ;  consequently  either  a 
nonentity  or  merely  an  idea  of  being,  according  to 
those  visionaries  that  are  called  idealists. 

From  what  has  been  shown  in  the  work  on  The 
Divine  Love  and  the  Divine  Wisdom^  it  is  clear 
that  the  Divine  Essence  is  love  and  wisdom  (n. 
28-39) ;  that  the  Divine  love  and  the  Divine  wis- 
dom are  substance  itself  and  form  itself,  and  are 
the  Very  and  the  Only  (n.  40-46);  and  that  God 
created  the  universe  and  all  things  thereof  from 
Himself  and  not  from  nothing  (n.  282-284).     From 
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this  it  follows  that  every  created  thing,  and  especially 
man,  and  the  love  and  wisdom  in  him,  are  some- 
thing, and  not  merely  an  idea  of  being.  For  un- 
less God  were  Infinite  there  could  be  no  finite ;  and 
unless  the  Infinite  were  the  All  there  could  not  be 
any  thing ;  and  unless  God  had  created  all  things 
from  Himself  there  would  be  nullity  or  nothing. 
In  a  word,  we  are  because  God  is. 

47«  As  the  Divine  providence  is  here  treated 
of,  and  it  is  here  to  be  shown  that  in  every  thing  it 
does  it  looks  to  the  Infinite  and  Eternal,  and  as  this 
cannot  be  clearly  set  forth  except  in  some  order, 
the  order  shall  be  as  follows : 

(i.)  The  Infinite  in  itself  and  the  Eternal  in 
itself  is  the  same  as  the  Divine. 

(ii.)  The  Infinite  and  Eternal  in  itself  must 
needs  look  to  what  is  infinite  [and  eter- 
nal] from  itself  in  things  finite. 

(iii.)  The  Divine  providence,  in  every  thing  it 
does,  looks  to  what  is  infinite  and  eternal 
from  itself,  especially  in  saving  the  hu- 
man race. 

(iv.)  '  An  image  of  the  Infinite  and  Eternal  is 
presented  in  an  angelic  heaven  from  a 
saved  human  race. 

(v.)  Looking  to  what  is  Infinite  and  Eternal  in 
the  formation  of  the  angelic  heaven,  that 
it  may  be  before  the  Lord  as  one  man 
which  is  an  image  of  Himself  ,  is  the  in- 
most  of  the  Divine  providence. 

48*  (1.)  The  Infinite  in  itself  and  the  Eternal 
in  itself  is  the  same  as  the  Divine. — This  can  be 
seen  from  what  has  been  shown  in  many  places  in 
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the  work  on  7)5^  Divine  Lave  and  the  Divine  Wis- 
dom. That  the  Infinite  in  itself  and  the  Eternal  in 
itself  is  the  Divine  is  in  accord  with  the  angelic 
idea,  the  angels  understanding  by  the  Infinite  no- 
thing else  than  the  Divine  being  {esse),  and  by  the 
Eternal  the  Divine  manifestation  {existere).  Men  also 
are  able  to  see  that  the  Infinite  in  itself  and  Eter- 
nal in  itself  is  the  Divine,  and  are  not  able  to  see  it. 
Those  can  see  it  who  think  of  the  Infinite  not  fron^ 
space,  and  of  the  Eternal  not  fi^om  time ;  but  those 
who  think  of  what  is  infinite  and  eternal  from  space 
and  time  can  not  see  it.  Therefore  it  can  be  seen 
by  those  who  think  in  a  higher  or  interior  way  in 
the  rational,  but  can  not  be  seen  by  those  who  think 
in  a  lower  or  exterior  way.  It  can  be  seen  by  those 
who  call  to  mind  that  an  infinity  of  space  is  impos  - 
sible,  also  an  infinity  of  time,  which  is  an  eternity 
from  which  [things  have  been] ;  because  infinity  is 
without  end,  either  first  or  last,  that  is,  without  lim- 
its ;  and  who  also  call  to  mind  that  an  Infinite  fi-om 
itself  is  impossible,  because  from  itself  supposes 
limit  and  beginning,  or  a  prior  from  which  it  is  ; 
therefore  it  is  unmeaning  to  speak  of  the  Infinite 
and  Eternal  from  itself,  for  this  would  be  like  say- 
ing being  {esse)  from  itself,  which  is  a  contradi6lion ; 
for  an  Infinite  from  itself  would  be  an  Infinite  from 
an  Infinite,  and  Esse  from  itself  would  be  Esse  from 
an  Esse;  and  this  Infinite  and  Esse  would  either 
be  the  same  with  The  Infinite  or  would  be  finite. 
From  these  and  like  reasons,  which  can  be  seen  in- 
teriorly in  the  rational,  it  is  evident  that  there  is  an 
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Infinite  in  itself  and  an  Eternal  in  itself;  and  that 
this  Infinite  and  Eternal  is  the  Divine  from  which 
are  all  things. 

49.  I  know  that  many  will  say  to  themselves, 
How  can  one  comprehend  interiorly  in  his  rational 
any  thing  apart  from  space  and  apart  from  time, 
and  not  only  that  this  is,  but  also  that  it  is  the  All 
and  the  Very,  from  which  all  things  are?  But  con- 
sider interiorly  whether  love  or  any  affe<5lion  of  it, 
or  wisdom  or  any  perception  of  it,  or  even  thought, 
is  in  space  and  in  time ;  and  you  will  find  that  it 
is  not.  And  since  the  Divine  is  love  itself  and  wis- 
dom itself,  it  follows  that  the  Divine  cannot  be  con- 
ceived of  as  in  space  and  in  time ;  so  neither  can 
the  Infinite. 

For  a  clearer  perception  of  this,  carefully  decide 
whether  thought  is  in  time  and  space.  Suppose 
thought  to  go  on  for  ten  or  twelve  hours,  may  not 
this  length  of  time  seem  to  be  no  more  than  one  or 
two  hours,  or  may  it  not  seem  to  be  one  or  two 
days?  The  apparent  duration  is  according  to  the 
state  of  affeflion  from  which  the  thought  springs. 
If  it  is  an  affection  of  gladness,  in  which  there  is 
no  thought  about  time,  ten  or  twelve  hours  of 
thought  seem  no  more  than  one  or  two ;  but  if  it 
b  an  affeftion  of  sorrow,  in  which  time  is  attended 
to,  the  reverse  will  be  true.  All  this  makes  clear 
that  time  is  only  an  appearance  in  accord  with  the 
state  of  affedlion  from  which  the  thought  springs. 
The  same  is  true  of  thought  about  distance  in 
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space,  cither  when  walking  or  when  making  a  jour- 
ney. 

50.  As  angels  and  spirits  are  affedions  that 
belong  to  love,  and  thoughts  from  affedlion,  they 
are  consequently  not  in  space  and  time,  but  only,  in 
the  appearance  of  them.  To  them  there  is  an  ap- 
pearance of  space  and  time,  in  accord  with  their 
states  of  affedlion  and  thoughts  therefrom.  When, 
therefore,  an  angel  thinks  about  another  with  a  de- 
terminate wish  to  see  him  or  speak  with  him,  he  is 
instantly  present  before  him.  From  this  it  is  that 
with  every  man  there  are  spirits  present  that  are 
in  like  affeftion  with  himself,  evil  spirits  with  one 
who  is  an  affeflion  for  a  like  evil,  and  good  spirits 
with  one  who  is  an  affe6lion  for  like  good ;  and 
they  are  as  really  present  as  if  the  man  were  includ- 
ed in  their  society.  Space  and  time  have  nothing 
to  do  with  that  presence ;  because  affedlion  and  the 
thought  from  it  are  not  in  space  and  time;  and 
spirits  and  angels  are  affedions  and  thoughts  there- 
from. 

That  this  is  so  it  has  been  granted  me  to  know 
from  a  living  experience  of  many  years,  and  from 
having  talked  with  many  after  their  death,  with 
some  in  Europe  and  its  various  kingdoms,  and  with 
some  in  Asia  and  Africa  and  their  various  king- 
doms ;  and  they  all  were  near  me.  If  there  were 
space  and  time  with  them,  a  journey  and  time  to 
make  it  would  have  intervened. 

In  fa6l,  this  is  known  to  every  man  from  an  in- 
tuition in  himself  or  in  his  mind,  which  has  been 
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proved  to  me  by  this,  that  no  one  thought  of  any 
distance  in  space  when  told  that  I  had  spoken  with 
some  one  who  had  died  in  Asia,  Africa,  or  Europe ; 
as,  for  example,  with  Calvin,  Luther,  Melan<5thon,  or 
with  some  king,  ruler,  or  priest  in  a  distant  land ; 
nor  did  any  thought  arise,  How  could  he  speak 
with  those  who  lived  so  far  away,  or  how  could 
they  come  and  be  with  him,  when  lands  and  seas 
intervened?  This  has  made  clear  to  me  also  that 
no  one  thinks  from  space  and  time  when  thinking 
of  those  who  are  in  the  spiritual  world.  Neverthe- 
less, that  there  is  an  appearance  of  space  and  time 
there  may  be  seen  in  the  work  on  Heaven  and  Hell 
(n.  162-169,  191-199). 

51.  From  all  this  it  can  now  be  seen  that  the 
Infinite  and  Eternal,  thus  the  Lord,  must  be  thought 
of  apart  from  space  and  time,  and  that  such  thought 
is  possible ;  also  that  those  have  such  thought  who 
think  interiorly  in  the  rational ;  and  that  then  the 
Infinite  and  Eternal  is  the  same  as  the  Divine. 
Thus  do  angels  and  spirits  think.  From  thought 
abstrafled  from  time  and  space  a  comprehension 
of  the  Divine  Omnipresence  and  the  Divine  Omni- 
potence, also  of  the  Divine  from  eternity,  is  possi- 
ble; but  none  at  all  from  thought  to  which  an  idea 
fit)m  space  and  time  clings.  From  all  this  it  is  clear 
that  God  from  eternity  can  be  thought  about,  but 
in  no  wise  nature  from  eternity ;  consequently  the 
creation  of  the  universe  by  God  can  be  thought 
about,  but  in  no  wise  creation  from  nature ;  for 
space  and  time  are  properties  of  nature,  but  the 
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Divine  is  apart  from  space  and  time.  That  the 
Divine  is  apart  from  space  and  time  can  be  seen  in 
the  work  on  The  Divine  Love  and  the  Divine  Wis- 
dom  (n.  7-10,  69-72,  73-76,  and  elsewhere). 

5a.  (ii.)  The  Infinite  and  Eternal  in  itself  must 
needs  look  to  what  is  infinite  and  eternal  from  itself 
in  things  finite, — By  the  Infinite  and  Eternal  in  it- 
self the  Divine  itself  is  meant,  as  has  been  shown  in 
the  preceding  article ;  by  things  finite  all  things  cre- 
ated by  the  Divine,  especially  men,  spirits,  and  an- 
gels, are  meant,  and  to  look  to  what  is  infinite  and 
eternal  from  Itself  is  to  look  to  the  Divine,  that  is. 
Itself,  in  these,  as  a  man  looks  at  his  image  in  a 
mirror.  That  this  is  so  has  been  shown  in  many 
places  in  the  work  on  The  Divine  Love  and  the 
Divine  Wisdom,  especially  where  it  has  been  shown 
that  in  the  created  universe  there  is  an  image  of 
man,  and  this  is  an  image  of  what  is  infinite  and 
eternal  (n.  317,  318),  thus  an  image  of  God  the  Cre- 
ator, that  is,  the  Lord  from  eternity^  But  let  it  be 
understood  that  the  Divine  in  itself  is  in  the  Lord, 
and  the  Divine  from  itself  is  the  Divine  from  the 
Lord  in  created  things. 

53«  But  that  this  may  be  more  fully  understood 
it  shall  be  illustrated.  The  Divine  can  look  only 
to  the  Divine ;  and  it  can  look  to  this  nowhere  but 
in  things  created  by  Itself.  That  this  is  true  is  evi- 
dent from  this,  that  one  can  look  to  another  only 
from  what  is  his  own  in  himself.  He  that  loves  an- 
other looks  to  him  from  his  own  love  in  himself; 
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and  he  that  is  wise  looks  to  another  from  his  own 
wisdom  in  himself.  He  may  see  that  the  other  loves 
him  or  does  not  love  him,  and  is  wise  or  not  wise, 
but  this  he  sees  from  the  love  and  wisdom  in  him- 
self; and  therefore  he  conjoins  himself  with  the 
other  so  far  as  the  other  loves  him  as  he  loves  the 
other,  or  so  far  as  the  other  is  wise  as  he  is  wise  ; 
for  thus  they  make  one. 

It  is  the  same  with  the  Divine  in  itself,  for  the 
Divine  in  itself  is  hot  able  to  look  to  itself  from  an- 
other, that  is,  from  a  man  or  a  spirit  or  an  angel  ; 
for  there  is  nothing  in  them  of  the  Divine  in  itself 
from  which  [all  things  are],  and  to  look  to  the  Di- 
vine from  another  in  whom  there  is  nothing  of  the 
Divine  would  be  to  look  to  the  Divine  from  what 
is  not  Divine,  which  is  not  possible.  For  this  rea- 
son the  conjundlion  of  the  Lord  with  a  man  or  a 
spirit  or  an  angel  is  such  that  every  thing  that  has 
relation  to  the  Divine  is  not  from  them,  but  from 
the  Lord.  For  it  is  known  that  all  the  good  and 
all  the  truth  that  any  one  has  is  from  the  Lord 
and  not  from  himself,  and  that  no  one  can  even  men- 
tion the  Lord,  or  His  names,  "Jesus,"  and  "Christ,'* 
except  from  Him. 

From  this,  then,  it  follows,  that  the  Infinite  and 
Eternal,  which  is  the  same  as  the  Divine,  looks  to 
all  things  in  the  finite  infinitely,  and  conjoins  Itself 
with  them  in  accord  with  the  degree  of  reception  of 
wisdom  and  love  in  them.  In  a  word,  the  Lord  can 
have  an  abode  in  man  or  angel  and  dwell  with 
them,  only  in  His  own,  and  not  in  what  is  their 
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own  {proprium),  for  that  is  evil ;  and  if  it  were  good 
it  would  be  finite,  which  in  itself  and  from  itself  can 
not  contain  the  Infinite.  All  this  makes  clear  that 
it  is  impossible  for  a  finite  being  to  look  to  the  In- 
finite ;  but  it  is  possible  for  the  Infinite  to  look  to 
what  is  infinite  fi"om  Himself  in  finite  beings. 

54«  There  is  an  appearance  that  no  conjunflion 
is  possible  between  the  Infinite  and  the  finite,  be- 
cause there  is  no  possible  ratio  between  them,  and 
because  the  finite  cannot  contain  what  is  infinite; 
nevertheless,  such  a  conjun<3ion  is  possible,  both  be- 
cause the  Infinite  created  all  things  from  Himself 
(as  is  shown  in  the  work  on  The  Divine  Love  and 
the  Divine  Wisdom,  n.  282-284),  and  because  the 
Infinite  in  things  finite  can  look  only  to  what  is  in- 
finite from  Himself,  and  with  finite  beings  this  infin- 
ite from  Himself  can  appear  to  be  in  them,  whereby 
a  ratio  between  the  finite  and  the  infinite  is  pro- 
vided, not  from  the  finite,  but  from  the  infinite  in 
the  finite  ;  and  by  this  also  the  finite  being  becomes 
capable  of  containing  what  is  infinite,  not  the  finite 
being  in  himself,  but  as  if  in  himself  from  what  is 
infinite  fi-om  itself  in  him.  But  of  this  more  in  what 
now  follows. 

55.  (iii.)  The  Divine  providence,  in  all  that  it 
does,  looks  to  what  is  infinite  and  etetnal  from  it- 
self,  especially  in  saving  the  human  race, — ^The  In- 
finite and  Eternal  in  itself  is  the  Divine  itself,  or  the 
Lord  in  Himself,  while  the  Infinite  and  Eternal  from 
itself  is  the  Divine  going  forth,  that  is,  the  Lord  in 
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Others  created  from  Himself,  thus  in  men  and  in 
angels ;  and  this  Divine  is  the  same  as  the  Divine 
providence.  For  by  means  of  the  Divine  from  Him- 
self the  Lord  provides  that  all  things  may  be  held 
together  in  the  order  in  which  and  into  which  they 
were  created.  And  as  this  is  the  work  of  the  Divine 
that  goes  forth,  it  follows  that  all  this  is  the  Divine 
providence. 

56*  That  the  Divine  providence  in  every  thing 
that  it  does  looks  to  what  is  infinite  and  eternal 
from  itself  can  be  seen  from  this,  that  every  created 
thing  goes  forth  from  a  First,  which  is  the  Infinite 
and  Eternal,  to  things  last,  and  from  things  last  to 
the  First  from  which  (a  quo)y  jis  has  been  shown  in 
the  work  on  The  Divine  Love  and  the  Divine  Wis- 
doniy  where  the  creation  of  the  universe  is  treated  of. 
And  as  the  First  from  which  (a  quo)  is  inmostly  in  all 
development,  it  follows  that  the  Divine  that  goes 
forth,  that  is,  the  Divine  providence,  in  all  that  it 
does,  looks  to  some  image  of  the  Infinite  and  Eter- 
nal. This  it  looks  to  in  all  things,  but  in  some 
things  obviously  to  perception,  in  others  not.  It 
presents  that  image  obviously  to  perception  in  the 
variety  of  all  things,  and  in  the  fru<3ification  and 
multiplication  of  all  things. 

An  image  of  the  Infinite  and  Eternal  in  the 
variety  of  all  things^  is  apparent  in  this,  that  there 
is  no  thing  that  is  the  same  as  another,  nor  can 
there  be  to  eternity.  In  the  faces  of  men  this  is 
evident  to  the  eye  from  the  beginning  of  their  cre- 
ation ;  consequently  it  is  evident  from  their  minds, 
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of  which  their  faces  are  types  ;  also  from  their  affec- 
tions, perceptions,  and  thoughts,  for  these  constitute 
the  mind.  For  this  reason  in  the  entire  heaven 
there  are  no  two  angels  or  no  two  spirits  that  are 
the  same ;  nor  can  there  be  to  eternity.  The  same 
is  true  of  every  visible  objefl  in  the  two  worlds,  the 
natural  and  the  spiritual.  From  all  this  it  can  be 
seen  that  variety  is  infinite  and  eternal. 

An  image  of  the  Infinite  and  Eternal  in  the 
fru^ification  and  multiplication  of  all  things,  is 
evident  in  the  vegetable  kingdom  from  the  ability- 
implanted  in  seeds,  and  in  the  animal  kingdom  from 
prolification,  especially  in  fishes,  which,  if  fruftified 
and  multiplied  to  the  extent  of  their  ability,  would 
within  a  century  fill  the  entire  space  of  the  world 
and  even  of  the  universe.  From  this  it  is  clear  that 
in  that  ability  an  endeavor  to  an  infinite  self-propa- 
gation lies  hidden.  And  as  fru6lifications  and  mul- 
tiplications have  not  failed  from  the  beginning  of 
creation,  nor  will  ever  fail  to  eternity,  it  follows  that 
in  that  ability  there  is  also  an  endeavor  to  an  eter- 
nal self-propagation. 

57.  The  same  is  true  of  men  in  regard  to  their 
affedlions  which  belong  to  their  love,  and  their  per- 
ceptions which  belong  to  their  wisdom.  The  variety 
of  both  of  these  is  infinite  and  eternal ;  so,  too, 
their  frudlification  and  their  multiplication,  which 
are  spiritual.  No  man  enjoys  an  affeftion  or  per- 
ception so  like  another's  as  to  be  the  same ;  nor 
can  such  ever  be.  Moreover,  affedlions  may  be 
fru<$tified  and  perceptions  multiplied  without  end. 
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That  knowledge  is  inexhaustible  is  known.  This 
ability  to  fru<5lify  and  multiply  without  end,  that  is, 
infinit-ely  and  eternally,  men  have  in  natural  things, 
the  spiritual  angels  in  spiritual  things,  and  the  celes- 
tial angels  in  celestial  things.  Not  only  are  affec- 
tions, perceptions,  and  knowledges  such  in  general ; 
but  also  every  single  thing  in  them,  even  the  least, 
in  particular.  They  are  such  because  they  have 
their  existence  from  the  Infinite  and  Eternal  in  itself 
by  means  of  what  is  infinite  and  eternal  from  itself. 
But  inasmuch  as  the  finite  has  in  itself  nothing  of 
the  Divine,  there  is  in  man  or  angel  no  such  thing 
as  his  own,  not  even  the  least,  for  a  man  or  an  angel 
is  finite,  and  purely  a  receptacle,  in  Jtself  dead  ;  and 
whatever  is  living  in  him  is  from  the  Divine  going 
forth  conjoined  with  him  by  contiguity,  and  appear- 
ing to  him  as  if  it  were  his.  That  this  is  so  will  be 
seen  in  what  follows. 

58*  The  Divine  providence  looks  to  what  is 
infinite  and  eternal  from  itself  especially  in  saving 
the  human  race,  because  the  Divine  providence  has 
as  its  end  a  heaven  from  the  human  race  (as  has 
been  shown  above,  n.  27-45) ;  and  because  this  is 
its  end  it  follows  that  the  reformation  and  the  re- 
generation of  man,  thus  his  salvation,  is  what  the 
Divine  providence  especially  looks  to,  for  from  those 
that'  have  been  saved  or  regenerated  heaven  exists. 
Since  to  regenerate  man  is  to  unite  good  and  truth 
in  him,  or  love  and  wisdom,  as  they  are  united  in 
the  Divine  that  goes  forth  from  the  Lord,  it  is  to 
this  that  the  Divine  providence  especially  looks  in 
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saving  the  human  race.  The  image  of  the  Infinite 
and  Eternal  is  in  man  exclusively  in  the  marriage 
of  good  and  truth;  That  this  is  accomplished  in 
mankind  by  the  Divine  that  goes  forth  is  known 
from  the  fa<5l  that  there  have  been  those  who  when 
filled  with  the  Divine  that  goes  forth,  which  is  called 
the  Holy  Spirit,  have  prophesied,  of  whom  in  the 
Word ;  and  there  are  those  who,  when  enlightened, 
behold  Divine  truths  in  the  light  of  heaven;  this 
can  be  especially  seen  in  angels,  who  sensibly  per- 
ceive the  presence,  the  influx,  and  the  conjundlion ; 
but  angels  also  recognize  that  this  conjunftion  is 
nothing  more  than  what  may  be  called  an  adjunc- 
tion. 

59*  It  has  not  heretofore  been  known  that  the 
Divine  providence  in  its  whole  progress  with  man 
looks  to  his  eternal  state.  It  can  look  to  nothing 
else,  because  the  Divine  is  Infinite  and  Eternal,  and 
the  Infinite  and  Eternal,  that  is,  the  Divine,  is  not 
in  time,  and  therefore  all  future  things  are  present 
to  it ;  and  the  Divine  being  such,  it  follows  that 
there  is  what  is  eternal  in  each  and  every  thing  that 
it  does.  But  those  who  think  from  time  and  space 
scarcely  perceive  this,  not  only  because  they  love 
temporal  things,  but  also  because  they  think  from 
what  is  present  in  the  world  and  not  from  what  is 
present  in  heaven,  for  that  is  to  them  as  far  away  as 
the  end  of  the  earth.  But  when  those  who  are  in 
the  Divine  think  from  what  is  present,  they  think 
from  what  is  eternal  because  they  think  from  the 
Lord,  saying  within  themselves,  What  is  that  which 
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is  not  eternal  ?  Is  not  the  temporal  relatively  no- 
thing, and  does  it  not  become  nothing  when  it  is 
ended?  It  is  not  so  with  wJiat  is-  eternal;  that  alone 
Is ;  for  its  being  {esse)  has  no  end.  To  think  thus 
when  thinking  from  what  is  present  is  to  think 
at  the  same  time  from  what  is  eternal ;  and  when  a 
man  so  thinks,  and  at  the  same  time  so  lives,  the 
Divine  going  forth  in  him,  that  is,  the  Divine  pro- 
vidence, looks  in  its  entire  progress  to  the  state  of 
his  eternal  life  in  heaven,  and  leads  towards  it. 
That  in  every  man,  both  in  the  evil  and  in  the  good, 
the  Divine  looks  to  what  is  eternal,  will  be  seen  in 
what  follows. 

6o»  (iv.)  An  image  of  the  Infinite  and  Eter- 
nal  is  presented  in  an  angelic  heaven, — Among  the 
things  we  need  to  know  about  is  the  angelic  heaven  ; 
for  every  one  who  has  any  religion  thinks  about  it, 
and  wishes  to  go  there.  But  heaven  is  granted 
only  to  those  who  know  the  way  to  it  and  w^alk 
in  that  way.  And  that  way  can  to  some  extent  be 
known  by  knowing  the  character  of  those  who 
constittite  heaven,  also  by  knowing  that  no  one  be- 
comes an  angel,  that  is,  comes  into  heaven,  unless 
he  carries  with  him  from  the  world  what  is  angelic  ; 
and  in  what  is  angelic  there  is  present  a  knowledge 
of  the  way  from  walking  in  it,  and  a  walking  in  the 
way  through  a  knowledge  of  it.  Moreover,  in  the 
spiritual  world  there  are  aftually  ways  that  lead  to 
every  society  of  heaven  and  to  every  society  of 
hell ;  and  there  each  one  as  if  from  himself  sees  his 
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own  way.  He  sees  it  because  there  is  a  way  there 
for  every  love ;  and  the  love  reveals  the  way  and 
leads  one  to  his  fellows.  Other  ways  than  the  way 
of  his  love  no  one  sees.  From  this  it  is  clear  that 
angels  are  nothing  but  heavenly  loves,  for  other- 
wise they  would  not  have  seen  the  ways  leading  to 
heaven.  But  this  can  be  more  fully  seen  when 
heaven  is  described. 

6i«  Every  man's  spirit  is  affeAion  and  thought 
therefrom ;  and  as  every  affeAion  is  from  the  love 
and  every  thought  is  from  the  understanding,  every 
spirit  is  his  own  love,  and  his  own  understanding 
therefrom.  For  this  reason,  when  a  man  is  think- 
ing solely  from  his  own  spirit,  which  he  does  when 
meditating  at  home  by  himself,  he  thinks  from  the 
affeftion  which  belongs  to  Jiis  love.  From  this  it  is 
clear  that  when  a  man  becomes  a  spirit,  as  he  does 
after  death,  he  is  an  affecSion  of  his  own  love,  and 
is  no  other  thought  than  what  belongs  to  his  affec- 
tion. He  is  an  evil  affe<5lion,  which  is  a  lust,  if  his 
love  has  been  a  love  of  evil ;  and  he  is  a  good  affec- 
tion if  his  love  has  been  a  love  of  good ;  and  every 
one  has  a  good  affedlion  so  far  as  he  has  shunned 
evils  as  sins ;  and  every  one  has  an  evil  affeftion  so 
far  as  he  has  not  so  shunned  them.  And  inasmuch 
as  all  spirits  and  angels  are  affeflions,  the  entire 
angelic  heaven  is  evidentiy  nothing  but  the  love  of 
all  affe<EUons  of  good,  and  the  consequent  wisdom 
of  all  perceptions  of  truth.  And  as  every  good  and 
truth  is  from  the  Lord,  and  the  Lord  is  love  itsdf 
and  wisdom  itself,  it  follows  that  the  angelic  heaven 
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is  His  image.  And  as  the  Divine  love  and  the  Di- 
vine wisdom  in  their  form  are  Man,  it  also  follows 
that  the  angelic  heaven  cannot  be  otherwise  than  in 
such  a  form.  But  of  this  more  will  be  said  in  the 
following  chapter. 

6a«  The  angelic  heaven  is  an  image  of  the  In- 
finite and  Eternal  because  it  is  an  image  of  the 
Lord,  and  the  Lord  is  the  Infinite  and  Eternal.     An 
image  of  His  Infinite  and  Eternal  is  manifest  in  this, 
that  heaven  is  made  up  of  myriads  of  myriads  of 
angels ;  and  that  it  is  made  up  of  as  many  societies 
as  there  are  general  affe<5lions  of  heavenly  love; 
and  that  each  angel  in  each  society  is  distinflly  his 
own  affeftion ;  and  that  the  form  of  heaven,  which 
before  the  Lord  is  as  one,  just  as  a  man  is  one,  is 
from  so  great  a  number  of  affe<5lions  in  general  and 
in  particular;    and  that  this  form  is  perfe<Sed  to 
eternity  according  to  the  increase  of  numbers,  for  the 
greater  the  number  of  those  that  enter  into  the  form 
of  the  Divine  love,  which  is  the  form  of  forms,  the 
more  perfeft  the  unity  becomes.     From  all  this  it  is 
very  clear  that  an  image  of  the  Infinite  and  Eternal 
is  presented  in  the  angelic  heaven. 

63.  From  the  idea  of  heaven  given  by  this 
brief  description  it  is  evident  that  it  is  an  aflfeftion 
from  the  love  of  good  that  makes  heaven  in  man. 
But  who  at  the  present  day  knows  this?  Who 
knows  even  what  the  affeftion  from  the  love  of 
good  is,  or  that  affeftions  from  the  love  of  good  are 
innumerable,  in  faft,  infinite?  For,  as  has  been 
said,  every  angel  is  distin6lly  his  own  aflfeflion; 
and  the  form  of  heaven  is  the  form  of  all  the  affec- 
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tions  of  the  Divine  love  there.  To  unite  all  affec- 
tions into  this  form  is  possible  only  to  Him  who  is 
love  itself  and  also  wisdom  itself,  and  who  is  at  once 
Infinite  and  Eternal,  for  what  is  infinite  and  eternal 
is  in  every  thing  of  the  form,  the  infinite  in  the  con- 
jundion  and  the  eternal  in  the  perpetuity ;  and  if 
what  is  infinite  and  eternal  were  withdrawn  from  it 
it  would  dissolve  in  an  instant.  Who  else  can  com- 
bine affedlions  into  a  form?  Who  else  can  even 
unite  a  single  part  of  it?  For  a  single  part  can  be 
united  only  from  a  universal  idea  of  all,  and  the 
universal  of  all  only  from  a  particular  idea  of  each 
part.  That  form  is  composed  of  myriads  of  myr- 
iads ;  and  myriads  enter  it  each  year,  and  will  con- 
tinue to  enter  into  it  to  eternity.  All  children  enter 
into  it ;  and  as  many  adults  as  are  affe6lions  from  a 
good  of  love.     From  all  this  again  an  image  of  the 

Infinite  and  Eternal  can  be  seen  in  the  angelic 
heaven. 

64*  (v.)  Looking  to  what  is  infinite  and  eier- 
.  nal  in  the  formation  of  the  angelic  heaven,  that  it 
may  be  before  the  Lord  as  one  man,  which  is  an  im.^ 
age  of  Himself,  is  the  inmost  of  the  Divine  provide 
ence. — That  the  entire  heaven  is  as  one  man  before 
the  Lord  and  likewise  each  society  of  heaven,  and 
that  it  is  from  this  that  each  angel  is  a  man  in  com- 
plete form,  and  this  because  God  the  Creator,  who 
is  the  Lord  from  eternity,  is  Man,  may  be  seen  in  the 
work  on  Heaven  and  Hell  (n.  59-86)  ;  also,  that  in 
consequence  there  is  a  correspondence  of  all  things 
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of  heaven  with  all  things  of  man  (n.  87-102).  That 
the  entire  heaven  is  as  one  man  has  not  been  seen 
by  me ;  since  the  entire  heaven  can  be  seen  by  no 
one  except  the  Lord ;  but  that  an  entire  society  of 
heaven,  greater  or  smaller,  appears  as  one  man,  has 
several  times  been  seen  by  me ;  and  it  was  then  said 
that  the  greatest  society,  which  is  heaven  in  its 
entire  aggregate,  so  appears,  but  only  before  the 
Lord ;  and  that  this  is  the  reason  why  every  angel 
is  in  complete  form  a  man. 

65.  As  in  the  Lord's  sight  the  entire  heaven  is 
as  one  man,  so  heaven  is  divided  into  as  many  gen- 
eral societies  as  there  are  organs,  viscera,  and  mem- 
bers in  a  man ;  and  each  general  society  is  divided 
into  as  many  less  general  or  particular  societies  as 
there  are  larger  divisions  in  each  of  the  viscera 
and  organs.  From  this  it  is  evident  what  heaven  is- 
And  since  the  Lord  is  the  very  Man,  and  heaven  is 
his  image,  to  be  in  heaven  is  called  being  in  the 
Lord.  That  the  Lord  is  the  very  Man  can  be  seen 
in  the  work  on  The  Divine  Lave  and  the  Divine 
Wisdom  (n.  11-13,  285-289). 

66.  From  all  this  the  arcanum,  which  may  be 
called  angelic,  can  in  some  measure  be  seen,  namely, 
that  every  affecSion  for  good  and  at  the  same  time 
for  truth  is  in  its  form  a  man ;  for  whatever  goes 
forth  from  the  Lord,  by  its  derivation  from  His 
Divine  love  is  an  affe6lion  for  good,  and  by  its 
derivation  from  His  Divine  wisdom  is  an  affeftion 
for  truth.  The  affe6lion  for  truth  th^t  goes  forth 
from  the  Lord  appears  in  angel  and  in  man  as  a 
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perception  and  consequent  thought  of  truth,  for  the 
reason  that  attention  is  given  to  the  perception  and 
thought,  and  little  to  the  affeftion  from  which  these 
spring,  although  they  go  forth  from  the  Lord  as  one 
with  affeftion  for  truth. 

67.  Since,  then,  man  by  creation  is  a  heaven  in 
the  least  form,  and  consequently  an  image  of  the 
Lord,  and  since  heaven  consists  of  as  many  affec- 
tions as  there  are  angels,  and  each  affection  in  its 
form  is  a  man,  it  follows  that  it  is  the  continual  aim 
of  the  Divine  providence  that  man  may  become  a 
heaven  in  form  and  consequently  an  image  of  the 
Lord,  and  since  this  is  effefted  by  means  of  the 
affedlion  for  good  and  truth,  that  he  may  become 
such  an  affecftion.  This,  therefore,  is  the  continual 
aim  of  the  Divine  providence.  But  its  inmost  is 
that  man  may  be  in  this  or  that  place  in  heaven,  or 
in  this  or  that  place  in  the  Divine  heavenly  man ; 
for  thus  is  he  in  the  Lord.  This  is  accomplished, 
however,  only  with  those  whom  the  Lord  can  lead 
to  heaven.  And  as  the  Lord  foresees  this,  He 
also  provides  continually  that  man  may  become 
such;  for  thereby  everyone  who  permits  himself  to 
be  led  to  heaven  is  prepared  for  his  own  place  in 
heaven. 

68.  It  has  been  said  above  that  heaven  is  di- 
vided into  as  many  societies  as  there  are.  organs, 
viscera,  and  members  in  a  man;  and  in  these  no* 
part  can  be  in  any  place  but  its  own.  Consequently 
as  angels  are  such  parts  of  the  Divine  heavenly 
Man,  and  none  become    angels  except   such    as 
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have  been  men  in  the  world,  it  follows  that  the  man 
who  permits  himself  to  be  led  to  heaven  is  contin- 
ually prepared  by  the  Lord  for  his  own  place ;  and 
this  is  done  by  means  of  such  an  affe^on  for  good 
and  truth  as  corresponds  with  it.  Moreover,  every 
angel- man  when  he  leaves  this  world  is  assigned  to 
his  place.  This  is  the  inmost  of  the  Divine  provid- 
ence respe<5ting  heaven. 

69.  On  the  other  hand,  the  man  who  does  not 
permit  himself  to  be  led  to  heaven  and  assigned  is 
prepared  for  his  own  place  in  hell.  For  left  to  him- 
self man  tends  continually  to  the  lowest  part  of  hell, 
but  he  is  continually  withheld  by  the  Lord;  and 
he  who  cannot  be  withheld  is  prepared  for  a  certain 
place  there,  to  which  also  he  is  assigned  immedi- 
ately after  he  leaves  this  world ;  and  this  place  there 
is  opposite  to  a  certain  place  in  heaven ;  for  hell  is 
the  opposite  of  heaven.  Therefore  as  the  angel- 
man,  according  to  his  aifeftion  for  good  and  truth, 
b  allotted  his  own  place  in  heaven,  so  the  devil- 
man,  according  to  his  affe<Sion  for  evil  and  falsity, 
is  allotted  his  own  place  in  hell.  For  these  two 
opposites,  arranged  in  like  position  over  against 
each  other,  are  held  in  conn^ftion.  This  is  the  in- 
most  of  the  Divine  providence  respefting  hell. 


IV. 


THERE  ARE  LAWS   OF   DIVINE  PROVIDENCE  THAT  ARE  UN- 
KNOWN TO  MEN. 

70. 

THAT  there  is  a  Divine  providence  is  known, 
but  what  it  is  is  not  known.  This  is  not 
known  because  the  laws  of  the  Divine  pro- 
vidence are  arcana  heretofore  concealed  in  the  wis- 
dom of  angels,  but  now  to  be  revealed,  that  what 
belongs  to  the  Lord  may  be  ascribed  to  Him,  and 
what  does  not  belong  to  man  may  not  be  ascribed 
to  any  man.  For  many  in  the  world  attribute  all 
things  to  themselves  and  their  own  prudence;  or 
what  they  can  not  attribute  to  that  they  call  acci- 
dental or  casual,  not  knowing  that  human  prudence 
is  nothing,  and  that  accidental  and  casual  are  idle 
words. 

It  is  said  that  the  laws  of  the  Divine  pro- 
vidence are  arcana  heretofore  hidden  in  the  wis- 
dom of  angels.  This  is  because  in  the  Christian 
world  the  understanding,  for  religion's  sake,  has 
been  closed,  in  respedl  to  Divine  things,  and  con-  ^ 
sequently  it  has  become  in  such  things  so  obtuse 
and  resistant  that  man  has  not  been  able  because 
he  has  not  been  willing,  or  has  not  been  willing  be- 
cause he  has  not  been  able,  to  understand  anything 
more  about  the  Divine  providence  than  simply  that 
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it  exists,  and  to  reason  whether  it  exists  or  not,  and 
also  whether  it  is  only  universal  or  also  particular. 
When  for  religion's  sake  the  understanding  is  closed 
in  respeft  to  Divine  things  it  can  go  no  further 
than  this. 

But  since  there  has  been  in  the  church  an  ac- 
knowledgment that  man  is  unable  from  himself  to 
do  good  that  is  in  itself  good,  and  unable  from  him- 
self to  think  truth  that  is  in  itself  truth,  and  since 
these  are  one  with  the  Divine  providence  (because 
believing  the  one  depends  upon  believing  the  other), 
it  is  necessary,  lest  the  one  be  affirmed  and  the 
other  denied  and  thus  both  perish,  that  what  the 
Divine  providence  is  be  explicitly  revealed.  But 
this  cannot  be  revealed  unless  the  laws  by  which 
the  Lord  cares  for  and  rules  the  things  of  man's 
will  and  understanding  are  disclosed.  For  the  laws 
of  Divine  providence  are  what  make  known  its  na- 
ture ;  and  only  he  who  knows  its  nature  can  ac- 
knowledge it,  for  then  he  sees  it.  For  this  reason 
the  laws  of  Divine  providence,  heretofore  hidden  in 
the  wisdom  of  angels,  are  now  revealed. 


V. 


IT  IS  A  LAW  OF  THE  DIVINE  PROVIDENCE  THAT  MAN  SHOULD 
ACT  FROM  FREEDOM  IN  ACCORDANCE  WITH  REASON. 

71. 

EVERYONE  knows  that  man  has  the  freedom 
to  think  and  will  just  as  he  pleases,  but  not 
the  freedom  to  say  whatever  he  thinks,  or  to 
do  whatever  he  wills ;  therefore  the  freedom  that  is 
here  meant  is  spiritual  freedom,  and  not  natural 
freedom,  except  when  the  two  make  one.  For 
thinking  and  willing  are  spiritual,  but  speaking  and 
doing  are  natural.  Moreover,  these  are  clearly- 
distinguished  in  man ;  for  a  man  is  able  ta  think 
what  he  does  not  speak,  and  to  will  what  he  does 
not  do;  which  makes  clear  that  the  spiritual  and 
the  natural  in  man  are  discriminated ;  consequently 
man  can  pass  from  one  to  the  other  only  through 
a  boundary,  such  a  boundary  as  may  be  likened  to 
a  door  that  must  first  be  unfastened  and  opened. 
This  door  stands  open  as  it  were  in  those  who 
think  and  will  from  reason  in  accordance  with  the 
civil  laws  of  the  government  and  the  moral  laws  of 
society;  for  such  say  what  they  think  and  do  as 
they  will ;  but  the  door  stands  shut  as  it  were  in 
those  who  think  and  will  in  opposition  to  those 
laws.  Whoever  attends  to  his  volitions  and  con- 
sequent a<5lions  will  notice  that  such  a  boundary 
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intervenes,  and  sometimes  frequently  in  a  single 
conversation  or  a  single  aftion.  This  has  been 
premised  to  make  clear  that  to  a<5l  from  freedom  in 
accordance  with  reason  means  to  think  and  will 
freely  and  thus  to  speak  and  do  freely  what  is  in 
accordance  with  reason. 

72.  But  as  few  are  aware  that  this  can  be  a' 
law  of  Divine  providence,  for  the  reason  chiefly  that 
this  g^ves  a  man  freedom  also  to  think  evil  and  fals- 
ity, (although  the  Divine  providence  is  continually 
leading  him  to  think  and  will  what  is  good  and 
true,)  that  this  may  be  clearly  seen  the  subje<ft  must 
be  considered  step  by  step,  which  shall  be  done  in 
the  following  order : 

(i.)  Man  possesses  reason  and  freedom,  or  ra- 
tionality  and  liberty ;  and  these  two 
faculties  are  in  man  from  the  Lord, 
(ii.)  Whatever  a  man  does  from  freedom,wheth- 
er  it  be  of  reason  or  not,  provided  it  is 
in  accordance  with  his  reason,  appears 
to  him  to  be  his. 

(iii.)  Whatever  a  man  does  from  freedom  in  ac* 
cordance  with  his  thought  is  appropri- 
ated to  him  as  his,  and  remains. 

(iv.)  //  is  by  means  of  these  two  faculties  that 
man  is  reformed  and  regenerated  by 
the  Lord;  and  without  them  he  cannot 
be  reformed  and  regenerated, 

(v.)  By  means  of  these  two  faculties  man  can 
be  so  far  reformed  and  regenerated  as 
he  can  be  led  by  means  of  them  to  ac- 
knowledge that  every  thing  good  and 
true  that  he  thinks  and  does  is  from  the 
Lord,  and  not  from  himself. 

fvi.)   By  means  of  these  two  faculties  the  con^ 
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junHzon  of  the  Lord  vntk  man  and  the 
reciprocal  conjunflion  of  man  with  the 
Lord  are  effetied, 

(vii.)  The  Lord  preserves  these  trvo  faculties  in 
man  unharmed  and  as  sacred  in  the 
whole  course  of  His  Druine  providence. 
(viii.)  Therefore  it  is  \a  law\  of  the  Divine  pro^ 
vidence  that  man  should  a^fromfree^ 
dom  in  accordance  with  reason, 

73»  (i.)  Man  possesses  reason  and  freedom,  or 
rationality  and  liberty,  and  these  two  faculties  are 
in  man  from  the  Lord. — That  man  has  the  faculty 
of  understanding  which  is  rationality,  and  the  Ac- 
uity of  thinking,  willing,  speaking  and  doing  what 
he  understands,  which  is  liberty,  and  that  s  these 
two  faculties  are  in  man  from  the  Lord,  has  been 
treated  of  in  the  work  on  The  Divine  Love  and 
the  Divine  Wisdom  (n.  264-270, 425  ;  also  above,  n. 
43,  44).  But  as  many  doubts  may  arise  respe6ting 
either  of  these  when  they  are  made  a  subjeA  of 
thought,  at  the  outset  I  will  merely  advance  some- 
thing respefling  the  freedom  to  aft  in  accordance 
with  reason  that  is  in  man. 

First,  however,  it  must  be  seen  that  all  freedom 
is  a  property  of  love,  insomuch  that  love  and  free- 
dom are  one.  And  as  love  is  the  life  of  man,  free- 
dom also  belongs  to  his  life.  For  every  enjoyment 
that  man  has  is  from  his  love ;  no  enjoyment  is  pos- 
sible from  any  other  source ;  and  adling  from  love's 
enjoyment  is  afling  from  freedom ;  for  a  man  is 
led  by  enjoyment  as  a  thing  is  borne  along  by  the 
current  of  a   river.     Since,   then,  there  are  many 
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loves,  some  harmonious  and  some  discordant,  it  fol- 
lows that  there  are  likewise  many  kinds  of  freedom  ; 
but  in  general  three,  natural,  rational,  and  spirit 
ual. 

Natural  freedom  every  one  has  by  inheritance. 
From  it  man  loves  nothing  but  self  and  the  world ; 
his  first  life  is  nothing  else.  And  as  from  these 
two  loves  all  evils  spring,  and  thus  it  comes  that 
evils  belong  to  the  love,  it  follows  that  thinking 
and  willing  evils  is  man*s  natural  freedom ;  and 
when  he  has  confirmed  evils  in  himself  by  reason- 
ings he  does  evils  from  freedom  in  accordance  with 
his  reason.  Thus  his  doing  evils  is  from  his  fac-- 
ulty  that  is  called  liberty ;  and  his  confirming  them 
is  from  his  faculty  that  is  called  rationality. 

A  man's  desire,  for  example,  to  commit  adultery, 
to  defraud,  to  blaspheme,  to  take  revenge,  is  from 
the  love  into  which  he  is  born ;  and  when  he  con- 
firms these  evils  in  himself,  and  thereby  makes 
them  allowable,  then,  from  the  enjoyment  of  the 
love  of  them,  he  as  it  were  freely  in  accordance 
with  reason  thinks  and  wills  them,  and,  so  far  as 
civil  laws  do  not  prevent,  speaks  and  a<Ss  accord- 
ingly. It  is  from  the  Lord's  Divine  providence  that 
man  is  permitted  to  do  this,  because  he  has  fiee-* 
dom  or  liberty.  Man  is  in  this  kind  of  freedom  by 
nature,  because  by  inheritance ;  and  all  those  are 
in  it  who  by  means  of  reasonings  have  confirmed 
it  in  themselves  from  the  enjoyment  of  the  love  of 
self  and  the  world. 

Rational  freedom  is  from  the  love  of  reputation 
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with  a  view  to  honor  or  gain.  The  enjoyment  of 
this  love  lies  in  appearing  externally  as  a  moral 
man ;  and  because  man  loves  such  a  reputation, 
he  does  not  defraud,  commit  adultery,  take  revenge, 
or  blaspheme ;  and  because  he  makes  this  a  mat- 
ter of  reason,  he  afts  from  freedom  in  accordance 
with  his  reason  in  sincere,  just,  chaste,  and  friendly 
ways ;  and  furthermore,  from  his  reason  he  can 
advocate  such  conduft.  But  if  his  rational  is  merely 
natural  and  not  spiritual,  such  freedom  is  merely  ex- 
ternal freedom,  not  internal  freedom ;  for  he  does 
not  love  these  goods  in  the  least  inwardly,  but  only 
outwardly  for  the  sake  of  his  reputation,  as  has  been 
said,  and  for  this  reason  the  good  deeds  that  he 
does  are  not  in  themselves  good.  He  may  even 
assert  that  these  things  ought  to  be  done  for  the 
public  welfare ;  but  this  he  says  not  from  any  love 
for  the  publ  ic  welfare,  but  from  a  love  for  his  own 
honor  or  gain.  His  freedom,  therefore,  derives 
nothing  from  a  love  for  the  public  welfare,  neither 
does  his  reason,  since  this  assents  to  his  love.  Con- 
sequently, this  rational  freedom  is  a  more  internal 
natural  freedom.  This  freedom,  too,  by  the  Lord's 
Divine  providence  remains  with  every  one. 

Spiritual  freedom  is  from  a  love  for  eternal  life. 
Into  that  love  and  its  enjoyment  no  one  comes  ex- 
cept he  that  thinks  evils  to  be  sins  and  in  conse- 
quence does  not  will  them,  and  at  the  same  time 
looks  to  the  Lord.  As  soon  as  one  does  this  he  is 
in  that  freedom.  For  one's  ability  not  to  will  evils 
because  they  are  sins,  and  not  to  do  them  for  that 
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reason,  comes  from  the  more  internal  or  higher  free- 
dom, which  is  from  his  more  internal  or  higher 
love.  At  first  such  a  freedom  does  not  seem  to  be 
freedom,  and  yet  it  is ;  and  afterwards  it  so  appears, 
and  then  man  a<5^s  from  freedom  itself,  in  accord- 
ance with  reason  itself,  in  thinking,  willing,  speak- 
ing, and  doing  what  is  good  and  true.  This  free- 
dom increases  as  natural  freedom  decreases  and 
becomes  subservient ;  and  it  conjoins  itself  with  ra- 
tional freedom  and  purifies  it. 

Any  one  may  come  into  this  freedom  if  he  is 
but  willing  to  think  that  life  is  eternal,  and  that  the. 
temporary  enjoyment  and  bliss  of  life  in  time  are 
but  as  a  fleeting  shadow,  compared  with  the  nev- 
er-ending enjoyment  and  bliss  of  a  life  in  eternity ; 
and  this  a  man  can  think  if  he  wishes,  because  he 
has  rationality  and  liberty,  and  because  the  Lord, 
from  whom  these  two  faculties  are  derived,  contin- 
ually gives  the  ability. 

74.  (ii.)  Whatever  a  man  does  from  freedom^ 
whether  it  be  of  reason  or  not,  provided  it  is  in 
accordance  with  his  reason,  appears  to  him  to  be 
his, — ^What  rationality  and  liberty,  which  arg  pecu- 
liar to  man,  are,  can  be  most  clearly  understood  by 
a  comparison  of  man  with  beasts.  For  beasts  have 
no  rationality  or  ability  to  understand,  and  no  lib- 
erty or  ability  to  will  freely ;  consequently  they  have 
no  understanding  or  will,  but  in  place  of  under- 
standing they  have  knowledge,  and  in  place  of  will 
they  have  affeftion,  both  of  which  are  natural.  And 
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as  they  do  not  possess  these  two  faculties,  they 
have  no  thought ;  but  in  place  of  thought  they  have 
an  internal  sight  which  makes  one  by  correspond- 
ence with  their  external  sight. 

Every  affedlion  has  its  mate,  which  is  like  a 
spouse ;  affeftion  from  natural  love  has  knowledge, 
affeftion  from  spiritual  love  understanding,  and  affec- 
tion from  celestial  love  wisdom.  For  an  affe<5lion 
without  it&  mate  as  a  spouse  is  not  any  thing ;  it  is  as 
being  {esse)  without  coming  forth  {existere)^  or  as  sub- 
stance without  form,  of  which  nothing  can  be  predi- 
cated. Therefore,  in  every  thing  created  there  is 
something  that  is  referable  to  the  marriage  of  good 
and  truth,  as  has  been  shown  above  in  many  places. 
In  beasts  there  is  a  marriage  of  affeftion  and  know- 
ledge, thfe  affe<Sion  in  them  pertaining  to  natural 
good,  and  knowledge  to  natural  truth'. 

Since,  then,  affedion  and  knowledge  in  beasts 
a<5l  completely  as  one,  and  their  affe<5lion  cannot 
be  raised  above  their  knowledge  nor  their  know- 
ledge above  their  affe<Stion,  but  whenever  raised  are 
both  raised  together,  and  since  they  have  no  spir- 
itual mind,  into  which,  or  into  the  light  and  heat 
of  which,  they  can  be  raised,  therefore  they  have 
no  capacity  to  understand,  that  is,  rationality,  and 
no  capacity  to  will  freely,  that  is,  liberty ;  they  have 
merely  natural  affeftion  with  its  knowledge.  The 
natural  affe<Slion  that  they  possess  is  an  affeSion 
for  providing  themselves  food,  shelter,  and  off- 
spring, .and  for  escaping  or  avoiding  injury,  with  all 
requisite  knowledge  of  these  things.     Such  being 
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the  state  of  their  life  they  have  no  ability  to  think, 
This  I  wish  or  do  not  wish ;  This  I  know  or  do 
not  know ;  or  still  less,  This  I  understand,  and  this 
I  love;  but  from  their  affeftion  by  means  of  their 
knowledge  they  are  borne  along  without  rationality 
or  liberty.  They  are  so  borne  along,  not  from  the 
natural  world,  but  from  the  spiritual.  For  there  is 
nothing  in  the  natural  world  unconnefled  with  the 
spiritual  world.  From  that  world  is  every  cause 
that  produces  an  effeft.  Something  on  this  sub- 
jeft  may  be  seen  below  (n.  96). 

75  •  With  man  it  is  otherwise.  He  has  not 
only  aifeiSion  from  natural  love,  but  also  affeiSion 
from  spiritual  love,  and  affeftion  from  celestial  love. 
For  the  human  mind  is  of  three  degrees,  as  shown 
in  Part  Third  of  the  work  on  The  Divine  Love  and 
the  Divine  Wisdom,  Consequently  a  man  can  be 
raised  up  from  natural  knowledge  into  spiritual 
understanding  and  from  that  into  celestial  wisdom  ; 
and  from  these  two,  understanding  and  wisdom,  he 
can  look  to  the  Lord,  and  thus  be  conjoined  with 
Him,  whereby  he  lives  forever.  But  this  exaltation 
in  respe<5l  to  affeiSion  would  not  be  possible,  un- 
less man  had  from  rationality  an  ability  to  raise  the 
understanding,  and  from  hberty  an  ability  to  will 
to  do  it. 

By  means  of  these  two  faculties  man  has  the 
ability  to  refledl  within  himself  upon  those  things 
that  he  perceives  outside  of  himself  by  means  of 
the  bodily  senses.  He  also  has  the  ability  to  think 
above  about  what  he  is  thinking  below.     For  one 
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can  say,  This  I  have  thought  and  this  I  now  think  ; 
also,  This  I  have  willed  and  this  I  now  will;  or 
again,  This  I  .understand  to  be  true,  this  I  love 
because  it  is  such ;  and  so  on.  From  this  it  is  clear 
that  man  thinks  above  thought,  seeing  it  as  if  be- 
neath him.  This  ability  man  has  from  rationality 
and  from  liberty,  from  rationality  this  capacity  for 
higher  thought,  from  liberty  the  capacity  to  will 
from  affeSion  to  so  think.  For  without  the  liberty 
so  to  think  he  would  not  have  the  will,  and  conse- 
quently not  the  thought. 

For  this  reason  those  that  have  no  wish  to  un- 
derstand any  thing  except  what  pertains  to  the 
world  and  its  nature,  and  no  wish  to  understand 
what  moral  and  spiritual  good  and  truth  are,  can 
not  be  raised  from  knowledge  into  understanding-, 
still  less  into  wisdom ;  for  they  have  closed  up 
these  capacities,  and  therefore  make  themselves  to 
be  men  no  further  than  having  an  ability  to  under- 
stand, if  they  will,  and  an  ability  to  so  will,  from  the 
rationality  and  liberty  implanted  in  them.  From 
these  two  faculties  man  is  able  to  think,  and  to 
speak  from  thought;  in  all  other  things  men  are 
not  men  but  beasts;  and  some,  from  the  abuse  of 
these  faculties,  are  worse  than  beasts. 

76.  From  an  unobscured  rationality  any  one 
can  see  or  comprehend  that  it  is  only  from  an  ap- 
pearance that  it  is  his  that  man  can  be  in  any  affec- 
tion for  knowing,  or  in  any  affe<3ion  for  understand- 
ing. For  every  enjoyment  and  pleasure,  and  there- 
fore every  thing  of  the  will,  is  from  afFeftion,  which 
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belongs  to  love.  Who  can  wish  to  know  any  thing 
or  to  understand  any  thing,  unless  he  has  some 
pleasure  from  affe<Sion?  And  who  can  possess  this 
pleasure  of  affeAion  unless  that  which  moves  the 
affeftion  appears  to  be  his  ?  If  nothing  were  his, 
but  everything  another's,  in  other  words,  if  any  one 
from  his  own  affections  should  pour  something  inta 
the  mind  of  another  who  had  no  affeftion  for  know- 
ing and  understanding  as  if  from  himself,  would  the 
other  receive  it,  or  even  possess  the  ability  to  re- 
ceive it?  Would  he  not  be  like  what  is  called  a 
dullard  and  a  stock? 

From  this  it  is  clearly  evident  that  although 
every  thing  that  man  perceives,  and  thinks  and 
knows  therefrom,  and  wills  and  does  in  accord  with 
the  perception,  flows  into  him;  nevertheless,  it  is 
made  by  the  Lord's  Divine  providence  to  appear  to 
be  man's ;  for  otherwise,  as  has  been  said,  the  man 
could  receive  nothing,  and  therefore  he  could  be 
endowed  with  no  understanding  or  wisdom.  It  is 
acknowledged  that  every  thing  good  and  true  is 
the  Lord's  and  not  man's,  and  yet  that  it  appears 
to  man  to  be  his ;  and  because  every  thing  good 
an,d  true  so  appears,  all  things  of  the  church  and 
of  heaven,  consequently  all  things  of  love  and  wis- 
dom, and  of  charity  and  faith,  so  appear,  and  yet 
nothing  of  these  is  man's.  Unless  it  is  made  to  ap- 
pear to  man  that  he  perceives  these  things  as  if 
from  himself  he  has  no  ability  to  receive  them  from 
the  Lord.  From  all  this  the  truth  of  the  matter 
.can  be  seen,' namely,  that  whatever  one  does  from 
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freedom,  whether  it  be  of  reason  or  not,  provided 
it  is  in  accordance  with  his  reason,  appears  to  him 
to  be  his. 

77.  With  his  faculty  called  rationality  who  is 
not  able  to  understand  that  this  or  that  good  is 
useful  to  society,  and  that  this  or  that  evil  is  harm- 
ful to  it;  for  example,  that  justice,  sincerity,  and 
the  chastity  of  marriage,  are  useful  to  society,  and 
that  injustice,  insincerity,  and  adulterous  relations 
with  the  wives  of  others,  are  harmful  to  it ;  conse- 
quently, that  these  evils  in  themselves  are  injuries, 
and  that  the  goods  in  themselves  are  benefits? 
Who,  therefore,  is  not  able,  if  he  will,  to  make  these 
distinctions  matters  of  reason?  He  has  rationality, 
and  he  has  liberty ;  and  so  far  as  he,  for  these  rea- 
sons, shuns  these  evils  in  himself,  are  his  rationality 
and  liberty  uncovered  and  made  manifest,  and  so  far 
do  they  regulate,  and  give  perception  and -ability ; 
and  so  far' as  this  is  done  man  looks  to  these  goods 
as  a  friend  looks  to  his  friends. 

From  all  this  man  is  able  afterwards  from  his 
faculty  which  is  called  rationality  to  draw  conclu- 
sions about  such  goods  as  are  useful  to  society  in 
the  spiritual  world,  and  about  the  evils  that  ^re 
harmful  there,  if  in  place  of  evils  he  understands 
sins,  and  in  place  of  goods  works  of  charity.  This 
a  man  is  able,  if  he  will,  to  make  a  matter  of  his 
reason,  since  he  has  rationality  and  liberty.  And  so 
far  as  he  shuns  these  evils  as  sins  are  his  rationality 
and  liberty  uncovered  and  made  manifest,  and  so 
far  they  regulate  and  give  perception  and  ability; 
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and  so  far  as  this  is  done,  he  looks  to  the  goods  of 
charity  as  neighbor  looks  to  neighbor,  from  mutual 
love. 

Since,  then,  it  is  tKe  Lord's  will,  for  the  sake  ot 
reception  and  conjunction,  that  whatever  a  man 
does  freely  in  accordance  with  reason  should  appear 
to  him  to  be  his,  and  this  is  in  accordance  with 
reason  itself,  it  follows  that  man  is  able  from  his 
reason  to  will  this  on  the  ground  that  it  constitutes 
his  eternal  happiness ;  and  by  the  Lord's  Divine 
power,  when  it  is  invoked,  is  able  to  do  it. 

78.  (iii.)  Whatever  a  man  does  from  freedom 
in  accordance  with  his  thought  is  appropriated  to 
him  as  his  and  remains. — This  is  because  man's 
own  iproprium)  and  his  freedom  make  one.  Man's 
own  belongs  to  his  life ;  and  what  a  man  does  from 
his  life  he  does  from  freedom.  Again,  man's  own 
belongs  to  his  love,  for  every  one's  life  is  his  love ; 
and  what  a  man  does  from  his  life's  love  he  does 
from  freedom.  From  his  freedom  man  a<5ls  in  ac- 
cordance with  his  thought,  for  the  reason  that 
whatever  belongs  to  one's  life  or  love  becomes  a 
subjedl  of  thought  and  is  confirmed  by  his  thought ; 
and  when  it  has  been  confirmed  he  does  it  from 
freedom  in  accordance  with  his  thought. 

For  whatever  a  man  does  he  does  from  the  will 
by  means  of  the  understanding ;  and  freedom  be- 
longs to  the  will,  and  thought  to  the  understanding. 
Moreover,  from  freedom  man  is  able  to  a<S  contrary 
to  reason,  also  to  a<5l  in  accordance  with  reason  and 
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not  from  freedom ;  but  what  is  so  done  is  not  ap- 
propriated to  the  man ;  it  belongs  merely  to  his 
lips  and  body,  not  to  his  spirit  and  heart.  But 
whatever  is  from  his  spirit  and  heart,  when  it 
comes  to  be  also  of  the  lips  and  body,  is  appro- 
priated to  him.  That  this  is  so  could  be  shown 
by  many  illustrations ;  but  this  is  not  the  place  for 
them. 

To  be  appropriated  to  man  means  to  enter  in- 
to his  life,  and  to  become  a  part  of  his  life,  conse- 
quendy  to  become  his  own.  Yet  there  is  nothing, 
as*  will  be  shown  in  what  follows,  that  is  man's  own, 
it  merely  seems  to  him  as  if  it  were.  Here  it  needs 
only  to  be  said  that  every  good  that  a  man  does 
from  freedom  in  accordance  with  reason  is  appro- 
priated to  him  as  his,  because  in  the  thinking,  the 
willing,  the  speaking,  and  the  doing,  it  appears  to 
him  to  be  his  ;  nevertheless,  the  good  is  not  man's 
but  the  Lord's  in  man  (as  may  be  seen  above,  n. 
76).  How  evil  is  appropriated  to  man  will  be  seen 
in  the  proper  place. 

79*  It  is  also  said  that  whatever  one  does  from 
freedom  in  accordance  with  his  thought  remains, 
since  nothing  that  a  man  has  appropriated  to  him- 
self can  be  eradicated ;  for  it  has  come  to  be  of 
his  love  and  at  the  same  time  of  his  reason,  or  of 
his  will  and  at  the  same  time  of  his  understanding, 
and  consequently  of  his  life.  It  can  be  removed, 
but  it  cannot  be  eliminated ;  and  when  removed 
It  is  as  it  were  transferred  from  the  centre  to  the 
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circumference,  and  there  it  stays.    This  is  what  is 
meant  by  its  remaining. 

For  instance,  if  a  man  in  his  boyhood  and  youth 
has  appropriated  to  himself  a  certain  evil  by  do- 
ing it  from  the  enjoyment  of  his  love,  like  fraud 
or  blasphemy  or  revenge  or  fornication,  as  these 
things  have  been  done  from  freedom  in  accordance 
with  his  thought  he  has  appropriated  them  to  him- 
self; but  if  he  afterwards  repents  of  them,  shuns 
them,  and  looks  upon  them  as  sins  that  must  be 
hated,  and  thus  refrains  from  them  from  freedom 
in  accordance  with  reason,  then  the  good  things  to 
which  those  evils  are  opposed  are  appropriated  to 
him.  These  goods  then  constitute  the  centre  and 
remove  the  evils  towards  the  circumferences  further 
and  further,  to  the  extent  that  he  loathes  and  turns 
away  from  them.  Nevertheless,  they  cannot  be  so 
cast  out  as  to  be  said  to  be  extirpated,  although  by 
such  removal  they  may  appear  to  be  extirpated, 
which  is  effedled  by  man*s  being  withheld  from  evils 
and  held  in  goods  by  the  Lord.  This  is  true  both 
of  all  man's  inherited  evil  and  of  all  his  aftual 
evil. 

Moreover,  I  have  seen  this  proved  by  experi- 
ence with  some  in  heaven  who  thought  themselves 
to  be  free  from  all  evil,  because  they  were  held  in 
good  by  the  Lord.  But  lest  these  should  believe 
the  good  in  which  they  were  to  be  their  own,  they 
were  let  down  from  heaven  and  again  let  into  their 
evils,  until  they  acknowledged  that  from  themselves 
they  were  in  evils,  and  were  in  goods  only  from  the 
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Lord.  After  this  acknowledgment  they  were  led 
back  into  heaven. 

Let  it  be  understood,  therefore,  that  these  goods 
are  appropriated  to  man  only  in  the  sense  that  they 
are  always  the  Lord's  in  man ;  and  that  so  fer  as 
man  acknowledges  this  the  Lord  grants  that  the 
good  may  appear  to  man  to  be  his,  that  is,  that  it 
may  appear  to  man  that  he  loves  the  neighbor  or 
has  charity  as  if  it  were  from  himself,  that  he  be- 
Ueves  or  has  faith  as  if  it  were  from  himself,  that  he 
does  good  and  understands  truths  and  thus  is  wise 
as  if  it  were  from  himself.  From  all  this  'any  one 
who  is  enlightened  can  see  die  nature  and  strength 
of  the  appearance  in  which  the  Lord  wills  man  to 
be ;  and  this  the  Lord  wills  for  the  sake  of  man's 
salvation  ;  for  without  this  appearance  no  one  could 
be  saved.  On  this  subject  see  what  has  been 
shown  above  (n.  42-45). 

8o.  Nothing  that  a  man  merely  thinks,  nor 
even  that  which  he  thinks  to  will,  is  appropriated  to 
him,  unless  at  the  same  time  he  so  far  wills  it  as  to 
do  it  if  opportunity  offers.  This  is  because  when 
man  so  does  anything  he  does  it  from  the  will 
through  the  understanding,  or  from  the  affeftion 
of  the  will  through  the  thought  of  the  understand- 
ing ;  but  so  long  as  it  is  a  matter  of  thought  alone 
it  cannot  be  appropriated,  because  the  understand- 
ing does  not  then  conjoin  itself  with  the  will,  or  the 
thought  of  the  understanding  with  the  affe<5lion  of 
the  will,  but  the  will  with  its  affe6iion  conjoins  itself 
with  the  understanding  and  its  thought,  as  has  been 
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shown  in  many  places  in  Part  Fifth  of  the  work  on 
The  Divine  Love  and  the  Divijie  Wisdom,  This 
is  meant  by  the  words  of  the  Lord : 

■  '*  Not  that  which  entereth  into  the  mouth  maketh  the  man 
unclean ;  but  that  which  goeth  out  of  the  heart  through 
the  mouth,  this  maketh  the  man  unclean  "  {Matt,  xv. 
II ;  also  17,  18,  19). 

In  the  spiritual  sense  "the  mouth*'  means  thought, 
because  thought  speaks  by  means  of  the  mouth ; 
while  "the  heart"  means  in  that  sense  affedion 
which  belongs  to  the'  love.  When  a  man  thinks 
and  speaks  from  that  affeftion  he  makes  himself  un- 
clean. Again  in  Luke  (vi.  45),  "  the  heart"  signifies 
affedlion  which  pertains  to  the  love  or  will,  and 
"the  mouth  "  signifies  thought  which  pertains  to  the 
understanding. 

81*  Again,  such  evils  as  a  man  believes  to  be 
allowable,  even  though  he  does  not  do  them,  are 
appropriated  to  him ;  since  whatever  is  made  allow- 
able in  the  thought  comes  from  the  will,  for  there 
is  then  consent.  When,  therefore,  a  man  believes 
any  evil  to  be  allowable,  he  releases  it  from  internal 
restraint ;  and  is  withheld  from  doing  it  only  by  ex- 
ternal restraints,  which  are  fears.  And  because  his  ' 
spirit  then  favors  that  evil,  whenever  external  re- 
straints are  removed  he  does  it  as  allowable,  and 
in  the  mean  time  continually  does  it  in  his  spirit. 
But  respefting  this  see  the  Do^rine  of  Life  for  the 
New  Jerusalem  (n,  108-113). 

82.   (iv.)  It  is  by  means  of  these  two  faculties 
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thai  man  is  reformed  and  regenerated  by  the  Lord; 
and  without  them  he  cannot  be  reformed  and  regen- 
erated.— The  Lord  teaches  that 

Except  a  raan  be  born  again  he  cannot  see  the  kingdom 
of  God  {John  iii.  3,  5,  7). 

But  very  few  have  known  what  it  is  to  be  born 
again  or  regenerated,  for  the  reason  that  it  has  not 
been  known  what  love  and  charity  are,  nor,  there- 
fore, what  faith  is ;  for  if  one  does  not  know  what 
love  and  charity  are  he  cann6t  know  what  faith  is, 
since  charity  and  faith  make  one,  like  good  and 
truth,  and  like  affe<5lion  which  belongs  to  the  will 
and  thought  which  belongs  to  the  understanding. 
Respefting  this  union,  see  the  work  on  The  Di- 
vine Love  and  the  Divine  Wisdom,  (n.  427-431) ; 
also  The  Do^rine  of  the  New  Jerusalem  (n.  13-24)  ; 
and  above  (n.  3-20). 

83.  No  one  can  come  into  the  kingdom  of 
God  unless  he  has  been  bom  again,  for  the  reason 
that  man  by  inheritance  from  his  parents  is.  bom 
into  evils  of  every  kind,  but  with  an  ability  to  be- 
come spiritual  by  the  removal  of  those  evils ;  and 
unless  he  becomes  spiritual  he  cannot  come  into 
heaven.  From  being  natural  to  become  spiritual  is 
to  be  bom  again  or  regenerated.  But  to  under- 
stand how  man  is  regenerated  these  three  things 
must  be  considered :  what  his  first  state  is,  which 
is  a  state  of  damnation ;  what  his  second  state  is, 
which  is  a  state  of  reformation ;  and  what  his  third 
state  is,  which  is  a  state  of  regeneration. 
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MarCs  first  state y  which  is  a  state  of  damnatum^ 
every  one  has  by  inheritance  from  his  parents ;  for 
man  is  thereby  bom  into  the  love  of  self  and  love 
of  the  world,  and  from  these,  as  fountains,  into  evils 
of  every  kind.  It  is  by  the  enjoyments  of  these 
loves  that  he  is  led;  and  these  enjoyments  cause 
him  not  to  know  that  he  is  in  evils ;  for  no  enjoy- 
ment of  a  love  is  felt  otherwise  than  as  a  good ; 
consequently  unless  a  man  is  regenerated  he  knows 
no  otherwise  than  that  to  love  himself  and  the 
world  above  all  things  is  goodness  itself;  and  to 
rule  over  all  and  to  possess  the  wealth  of  all  is 
the  highest  good.  Moreover,  this  is  the  source  of 
all  evil ;  for  a  man  then  from  love  looks  to  no  one 
but  himself;  or  if  from  love  he  looks  to  another  it 
is  as  a  devil  looks  to  a  devil,  or  a  thief  to  a  thief, 
when  they  aft  together. 

Those  who,  from  the  enjoyment  of  these  loves 
confirm  in  themselves  these  loves  and  the  evils 
flowing  from  them,  remain  natural  and  become 
corporeal-sensual,  and  in  their  own  thought,  which 
is  the  thought  of  their  spirit,  are  insane.  Never- 
theless, while  they  remain  in  the  world  they  are 
able  to  speak  and  a<Sl  rationally  and  wisely,  be- 
cause they  are  men  and  in  consequence  possess 
rationality  and  liberty ;  but  even  this  they  do  from 
love  of  self  and  the  world.  After  death,  when  they 
become  spirits,  they  are  incapable  of  any  other  en- 
joyment than  that  which  they  had  in  spirit  while  in 
the  world ;  and  that  enjoyment  is  the  enjoyment 
of  infernal  love,  which  is  then  turned  into  what  is 
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undelightful,  painful,  and  terrible ;  and  this  is  what 
is  meant  in  the  Word  by  torment  and  hell-fire.  All 
this  makes  clear  that  man's  first  state  is  a  state  of 
damnation,  and  that  those  are  in  it  who  do  not 
permit  themselves  to  be  regenerated. 

Man's  second  state ^  which  is  the  state  of  reform- 
ation,  is  that  in  which  he  begins  to  think  about 
heaven  with  reference  to  the  joy  of  heaven,  and 
from  this  about  God,  who  is  to  him  the  source  of 
heavenly  joy.  But  at  first  this  thought  springs 
from  the  enjoyment  of  love  of  self,  which  enjoy- 
ment is  to  him  heavenly  joy.  And  as  long  as  he 
is  ruled  by  the  enjoyment  of  that  love,  together 
with  the  enjoyments  of  the  evils  that  flow  from  it,  he 
must  needs  think  that  he  draws  near  to  heaven  by 
pouring  out  prayers,  listening  to  preachings,  going" 
to  the  Holy  Supper,  giving  to  the  poor,  helping  the 
needy,  spending  money  on  churches,  contributing 
to  hospitals,  and  so  on.  A  man  in  this  state  knows 
no  otherwise  than  that  be  is  saved  by  mere  thought 
about  those  things  that  religion  teaches,  and  that 
this  is  either  what  is  called  faith,  or  what  is  called 
faith  and  charity.  He  has  no  other  idea  than  that 
he  is  saved  by  so  thinking,  because  he  gives  no 
thought  to  the  evils  that  he  finds  enjoyment  in, 
and  as  long  as  their  enjoyments  remain  the  evils 
remain.  The  enjoyments  of  evil  are  from  lust  for 
them  that  continually  inspires  them,  and  when  no 
fear  prevents,  brings  them  forth. 

So  long  as  evils  continue  in  the  lusts  of  their 
love,  and  the  consequent  enjoyments,  there  is  no 
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faith,*charity,  piety  or  worship  except  in  mere  ex- 
ternals, which  to  the  world  seem  real,  and  yet  are 
not.  These  may  be  compared  to  water  issuing 
from  an  impure  fountain,  which  no  one  can  drink. 
Man  continues  in  the  first  state  as  long  as  he  thinks 
from  religion  about  heaven  and  about  God,  and  yet 
gives  no  thought  to  evils  as  sins  ;  and  he  comes  into 
the  second  state,  or  the  state  of  reformation,  when 
he  begins  to  think  that  there  is  such  a  thing  as 
sin ;  and  still  more  when  he  thinks  that  this  or  that 
is  a  sin,  and  when  he  examines  it  in  himself  to  some 
extent  and  refrains  from  willing  it 

Afan^s  third  state^  which  is  a  state  of  regener- 
atum,  takes  up  and  continues  the  former  state.  It 
begins  when  man  refrains  from  evils  as  sins,  and 
it  progresses,  as  he  shuns  them,  and  is  xperfe6ted 
as  he  fights  against  them ;  and  as  he  from  the 
Lord  conquers  them  he  is  regenerated.  With  one 
who  is  regenerated  the  order  of  life  is  reversed; 
from  being  natural  he  becomes  spiritual ;  for  when 
the  natural  is  separated  from  the  spiritual  it  is 
contrary  to  order,  while  the  spiritual  is  in  harmony 
with  order.  Consequently  the  regenerate  man  adis 
from  charity ;  and  whatever  belongs  to  his  charity  he 
makes  to  be  of  his  faith  also.  Yet  he  becomes  spir- 
itual only  so  far  as  he  is  in  truths ;  for  man  is  regen- 
erated only  by  means  of  truths  and  a  life  in  accord- 
ance with  them ;  for  by  means  of  truths  he  knows 
what  life  is,  and  by  means  of  the  life  he  does  the 
truths,  and  thus  he  conjoins  good  and  truth,  which  is 
the  spiritual  marriage  in  which  heaven  is. 
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85*   By  means  of  these  two  faculties,  called  ra- 
tionality and  liberty,  man  is  reformed    and  reg^en- 
erated,  and  without  them  he  cannot  be  reformed 
and  regenerated,  for  it  is  by  means  of  rationality 
that  he  is  able  to  understand  and  know  what  is  evil 
and  what  is  good,  and  thus  what  is  false  and  what 
is  true ;  and  it  is  by  means  of  liberty  that  he  is  able 
to*  will  what  he  understands  and  knows.     But  so 
long  as  enjoyment  from  the  love  of  evil  rules  he 
is  not  able  to  will  freely  what  is  good  and  true  and 
to  make  these  to  be  of  his  reason,  and  cannot  there- 
fore appropriate  them  to  himself.     For,  as  shown 
above,  it  is  that  which  a  man  does  from  freedom  in 
accordance  with  reason  that  is  appropriated  to  him 
as  his ;  and  unless  good  and  truth  are  appropriated 
as  his,  man  is  not  reformed  and  regenerated;   Again, 
man  does  not  a<5l  from  an  enjoyment  of  the  love 
of  good  and  truth  until  the  enjoyment  from   the 
love  of  evil  and  falsity  has  been  removed ;  for  two 
kinds  of  enjoyment  from  love  that  are  opposites 
are  not  possible  at  the  same  time.    Adting  from  an 
enjoyment   of  love  is   a<5ling  from  freedom ;  and 
since  reason  faVors  the  love,  this  is  also  adiing  in 
accordance  with  reason. 

86.  As  the  evil  man  as  well  as  the  good  man 
has  rationality  and  liberty,  so  the  evil  man  as  well 
as  the  good  man  is  able  to  understand  truth  and 
do  good;  but  while  the  good  man  is  able  to  do 
this  from  freedom  in  accordance  with  reason,  the 
evil  man  is  not;  because  the  evil  man  is  in  the 
enjoyment  of  the  love  of  evil,  while  the  good  man 
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is  in  the  enjoyment  of  the  love  of  good.  Conse- 
quently the  truth  that  the  evil  man  understands  and 
the  good  that  he  does  are  not  appropriated  to  him, 
while  to  the  good  man  good  and  truth  are  appro- 
priated, and  without  appropriation  as  one*s  own, 
there  is  no  reformation  nor  regeneration.  For  in 
the  wicked,  evils  with  falsities  are  as  it  were  in  the 
centre,  while  goods  with  truths  are  in  the  circum- 
ferences ;  but  in  the  good,  goods  with  truths  are  in 
the  centre  and  evils  with  falsities  are  in  the  circum- 
ferences; and  in  both  cases  that  which  is  at  the 
centre  flows  out  even  to  the  circumferences,  as  heat 
from  a  central  fire,  or  as  cold  from  a  central  frigid- 
ity. Thus  in  the  evil  the  goods  in  the  circumfer- 
ences are  defiled  by  the  evils  at  the  centre ;  while 
in  the  good,  the  evils  in  the  circumferences  are 
moderated  by  the  goods  at  the  centre.  This  is  why 
evils  do  not  damn  the  regenerate  man,  and  goods 
do  not  save  the  unregenerate  man. 

87.  (v.)  By  means  of  these  two  faculties  man 
can  be  so  far  reformed  and  regenerated  as  he  can 
be  led  by  means  of  them  to  acknowledge  that  every 
thing  good  and  true  that  he  thinks  and  does  is 
from  the  Lord,  and  not  from  himself. — It  has  been 
told  just  above  what  reformation  is  and  what  regen- 
eration is,  also  that  man  is  reformed  and  regener- 
ated by  means  of  the  two  faculties,  rationality  and 
liberty ;  and  since  it  is  by  means  of  these  that  this 
is  done,  something  further  shall  be  said  about  them. 
It  is  from  rationality  that  man  has  the  ability  to 
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u:iderstand,  and  from  liberty  that  he  has  the  ability 
to  will,  in  both  cases  as  if  it  were  done  from  himself. 
Nevertheless,  none  but  a  regenerate  man  has  the 
ability  to  will  good  from  freedom,  and  thus  do  it  in 
accordance  with  reason.  An  evjl  man  is  able  from 
freedom  to  will  evil  only,  and  to  do  evil  in  accord- 
ance with  the  thought  that  he  makes  by  confirma- 
tions to  appear  rational.  For  evil  can  be  confirmed 
as  easily  as  good ;  although  e.vil  is  confirmed  by 
means  of  fallacies  and  appearances,  which  become 
falsities  when  they  are  confirmed ;  and  when  any 
thing  has  been  confirmed  it  appears  to  be  brougl^t 
into  harmony  with  the  reason. 

88.  Every  one  who  has  any  thought  from 
interior  understanding  can  see  that  the  power  to 
will  and  the  power  to  understand  are  not  from  man, 
but  are  from  Him  who  possesses  Power  itself,  that 
is,  Power  in  its  essence.  Consider  what  this  source 
of  power  is.  Is  it  not  from  Him  who  has  it  in  its 
very  potency,  that  is,  who  has  it  in  Himself,  and 
thus  from  Himself?  Power  in  itself,  therefore,  is 
Divine.  Every  power  must  have  a  supply  that  must 
be  imparted  to  it,  and  thus  a  determination  from 
what  is  more  internal  or  higher  than  itself.  The 
eye  has  no  power  to  see  from  itself,  nor  has  the 
ear  power  to  hear  from  itself,  nor  the  mouth  to 
speak  from  itself,  nor  the  hand  to  aft  from  itself; 
the  supply  and  consequent  determination  must  be 
from  the  mind.  Nor  has  the  mind  from  itself  the 
power  to  think  and  to  will  one  thing  or  another 
apart  from  something  more  internal  or  higher  that 
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deteiTHines  the  mind  to  it.  It  is  the  same  with  the 
power  to  understand  and  the  power  to  will ;  these 
can  come  only  from  Him  who  has  in  Himself  the 
power  to  will  and  the  power  to  understand. 

All  this  makes  clear  that  these  two  faculties 
called  rationality  and  liberty  are  from  the  Lord  and 
not  from  man ;  and  as  they  are  from  the  Lord  it 
follows  that  man  wills  and  understands  nothing 
whatever  from  himself,  but  only  as  if  it  were  from 
himself  Any  one  can  be  convinced  -that  this  is 
true  who  knows  and  believes  that  the  volition  of 
every  good  and  the  understanding  of  every  truth 
are  not  from  man  but  from  the  Lord.  *  The  Word 
teaches  in  ybhn  (iii.  27 ;  xv.  5)  that 

A  man  can  receive  nothing  from  himself,  and  can  do  no- 
thing from  himself. 

89.  Since,  then,  all  willing  is  from  love  and  all 
understanding  is  from  wisdoni,  it  follows  that  the 
power  to  will  must  be  from  the  Divine  love,  and 
the  power  to  understand  from  the  Divine  wisdom, 
and  thus  both  must  be  from  the  Lord,  who  is  Di- 
vine love  itself  and  Divine  wisdom  itself;  and  from 
this  it  follows  that  to  a6l  from  freedom  in  accord- 
ance with  reason  can  be  from  no  other  source.  And 
as  freedom,  like  love,  is  inseparable  from  willing, 
so  all  a6lion  is  in  accordance  with  reason.  But 
there  is  in  man  an  interior  and  an  exterior  willing  ; 
and  he  can  a6l  in  accordance  with  the  exterior  and 
not  at  the  same  time  in  accordance  with  the  inte- 
rior, as  the  hypocrite  or  the  flatterer  does ;  and 
yet  such  exterior  willing  is  from  freedom,  since  it 


98  THE  *DiyiNE  n»ROV!DENCE 

is  from  a  love  of  appearing  something  else  than 
what  one  is,  or  it  is  from  a  love  of  some  evil  that 
one  has  in  mind  from  a  love  of  the  interior  will. 
And  yet,  as  just  said,  an  evil  man  is  unable  to  do 
any  thing  from  freedom  in  accordance  with  his  rea- 
son except  what  is  evil.  From  freedom  in  accord- 
ance with  reason  he  has  no  ability  to  do  good. 
He  can  do  good,  to  be  sure,  but  not  from  that 
interior  freedom  which  is  his  own  freedom,  the 
freedom  from  which  his  exterior  freedom  takes  its 
quality  of  not  being  good. 

90.  It  is  said  that  man  can  be  so  far  reformed 
and  regenerated  as  he  can  be  led  by  means  of  these 
two  faculties  to  acknowledge  that  every  thing  good 
and  true  that  he  thinks  and  does  is  from  the  Lord 
and  not  from  himself.  It  is  only  by  means  of  these 
two  faculties  that  man  can  acknowledge  this,  be- 
cause these  faculties  are  from  the  Lord,  and  are  the 
Lord's  in  man,  as  is  clear  from  what  has  already 
been  said.  It  therefore  follows  that  man  can  make 
this  acknowledgment  from  the  Lord,  but  not  from 
himself,  nevertheless  he  can  do  it  as  if  it  were  done 
from  himself;  this  the  Lord  gives  to  everyone.  He 
may  believe  it  to  be  from  himself  and  yet  when  he 
is  wise  he  will  acknowledge  that  it  is  not  from  him- 
self Otherwise  the  truth  that  one  thinks  and  the 
good  that  he  does  are  not  truth  and  good  in  them- 
selves, for  man  is  in  them  and  not  the  Lord ;  and 
the  good  that  has  man  in  it,  provided  it  has  salva- 
tion as  its  end,  is  a  meritorious  good  ;  but  the  good 
that  has  the  Lord  in  it  is  not  meritorious. 
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9I«  But  very  few  are  able  to  apprehend  intel- 
ligentiy  that  acknowledgment  of  the  Lord,  and  an 
acknowledgment  that  all  that  is  good  and  true  is 
from  the  Lord,  are  what  cause  a  man  to  be  re- 
formed and  regenerated.  For  it  may  be  asked, 
What  does  that  acknowledgment  do,  since  the 
Lord  is  omnipotent  and  wills  to  save  all?  And 
is  He  not  able  and  willing  to  do  this,  provided  He 
is  moved  to  mercy?  But  such  thought  is  not  from 
the  Lord ;  nor  is  it  from  any  interior  sight  of  the 
understanding,  that  is,  from  any  enlightenment. 
Therefore  what  this  acknowledgment  effe<5ls  shall 
be  briefly  stated. 

In  the  spiritual  world,  where  spaces  are  nothing 
but  appearances,  presence  is  caused  by  wisdom  and 
conjunction  by  love;  and  vice  versa.  There  can 
be  an  acknowledgment  of  the  Lord  from  wisdom, 
and  there  can  be  an  acknowledgment  of  the  Lord 
from  love.  Acknowledgment  of  the  Lord  from  wis- 
dom, which  regarded  in  itself  is  nothing  but  know- 
ledge, is  effected  by  docSlrine ;  while  acknowledg- 
ment of  the  Lord  from  love  is  efliecSed  by  a  life  in 
accordance  with  doftrine.  This  produces  conjunc- 
tion, the  other  presence.  And  for  this  reason  those 
that  rejedl  docSlrine  concerning  the  Lord  remove 
themselves  from  Him ;  and  as  such  also  rejedl  life 
they  separate  themselves  from  Him ;  while  those 
that  reje<5l  life  and  not  docSrine  are  present,  although 
separated.  They  are  like  those  that  talk  with  one 
another  as  friends  but  have  no  love  for  one  an- 
other.    Or  the}  are  like  two  persons,  one  of  whom 


100  T//f  'DiyiNE  'PROl^lDENCE 

speaks  to  the  other  as  a  friend,  and  yet  hates  him 
as  an  enemy. 

That  this  is  true  is  acknowledged  in  the  common 
belief  that  he  who  teaches  well  and  lives  well  is 
s'aved,  but  he  who  teaches  well  and  lives  wickedly 
is  not  saved;  also  that  he  who  does  not  acknow- 
ledge God  cannot  be  saved.  All  this  makes  clear 
what  that  religion  is  that  merely  thinks  about  the 
Lord  from  faith,  as  it  is  called,  but  does  not  do  any- 
thing froni  charity.    So  the  Lord  says,- 

"  Why  call  ye  Me  Lord,  Lord,  and  do  not  the  things  that 
I  say  ?  Every  one  that  cometh  to  Me  and  heareth  My 
sayings  and  doeth  them, . .  is  like  a  man  building  a 

house, ....  and  laid  a  foundation  upon  the  rock 

But  he  that  heareth  and  doeth  not  is  like  a  man  that 
built  a  house  upon  the  earth  without  a  foundation" 
{Luke  vi.  46-49). 

92.  (vi.)  By  means  of  these  two  faculties  the 
conjunSlion  of  the  Lord  with  man  and  the  recipro- 
cal conjunSlion  of  man  with  the  Lord  are  effected. — 
Conjunftion  with  the  Lord  and  regeneration  are  the 
same,  for  so  far  as  any  one  is  conjoined  with  the 
Lord  he  is  regenerated.  Therefore  all  that  has 
been  said  above  of  regeneration  may  be  said  of 
conjunftion ;  and  what  is  here  said  of  conjunflion 
may  be  said  of  regeneration.  That  there  is  a  con- 
jun(5lion  of  the  Lord  with  man,  and  a  reciprocal 
conjunftion  of  man  with  the  Lord,  He  Himself 
teaches  in  John: 

*'  Abide  in  Me  and  I  in  you He  that  abideth  in  Me 

and  I  in  him,  the  same  beareth  much  fruit"  (xv.  4,  5)* 
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♦ 

**  At  that  day  ye  shall  know  that ....  ye  are  in  Me  and  I 
in  you**  (xiv.  20). 

Any  one  can  see  from  reason  alone  that  there 
is  no  conjun<5Uon  of  minds  unless  it  is  reciprocal, 
and  that  the  reciprocation  is  what  conjoins.  If 
one  loves  another  and  is  not  loved  in  return,  then 
as  the  one  approaches  the  other  withdraws ;  but  if 
he  is  loved  in  return,  then  as  one  approaches  the 
other  approaches,  and  conjun<5lion  takes  place. 
Moreover,  love  wills  to  be  loved ;  this  is  implanted 
in  it ;  and  so  far  as  love  is  loved  in  return  it  is  in 
itself  and  in  its  enjoyment.  This  makes  clear  that 
when  the  Lord  loves  man  and  is  not  loved  in  re- 
turn by  man,  the  Lord  approaches  and  man  with- 
draws ;  thus  the  Lord  continually  wills  to  draw  near 
to  man  and  to  enter  into  him,  and  man  turns  back 
and  goes  away.  This  is  true  of  those  that  are  in 
hell ;  but  with  those  that  are  in  heaven  there  is  a 
mutual  conjunftion. 

Since  the  Lord  wills  conjunflion  with  man  in 
order  to  save  him,~He  provides  that  there  shall  be 
in  man  something  reciprocal.  The  reciprocal  in 
man  is  this,  that  the  good  which  he  wills  and  does 
from  freedom,  and  the  truth  which,  from  that  will- 
ing, he  thinks  and  speaks  in  accordance  with  rea- 
son, appear  to  be  from  himself,  and  this  good  in 
his  will  and  this  truth  in  his  understanding  appear 
to  be  his.  To  man  they  even  appear  to  be  from 
himself  and  to  be  his  precisely  as  if  they  were  his, 
with  no  difference  whatever.  Take  notice  whether 
any  one  by  any  sense  perceives  it  to  be  otherwise. 
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Respecting  this  appearance  as  if  from  oneself  see 
above  (n.  74-77) ;  and  respefting  appropriation  as 
one's  own  (n.  7&-81).  The  only  difference  is  that 
man  is  required  to  acknowledge  that  he  does  good 
and  thinks  truth  not  from  himself  but  from  the 
Lord,  and  consequently  that  the  good  he  does  ajnd 
the  truth  he  thinks  are  not  his.  To  so  think  from 
some  love  in  the  will,  because  such  is  the  truth,  is 
what  causes  conjunflion;  for  thus  man  looks  to 
the  Lord  and  the  Lord  looks  on  man. 

93*  The  nature  of  the  difference  between  those 
who  believe  all  good  to  be  from  the  Lord  and  those 
who  believe  good  to  be  from  themselves  it  has  been 
permitted  me  both  to  hear  and  see  in  the  spiritual 
world.  Those  who  believe  good  to  be  from  the 
Lord  turn  the  face  to  Him,  and  receive  the  enjoy- 
ment and  the  blessedness  of  good.  But  those  who 
believe  good  to  be  from  themselves  look  to  them- 
selves and  think  in  themselves  that  they  are  mer- 
itorious. And  because  they  look  to  themselves 
they  are  able  to  perceive  the  enjoyment  of  their  own 
good  only,  which  is  not  the  enjoyment  of  good 
but  the  enj^oyment  of  evil.  For  what  is  man's  own 
{proprium)  is  evil ;  and  the  enjoyment  of  evil  when 
perceived  as  good  is  hell.  Those  that  have  done 
good  and  have  believed  it  to  be  from  themselves,  if 
after  death  they  do  not  receive  the  truth  that  all 
good  is  from  the  Lord,  mingle  with  infernal  genii, 
and  at  length  come  to  be  one  with  them ;  while 
those  that  receive  this  truth  are  reformed.  But 
none  receive  it  except  those  who  have  looked  to 
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God  in  their  life.     Looking  to  God  in  their  life  is 
nothing  else  than  shunning  evils  as  sins. 

94.  The  conjundtion  of  the  Lord  with  man 
and  the  reciprocal  conjun(5tion  of  man  with  the 
Lord  is  effefted  by  loving  the  neighbor  as  oneself 
and  loving  .the  Lord  above  all  things.    To  love  the 
neighbor  as  oneself  consists  solely  in  not  acting  in- 
sincerely or  unjustly  towards  him,  not  holding  him 
in  hatred  or  burning  with  revenge  against  him,  not 
reviling  or  defaming  him,  not  committing  adultery 
with  his  wife,  and  not  doing  other  like  things  against 
him.    Who  cannot  see  that  those  who  do  such 
things  do  not  love  the  neighbor  as  themselves? 
But  those  who  do  not  do  such  things  for  the  rea- 
son that  they  are  evils  against  the  neighbor  and 
sins  against  the  Lord,  ad  sincerely,  justly,  kindly, 
and  faithfully  in  relation  to  the  neighbor;  and  as 
the  Lord  does  likewise,  a  reciprocal  conjunftion  is 
effeded.    And  when  there  is  reciprocal  conjundlion, 
whatever  a  man  does  to  the  neighbor  he  does  from 
the  Lord;-  and  whatever  he  does  from  the  Lord 
is  good.    Then  it  is  not  the  person  but  the  good 
in  the  person  that  is  the  neighbor  to  him.    To  love 
the  Lord  above  all  things  consists  solely  in  doing 
no  evil  to  the  Word  for  the  reason  that  the  Lord 
is  in  the  Word,  or  to  the  holy  things  of  the  church 
for  the  reason  that  the  Lord  is  in  the  holy  things 
of  the  church,  or  to  the  soul  of  any  one,  for  the  rea- 
son that  every  one's  soul  is  in  the  Lord's  hand. 
Those  who  shun  these  evils  as  monstrous  sins  love 
the  Lord  above  all  things.    But  this  none  can  do 


104  THE  DIVINE  ^PROVIDENCE 

except  those  who  love  the  neighbor  as  themselves, 
for  the  two  are  joined  together. 

95*  Because  there  is  a  conjun<5lion  both  of 
the  Lord  with  man  and  of  man  with  the  Lord, 
there  are  two  tables  of  the  law,  one  for  the  Lord 
and  the  other  for  man.  So  far  as  man  keeps  the 
law  of  his  table  as  if  from  himself,  so  far  the  Lord 
enables  him  to  keep  the  laws  of  His  table.  But  the 
man  who  does  not  keep  the  laws  of  his  own  table, 
all  of  which  refer  to  love  to  the  neighbor,  can  not 
keep  the  laws  of  the  Lord's  table,  all  of  which  refer 
to  love  to  the  Lord.  How  can  a  murderer,  a  thief, 
an  adulterer,  or  a  false  witness,  love  the  Lord? 
Does  not  reason  declare  that  being  such  and  loving 
God  involves  a  contradi<5tion?  Is  not  the  devil 
such?  Can  the  devil  do  other  than  hate  God?  But 
when  a  man  turns  away  from  murder,  adultery, 
theft,  and  false  witness  as  infernal,  then  he  can  love 
the  Lord ;  for  he  then  turns  his  face  from  the  devil 
^to  the  Lord;  and  when  he  turns  his  feice  to  the 
Lord  love  and  wisdom  are  given  him.  These  enter 
man  by  the  face,  and  not  by  the  back  of  the  neck. 
As  conjunftion  with  the  Lord  is  effefted  in  this  way 
and  in  no  other  way,  these  two  tables  are  called  a 
covenant ;  and  a  covenant  is  between  two. 

96.  (vii.)  The  Lord  preserves  these  two /acui- 
ties in  man  unharmed  and  as  sabred  in  the  whole 
course  of  his  Divine  providence. — This  is  because 
without  these  two  faculties  man  would  not  possess 
understanding  and  will,  and  thus  would  not  be  man ; 
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also  because  without  these  two  faculties  mian  could 
not  be  conjoined  with  the  Lord,  and  thus  could 
not  be  reformed  and  regenerated;  alsc  because 
without  these  two  faculties  man  could  not  have 
immortality  .and  eternal  life.  That  this  is  so  can 
be  seen  in  part  from  a  knowledge  of  what  liberty 
and  rationality  are  (which  are  the  two  faculties  here 
meant),  as  given  in  the  preceding  pages;  but  not 
clearly  unless  the  above  propositions  are  presented 
to  view  as  conclusions ;  these  therefore  must  be 
made  clear. 

Without  these  two  faculties  man  would  not  pos^ 
sess  will  and  understandings  and  would  not  be 
man. — For  man  has  will  from  no  other  source  than 
being  able  to  will  freely  as  if  from  himself;  and  to 
will  freely  as  if  from  himself  is  from  a  faculty  con- 
tinually given  him  by  the  Lord  that  is  called  liberty. 
And  man  has  understanding  from  no  other  source 
than  being  able  to  understand  as  if  from  himself 
whether  a  thing  is  in  harmony  with  reason  or  not ; 
and  to  understand  whether  a  thing  is  in  harmony 
with  reason  or  not  4s  from  the  other  faculty  contin- 
ually given  to  man  by  the  Lord  that  is  called  ra- 
tionality.   In  man  these  two  faculties  are  conjoined, 
like  the  will  and  the  understanding  in  this  respedl, 
that  man  has  the  ability  to  understand  because  he 
has  the  power  to  will ;   for  willing  is  not  possible 
apart  from   understanding;    understanding    is    its 
consort    or   mate,  without  which  it  can  not  exist. 
This   is  why  along  with  the  faculty  called  liberty 
the  faculty  called  rationality  is  given ;  and  why  if 
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you  take  away  willing  from  understanding  you  un- 
derstand nothing. 

Moreover,  in  the  measure  of  your  willing  you 
have  the  ability  to  understand,  provided  the  aids 
that  are  called  knowledges  are  both  present  and 
opened,  for  these  are  like  tools  to  the  workman.. 
It  is  said  that  you  have  the  ability  to  understand 
in  the  measure  of  your  willing,  that  is,  in  the  mea- 
sure of  your  love  to  understand,  for  the  will  and 
love  aft  as  one.  This  may  seem  absurd;  but  it 
seems  so  only  to  those  who  do  not  love  and  there- 
fore do  not  wish  to  understand;  and  those  who 
do  not  wish  to  understand  say  that  they  cannot. 
But  who  those  are  that  are  unable  to  understand, 
and  who  those  are  that  are  able  to  understand  with 
difficulty,  will  be  told  in  a  subsequent  article. 

No  proof  is  needed  to  show  that  unless  man  pos- 
sessed a  will  from  the  faculty  that  is  called  liberty, 
and  an  understanding  from  the  faculty  that  is  called 
rationality,  he  would  not  be  a  man.  Beasts  do  not 
have  these  faculties.  There  is  an  appearance  that 
beasts  are  able  to  will  and  to  understand,  but  they 
are  not.  Natural  affeflion,  which  in  itself  is  desire, 
with  its  mate,  knowledge,  is  what  alone  leads  and 
moves  beasts  to  do  what  they  do.  There  is,  it  is 
true,  something  of  the  civil  and  moral  in  their 
knowledge ;  but  this  is  not  above  their  knowledge 
because  they  have  no  spiritual  which  gives  percep- 
tion of  the  moral,  and  consequently  have  no  ability 
to  think  analytically  about  it.  They  can,  indeed, 
be  taught  to  do  something ;  but  this  is  only  some- 
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thing  natural  that  adds  itself  to  their  knowledge 
and  affeftion  simultaneously,  and  is  reproduced 
either  through  the  sight  or  through  the  hearing; 
but  in  no  wise  becomes  a  matter  of  thought  still 
less  of  reason  in  them.  But  something  respefling 
this  may  be  seen  above  (n.  74). 

Without  these  two  facilities  man  could  not  be 
conjoined  with  the  Lordy  and  thus  could  not  be  re- 
formed and  regenerated, — ^This  has  been  shown 
above.  For  the  Lord  has  His  residence  in  man, 
both  in  the  evil  and  in  the  good,  in  these  two 
faculties;  and  it  is  by  means  of  them  that  He 
conjoins  Himself  with  every  man.  It  is  from  this 
that  an  evil  man  as  well  as  a  good  man  has  the 
ability  to  understand,  and  in  consequence  has  in 
potency  the  will  of  good  and  the  understanding  of 
truth ;  that  he  does  not  have  them  a<5lually  is  ow- 
ing to  the  abuse  of  these  faculties.  That  the  Lord 
has  His  residence  in  every  man  in  these  faculties  is 
from  the  inflow  of  His  will,  in  that  He  wills  to  be 
received  by  man  and  to  have  an  abode  in  him 
and  to  give  him  the  happy  things  of  eternal  life. 
All  this  belongs  to  the  Lord's  will,  for  it  belongs  to 
His  Divine  love.  It  is  this  will  of  the  Lord  that 
causes  the  appearance  in  man  that  what  he  thinks, 
speaks,  wills  and  does  is  his  own. 

That  it  is  the  inflow  of  the  Lord's  will  that 
does  this  can  be  established  by  many  things  from 
the  spiritual  world.  Sometimes  the  Lord  so  fills 
an  angel  with  His  Divine  that  the  angel  does  not 
know  that  he  is  not  the  Lord.     Thus  were  the  an- 
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gels  filled  that  were  seen  by  Abraham,  Hagar,  and 
Gideon,  and  therefore  they  called  themselves  Jeho- 
vah, of  whom  in  the  Word.  Again,  one  spirit  can 
be  so  filled  by  another  as  not  to  know  but  that  he 
is  the  other.  This  I  have  often  seen.  Furthermore 
it  is  known  in  heaven  that  the  Lord  does  every 
thing  by  willing  it,  and  that  whatever  he  wilfs  is 
done.  All  this  makes  clear  that  it  is  by  means  of 
these  two  faculties  that  the  Lord  conjoins  Himself 
with  man  and  causes  man  to  be  reciprocally  con- 
joined with  him.  But  how  man  !§  reciprocally- 
conjoined  by  means  of  these  faculties,  and  how  he 
is  consequently  reformed  and  regenerated  by  means 
of  them,  has  been  told  above,  and  more  will  be 
said  about  it  further  on. 

That  man  without  these  two  faculties  could  not 
have  immortality  and  eternal  life,  follows  from  what 
has  just  been  said,  that  by  means  of  them  there 
is  conjundlion  with  the  Lord,  also  reformation  and 
regeneration  ;  through  conjun<51tion  man  has  immor- 
tality, and  through  reformation  and  regeneration 
he  has  eternal  life.  And  as  by  means  of  these  two 
faculties  there  is  a  conjunction  of  the  Lord  with 
every  man,  both  the  evil  and  the  good,  as  has  been 
said,  so  every  man  has  immortality.  But  eternal 
life,  that  is,  the  life  of  heaven,  is  given  to  him  in 
whom  there  is  a  reciprocal  conjunftion  from  inmosts 
to  outmosts.  From  all  this  the  reasons  are  evident 
why  the  Lord  preserves  these  two  faculties  in  man 
unharmed  and  as  sacred,  in  the  whole  course  of  his 
Divine  providence. 
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97«  (viii.)   Therefore  it  is  [a  law]  of  the  Di- 
vine providence  thai  man  should  a^  from  freedom 
in  accordance  with  reasofi, — To  a<3:  from  freedom 
in  accordance  with  reason,  to  adl  from  liberty  and 
rationality,  and  to  adl  from  the  will  and  the  under- 
standing, are  the  same  thing ;  but  it  is  one  thing 
to  ad  from  freedom  in  a(5cordance  with  reason,  or 
to  ad  from  liberty  and  rationality,  and  it  is  another 
thing  to  aft  from  freedom  itself  in  accordance  with 
reason  itself  or  to  a<5l  from  liberty  itself  and  from 
rationality  itself.     For  a  man  who  does  evil  from 
the  love  of  evil  and  confirms  that  evil  in  himself, 
ads  from  freedom  in  accordance  with  reason ;  but 
his  freedom  is  not  in  itself  freedom,  or  freedom  it- 
self, but  is  an  infernal  freedom  that  is  in  itself  slav- 
ery ;  and  his  reason  is  not  in  itself  reason,  but  is 
a  spurious  or  a  false  reason,  or  what  is  made  to 
appear  by  confirmations  to  be  reason.    Nevertheless 
tliey  are  both  of  the  Divine  providence ;  for  if  the 
freedom  to  will  evil  and  to  make  it  appear  by  con- 
firmations to  be  in  accordance  with  reason  were 
taken  away  from  the  natural  man,  liberty  and  ra- 
tionality, and  will  and  understanding  with  them, 
would  perish,  and  he  would  have  no  ability  to  be 
withdrawn  from  evils  and  reformed,  and  thus  con- 
joined with  the    Lord   and    live  .forever.     Conse- 
quently the  Lord  guards  freedom  in  man  as  the 
man  guards  the  apple  of  his  eye.     Nevertheless, 
the  Lord  continually  withdraws  man  from  evils  by 
means  of  his  freedom ;  and  so  far  as  he  is  able  to 
withdraw  him  He  implants  what  is  good  by  means 
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of  freedom.  Thus  in  the  place  of  infernal  freedom 
the  Lord  gradually  endows  man  with  heavenly  free- 
dom. 

98.  It  has  been  said  above  that  every  man 
possesses  the  faculty  to  will  that  is  called  liberty, 
and  the  faculty  to  understand  that  is  called  ration- 
ality ;  but  it  should  be  well  understood  that  these 
faculties  are,  as  it  were,  innate  in  man,  for  his  hu- 
man itself  is  in  them.  But,  as  has  just  been  said,  it 
is  one  thing  to  ad  from  freedom  in  accordance 
with  reason,  and  another  thing  to  a<5l  from  freedom 
itself  in  accordance  with  reason  itself.  Only  such 
as  have  suffered  themselves  to  be  regenerated  by 
the  Lord  aft  from  freedom  itself  in  accordance  with 
reason  itself;  all  others  adl  from  freedom  in  accord- 
ance with  thought  to  which  they  give  the  sem- 
blance of  reason.  And  yet  every  man,,  unless  bom 
foolish  or  excessively  stupid,  is  able  to  attain  to 
reason  itself,  and  through  it  to  freedom  itself.  But 
there  are  many  reasons  why  every  man  does  not 
do  this,  that  will  be  made  known  in  what  follows. 
Here  it  will  only  be  told  who  those  are  to  whom 
freedom  itself  or  liberty  itself,  together  with  reason 
itself  or  rationality  itself,  cannot  be  given ;  and  to 
whom  they  can  scarcely  be  given. 

Liberty  itself  and  rationality  itself  cannot  be 
given  to  those  that  are  born  foolish,  or  to  those 
that  have  become  foolish,  so  long  as  they  remain 
so.  They  cannot  be  given  to  those  bom  stupid 
and  gross,  or  to  any  that  have  become  so  from 
the  torpor  of  idleness,  or  from  any  disease  that 
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has  perverted  or  wholly  closed  the  interiors  of  the 
mind,  or  from  the  love  of  a  beastly  life. 

Liberty  itself  and  rationality  itself  cannot  be 
given  to  those  in  the  Christian  world  who  wholly 
deny  the  Lord's  Divinity  and  the  holiness  of  the 
Word,  and  have  maintained  this  denial  confirmed 
in  them  to  the  end  of  life ;  for  this  is  meant  by  the 
sin  against  the  Holy  Spirit  which  is  not  forgiven 
either  in  this  world  or  in  the  world  to  come  {^Matt 
xii.  31,32). 

Neither  can  liberty  itself  and  rationality  itself  be 
given  to  those  who  attribute  all  things  to  nature 
and  nothing  to  the  Divine,  and  who  have  made 
this  to  be  their  belief  by  reasonings  firom  things 
visible;  for  such  are  atheists. 

Liberty  itself  and  rationality  itself  can  scarcely 
be  given  to  those  who  have  strongly  confirmed 
themselves  in  falsities  of  religion,  for  a  confirmer  of 
falsity  is  a  denier  of  truth.  But  they  can  be  given 
to  those  who,  whatever  their  religion  may  be,  have 
not  so  confirmed  themselves  (on  which  see  what  is 
presented  in  The  DoSlrine  of  the  New  yerusalem 
ccnceming  the  Sacred  Scripture y  n.  91-97). 

Infants  and  children  cannot  come  into  liberty 
itself  and  rationality  itself  until  they  are  grown  up ; 
for  the  interiors  of  the  mind  in  man  are  opened 
gradually;  and  in  the  mean  time  they  are  like 
seeds  in  unripe  fruit,  that  cannot  sprout  in  the  soil. 

99*  It  has  been  said  that  liberty  itself  and 
rationality  itself  cannot  be  given  to  those  that  have 
denied  the  Lord's  Divinity  and  the  holiness  of  the 
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Word,  or  to  those  that  have  confirmed  themselves 
in  favor  of  nature  against  the  Divine,  and  scarcely 
to  those  that  have  strongly  confirmed  themselves 
in  falsities  of  religion.     Yet  none  of  these  have  lost 
the  faculties  themselves.     I   have    known  atheists 
who  had  become  devils  and  satans  to  understand 
the  arcana  of.  wisdom  as  well  as  angels,  but  only 
while  they  heard  them  from  others ;  fend  when  they 
returned  into  their  own  thoughts  they  did  not  un- 
derstand, for  the  reason  that  they  had  no  desire  to. 
They  were  shown  that  they  might  have  the  desire 
if  they  were  not  misled  by  the  love  and  consequent 
enjoyment  of  evil ;  and  this  fhey  understood  when 
they  heard  it,  and  even  asserted  that  they  might, 
but  that  they  had  no  wish  to  be  able,  since  this 
would  make  them  unable  to  will  what  they  had 
willed,  which  was  evil,  from  enjoyment  in  its  lust. 
I  have  often  heard  such  wonderful  things  in  the 
spiritual  world,  by  which  it  has  been  fully  proved 
to  me  that  every  man  possesses  liberty  and  ration- 
ality ;  and  that  everyone  can  come  into  liberty  itself 
and  rationality  itself  provided  he  shuns  evils  as  sins. 
But  a  mature  man  who  does  not  come  into  liberty 
itself  and  rationality  itself  in  the  world  can  in  no 
wise  come  into  them  after  death  ;  for  his  state  of  life 
then  remains  forever  such  as  it  had  been  in  the 
world. 


VL 


IT  IS  A  LAW  OF  THE  DIVINE  PROVIDENCE  THAT  MAN  SHOULD 
AS  IF  FROM  HIMSELF  PUT  AWAY  EVILS  AS  SINS  IN 
THE  EXTERNAL  MAN ;  AND  THE  LORD  IS  ABLE  IN  THIS 
WAY  AND  IN  NO  OTHER  TO  PUT  AWAY  EVILS  IN 
THE  INTERNAL  MAN,  AND  SIMULTANEOUSLY  IN  THE 
EXTERNAL. 

lOCk 

ANY  one  is  able  to  see  from  reason  alone  that 
the  Lord,  who  is  good  itself  and  truth  itself, 
cannot  enter  into  man  unless  the  evils  and  fals- 
ities in  him  are  put  away ;  for  evil  is  the  opposite 
of  good,  and  falsity  is  the  opposite  of  truth,  and  two 
opposites  can  in  no  wise  be  commingled,  but  when 
one  draws  near  to  the  other  a  combat  takes  place, 
which  lasts  till  one  gives  way  to  the  other ;  ^and 
the  one  that  yields  departs,  and  the  other  takes  its 
place.  In  such  opposition  are  heaven  and  hell,  or 
the  Lord  and  the  devil.  Can  any  one  think  in  a 
rational  way  that  the  Lord  can  enter  where  the  devil 
reigns,  or  that  heaven  can  be  where  hell  is?  From 
the  rationality  granted  to  every  sane  man  can  he 
not  see  that  for  the  Lord  to  enter  the  devil  must  be 
cast  out?  or  for  heaven  to  enter,  hell  must  be  put 
away? 

This  opposition  is  meant  by  Abraham's  words 
from  heaven  to  the  rich  man  in  hell. 
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"  Between  us  and  you  there  is  a  great  gulf  fixed  ;  that 
those  wishing  to  pass  from  this  side  to  you  may  not 
be  able,  nor  can  those  on  that  side  pass  over  to  us " 
{LuJ^  xvi.  26). 

Evil  itself  is  hell,  and  good  itself  is  heaven ;  or  what 
is  the  same,  evil  itself  is  the  devil,  and  good  itself  is 
the  Lord;  and  the  man  in  whom  evil  reigns  is  a 
hell  in  the  least  form  ;  while  the  man  in  whom  good 
reigns  is  a  heaven  in  the  least  form.  This  being  so, 
how  can  heaven  enter  hell  when  between  them  a 
gulf  so  great  is  fixed  that  there  can  be  no  crossing 
from  one  to  the  other?  From  all  this  it  follows  that 
hell  must  by  all  means  be  put  away  to  make  it  pos- 
sible for  the  Lord  with  heaven  to  come  in. 

ioi«  But  many,  especially  such  as  have  con- 
firmed themselves  in  a  faith  separated  from  charity, 
do  not  know  that  when  they  are  in  evils  they  are 
in  hell ;  they  do  not  even  know  what  evils  are,  for 
the  reason  that  they  give  no  thought  to  evils,  saying 
that  as  they  are  not  under  the  yoke  of  the  law  they 
are  not  condemned  by  the  law,  and  that,  as  they 
are  unable  to  contribute  anything  to  their  salva- 
tion, they  are  unable  to  put  away  any  evil  from 
themselves ;  and  furthermore  are  unable  to  do  any 
good  from  themselves.  These  are  such  as  negle<5l 
to  think  about  evil,  and  because  of  this  they  are 
continually  in  evil.  Such  are  meant  by  the  goats 
spoken  of  by  the  Lord  in  Matthew  (xxv.  32,  33, 
41-46),  as  may  be  seen  in  The  Do6lrine  of  the 
New  Jerusalem  concerning  Faith  (n.  61-68),  of 
whom  it  is  said. 
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"  Depart  from  Me,  ye  cursed,  into  the  eternal  fire  which 
is  prepared  for  the  devil  and  his  angels  "  (verse  41). 

For  those  who  give  no  thought  to  the  evils  in 
themselves,  that  is,  do  not  examine  themselves  and 
afterwards  refrain  from  evils,  must  needs  be  ignor- 
ant of  what  evil  is,  and  must  needs  love  it  from  en- 
joyment in  it ;  for  he  who  does  not  know  what  evil 
is  loves  it,  and  he  who  fails  to  think  about  it  is 
continually  in  it.  Like  a  blind  man  he  does  not 
see  it  For  it  is  the  thought  that  sees  good  and 
evil,  as  it  is  the  eye  that  sees  the  beautiful  and  the 
unbeautiful ;  and  he  who  so  thinks  and  wills  evil 
as  to  believe  that  evil  does  not  appear  before  God, 
or  that  if  it  does  appear  it  is  forgiven,  is  in  evil, 
since  he  is  thus  led  to  think  that  he  is  free  from 
evil.  If  such  abstain  from  doing  evils  they  do  not 
abstain  because  evils  are  sins  against  God,  but 
because  they  fear  the  laws  or  the  loss  of  reputa- 
tion ;  and  they  still  do  them  in  their  spirit,  for  it  is 
the  spirit  of  man  that  thinks  and  wills  ;  consequently 
what  a  man  thinks  in  his  spirit  in  this  world,  that  he 
does  after  he  leaves  this  world  when  he  becomes  a 
spirit. 

In  the  spiritual  world,  into  which  every  man 
comes  after  death,  it  is  not  asked  what  your  belief 
has  been,  or  what  your  doflrine  has  been,  but  what 
your  life  has  been,  that  is,  whether  it  has  been  such 
or  such ;  for  it  is  known  that  as  one's  life  is  such  is 
his  belief,  and  even  his  do6lrine ;  for  the  life  makes 
doftrine  for  itself,  and  belief  for  itself. 

xo2«   From  what  has  now  been  said  it  can  be 
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seen  that  it  is  a  law  of  the  Divine  providence  that 
evils  should  be  put  away  by  man ;  for  unless  they 
are  put  away  the  Lord  cannot  be  conjoined  with 
man,  and  cannot  from  Himself  lead  man  into  heaven. 
But  as  it  has  not  been  known  that  man  ought  as  if 
of  himself  to  put  away  the  evils  in  the  external  man, 
and  unless  man  does  this  as  if  of  himself  the  Lord 
can  not  put  away  the  evils  that  are  in  man's  inter- 
nal, these  things  shall  be  presented  to,  the  reason  in 
its  own  light  in  the  following  order : 

(i.)   Every  man  has  an  external  and  an  in'- 

ternal  of  thought, 
(ii.)    The  external  of  mans  thought  is  in  it^ 
self  of  the  same  charaMer  as  its  in- 
ternaL 

(iii.)  The  internal  cannot  be  cleansed  front 
the  lusts  of  evil  so  long  as  the  evils 
in  the  external  man  are  not  put 
away,  since  these  obstruct, 

(iv.)  The  evils  in  the  external  man  can  be  put 
away  by  the  Lord  only  through  man*s 
instrumentality. 
(v.)  Therefore  man  ought  as  if  of  himself 
to  put  away  evils  from  the  external 
man. 

(vi.)  Then  the  Lord  cleanses  man  from  the 
lusts  of  evil  in  the  internal  man  and 
from  the  evils  themselves  in  the  ex^ 
ternal. 

(vii.)  //  is  the  unceasing  effort  of  the  Lord's . 
Divine  providence  to  conjoin  man 
with  Himself  and  Himself  with  man, 
that  He  may  be  able  to  bestow  upon 
man  the  happinesses  of  eternal  life  ; 
and  this  can  be  done  only  so  far  as 
evils  with  their  lusts  are  put  away. 
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103*  (i.)  Every  man  has  an  external  and  an 
internal  of  thought, — The  same  is  here  meant  by 
the  external  and  internal  of  thought  as  by  the  ex- 
ternal and  internal  man,  and  by  this  nothing  else  is 
meant  than  the  external  and  internal  of  the  will 
and  understanding ;  for  the  will  and  understanding 
are  what  constitute  man,  and  as  these  manifest  them- 
selves in  the  thoughts,  the  terms  external  and  in- 
ternal of  thought  are  used.  Since,  then,  it  is  the 
spirit  of  man  and  not  his  body  that  wills  and  un- 
derstands and  therefore  thinks,  it  follows  that  this 
external  and  internal  are  the  external  and  internal 
of  man's  spirit.  The  aftion  of  the  body,  whether  in 
words  or  deeds,  is  only  an  effedl  from  the  inter- 
nal and  external  of  man's  spirit,  since  the  body  is 
mere  obedience. 

104.  Every  man  of  mature  age  has  an  external 
and  an  internal  of  thought,  and  therefore  an  exter- 
nal [and  an  internal]  of  will  and  understanding,  or 
an  external  and  an  internal  of  the  spirit,  which  is 
the  same  as  the  external  and  the  internal  man ;  and 
this  is  evident  to  any  one  who  observes  carefully 
another's  thoughts  and  intentions  as  exhibited  in 
his  words  or  a<Ss,  and  also  his  own  thoughts  when 
in  company  and  when  he  is  alone.  For  one  can 
talk  with  another  in  a  friendly  way  from  external 
thought,  and  yet  be  at  enmity  with  him  in  inter- 
nal thought.  From  external  thought  and  its  affec- 
tion a  man  can  talk  about  love  towards  his  neigh- 
bor and  love  to  God,  when  in  his  internal  thought 
he  cares  nothing  for  the  neighbor  and  has  no  fear 
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of  God.  From  external  thought  and  its  affediion 
a  man  can  talk  about  the  justice  of  civil  laws,  the 
virtues  of  moral  life,  and  matters  of  do<Slrine  and 
spiritual  life;  and  yet  when  alone  by  himself  he 
may  from  internal  thought  and  its  affe<5lion  speak 
against  the  civil  laws,  the  virtues  of  moral  life,  and 
matters  of  dodrine  and  spiritual  life ;  and  this  is 
done  by  those  who  are  in  the  lusts  of  evil,  but 
who  wish  it  to  appear  before  the  world  that  they 
are  not  in  them. 

Moreover,  many  think  to  themselves,  when  they 
hear  others  talking,  whether  these  are  interiorly  in 
themselves  thinking  in  accord  with  the  thoughts 
they  are  expressing,  whether  or  not  they  are  to  be 
believed,  and  what  their  intentions  are.  It  is  well 
known  that  flatterers  and  hypocrites  have  a  double 
thought ;  for  they  are  able  to  keep  things  to  them- 
selves and  to  guard  against  disclosing  their  interior 
thought ;  and  some  can  conceal  it  more  and  more 
deeply,  and  as  it  were  block  up  the  doors  lest  it 
appear.  That  both  exterior  and  interior  thought 
are  possible  to  man  is  also  clearly  evident  from  his 
being  able  from  his  interior  thought  to  look  upon 
his  exterior  thought,  and  to  judge  of  it  whether 
it  is  evil  or  not  evil.  That  the  mind  of  man  is  such 
is  due  to  the  two  faculties  that  man  has  from  the 
Lord,  called  liberty  and  rationality.  Unless  man 
had  from  these  an  external  and  an  internal  of 
thought  he  would  not  be  able  to  perceive  and  see 
any  evil  in  himself  and  be  reformed ;   in  fa<5t,  he 


CHAPTER   VI.,  N.  I06  1 19 

would  not  be  able  to  speak,  but  only  to  utter  sounds 
like  a  beast. 

105.  The  internal  of  thought  is  from  the  life's 
love  and  its  affeftions  and  the  perceptions  there- 
from ;  the  external  of  thought  is  from  the  contents 
of  the  memory,  which  are  serviceable  to  the  life's 
love  as  confirmations  and  as  means  to  further  its 
end.  From  infancy  to  early  manhood  man  is  in  the 
external  of  thought  from  an  affediion  for  knowing, 
which  then  constitutes  its  internal ;  also  there  ex- 
hales from  his  life's  love,  which  is  innate  from  his 
parents,  something  of  lust  and  inclination  there- 
from. But  afterwards  the  way  he  lives  determines 
his  life's  love ;  and  its  affeftions  with  the  perceptions 
therefrom  constitute  the  internal  of  his  thought; 
while  the  life's  love  determines  the  love  of  the 
means ;  and  the  enjoyments  of  this  and  the  know- 
ledges thereby  called  forth  from  the  memory  con- 
stitute the  external  of  his  thought. 

io6*  (ii.)  Tke  external  of  marCs  thought  is  in 
itself  of  the  same  character  as  its  inter7ial, — That 
mail  from  head  to  foot  is  of  the  same  chara6ier  as 
his  life's  love  has  been  shown  above.  In  the  first 
place,  therefore,  something  must  be  said  about  the 
life's  love  in  man ;  for  this  must  precede  any  con- 
sideration of  the  affeflions  associated  with  percep- 
tions which  constitute  man's  internal,  and  of  the 
enjoyments  of  affeAions  associated  with  thoughts 
which  constitute  his  external. 

Loves  are  manifold  ;  but  two  of  them,  heavenly 
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love  and  infernal  love,  are  like  lords  and  kings. 
Heavenly  love  is  love  to  the  Lord  and  love  towards 
the  neighbor ;  and  infernal  love  is  love  of  self  and 
of  the  world.  These  two  kinds  of  love  are  opposite 
to  each  other  as  hell  and  heaven  are;  for  those 
who  are  in  the  love  of  self  and  the  world  have  no 
good  will  for  any  but  themselves ;  while  those  who 
are  in  love  to  the  Lord  and  in  love  towards  the 
neighbor  have  good  will  for  all.  These  two  loves 
are  the  life's  loves  of  man,  but  with  much  variety. 
Heavenly  love  is  the  life's  love  of  those  whom  the 
Lord  leads,  and  infernal  love  is  the  life's  love  of 
those  whom  the  devil  leads. 

But  the  life's  love  of  no  one  can  exist  without 
derivatives,  which  are  called  affe<5lions.  The  deriv- 
atives of  infernal  love  are  affe<Slions  for  evil  and 
falsity,  which,  stri6lly  speaking,  are  lusts ;  and  the 
derivatives  of  heavenly  love  are  affecSions  for  good 
and  truth,  which,  striftly  speaking,  are  dile<9:ions. 
Of  infernal  love  there  are  as  many  affeftions,  that  is, 
lusts,  as  there  are  evils  ;  and  of  heavenly  love  there 
are  as  many  affedtions,  that  is,  dile<5lioDS,  as  there 
are  goods.  Love  dwells  in  its  affe<5lions  like  a  lord 
in  his  realm,  or  like  a  king  in  his  kingdom.  The 
dominion  or  sovereignty  of  these  loves  is  over  the 
things  of  the  mind,  that  is,  the  things  of  man's  will 
and  understanding,  and  thence  of  the  body.  The 
life's  love,  by  means  of  its  affe<Sions  and  percep- 
tions therefrom,  and  its  enjoyments  and  ^thoughts 
therefrom,  rules  the  entire  man, — the  internal  of  his 
mind  by  means  of  aifeftions  and  perceptions  there- 
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fix)m,  and  the  external  by  means  of  the  enjoyments 
of  the  affedlions  and  thoughts  thenefrom. 

107.  The  form  of  this  rule  can  in  some  mea- 
sure be  seen  by  comparisons.  Heavenly  love  with 
its  affedlions  for  good  and  truth  and  perceptions 
therefrom,  together  with  the  enjoyments  from  these 
affeftions  and  thoughts  therefrom,  may  be  likened 
to  a  tree  with  an  abundance  of  branches,  leaves, 
and  fruits.  The  life's  love  is  the  tree ;  the  branches 
with  the  leaves  are  affedions  for  good  and  truth 
with  their  perceptions;  and  the  fruits  are  the  en- 
joyments of  affections  with  their  thoughts.  But  in- 
femal  love,  with  its  affeftions  for  evil  and  falsity, 
which  are  lusts,  together  with  the  enjoyment  of 
these  lusts  and  thoughts  therefrom,  may  be  Hkened 
to  a  spider  with  its  surrounding  web.  The  love  is 
the  spider;  the  lusts  of  evil  and  falsity  with  their 
interior  subtleties  are  the  net-like  threads  nearest 
the  spider's  seat;  and  the  enjoyments  of  these 
lusts  with  their  deceitful  devices  are  the  remoter 
threads,  where  the  flies  are  caught  on  the  wing, 
and  are  bound  and  eaten. 

io8«  The  conjun6lion  of  all  things  of  the  will 
and  understanding,  that  is,  of  the  mind  of  man  with 
his  life's  love,  is  made  evident  by  these  compari- 
sons, and  yet  not  made  rationally  evident.  The 
conjunftion  is  made  rationally  evident  in  this  way. 
There  are  every  where  three  things  together  that 
make  one ;  these  are  called  end,  cause,  and  effedi ; 
here  the  life's  love  is  the  end,  the  affeftions  with 
their  perceptions  are  the  cause,  and  the  enjoyment 


122  THE  'DIVINE  'PROVIDENCE 

oi  the  affe<5tions  with  their  thoughts  are  the  effed ; 
for  just  as  the  ^d  through  the  cause  enters  into 
the  effed,  so  does  the  love  through  its  affe6lions 
come  to  its  enjoyments,  and  through  its  percep- 
tions to  its  thoughts.  The  effefls  themselves  are 
in  the  mind's  enjoyments  and  jheir  thoughts,  when- 
ever these  enjoyments  belong  to  the  will  and  the 
thoughts  to  the  understanding  therefrom,  that  is, 
whenever  the  agreement  is  complete.  Then  the 
effeds  belong  to  the  spirit,  and  if  they  do  not  come 
into  bodily  aft,  still  they  are  as  if  in  aft  when  there 
is  agreement.  Furthermore,  they  are  then  together 
in  the  body,  and  dwell  there  with  the  life's  love  of 
the  man,  and  aspire  to  aftion,  which  takes  place 
when  nothing  hinders.  Such  are  lusts  of  evil  and 
the  evils  themselves  in  those  who  in  their  spirit 
make  evils  allowable. 

Now  as  the  end  conjoins  itself  with  the  cause, 
and  through  the  cause  with  the  effeft,  so  does  the 
life's  love  conjoin  itself  with  the  internal  of  thought, 
and  through  this  with  its  external.  This  makes 
clear  that  the  external  of  man's  thought  is  in  itself 
of  the  same  charafter  as  its  internal ;  for  the  end 
imparts  itself  wholly  to  the  cause,  and  through  the 
cause  to  the  effeft ;  for  there  is  nothing  essen- 
tial in  the  effeft  except  what  is  in  the  cause,  and 
through  the  cause  in  the  end.  And  as  the  end  is 
thus  the  very  essential  which  enters  into  the  cause 
and  the  effeft,  cause  and  effeft  are  called  mediate 
and  outmost  ends. 

I09*   Sometimes  the  external  of  man's  thought 
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~  does  not  appear  to  be  of  the  same  charadler  as 
the  internal ;  but  this  is  because  the  life's  love  with 
its  surrounding  internals  places  a  vicar  below  itself, 
which  is  called  the  love  of  means,  and  enjoins  upon 
it  to  take  heed  and  watch  that  nothing  from  its 
lusts  appear.  This  vicar,  therefore,  from  the  cun- 
ning of  its  chief,  which  is  the  life's  love,  talks  and 
afts  in  accord  with  the  civil  requirements  of  the 
country,  the  moral  requirements  of  reason,  and  the 
spiritual  requirements  of  the  church.  Some  do  this 
so  craftily  and  ingeniously  that  no  one  sees  that 
they  are  not  such  as  their  speech  and  a<Sl  indicate  ; 
and  at  last,  from  the  habit  of  concealment,  they 
scarcely  know  otherwise  themselves.  All  hypo- 
crites are  such ;  and  such  are  the  priests  who  at 
hea^t  care  nothing  for  the  neighbor  and  do  not  fear 
God,  and  yet  preach  about  love  of  the  neighbor 
and  the  love  of  God;  such  are  the  judges  who 
give  judgment  according  to  bribes  and  friendship, 
while  they  show  a  pretended  zeal  for  justice,  and 
from  reason  talk  of  judgment ;  such  are  the  mer- 
chants who  are  insincere  and  fraudulent  at  heart, 
while  they  aft  sincerely  for  the  sake  of  gain ;  and 
such  are  adulterers,  when  from  the  rationality  that 
every  man  has  they  talk  about  the  chastity  of  mar- 
riage ;  and  so  on. 

But  when  these  same  persons  strip  this  love  of 
means — this  vicar  of  their  life's  love — of  the  gar- 
ments of  purple  and  fine  linen  with  which  they 
have  invested  it,  and  clothe  it  in  its  domestic  garb, 
they  think,  and  sometimes,  with  their  dearest  friends 
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whose  life's  love  is  similar,  they  speak  from  their 
thought  in  a  wholly  opposite  way.  It  might  be 
supposed,  when  from  tb^ir  love  of  means  they  have 
talked  so  justly,  sincerely,  and  piously,  that  ,the 
charafter  of  the  internal  of  their  thought  was  not 
in  the  external  of  their  thought,  and  yet  it  was. 
There  is  hypocrisy  in  such ;  there  is  a  love  of  self 
and  the  world  in  them,  and  the  cunning  of  that 
love  is  to  secure  reputation  for  the  sake  of  honor 
or  gain  in  respe<5t  to  outmost  appearances.  This 
character  of  the  internal  is  in  the  external  of  their 
thought  when  they  so  speak  and  aft. 

no.  But  in  those  who  are  in  heavenly  love 
the  internal  and  the  external  of  thought,  or  the 
internal  and  the  external  man,  make  one  when  they 
speak ;  nor  do  such  know  any  difference  between 
these.  Their  life's  love,  with  its  affe6lions  for  good 
and  the  perceptions  for  truth  belonging  thereto,  is 
like  a  soul  in  their  thoughts,  and  in  what  they 
speak  and  do  from  them.  If  they  are  priests  they 
preach  from  love  towards  the  neighbor  and  from 
love  to  the  Lord ;  if  judges  they  judge  from  gen- 
uine justice;  if  merchants  they  aft  from  genuine 
sincerity;  if  married  they  love  their  wives  from 
genuine  chastity  ;  and  so  on.  The  life's  love  of 
such  has  its  love  of  means  as  its  vicar,  which  it 
teaches  and  leads  to  aft  from  prudence,  and  clothes 
with  the  garments  of  zeal  both  for  truths  of  doc- 
trine and  for  goods  of  life. 
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III*  (iii.)  The  internal  cannot  be  cleansed  from 
the  lusts  of  evil  so  long  as  the  evils  in  the  external 
man  are  not  put  dway^  since  these  obstru5l, — This 
follows  from  the  preceding  statement,  that  the  ex- 
ternal of  man's  thought  is  in  itself  of  the  same  char- 
ader  as  its  internal ;  and  that  the  two  cohere  like 
things  that  are  not  only  one  within  the  other  but 
one  from  the  other ;  consequently  one  cannot  be 
set  aside  unless  the  other  is  also.  It  is  so  with 
every  thing  external  that  is  from  an  internal,  and 
with  every  thing  posterior  that  is  from  a  prior,  and 
with  every  effe<5l  that  is  from  a  cause. 

Since,  then,  lusts  with  their  subtleties  constitute 
m  the  evil  the  internal  of  thought,  and  the  enjoy- 
ments of  lusts  together  with  their  devices  constitute 
the  external  of  thought,  and  the  latter  and  the 
former  are  joined  together  as  one,  it  follows  that 
the  internal  cannot  be  cleansed  from  lusts  so  long 
as  the  evils  in  the  external  man  are  not  put  away. 
It  should  be  understood  that  man's  internal  will  is 
that  which  is  in  the  lusts,  and  the  internal  under- 
standing is  that  which  is  in  the  subdeties,  and  that 
the  external  will  is  that  which  is  in  the  enjoyments 
of  the  lusts,  and  the  external  understanding  is  that 
which  is  in  the  devices  from  the  subtleties.  Any- 
one can  see  that  lusts  and  their  enjoyments  make 
one,  and  that  the  subtleties  and  devices  make  one ; 
abo  that  these  four  are  in  one  series,  and  together 
make  as  it  were  one  bundle ;  and  from  this  again  it 
is  clear  that ^ the  interilal,  which  consists  of  lusts, 
can  be  cast  out  only  by  the  putting  away  of  the  ex- 
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ternal,  which  consists  of  evib.  Lusts  through  their 
enjoyments  produce  evils  ;  but  when  evils  are  be- 
lieved to  be  allowable,  which  comes  from  the  agree- 
ment of  will  and  understanding,  the  enjoyments 
and  the  evils  make  one.  It  is  acknowledged  that 
this  agreement  is  equivalent  to  doing  the  thing ; 
and  this  is  what  the  Lord  says, 

**  Whosoever  looketh  on  another's  woman  to  lust  after  her 
hath  committed  aduhery  with  her  already  in  his  heart'* 
(Matt.  V.  28). 

It  is  the  same  with  other  evils. 

iia*  From  all  this  it  can  now  be  seen  that 
evils  must  surely  be  put  away  from  the  external 
man  that  man  may  be  cleansed  from  the  lusts  of 
evil ;  for  until  this  is  done  there  is  no  possible  exit 
for  lusts ;  and  if  there  is  no  exit  the  lusts  remain 
within  and  breathe  out  enjoyments  from  themselves, 
and  so  they  urge  men  on  to  the  consent,  thus  to 
the  doing.  Through  the  external  of  thought  the 
lusts  enter  the  body ;  when  therefore  there  is  con- 
sent in  the  external  of  thought  the  lusts  are  at  once 
present  in  the  body ;  and  the  enjoyment  that  is  felt 
is  there.  That  as  the  mind  is  such  is  the  body, 
thus  the  whole  man,  may  be  seen  in  the  work  on 
TTie  Divine  Love  and  the  Divine  Wisdom  (n. 
362-370).  This  may  be  made  clear  by  compari- 
sons and  also  by  examples. 

By  comparisons :  Lusts  with  their  enjoyments 
may  be  likened  to  fire ;  the  more  a  fire  is  fed  the 
more  it  burns ;  and  the  freer  the  course  given  it 
the  further  it  spreads,  until  in  a  city  it  consumes  the 
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houses,  and  in  a  forest  the  trees.  In  the  Word  the 
lusts  of  evil  are  likened  to  iire,  and  their  evils  to  its 
burning.  Moreover,  in  the  spiritual  world,  lusts  of 
evil  with  their  enjoyments  appear  like  fires ;  infer- 
nal fire  is  nothing  else.  Lusts  may  also  be  likened 
to  floods  and  inundations  of  water  when  dikes  or 
dams  give  way.  TTiey  may  also  be  likened  to  gan- 
grenous sores  and  ulcers,  which,  if  they  run  their 
course  or  are  not  cured,  bring  death  to  the  body. 

By  examples:  It  is  made  clear  that  unless  the 
evib  in  the  external  man  are  put  away  the  lusts  and 
their  enjoyments  grow  and  multiply.  The  more  a 
thief  steals  the  more  he  loves  to  stfeal,  till  at  last  he 
cannot  refrain ;  so  with  the  defrauder,  the  more  he 
defrauds.  The  same  is  true  of  hatred  and  revenge, 
of  luxury  and  intemperance,  of  whoredom  and  blas- 
phemy, and  the  like.  Every  one  knows  that  the 
love  of  ruling  from  the  love  of  self  increases  as  rein 
is  given  to  it ;  equally  the  love  of  possessing  from 
love  of  the  world ;  these  seem  to  be  without  limit 
or  end.  All  this  makes  clear  that  so  far  as  the  evils 
m  the  external  are  not  put  away  their  lusts  multiply, 
and  that  lusts  increase  to  the  extent  that  evils  have 
loose  rein. 

113.  Man  is  not  able  to  perceive  the  lusts  of  his 
evil;  he  does  perceive  their  enjoyments,  although 
he  does  not  think  much  about  them  ;  for  the  enjoy- 
ments divert  the  thoughts  and  banish  reflection. 
Consequently,  unless  one  knew  from  some  other 
source  that  his  lusts  are  evils  he  would  call  them 
good,  and  from  freedom  in  accordance  with  the  rea- 
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son  of  his  thought  he  would  give  expression  to 
them ;  and  when  he  does  that  he  appropriates  them 
to  himself.  So  far  as  he  confirms  evils  as  allow- 
able he  enlarges  the  court  of  the  ruling  love,  which 
is  his  life's  love.  Lusts  are  what  constitute  its 
court ;  for  they  are  like  its  ministers  and  attendants, 
through  which  it  governs  the  exteriors  that  consti- 
tute its  kingdom.  But  as  is  the  king  such  are  the 
ministers  and  attendants,  and  such  the  kingdom. 
When  a  king  is  a  devil  his  ministers  and  attend- 
ants are  insanities,  and  the  people  of  his  kingdom 
are  falsities  of  every  kind,  which  his  ministers 
(whom  they  call*  wise  although  they  are  insane,) 
cause,  by  nteans  of  reasonings  from  fallacies  and  by 
means  of  illusions,  to  appear  as  truths,  and  cause 
to  be  acknowledged  as  truths.  Can  such  a  state  in 
man  be  changed  except  by  putting  away  the  evils 
in  the  external  man?  For  thereby  the  lusts  that 
cling  to  evils  are  put  away.  Otherwise  no  exit  is 
open  for  the  lusts ;  for  they  are  shut  in  like  a  be- 
sieged city,  or  like  a  closed  ulcer. 

1x4.  (iv.)  TAe  evils  in  the  external  man  can 
be  put  away  by  the  Lord  only  through  man's  in- 
strumentality , — In  all  Christian  churches  the  doc- 
trine has  been  accepted  that  before  man  approaches 
the  holy  communion  he  shall  examine  himself,  shall 
see  and  acknowledge  his  sins,  and  shall  do  the 
work  of  repentance  by  refraining  from  evils  and  by 
rejedling  them  because  they  are  from  the  devil ; 
and  otherwise  his  sins  are  not  forgiven,  and  he  is 
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damned.  The  English  hold  the  do6irine  of  feiith 
alone,  and  yet  in  their  exhortation  to  the  holy 
communion  they  plainly  teach  self-examination, 
acknowledgment,  confession  of  sins,  repentance, 
and  renewal  of  life ;  and  those  who  fail  to  do  this 
are  threatened  that  the  devil  will  enter  into  them  as 
he  did  into  Judas,  and  will  fill  them  with  all  iniquity, 
and  destroy  both  body  and  soul.  The  Germans, 
the  Swedes,  and  the  Danes,  who  also  hold  the  doc- 
trine of  faith  alone,  have  the  same  teaching  in  their 
exhortation  to  the  holy  communion,  threatening 
also  that  all  such  will  be  subje<Sl  to  infernal  punish- 
ments and  to  eternal  damnation  for  mixing  the  holy 
and  the  profane.  This  is  read  by  the  priest  with  a 
loud  voice  before  those  who  are  about  to  come. to 
the  Holy  Supper,  and  is  listened  to  by  them  with 
full  acknowledgment  that  it  is  so. 

And  yet  when  these  same  persons  listen  on  the 
same  day  to  the  preaching  of  faith  alone,  and  that 
the  law  does  not  condemn  them  because  the  Lord 
fulfilled  it  for  them,  and  that  they  are  not  able  from 
themselves  to  do  any  good  except  what  is  merito- 
rious, and  thus  works  have  nothing  saving  in  them, 
but  faith  only,  they  return  home  entirely  forgetful  of 
their  former  confession,  and  discarding  it  so  far  as 
they  give  their  thought  to  the  preaching  about  faith 
alone.  Which  of  these,  then,  is  true;  this  or  that? 
For  two  things  contrary  to  each  other  cannot  both 
be  true,  as  on  the  one  hand,  that  without  self-ex- 
amination, recognition,  acknowledgment,  confession, 
and  renunciation  of  sins,  thus  without  repentance. 
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there  is  no  forgiveness  of  sins,  thus  no  salvation, 
but  eternal  damnation ;  and  on  the  other  hand  that 
such  things  contribute  nothing  to  salvation,  because 
the  Lord  by  the  passion  of  the  cross  has  made  full 
satisfaftion  for  all  the  sins  of  men,  for  those  who 
have  faith ;  and  that  those  who  have  faith  only, 
with  confidence  that  it  is  true,  and  with  a  trust  in 
the  imputation  of  the  Lord's  merit,  are  without  sins, 
and  appear  before  God  like  those  with  washed  and 
bright  faces. 

From  all  this  it  is  clear  that  it  is  the  common 
religion  of  all  the  churches  in  the  Christian  world 
that  man  should  examine  himself,  should  see  and 
acknowledge  his  sins,  and  afterwards  refrain  from 
them  ;  and  that  otherwise  there  is  not  salvation,  but 
damnation.  Moreover,  that  this  is  the  veritable 
Divine  truth  is  evident  from  the  passages  in  the 
Word,  where  man  is  commanded  to  repent ;  as  the 
following : 

Jesus  said,  **  Bring  forth  therefore  fruits  worthy  of  re- 
pentance  Even  now  is  the  axe  laid  unto  the  root 

of  the  tree ;  every  tree  therefore  that  bringeth  not 
forth  good  fruit  is  hewn  down,  and  cast  into  the  fire  " 
{Luke  iii.  8,  9). 

Jesus  said,  "  Except  ye  repent  ye  shall  all . .  perish " 
{Luke  xiii.  3,  5). 

Jesus  preached  "  the  gospel  of  the  kingdom  of  God, . . . 
Repent  ye  and  believe  the  gospel  "  {Mark  i.  14,  15). 

Jesus  sent  forth  His  disciples,  and  they  went  out  and 
preached  "  that  men  should  repent "  {Mark  vi.  12). 

Jesus  said  to  the  apostles  that  *'  repentance  and  remis- 
sion of  sins  should  be  preached ....  unto  all  nations  " 
{Luke  xxiv.  47). 

John  preached  "the  baptism  of  repentance  for  the  re- 
mission of  sins  "  {Mark  i.  4  ;  Luke  iii.  3). 
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Think  of  this  with  some  understanding ;  and  if 
you  have  religion  you  will  see  that  repentance  from 
sins  is  the  way  to  heaven,  that  faith  separate  from 
repentance  is  not  faith,  and  that  those  who  are  not 
in  faith  because  they  do  not  repent  are  in  the  way 
to  hell. 

115.  Those  who  are  in  faith  separate  from 
charity,  and  have  ^confirmed  themselves  in  it  from 
Paul's  saying  to  the  Romans, 

That  a  man  is  justified  by  faith  apart  from  the  works 
of  the  law  {Rom.  iii.  28), 

adore  this  saying  like  men  who  adore  the  sun  ;  and 
they  become  like  those  who  fix  their  eyes  steadily 
on  the  sun,  by  which  the  sight  is  so  blurred  that 
they  can  see  nothing  in  ordinary  light.  For  they 
do  not  see  that  "  the  works  of  the  law  "  mean,  not 
the  commandments  of  the  decalogue,  but  the  ritu- 
als described  by  Moses  in  his  books,  which  are 
there  always  called  "the  law."  Lest,  therefore,  it 
should  be  thought  that  the  commandments  are 
meant  Paul  explains  by  saying, 

"Do  we  then  make  void  the  law  through  faith?  God 
forbid;  yea,  we  establish  the  law"  (verse  31  of  the 
same  chapter). 

Those  who  have  confirmed  themselves  by  this  say- 
ing in  faith  separate  from  charity,  from  gazing  at 
this  passage  as  at  the  sun,  fail  to  see  where  Paul 
enumerates  the  laws  of  faith  as  being  the  very 
works  of  charity ;  and  what  is  faith  without  its  laws? 
Nor  do  they  notice  where  he  enumerates  evil  works, 
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and  declares  that  those  who  do  them  cannot  enter 
into  heaven.  This  shows  clearly  how  great  is  the 
blindness  that  has  been  induced  by  a  wrong  under- 
standing of  this  single  passage. 

n6«  Evils  in  the  external  man  can  be  put 
away  only  by  man's  instrumentality,  becausi^  it  is  of 
the  Lord's  Divine  providence  that  whatever  man 
hears,  sees,  thinks,  wills,  speaks,  and  does,  seems 
to  him  to  be  wholly  his  own.  Without  this  appear- 
ance (as  has  been  shown  above,  n.  71-95,  and  in 
subsequent  numbers)  there  could  be  in  man  no 
reception  of  Divine  truth,  no  determination  towards 
doing  good,  no  appropriation  of  love  and  wisdom 
or  of  charity  and  faith,  and  therefore  no  conjunc- 
tion with  the  Lord,  consequentiy  no  reformation 
and  regeneration  and  thus  salvation.  Without  this 
appearance  repentance  from  sins,  and  faith  even, 
are  evidently  impossible.  It  is  also  evident  that 
without  this  appearance  a  man  would  not  be  a 
man,  but  would  be  devoid  of  rational  life  like  a 
beast.  Let  any  one  who  will  consult  his  reason  and 
see,  when  a  man  thinks  about  good  and  truth,  spir- 
itual, moral,  or  civil,  whether  there  is  any  other 
appearance  than  that  he  thinks  from  himself;  let 
him  then  accept  this  doftrinal,  that  every  thing 
good  and  true  is  from  the  Lord  and  nothing  from 
man ;  and  will  he  not  acknowledge  this  conse- 
quence, that  man  must  do  good  and  think  truth  as 
if  of  himself,  and  yet  must  acknowledge  that  he 
does  it  from  the  Lord ;  and  furthermore,  that  man 
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must  put  away  evils  as  if  of  himself  and  yet  must 
acknowledge  that  he  does  it  from  the  Lord  ? 

Ii7«  Many  are  not  aware  that  they  are  in. 
evils,  inasmuch  as  they  do  not  do  them  outwardly 
because  they  fear  the  civil  laws  and  the  loss  of 
reputation,  and  thus  from  custom  and  habit  fall  into 
the  way  of  shunning  evib  as  detrimental  to  their 
honor  and  success.  But  when  evils  are  not  shunned 
from  a  religious  principle,  on  the  ground  that  they 
are*  sins  and  antagonistic  to  God,  the  lusts  of  evil 
with  their  enjoyments  still  remain,  like  impure  wa- 
ters confined  and  stagnant.  Let  such  examine  their 
thoughts  and  intentions,  and  they  will  find  these 
lusts,  provided  they  know  what  sins  are. 

This  is  a  state  of  many  who  have  confirmed 
themselves  in  faith  separate  from  charity,  who, 
believing  that  the  law  does  not  condemn  them,  do 
not  even  think  about  sins;  and  some  question 
whether  there  are  any  sins  in  them,  or  if  there  are, 
whether  they  are  sins  before  God,  ^ince  they  have 
been  pardoned.  In  a  like  state  are  natural  moral- 
ists, who  believe  that  civil  and  moral  life  with  its 
prudence  accomplishes  everything  and  Divine  pro- 
vidence nothing.  Such  also  are  those  who  strive 
with  great  eagerness  after  a  reputation  and. name 
for  honesty  and  sincerity  for  the  sake  of  honor  or 
gain.  But  those  who  are  of  this  chara(5ler,  and 
who  have  also  despised  religion,  become  after  death 
spirits  of  lusts,  appearing  to  themselves  as  if  they 
were  men,  but  to  others  at  a  distance  like  lecher- 
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ous  forms  {priapi) ;  and  like  birds  of  night  they  see 
in  the  dark  and  not  in  the  light. 

Ii8«  (v.)  Therefore  man  ought  as  if  of  him- 
self to  put  away  evils  from  the  external  man, — 
This  has  already  been  proved  by  what  has  been 
said.  It  may  also  be  seen  explained  in  three  arti- 
cles in  the  Do6lrine  of  Life  for  the  New  yerusalem^ 
first,  That  no  one  can  shun  evils  as  sins,  so  a^  to 
turn  away  from  them  interiorly,  except  by  com- 
bats against  them  (n.  92-100) ;  secondly^  That  man 
ought  to  shun  evils  as  sins  and  to  fight  against 
them  as  if  of  himself  (n.  101-107)  ;  thirdly ^  That 
if  one  shuns  evils  for  any  reason  whatever  except 
that  they  are  sins  he  does  not  shun  them,  but 
only  prevents  their  appearing  before  the  world  (n. 
108-113). 


u  (vi.)  Then  the  Lord  cleanses  man  from 
the  lusts  [of  evil]  in  the  internal  man,  and  from, 
the  evils  themselves  in  the  external. — The  Lord 
cleanses  man  from  the  lusts  of  evil  when  the  man, 
as  if  of  himself,  puts  away  the  evils,  for  the  reason, 
in  the  first  place,  that  the  Lord  cannot  cleanse  him 
until  he  does  this  because  the  evils  are  in  the  ex- 
ternal man  and  the  lusts  of  evil  in  the  internal  man, 
and  the  two  are  connefted  like  roots  and  trunk ; 
consequently  until  the  evils  are  put  away  no  open- 
ing is  possible,  for  the  evils  obstruft  and  close  the 
door;  and  the  door  can  be  opened  by  the  Lord 
only  by  man's  instrumentality,  as  has  been  shown 


CHAPTER   VL,N.  !  20  135 

just  above.  When,  therefore,  man  as  if  of  himself 
opens  the  door,  the  Lord  roots  out  the  lusts  and  the 
evils  together. 

A  second  reason  is,  that  the  Lord  aAs  into 
man's  inmost,  and  from  the  inmost  into  conse- 
quent things  even  to  outmosts ;  while  man  is  simul- 
taneously in  outmosts.  Therefore  so  long  as  man 
from  himself  holds  the  outmosts  closed  there  can  be 
no  cleansing,  but  only  such  operation  by  the  Lord 
in  man's  interiors  as  the  Lord  carries  on  in  hell 
(the  man  who  is  both  in  lusts  and  in  evils  being  a 
form  of  hell),  and  this  operation  is  only  an  arrange- 
ment to  prevent  one  thing  from  destroying  another, 
and  to  prevent  the  violation  of  good  and  truth. 
The  Lord  continually  solicits  and  urges  man  to 
open  the  door  to  Him,  as  is  clear  from  His  words 
in  the  Apocalypse : 

"Behold,  I  stand  at  the  door  and  knock  ;  if  anyone  hear 
My  voice  and  open  the  door,  I  will  come  in  to  him 
and  will  sup  with  him  and  he  with  Me"  (iii.  20). 

lao.  Of  the  interior  state  of  his  mind  or  of 
his  internal  man,  man  knows  nothing  whatever. 
Although  there;  are  infinite  things  there,  not  one 
of  them  comes  to  man's  cognizance.  For  the  in- 
ternal of  man's  thought,  or  his  internal  man,  is  his 
spirit  itself;  and  in  it  there  are  things  as  infinite 
and  numberless  as  there  are  in  his  body,  and  even 
more  innumerable ;  for  man's  spirit  is  a  man  in  its 
form,  and  all  things  belonging  to  it  correspond  with 
all  things  of  man  in  the  body.  And  just  as  man 
has  no  knowledge  from  any  sensation  of  the  man* 
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ner  in  which  his  mind  or  his  soul  operates  in  all 
things  of  the  body,  conjointly  and  severally,  so 
neither  does  he  know  in  what  manner  the  Lord 
operates  in  all  things  of  his  mind  or  soul,  that  is, 
in  all  things  of  his  spirit.  The  operation  is  un- 
ceasing ;  in  it  man  has  no  part,  and  yet  the  Lord 
can  cleanse  man  from  no  lust  of  evil  in  his  spirit  or 
internal  man  so  long  as  man  holds  his  external 
closed.  Man  holds  his  external  closed  by  means 
of  evils,  every  one  of  which  seems  to  him  as  a  sin- 
gle thing,  and  yet  in  every  one  there  are  infinite 
things ;  and  when  man  puts  away  an  evil  as  a  sin- 
gle thing  the  Lord  puts  away  the  infinite  things 
in  it.  This  is  what  is  meant  by  the  Lord's  then 
cleansing  man  from  the  lusts  of  evil  in  the  internal 
man,  and  from  the  evils  themselves  in  the  ex- 
ternal. 

lai.  Many  believe  that  man  is  cleansed  fi*om 
evils  by  merely  believing  what  the  church  teaches ; 
others  by  his  doing  good ;  others  by  his  knowing, 
talking  about,  and  teaching  the  things  of  the 
church ;  others  by  his  reading  the  Word  and  pious 
books;  others  by  his  attending  churches,  listening 
to  sermons,  and  especially  by  coming  to  the  Holy 
Supper;  others  by  his  renouncing  the  world  and 
devoting  himself  to  piety ;  and  others  by  his  con- 
fessing himself  guilty  of  all  sins  ;  and  so  on.  Yet 
none  of  these  cleanse  man  in  the  least  unless  he 
examines  himself,  sees  his  sins,  acknowledges  them, 
condemns  himself  for  them,  and  repents  by  refrain- 
ing from  them ;  and  all  this  he  must  do  as  if  of 
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himself,  but  with  acknowledgment  in  heart  that  he 
does  it  from  the  Lord.  Until  this  is  done  the 
things  that  have  been  mentioned  above  do  not  help 
at  all,  for  they  are  either  meritorious  or  hypocritical ; 
and  those  who  do  them  appear  in  heaven  before 
angels  like  beautiful  harlots,  smelling  badly  from 
their  corruption,  or  like  ill-favored  women  so  paint- 
ed as  to  appear  handsome,  or  like  masked  adtors 
and  mimics  on  the  stage,  or  like  apes  in  human 
clothing.  But  when  evils  have  been  put  away  the 
things  enumerated  above  belong  to  the  love  of 
those  who  do  them ;  and  such  appear  in  heaven 
before  the  angels  as  beautiful  human  beings  and 
partners  and  companions  of  the  angels. 

laa*  But  it  must  be  well  understood  that  when 
a  man  wishes  to  repent  he  must  look  to  the  Lord 
alone ;  if  he  looks  to  God  the  Father  only  he  can- 
not be  cleansed ;  nor  if  he  looks  to  the  Father  for 
the  sake  of  the  Son,  nor  if  he  looks  to  the  Son  as 
merely  a  man.  For  there  is  one  God,  and  that  one 
is  the  Lord,  His  Divine  and  Human  being  one  per- 
son, as  shown  in  the  Do^rine  of  the  New  yeru- 
saiem  concerning  the  Lord,  In  order  that  man  in 
repenting  might  look  to  the  Lord  alone  He  insti- 
tuted the  Holy  Supper,  which  confirms  the  remis- 
sion of  sins  in  those  who  repent.  It  confirms  this 
because  in  that  Supper  or  communion  every  one 
is  kept  looking  to  the  Lord  alone. 

laj.  (vii.)  It  is  the  unceasing  effort  of  the 
hordes  Divine   providence  to  conjoin  man  with 


/^8  THE    'DIVINE  fROyiDENCE 

Himself  and  Himself  with  man,  thai  he  may  be 
aJ)le  to  bestow  upon  man  the  happinesses  of  eternal 
life;  and  this  can  be  done  only  so  far  as  evils  with 
their  lusts  are  put  away, — That  it  is  the  unceasing 
effort  of  the  Lord^s  Divine  providence  to  conjoin 
man  with  Himself  and  Himself  with  man,  and  that 
this  conjun<5tion  is  what  is  called  reformation  and 
regeneration,  and  that  from  it  man  has  salvation 
has  been  shown  above  (n.  27-45).  Who  does  not 
see  that  conjunftion  with  God  is  life  eternal  and 
salvation  ?  Every  one  sees  it  who  believes  that  men 
are  from  creation  images  and  likenesses  of  God 
{Gen,  i.  26,  27),  and  who  knows  what  an  image^nd 
likeness  of  God  is. 

Who  that  is  possessed  of  sound  reason,  when 
he  thinks  from  his  rationality  and  is  willing  to  think 
from  his  liberty,  can  believe  that  there  are  three 
Gods,  equal  in  essence,  and  that  Divine  Being 
{Esse)  or  Divine  Essence  can  be  divided?  That  there 
is  a  Trine  in  the  one  God  can  be  concei\ed  and 
comprehended,  as  one  can  comprehend  that  there 
are  soul,  body,  and  outgoing  of  life  from  these  in 
an  angel  or  in  a  man.  And  as  it  is  in  the  Lord 
alone  that  this  Trine  in  One  is  possible,  it  follows 
that  conjunflion  must  be  with  the  Lord.  Make  use 
of  your  rationality  together  with  your  liberty  of 
thinking  and  you  will  see  this  truth  in  its  light ;  but 
first  grant  that  there  is  a  God,  and  a  heaven  and 
eternal  life. 

Since,  then,  God  is  one,  and  man  was  made 
from  creation  an  image  and  likeness  of  Him,  and 
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since  by  means  of  infernal  love  and  its  lusts  and 
their  enjoyments  man  has  come  into  the  love  of  all 
evils,  and  has  thereby  destroyed  in  himself  the 
image  and  likeness  of  God,  it  follows  that  it  is  the 
unceasing  effort  of  the  Lord's  Divine  providence 
to  conjoin  man  with  Himself  and  Himself  with  man, 
and  thus  make  man  to  be  an  image  of  God.  It  also 
follows,  that  this  is  to  the  end  that  the  Lord  may 
bestow  upon  man  the  happinesses  of  eternal  life ;  for 
such  is  Divine  love. 

But  the  Lord  cannot  bestow  these  upon  man, 
nor  make  him  an  image  of  Himself,  unless  man,  as 
if  of  himself,  puts  away  sins  in  the  external  man  ; 
for  the  reason  that  the  Lord  is  not  only  Divine  love 
but  is  also  Divine  wisdom ;  and  Divine  love  does 
nothing  except  from  its  own  Divine  wisdom  and  in 
accordance  with  it.  And  it  is  in  accordance  with 
His  Divine  wisdom  that  man  cannot  be  conjoined 
with  the  Lord,  and  thus  reformed,  regenerated,  and 
saved,  unless  it  is  permitted  him  to  aft  from  free- 
dom in  accordance  with  reason  (for  by  this  man  is 
man).  And  whatever  is  in  accordance  with  the 
Lord's  Divine  wisdom  belongs  also  to  his  Divine 
providence. 

124.  To  this  I  will  add  two  arcana  of  angelic 
wisdom,  from  which  it  can  be  seen  what  the  Divine 
providence  is :  first,  that  the  Lord  in  no  wise  ads 
upon  any  particular  thing  in  man  singly ,  without 
afting  simultaneously  upon  all  things ;  secondly, 
that  the  Lord  a6ts  from  inmosts  and  from  outmosts 
simultaneously. 
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The  Lord  in  no  wise  aSls  upon  any  particular 
thing  in  man  singly  without  ailing  simultaneously 
upon  all  things  of  man,  for  the  reason  that  all 
things  of  man  are  in  such  connexion,  and  through 
this  conne<5lion  in  such  a  form,  that  they  do  not  aft 
as  many  but  as  a  one.  It  is  acknowledged  that  in 
respeft  to  his  body  man  is  in  such  a  connexion, 
and  through  this  connexion  in  such  a  form.  The 
human  mind  is  in  a  like  form  from  a  connexion  of 
all  things  in  it ;  for  the  human  mind  is  the  spiritual 
man,  and  is  acSlually  the  man.  From  this  it  is  that 
man's  spirit,  which  is  his  mind  in  his  body,  is  in  its 
entire  form  a  man  ;  consequently  man  after  death  is 
just  as  much  a  man  as  he  was  in  the  world,  with  this 
difference  only,  that  he  has  cast  off  the  coverings 
that  formed  his  body  in  the  world. 

Since,  then,  the  human  form  is  such  that  all  the 
parts  make  a  general  whole,  which  afts  as  one,  it 
follows  that  one  part  cannot  be  moved  out  of  its 
place  and  changed  in  state  except  by  the  consent 
of  the  rest ;  for  if  one  were  removed  from  its  place 
and  changed  in  state,  the  form. which  a<Ss  as  one 
would  suffer.  This  makes  clear  that  the  Lord  in 
no  wise  a<3s  upon  any  particular  thing  without  a<5i- 
ing  simultaneously  upon  all.  Thus  does  the  Lord 
aft  upon  the  entire  angelic  heaven,  since  the  entire 
angelic  heaven  in  the  Lord's  sight  is  as  one  man. 
Thus,  too,  does  He  aft  upon  each  angel,  because 
each  angel  is  a  heaven  in  the  least  form.  Thus 
also  does  he  aft  upon  each  man,  primarily  upon 
all  things  of  his  mind,  and  through  these  upon  all 
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things  of  his  body;  for  the  mind  of  man  b  his 
spirit,  and  m  the  measure  of  its  conjuodion  with 
the  Lord  is  an  angel,  while  the  body  is  obedience. 

But  it  should  be  clearly  understood  that  the 
Lord  also  a<5ls  upon  every  particular  in  man  singly, 
and  even  most  singly,  but  simultaneously  through 
all  things  of  his  form  ;  and  yet  He  does  not  change 
the  «tate  of  any  part  or  of  any  particular  thing  ex- 
cept harmoniously  with  the  whole  form.  But  on 
thb  more  wiU  be  said  in  what  follows ;  where  it  will 
be  shown  that  the  Lord's  Divine  providence  is  uni- 
versal because  it  is  in  particulars,  and  that  it  is 
particular  because  it  is  universal. 

The  Lord  a^s  from  inmosts  and  from  outmosts 
simultaneotisly. — This  is  true  for  the  reason  that  in 
this  and  in  no  other  way  can  all  things  and  each 
thing  be  held  together  in  connexion  ;  for  intermed- 
iates are  conneAed  in  unbroken  series  from  inmosts 
even  to  outmosts,  and  in  outmosts  they  are  togeth- 
er ;  for  in  the  outmost  there  is  a  simultaneous  pres- 
ence of  all  things  from  the  first,  as  has  been  shown 
in  Part  Third  of  the  work  on  The  Divine  Love  and 
the  Divine  Wisdom, 

It  was  for  this  reason  also  that  the  Lord  from 
eternity,  or  Jehovah,  came  into  the  world,  and  there 
put  on  and  assumed  Humanity  in  outmosts,  that  he 
might  be  from  firsts  and  in  outmosts  together ;  and 
thus  from  firsts  through  outmosts  might  rule  the 
whole  world  and  thereby  save  the  men  whom  he 
is  able  to  save  in  accordance  with  the  laws  of  His 
Divine  providence,  which  are  also  the  laws  of  His 
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Divine  wisdom.  And  thus  it  is,  as  acknowledged 
in  the  Christian  world,  that  no  mortal  could  have 
been  saved  unless  the  Lord  had  come  into  the  world 
(see  the  Do£lrine  of  the  New  yenisalem  concerning 
Faithy  n.  35).  And  this  is  why  the  Lord  is  called 
"The  First  and  the  Last." 

125.  These  angelic  arcana  have  been  premised 
to  make  comprehensible  the  operation  of  the  Lord's 
Divine  providence  in  conjoining  man  with  the  Lord, 
and  the  Lord  with  man.  This  operation  is  not 
upon  any  particular  of  man  by  itself,  except  as  it  is 
simultaneously  upon  all  things  of  man ;  and  this  is 
done  from  his  inmost  and  from  his  outmosts  simul- 
taneously. The  inmost  of  man  is  his  life's  love ;  his 
outmosts  are  the  things  that  are  in  the  external  of 
his  -thought ;  and  his  intermediates  are  the  things 
that  are  in  the  internal  of  his  thought.  The  quality 
of  these  in  the  evil  man  has  already  been  shown. 

From  this  again  it  is  clear  that  the  Lord  cannot 
aft  from  inmosts  and  outmosts  simultaneously  ex- 
cept in  connexion  with  man,  for  in  outmosts  man 
and  the  Lord  are  together,  consequently  as  man 
a<Ss  in  outmosts,  which  are  under  his  control,  being 
within  the  realm  of  his  freedom,  so  the  Lord  a<Eits 
from  man's  inmosts  and  upon  the  unbroken  series 
to  outmosts.  The  things  that  are  in  man's  inmosts 
and  in  the  series  from  inmosts  to  outmosts  are 
wholly  unknown  to  man ;  and  therefore  he  knows 
nothing,  whatever  of  the  way  in  which  the  Lord 
works  there  or  what  He  does ;  but  as  this  work  is  so 
closely  connecSed  as  to  be  a  one  with  outmosts  it  is 
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unnecessary  for  man  to  know  more  than  that  he 
must  shun  evils  as  sins  and  look  to  the  Lord.  In 
this  and  in  no  other  way  can  his  life's  love,  which 
from  birth  is  infernal,  be  put  away  by  the  Lord,  and 
a  heavenly  life*s  love  be  implanted  in  its  place. 

126*  When  a  heavenly  life's  love  has  been  im- 
planted by  the  Lord  in  place  of  an  infernal  life's 
love,  affe<5iions  for  good  and  truth  are  implanted  in 
place  of  the  lusts  of  evil  and  falsity ;  and  the  enjoy- 
ments of  affedlions  for  good  are  implanted  in  place 
of  the  enjoyments  of  the  lusts  of  evil  and  falsity ; 
and  the  goods  of  heavenly  love  are  implanted  in 
place  of  the  evils  of  infernal  love.  Then  prudence 
is  implanted  in  place  of  cunning,  and  wise  thoughts 
in  place  of  crafty  thoughts.  Thus  man  is  born 
again  and  becomes  a  new  man.  What  kinds  of 
good  succeed  in  place  of  evils  can  be  seen  in  the 
DoSlrine  of  Life  for  the  New  yeruscUem  (n.  67-73, 
74""79»  80-86,  87-91) ;  also  that  so  far  as  a  man 
shuns  and  turns  away  from  evils  as  sins  he  loves 
the  truths  of  wisdom  (n.  32-41) ;  and  so  far  he  has 
faith  and  is  spiritual  (n.  42-52). 

127.  It  has  been  shown  from  the  exhortations 
read  in  all  Christian  churches  before  the  holy  com- 
munion that  the  common  religion  of  the  whole 
Christian  world  teaches  that  man  must  examine 
himself,  see  his  sins,  acknowledge  them,  confess 
them  before  God,  and  refrain  from  them ;  and  that 
this  is  repentance,  remission  of  sins,  and  conse- 
quently salvation.  This  can  be  seen  also  from  the 
Faith  that  takes  its  name  from  Athanasius,  and  that 
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has  been  accepted  in  the  whole  Christian  world; 
at  the  end  of  which  are  these  words : 

"  The  Lord  will  come  to  judge  the  living  and  dead  ; 
at  whose  coming  those  that  have  done  good  shall  en- 
ter into  life  eternal,  and  those  that  have  done  evil  into 
eternal  fire." 

ia8*  Who  does  not  know  from  the  Word  that 
a  life  after  death  is  allotted  to  every  one  according 
to  his  deeds?  Open  the  Word,  read  it,  and  you 
will  see  this  clearly ;  but  while  doing  this,  exclude 
from  your  thoughts  faith  and  justification  by  it 
alone.  As  evidence  that  the  Lord  teaches  this  every 
where  in  His  Word,  take  these  few  examples : 

"  Every  tree  that  bringeth  not  forth  good  fruit  is  hewn 
down  and  cast  into  the  fire.  Therefore  by  their  fruits 
ye  shall  know  them  "  {Matt,  vii.  19,  20). 

"  Many  will  say  to  Me  in  that  day,  Lord, . . .  have  we  not 
prophesied  by  Thy  name, . . .  and  in  Thy  name  done 
many  mighty  works?  And  then  will  I  profess  unto 
them,  I  do  not  know  you ;  depart  from  Me,  ye  that 
work  iniquity"  (Matt,  vil  22,  23). 

**  Every  one  that  heareth  My  words  and  doeth  them,  I 
will  liken  him  to  a  prudent  man  who  built  his  house 
upon  a  rock  ; . . . .  and  every  one  that  heareth  these 
sayings  of  Mine  and  doeth  them  not,  shall  be  likened 
unto  a  foolish  man  who  built  his  house  upon "  "  the 
ground  without  a  foundation  "  (Matt.  vii.  24,  26  ;  Lul^ 
vi.  46-49). 

"  The  Son  of  man  shall  come  in  the  glory  of  His  Father, 
....  and  then  He  shall  render  unto  every  man  accord- 
ing to  his  deeds  "  (Matt.  xvi.  27). 

"  The  kingdom  of  God  shall  be  taken  away  from  you  and 
shall  be  given  to  a  nation  bringing  forth  the  fruits 
thereof  "  (Matt,  xxi.  43). 

Jesus  said,  *'  My  mother  and  My  brethren  are  these  who 
hear  the  Word  of  God  and  do  it"  (Luke  viii.  21). 

"  Then  shall  ye  begin  to  stand  without  and  to  knock  at 
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the  door,  saying,  Lord,^  .  open  unto  us  ;  but  He  shall 
answer  and  say  "  to  them,  '*  I  know  ye  not  whence  ye 
are ; ... .  depart  from  Me,  all  ye  workers  of  iniquity  " 
{Luke  xiii.  25-27). 

**  They  that  have  done  good  shall  go  forth  unto  the  resur- 
rection of  life,  and  they  that  have  done  evil  unto  the 
resurre<Stion  of  judgment "  (yohn  v.  29). 

**  We  know  that  God  heareth  not  sinners  ;  but  if  anyone 
worship  God  and  do  His  will,  him  He  heareth  "  (yMn 
ix-  31). 

"  If  ye  know  these  things,  blessed  are  ye  if  ye  do  them  " 
(John  xiii.  17). 

"  He  that  hath  My  commandments  and  doeth  them,  he 
it  is  that  loveth  Me, ....  and  I  will  love  him  ....  and 
will  come  to  him  and  make  My  abode  with  him" 
{John  xiv.  15,  21-24). 

'*  Ye  are  My  friends  if  ye  do  whatsoever  I  command  you. 
....  I  have  chosen  you ....  that  ye  may  bring  forth 
fruit,  and  that  your  fruit  may  abide  "  (John  xv.  14, 16). 

The  Lord  said  to  John,  "  To  the  angel  of  the  Ephesian 

church  write, ...  I  know  thy  works  ; I  have  against 

thee  that  thou  hast  left  thy  first  charity Repent, 

and  do  the  first  works ;  if  not ....  I  will  remove  thy 
lampstand  out  of  its  place  "  {Apoc,  ii.  i,  2,  4,  5). 

"To  the  angel  of  the  church  of  the  Smymeans  write, .... 
I  know  3iy  works"  (Apoc,  ii.  8,  9). 

"  To  the  angel  of  the  church  at  Pergamum  write I 

know  thy  works,  repent "  {Apoc.  ii.  12,  13,  16). 

"To  the  angel  of  the  church  in  Thyatira  write,  ....I 
know  thy  works  and  charity, ....  and  thy  last  works  to 
be  more  than  the  first"  {Apoc.  ii.  18,  19). 

••  To  the  ang^l  of  the  church  in  Sardis  write, ....  I  know 
thy  works,  that  thou  hast  a  name  and  that  thou  liv- 

est,  and  art  dead I  have  not  found  thy  works 

perfe<5l  before  God ; . . . .  repent "  {Apoc,  iii.  1-3). 

"To  the  angel  of  the  church  in  Philadelphia  write,  I 
know  thy  works  "  (Apoc,  iii.  7,  8). 

*  To  the  angel  of  the  church  of  the  Laodiceans  write, .... 
I  know  thy  works ; . . . .  repent "  {Apoc.  iii.  14, 15, 19). 

"  I  heard  a  voice  from  the  heavens  saying,  Write, . . .  Bless- 
ed are  the  dead  who  die  in  the  Lord  from  henceforth ; 
....  their  works  do  follow  them  "  {Apoc.  xiv.  13). 

"A book  was  opened,  which  is  the  book  of  life ;  and  the 
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dead  were  judged, ....  all  according  to  their  works  '* 
{Apoc,  XX.  12,  13). 
"  Behold,  I  come  quickly  ;  and  My  reward  is  with  Me,  to 
give  to  every  man  according  to  his  work  "  {Apoc,  xxii. 
12). 

Thus  far  the  New  Testament.  Still  more  numerous 
are  the  evidences  in  the  Old  Testament,  from  which 
I  will  quote  this  one  only : 

"  Stand  in  the  gate of  Jehovah,  and  proclaim  there 

this  word, ....  Thus  saith  Jehovah  of  Hosts,  the  God 
of  Israel :  Amend  your  ways  and  your  doings  ;  . . . . 
trust  ye  not  in  lying  words,  saying,  The  temple  of  Je- 
hovah, the  temple  of  Jehovah,  the  temple  of  Jehovah 

are  these Will  ye  steal,  murder,  and  commit 

adultery,  and  swear  falsely, ....  and  then  come  and 
stand  before  Me  in  this  house,  upon  which  My  name 

is  named,  and  say.  We  are'  delivered,  while  ye  do 

these  abominations  ?    Is  this  house  ....  become  a  den 

of  robbers  ? Behold  I,  even  I,  have  seen  it,  saith 

Jehovah  "  ijfer,  vii.  2-4,  9-1 1). 


VIL 


IT  IS  A  LAW  OF  THE  DIVINE  PROVIDENCE  THAT  MAN  SHOULD 
NOT  BE  COMPELLED  BY  EXTERNAL  MEANS  TO  THINK 
AND  WILL.  AND  THUS  TO  BELIEVE  AND  LOVE.  JHE 
THINGS  OF  RELIGION.  BUT  SHOULD  GUIDE  HIMSELF, 
AND  SOMETIMES  COMPEL  HIMSELF. 

IS9. 

THIS  law  of  the  Divine  providence  follows 
from  the  two  preceding,  namely,  that  man 
should  a<5t  from  freedom  in  accordance  with 
reason  (n.  71-99)  ;  and  that  he  should  do  this  from 
himself  and  yet  from  the  Lord,  therefore  as  if  from 
himself  (n.  100-128).  And  as  being  compelled  is 
not  from  freedom  in  accordance  with  reason,  and 
not  from  oneself,  but  is  from  what  is  not  freedom, 
and  from  another,  so  this  law  of  the  Divine  provid- 
ence follows  in  order  after  the  two  former.  Every- 
one acknowledges,  moreover,  that  it  is  impossible 
to  compel  any  one  to  think  what  he  is  not  willing  to 
think,  and  to  will  what  his  thought  forbids  him  to 
will,  thus  to  believe  what  he  does  not  believe,  and 
wholly  so  what  he  is  unwilling  to  believe ;  or  to  love 
what  he  does  not  love,  and  wholly  so  what  he  is 
unwilling  to  love.  For  a  man's  spirit  or  mind  has 
full  liberty  in  thinking,  willing,  believing,  and  lov- 
ing. It  has  this  liberty  by  influx  from  the  spiritual 
world,  which  does  not  compel  (for  man's  spirit  or 
mind  is  in  that  world),  and  not  by  influx  from  the 
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natural  world,  which  is  received  only  when  it  ads 
in  harmony  with  spiritual  influx. 

A  man  may  be  forced  to  say  that  he  thinks  and 
wills  and  believes  and  loves  the  things  of  religion ; 
but  he  does  not  think,  wiD,  believe,  and  love  them 
unless  they  are  matters  of  affeftion  and  reason  with 
him,  or  come  to  be  so.  Also,  a  man  may  be  com- 
pelled to  speak  in  favor  of  religion  and  to  do  what 
it  inculcates ;  but  he  cannot  be  compelled  to  favor 
it  in  his  thought  from  any  belief  in  it,  or  to  favor 
it  in  his  will  from  any  love  for  it.  Moreover,  in 
kingdoms  where  justice  and  judgment  are  guarded, 
men  are  compelled  not  to  speak  against  religion, 
and  to  do  nothing  in  opposition  to  it,  and  yet  no 
one  can  be  compelled  to  favor  it  in  his  thought  and 
will.  For  it  is  within  every  one's  freedom  to  think 
in  harmony  with  hell  and  to  will  in  favor  of  hell, 
and  also  to  favor  heaven  in  thought  and  will.  But 
it  is  for  the  reason  to  teach  what  hell  is  and  what 
heaven  is,  and  what  the  abiding  condition  is  in  the 
one  and  in  the  other;  and  it  is  from  the  reason 
that  the  will  has  its  preference  and  choice. 

From  all  this  it  can  be  seen  that  the  external 
may  not  compel  the  internal.  Nevertheless,  this  is 
sometimes  done;  but  that  it  is  pernicious  will  be 
shown  in  this  order : 

(i.)   No  one  ts  reformed  by  miracles  and  sigtts, 

because  they  compel, 
(ii.)   No  one  is  reformed  by  visions  or  by  converse 
at  ions  with  the  dead,  because  they  com^ 
pel. 
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(iii.)  No  one  ts  reformed  by  threats  and  punish^ 
tnents,  because  they  compel, 

(iv.)  No  one  is  reformed  in  states  that  do  not 
spring  from  rationality  and  liberty. 

(v.)  To  compel  oneself  is  not  contrary  to  ration-^ 
ality  and  liberty, 

(vi.)  The  external  man  must  be  reformed  by 
means  of  the  internal,  and  not  the  reverse. 

I30«  (i.)  No  one  is  reformed  by  miracles  and 
signSy  because  they  compel, — It  has  been  shown 
above  that  man  has  an  internal  and  an  external  of 
thought,  and  that  the  Lord  flows  into  man  through 
the  internal  of  his  thought  into  the  external,  and 
thus  teaches  and  leads  him ;  also  that  it  is  of  the 
Lord*s  Divine  providence  that  man  should  a6l  from 
freedom  in  accordance  with  reason.  Both  of  these 
would  perish  in  man  if  miracles  were  wrought  and 
man  were  thereby  driven  to  believe.  That  this  is 
true  can  be  seen  rationally  in  this  way.  It  cannot 
be  denied  that  miracles  induce  a  belief  and  power- 
fully persuade  that  what  is  said  and  taught  by  him 
who' does  the  miracles  is  true,  and  that  this  at  first 
so  occupies  man's  external  thought  as  to  bind  and 
fascinate  it,  as  it  were.  But  by  this  man  is  deprived 
of  his  two  faculties  called  rationality  and  liberty, 
and  thus  of  the  ability  to  adi  from  freedom  in  ac- 
cordance with  reason ;  and  then  the  Lord  can  no 
longer  flow  in  through  the  internal  into  the  exter- 
nal of  his  thought,  except  merely  to  leave  the  man 
to  confirm  by  his  rationality  what  he  has  been  made 
through  the  miracle  to  believe. 

Man's  thought  is  so  conditioned  as  to  enable 
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him  from  the  internal  of  his  thought  to  see  any 
matter  in  the  external  of  his  thought  as  in  a  sort  of 
mirror ;  for,  as  has  been  said  above,  a  man  is  able 
to  see  his  own  thought,  which  would  not  be  possi- 
ble except  from  a  more  internal  thought.  And 
when  he  thus  sees  a  matter  as  in  a  mirror  he  can 
turn  it  this  way  and  that,  and  shape  it  until  it  ap- 
pears to  him  beautiful ;  and  if  the  matter  is  a  truth 
it  may  be  likened  to  a  virgin  or  youth,  beautiful  and 
living.  But  when  one  cannot  turn  it  this  way  and 
that,  and  shape  it,  but  can  simply  believe  it  from 
the  persuasion  induced  by  the  miracle,  it  may  be 
likened,  if  it  is  a  truth,  to  a  virgin  or  a  youth 
carved  from  wood  or  stone,  in  which  there  is  no  life. 
It  may  also  be  likened  to  an  obje<3  that  is  constantly 
before  the  sight,  and  being  alone  seen  conceals 
every  thing  that  is  on  either  side  of  it  and  behind  it. 
Or  it  may  be  likened  to  a  sound  continually  in  the 
ear  that  takes  away,  the  sense  of  harmony  from 
many  sounds.  Such  blindness  and  deafness  are  in- 
duced on  the  human  mind  by  miracles.  It  is*  the 
same  with  every  thing  confirmed  that  is  not  looked 
intcJ  with  some  rationality  before  it  is  confirmed. 

r3r.  From  all  this  it  can  be  seen  that  a  faith 
induced  by  miracles  is  not  faith  but  persuasion  ;  for 
there  is  nothing  rational  in  it,  still  less  anything 
spiritual ;  for  it  is  only  an  external  without  an  in- 
ternal. The  same  is  true  of  every  thing  that  a  man 
does  from  such  a  persuasive  faith,  whether  he  ac- 
.  knowledges  God,  worships  him  at  home  or  in 
churches,  or  does  good  deeds.     When  a  miracle 
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alone  leads  a  man  to  acknowledgment,  worship, 
and  piety,  he  sl&s  from  the  natural  man  and  not 
from  the  spiritual.  For  a  miracle  imparts  faith 
through  an  external  way  and  not  through  an  in- 
ternal way,  thus  from  the  world  and  not  from 
heaven ;  and  the  Lord  enters  into  man  through  no 
other  than  an  internal  way,  which  is  through  the 
Word,  and  doflrine  and  preachings  from  the  Word. 
And  as  miracles  close  this  way,  at  this  day  no  mir- 
acles are  wrought. 

13a*  That  miracles  are  such  can  be  seen  very 
clearly  from  the  miracles  wrought  before  the  peo- 
ple of  Judah  and  Israel.  Although  these  had  seen 
so  many  miracles  in  the  land  of  Egypt,  and  after- 
wards at  the  Red  Sea,  and  others  in  the  desert, 
and  especially  on  Mount  Sinai  when  the  Law  was 
promulgated,  yet  only  a  month  afterwards,  while 
Moses  tarried  on  that  mountain,  they  made  them- 
selves a  golden  calf,  and  acknowledged  it  as  Jeho- 
vah who  led  them  forth  out  of  the  land  of  Egypt 
(^Exod,  xxxii.  4-6).  So  again,  from  the  miracles 
afterwards  wrought  in  the  land  of  Canaan  ;  and  yet 
the  people  relapsed  each  time  from  the  prescribed 
worship.  And  again,  from  the  miracles  that  the 
Lord  wrought  before  them  when  he  was  in  the 
world ;  and  yet  they  crucified  Him. 

Miracles  were  wrought  among  the  men  of  Judah 
and  Israel  because  they  were  wholly  external  men, 
and  were  led  into  the  land  of  Canaan  merely  that 
they  might  represent  the  church  and  its  internals 
by  means  of  the  externals  of  worship,  a  bad  man 
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equally  with  a  good  man  being  able  to  represent 
These  externals  are  rituals,  all  of  which  were  signi- 
ficative of  spiritual  and  celestial  things.  Even 
Aaron,  although  he  made  the  golden  calf  and  com- 
manded the  worship  of  it  {Exod.  -xxxai.  2-5,  35), 
could  represent  the  Lord  and  His  work  of  salvation. 
And  because  they  could  not  be  brought  by  the 
internals  of  worship  to  represent  those  things,  they 
were  brought  to  it  and  even  driven  and  forced  to 
it  by  miracles. 

They  could  not  be  brought  to  it  by  the  internals 
of  worship  because  they  did  not  acknowledge  the 
Lord,  although  the  whole  Word  that  was  in  their 
possession  treats  of  Him  alone;  and  he  that  does 
not  acknowledge  the  Lord  is  unable  to  receive  any 
internal  of  worship.  But  when  the  Lord  had  man- 
ifested Himself,  and  had  been  received  and  acknow- 
ledged in  the  churches  as  the  eternal  God,  mira- 
cles ceased. 

133.  But  the  effect  of  miracles  on  the  good  and 
on  the  evil  is  different.  The  good  do  not  desire  mir- 
acles, but  they  believe  in  the  miracles  recorded  in  the 
Word.  And  when  they  hear  anything  about  a 
miracle  they  give  thought  to  it  only  as  an  argu- 
ment of  no  great  weight  that  confirms  their  faith ; 
for  they  think  from  the  Word,  thus  from  the  Lord, 
and  not  from  the  miracle.  It  is  not  so  with  the  evil. 
They  may  be  driven  and  compelled  to  a  belief  by 
miracles,  and  even  to  worship  and  piety,  but  only 
for  a  short  time ;  for  their  evils  are  shut  in ;  and  the 
lusts  of  their  evils  and  the  enjoyments  therefrom 
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continually  a6l  upon  their  external  of  worship  and 
piety ;  and  in  order  to  get  out  ot  their  confinement 
and  break  away  they  refle<5l  upon  the  miracle,  and 
at  length  call  it  a  trick  or  artifice,  or  a  work  of 
nature,  and  thus  go  back  to  their  evils.  And  he 
who  returns  to  his  evils  after  he  has  worshipped 
profenes  the  goods  and  truths  of  worship;  and  the 
lot  after  death  of  those  who  commit  profanation  is 
the  worst  of  all.  Such  as  these  are  meant  by  the 
Lord's  words  (^Matt,  xii.  43-45),  that  their  last  state 
becomes  worse  than  the  first.  Furthermore,  if  it 
were  needful  to  work  miracles  for  the  sake  of  those 
who  do  not  believe  from  the  Word,  they  must  be 
wrought  foi*  all  such  continually  and* visibly.  AH' 
this  makes  dear  why  miracles  are  not  wrought  at 
this  day. 

134*  (ii.)  No  one  is  reformed  by  visions  or  by 
conversations  with  the  dead^  because  they  compel, — 
Visions  are  of  two  kinds.  Divine  and  diabolical. 
Divine  visions  are  produced  by  means  of  represent- 
ations in  heaven,  and  diabolical  visions  by  means 
of  magic  in  hell.  There  are  also  fantastic  visions, 
which  are  delusions  of  an  abstrafled  mind.  Divine 
visions,  which  are  produced  (as  has  been  said)  by 
means  of  representations  in  heaven,  are  such  as 
the  prophets  had,  who  were  not  in  the  body  but 
in  the  spirit  when  they  were  in  these  visions ;  for 
visions  can  not  appear  to  any  one  in  the  waking 
states  of  the  body.  When,  therefore,  they  appear 
to  the  prophets  they  are  said  to  have  been  "  in  the 
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sgint^  as  is  evident  from  the  passages  that  follow. 
Ezekid  says: 

*  Moreover,  the  spoil  lifted  me  up,  and  bronglit  me  in 
the  vision  of  God,  in  the  spirit  of  God,  into  Chaldea, 
to  them  of  the  captivity.  So  the  vision  that  I  had 
seen  went  np  over  me  "  {EMcJk.  xi.  i,  24). 

Again,  That  the  spirit  lilted  him  up  between  the  earth 
and  the  heaven,  and  hrooght  him  in  the  visions  of 
God  to  Jerusalem  (viiL  3,  seq,). 

In  like  manner  he  was  in  the  vision  of  God  or  in  the 
spirit  when  he  saw  the  foor  living  creatures  which 
were  cherubim  (chaps,  i.  and  x.X 

As  also  when  he  saw  the  new  temple  and  the  new  earth, 
and  the  angel  measuring  them  (chaps.  xL-xlviiL). 

That  be  was  then  in  the  visions  of  God  he  says 
•(xl.  2,  26)  ;  and  in  the  spirit  (xliii.  5). 
In  a  like  state  was  Zechariah, 

When  he  saw  a  man  riding  among  the  mjrrtle  trees  (ZtcA. 

I,  8,  seq.); 
When  he  saw  four  horns  (L  18);  and  a  man  in  whose 

hand  was  a  measuring  line  (ii.  1-3,  seq.)  ; 
When  he  saw  a  lampstand  and  two  olive  trees  (iv.  i,  seq.) ; 
When  he  saw  the  flying  roll  and  the  ephah  (v.  i,  6) ; 
When  he  saw  four  chariots  coming  out  from  between 

two  mountains,  and  horses  (vi.  i,  seq.). 

In  a  like  state  was  Daniel, 

When  he  saw  four  beasts  coming  up  from  the  sea  {Dan, 

vii.  I,  seq.); 
When  he  saw  the  combat  between  a  ram  and  a  he-goat 

(viii.  I,  seq.). 

That  he  saw  these  things  in  the  vision  of  his  spirit 
is  stated  (vii.  i,  2, 7,  13  ;  viii.  2  ;  x.  i,  7,  8)  ;  and  that 
the  angel  Gabriel  was  seen  by  him  in  vision  (ix. 
21). 
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John,  also,  was  in  the  vision  of  the  spirit  when 
he  saw  what  he  described  in  the  Apocalypse : 

As  when  he  saw  seven  lampstands,  and  in  their  midst 

the  Son  of  man  (i.  I2~i6)  ; 
When  he  saw  a  throne  in  heaven,  and  One  sitting  upon 

the  throne,  and  four  animals  which  were  cherubim 

round  about  it  (iv.)  ; 
When  he  saw  the  book  of  life  taken  by  the  Lamb  (v.) ; 
When  he  saw  horses  going  out  from  the  book  (vi.) ; 
When  he  saw  seven  angels  with  trumpets  (viii.) ; 
When  he  saw  the  pit  of  the  abyss  opened,  and  locusts 

going  out  of  it  (ix.) ; 
When  he  saw  the  dragon,  and  its  combat  with  Michael 

(xii.) ; 
When  he  saw  two  beasts,  one  rising  up  out  of  the  sea  and 

the  other  out  of  the  earth  (xiii.) ; 
When  he  saw  a  woman  sitting  upon  a  scarlet  colored 

beast  (xvii.) ; 
And  Babylon  destroyed  (xviii.)  ; 
When  he  saw  a  white  horse  and  Him  who  sat  upon  it 

(xix.) ; 
And  when  he  saw  the  new  heaven  and  the  new  earth, 

and  the  Holy  Jerusalem  coming  down  out  of  heaven 

(xxi.) ; 
And  when  he  saw  the  river  of  the  water  of  life  (xxii.). 

That  he  saw  these  things  in  the  vision  of  the  spirit 
is  said  (i.  lo;  iv.  2 ;  v.  i ;  vi.  i ;  xxi.  i,  2). 

Such  were  the  visions  that  appeared  to  them 
from  heaven,  not  before  the  sight  of  the  body  but 
before  the  sight  of  the  spirit.  Such  visions  do  not 
take  place  at  the  present  day ;  if  they  did  they  would 
not  be  understood,  because  they  are  produced  by 
means  of  representations,  each  one  of  which  is  signi- 
ficative of  the  internal  things  of  the  church  and  the 
arcana  of  heaven.     Moreover,  it  was  foretold  by 
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Daniel  (ix.  24)  that  they  would  cease  when  the  Lord 
came  into  the  world. 

But  diabolical  visions  have  sometimes  appeared, 
induced  by  enthusiatic  and  visionary  spirits,  who, 
from  the  delirium  that  possessed  them  called  them- 
selves the  Holy  Spirit.  But  these  spirits  have  now 
been  gathered  up  by  the  Lord  and  cast  into  a  hell 
separate  from  the  hells  of  others.  All  this  makes 
clear  that  by  no  other  visions  than  those  in  the 
Word  can  one  be  reformed.  There  are  d\so  fan- 
tastic visions;  but  these  are  mere  delusions  of  an 
abstradled  mind. 

I344*«  That  no  one  is  reformed  by  conversa- 
tions with  the  dead  is  evident  from  the  Lord's  words 
respefting  the  -  rich  man  in  hell  and  Lazarus  in 
Abraham's  bosom  ;  for  the  rich  man  said, 

"  I  pray  thee,  father  "  Abraham,  **  that  thou  wouldst  send  ** 
Lazarus  '*  to  my  father's  house,  for  I  have  five  breth^ 
ren,  that  he  may  testify  unto  them,  lest  they  also 
come  unto  this  place  of  torment.  Abraham  said 
unto  him,  They  have  Moses  and  the  Prophets,  let 
them  hear  them.  And  he  said.  Nay,  father  Abra^ 
ham ;  but  if  one  come  to  them  from  the  dead  they 
will  repent  And  he  answered  him.  If  they  hear  not 
Moses  and  the  Prophets,  neither  will  they  be  per- 
suaded if  one  rise  from  the  dead  "  (Luke  xvi.  27-31}. 

Conversation  with  the  dead  would  have  the  same 
effe<5l  as  miracles,  of  which  just  above,  namely,  man 
would  be  persuaded  and  forced  into  a  state  of  wor- 
ship for  a  short  time.  But  as  man  is  thus  deprived 
of  rationality,  and  at  the  same  time  evils  are  shut 
in,  as  said  above,  this  spell  or  internal  bond  is  loosed, 
and  the  evils  that  have  been  shut  in  break  out,  with 


CHAPTER  K//.,  AT.  1^6  157 

blasphemy  and  profanation.  But  this  takes  place 
only  when  some  dogma  of  religion  has  been  im- 
posed upon  the  mind  by  spirits,  which  is  never 
done  by  any  good  spirit,  still  less  by  any  angel  of 
heaven. 

I35«  Nevertheless,  conversation  with  spirits  is 
possible  (though  rarely  with  the  angels  of  heaven)  ; 
and  this  has  been  granted  to  many  for  ages  back. 
When  it  is  granted  the  spirits  speak  with  man  in 
his  mother  tongue,  and  only  a  few  words.  But  those 
who  speak  by  the  Lord's  permission  never  say  any 
thing  that  takes  away  the  freedom  of  the  reason, 
nor  do  they  teach  ;  for  the  Lord  alone  teaches  man, 
but  mediately  by  means  of  the  Word  when  in  a 
state  of  enlightenment,  of  which  hereafter.  That  this 
is  true  it  has  been  granted  me  to  know  by  personal 
experience.  For  several  years  I  have  talked  with 
spirits  and  with  angels  ;  nor  has  any  spirit  dared  or 
any  angel  wished  to  tell  me  any  thing,  still  less  to 
instru6l  me,  about  any  matter  in  the  Word,  or  about 
any  matter  of  dodlrine  from  the  Word  ;  but  I  have 
been  taught  by  the  Lord  alone,  who  was  revealed  to 
me,  and  who  has  since  appeared  and  now  appears 
constantly  before  my  eyes  as  a  Sun  in  which  He  is, 
in  the  same  way  that  He  appears  to  the  angels,  and 
has  enlightened  me. 

I36«  (iii. )  No  one  is  reformed  by  threats  and 
punishments^  because  they  compel, — It  is  acknow- 
ledged that  the  external  cannot  compel  the  inter- 
nal, but  that  the  internal  can  compel  the  external ; 
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also  that  the  interaal  is  so  averse  to  compulsion  by 
the  external  that  it  turns  itself  away.  It  is  also 
acknowledged  that  external  enjoyments  allure  the 
internal  to  consent  and  love ;  and  it  may  be  known 
that  a  compelled  internal  and  a  free  internal  are 
possible.  But  although  all  these  things  are  acknow- 
ledged, they  nevertheless  need  illustration ;  for  many 
things  when  they  are  heard,  being  true,  are  at  once 
I>erceived  to  be  so,  and  are  therefore  assented  to  ; 
but  unless  they  are  also  corroborated  by  reasons 
they  may  be  disproved  by  arguments  from  fallacies, 
and  at  last  denied.  Therefore  the  things  just  stated 
as  acknowledged  must  be  taken  up  and  rationally 
established. 

First,  The  external  cannot  compel  the  internal^ 
but  the  internal  can  compel  the  external. — Who  can 
be  compelled  to  believe  and  to  love?  One  can  no 
more  be  compelled  to  believe  than  to  think  that  a 
thing  is  so  when  he  thinks  that  it  is  not  so ;  and 
one  can  no  more  be  compelled  to  love  than  to  will 
what  he  does  not  will.  Belief  belongs  to  thought, 
and  love  belongs  to  the  will.  But  the  internal  may 
be  compelled  by  the  external  not  to  speak  ill  of  the 
laws  of  the  kingdom,  the  moralities  of  life,  and  the 
sanftities  of  the  church ;  thus  far  the  internal  may 
be  compelled  by  threats  and  punishments ;  and  it 
is  so  compelled  and  ought  to  be.  This  internal, 
however,  is  not  the  stridlly  human  internal ;  it  is 
an  internal  that  man  has  in  common  with  beasts; 
and  beasts  can  be  compelled.  The  human  internal 
has  its  seat  above  this  animal  internal.     It  is  this 
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human  internal  that  is  here  meant,  and  that  cannot 
be  compelled. 

Secondly,  The  internal  is  so  averse  to  compul- 
sion by  the  external  that  it  turns  itself  away, — This 
is  because  the  internal  wishes  to  be  in  freedom, 
and  loves  freedom,  for  freedom  belongs  to  man's 
love  or  life,  as  has  been  shown  above ;  consequently 
when  freedom  feels  itself  to  be  compelled  it  with- 
draws as  it  were  within  itself  and  turns  itself  away, 
and  looks  upon  compulsion  as  its  enemy ;  for  the 
love  that  constitutes  man's  life  is  irritated,  and 
causes  the  man  to  think  that  in  this  respecS  he  is 
not  his  own,  and  therefore  does  not  live  for  himself. 
Man's  internal  is  such  from  the  law  of  the  Lord's 
Divine  providence  that  man  should  adl  from  free- 
dom in  accordance  with  reason. 

From  this  it  is  clear  that  to  compel  men  to 
Divine  worship  by  threats  and  punishments  is  per- 
nicious. But  there  are  some  who  suffer  themselves 
to  be  compelled  in  respedl  to  religion,  and  some 
who  do  not.  Of  those  who  suffer  themselves  to  be 
so  compelled  there  are  many  within  the  papal  juris- 
diiSion;  but  this  takes  place  with  those  in  whose 
worship  there  is  nothing  internal,  but  all  is  external. 
Of  those  who  do  not  suffer  themselves  to  be  com- 
pelled there  are  many  of  the  English  nation ;  and 
as  a  consequence  of  this  there  is  in  their  worship 
an  internal,  and  what  there  is  in  the  external  is 
from  their  internal.  In  regard  to  their  religion  their 
interiors  appear  in  spiritual  light  like  bright  clouds  ; 
while  the  interiors  of  the  former  appear  in  the  light 
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of  heaven  like  dark  clouds.  These  appearances  are 
presented  to  sight  in  the  spiritual  world,  and  will 
be  seen  by  any  one  who  wishes  to  see  them  when 
he  comes  into  that  world  after  death.  Furthermore, 
compelled  worship  shuts  in  evils,  and  evils  then  lie 
hidden  like  fire  in  wood  under  ashes,  which  is  con- 
tinually kindling  and  spreading  till  it  breaks  out  in 
flames;  while  worship  not  compelled,  but  sponta- 
neous, does  not  shut  evils  in,  and  in  consequence 
they  are  like  fires  that  blaze  up  quickly  and  are 
gone.  All  this  makes  clear  that  the  internal  is  so 
averse  to  compulsion  that  it  turns  itself  away.  The 
internal  can  compel  the  external,  because  the  internal 
is  like  a  master,  and  the  external  like  a  servant. 

Thirdly,  External  enjoyments  allure  the  internal 
to  consent^  and  also  to  love. — ^There  are  two  kinds 
of  enjoyments,  enjoyments  of  the  understanding  and 
enjoyments  ot  the  will ;  those  of  the  understanding 
are  also  enjoyments  of  wisdom,  and  those  of  the 
will  are  also  enjoyments  of  love;  for  wisdom  be- 
longs to  the  understanding,  and  love  to  the  will. 
And  inasmuch  as  the  enjoyments  of  the  body  and  its 
senses,  which  are  external  enjoyments,  a<5l  as  one 
with  the  internal  enjoyments  which  belong  to  the 
understanding  and  the  will,  it  follows  that  while  the 
internal  is  so  averse  to  compulsion  by  the  external 
as  to  turn  itself  away  from  it,  it  also  looks  with  such 
favor  on  enjoyments  in  the  external  as  even  to  turn 
itself  to  it ;  thus  on  the  part  of  the  understanding 
there  is  consent,  and  on  the  part  of  the  will  there  is 
love. 
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In  the  spiritual  world  all  children  are  led  by  the 
Lord  into  angelic  wisdom,  and  through  that  into 
heavenly  love,  by  means  of  things  enjoyable  and 
pleasing ;  first  by  means  of  beautiful  things  in  their 
homes,  and  by  means  of  pleasing  things  in  gardens ; 
then  by  means  of  representatives  of  spiritual  things, 
which  affed  the  interiors  of  their  minds  with  pleas- 
ure ;  and  finally  by  means  of  truths  of  wisdom,  and 
so  by  means  of  goods  of  love.  Thus  this  is  done 
successively  by  means  of  enjoyments  in  their  order ; 
first  by  means  of  the  enjoyments  of  the  love  of  the 
understanding  and  of  its  wisdom ;  and  finally  by 
the  enjoyments  of  the  will's  love,  which  becomes 
their  life's  love;  and  to  this  all  other  things  that 
have  entered  by  means  of  enjoyments  are  held  sub- 
ordinate. 

This  takes  place  because  everything  of  the  un- 
derstanding and  will  must  be  formed  by  means  of 
what  is  external  before  it  is  formed  by  the  means 
of  what  is  internal ;  since  everything  of  the  under- 
standing and  will  is  first  formed  by  means  of  what 
enters  through  the  senses  of  the  body,  especially 
through  the  sight  and  hearing;  and  when  the  first 
understanding  and  first  will  have  been  formed,  the 
internal  of  thought  looks  upon  these  as  the  exter- 
nals of  its  thought,  and  either  conjoins  itself  with 
them  or  separates  itself  from  them.  It  conjoins  it- 
self with  them  if  they  are  delightful  to  it,  and  it 
separates  itself  from  them  if  they  are  not. 

But  it  must  be  clearly  understood  that  the  inter- 
nal of  the  understanding  does  not  conjoin  itself  with 
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the  internal  of  the  will,  but  that  the  internal  of  the 
will  conjoins  itself  with  the  internal  of  the  under- 
standing, and  makes  the  conjunftion  to  be  recip- 
rocal ;  but  this  is  done  by  the  internal  of  the  will, 
and  not  in  the  least  by  the  internal  of  the  under- 
standing. This  is  the  reason  why  man  cannot  be 
formed  by  means  of  faith  alone,  but  only  by  means 
of  the  wilPs  love,  which  makes  a  faith  for  itself. 

Fourthly,  A  compelled  internal  and  a  free  inter- 
nal  are  possible, — A  compelled  internal  is  possible 
iri  such  as  are  in  external  worship  only  and  in  no 
internal  worship  ;  for  their  internal  consists  in  think- 
ing and  willing  that  to  which  the  external  is  com- 
pelled. Such  is  the  state  of  those  who  worship 
men  living  and  dead,  and  tjjus  worship  idols,  and 
whose  faith  is  based  on  miracles.  In  such  no  in- 
ternal is  possible  except  what  is  at  the  same  time 
external.  A  compelled  internal  is  also  possible  in 
such  as  are  in  the  internal  of  worship.  It  may  be 
an  internal  compelled  by  fear  or  an  internal  com- 
pelled by  love.  Those  have  an  internal  compelled 
by  fear  who  are  in  worship  from  a  fear  of  the  tor- 
ment of  hell  and  its  fire.  Such  an  internal,  how- 
ever, is  not  the  internal  of  thought  before  treated 
of,  but  is  the  external  of  thought,  and  is  here  called 
an  internal  because  it  belongs  to  thought.  The  in- 
ternal of  thought  before  treated  of  cannot  be  com- 
pelled by  any  fear ;  but  it  can  be  compelled  by  love 
and  by  a  fear  of  losing  love.  In  its  true  sense  the 
fear  of  God  is  nothing  else.  To  be  compelled  by 
love  and  a  fear  of  losing  it  is  to  compel  oneself. 
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That  compelling  oneself  is  not  contrary  to  liberty 
and  rationality  will  be  seen  below. 

137.  All  this  makes  clear  what  compelled  wor- 
ship is  and  what  worship  not  compelled  is.  Com- 
pelled worship  is  corporeal,  lifeless,  darkened,  and 
sad;  corporeal  because  it  is  of  the  body  and  not 
of  the  mind,  lifeless  because  there  is  no  life  in  it, 
darkened  because  there  is  no  understanding  in  it, 
and  sad  because  there  is  no  enjoyment  of  heaven 
in  it.  But  worship  not  compelled,  when  it  is  gen- 
uine, is  spiritual,  living,  clear,  and  joyful ;  spiritual 
because  there  is  spirit  from  the  Lord  in  it,  living  be- 
cause there  is  life  from  the  Lord  in  it,  clear  because 
there  is  wisdom  from  the  Lord  in  it,  and  joyful  be- 
cause there  is  heaven  from  the  Lord  in  it. 

138*  (iv.)  JVb  one  is  reformed  in  states  that  do 
not  spring  from  rationality  and  liberty. — It  has 
been  shown  above  that  nothing  is  appropriated  to 
man  except  what  he  does  from  freedom  in  accord- 
ance with  reason.  This  is  because  freedom  belongs 
to  the  will  and  reason  to  the  understanding ;  and 
when  man  a<Ets  from  freedom  in  accordance  with 
reason  he  a<5ls  from  the  will  by  means  of  his  under- 
standing ;  and  whatever  is  done  in  a  conjun<Sion  of 
these  two  is  appropriated.  Since,  then,  it  is  the 
Lord's  will  that  man  should  be  reformed  and  regen- 
erated, that  he  may  have  eternal  life  or  the  life  of 
heaven,  and  no  one  can  be  reformed  and  regener- 
ated unless  good  is  so  appropriated  to  his  will  as 
to  be  as  if  it  were  his,  and  tmth  is  so  appropriated 
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to  his  understanding  as  to  be  as  if  it  were  his,  and 
since  nothing  can  be  appropriated  to  any  one  except 
what  is  done  from  freedom  of  the  will  in  accordance 
with  the  reason  of  the  understanding,  it  follows  that 
no  one  is  reformed  in  states  that  do  not  spring  from 
liberty  and  rationality.  These  states  are  many,  but 
in  general  they  may  be  referred  to  the  following, 
namely :  states  of  fear ^  of  misfortune^  of  disordered 
mindy  of  bodily  disease,  of  ignorance^  and  of  blind- 
ness of  the  understanding.  Something  shall  be  said 
of  each  state  in  particular. 

139.  No  one  is  reformed  in  a  staie  of  feary 
because  fear  takes  away  freedom  and  reason,  or 
liberty  and  rationality ;  for  while  love  opens  the  in- 
teriors of  the  mind  fear  closes  them ;  and  when  they 
are  closed  man  thinks  but  littie,  and  only  of  what 
then  presents  itself  to  the  mind  or  the  senses.  Such 
is  the  effeft  of  all  fears  that  take  possession  of  the 
mind. 

It  has  been  shown  above  that  man  has  an  inter- 
nal and  an  external  of  thought ;  fear  can  in  no  wise 
take  possession  of  the  internal  of  thought ;  this  is 
always  in  freedom  because  in  its  life's  love ;  but  it 
can  take  possession  of  the  external  of  thought,  and 
when  it  does  this  the  internal  of  thought  is  closed ; 
and  when  that  is  closed  man  can  no  longer  aft  from 
freedom  in  accordance  with  his  reason,  and  there- 
fore cannot  be  reformed. 

The  fear  that  takes  possession  of  the  external  of 
thought  and  closes  the  internal  is  chiefly  a  fear  of 
the  loss  of  honor  or  gain.     The  internal  of  thought 
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is  not  closed  by  a  fear  of  civil  punishments  or  of 
external  ecclesiastical  punishments,  because  such 
laws  only  prescribe  penalties  for  those  who  speak 
and  aft  contrary  to  the  civil  interests  of  the  king- 
dom and  the  spiritual  interests  of  the  church,  and 
not  for  those  who  merely  think  in  opposition  to 
them. 

A  fear  of  infernal  punishments  may  take  posses- 
sion of  the  external  of  thought,  but  only  for  a  few 
moments  or  hours  or  days ;  it  is  soon  brought  back 
to  its  freedom  from  the  internal  of  thought,  which 
belongs  stri6tly  to  its  spirit  and  its  life's  love,  and  is 
called  the  thought  of  the  heart. 

But  a  fear  of  the  loss  of  honor  and  gain  takes 
possession  of  the  external  of  man's  thought;  and 
when  it  does  this  it  closes  the  internal  of  thought 
from  above  against  influx  from  heaven,  and  makes 
it  impossible  for  man  to  be  reformed.  This  is  be- 
cause every  man's  life's  love  from  his  birth  is  a  love 
of  self  and  the  world ;  and  the  love  of  self  makes 
one  with  the  love  of  honor,  and  the  love  of  the 
world  makes  one  with  the  love  of  gain.  When, 
therefore,  a  man  has  gained  honor  or  wealth,  from 
a  fear  of  losing  them  he  strengthens  with  himself 
the  means  that  are  serviceable  to  him  for  honor 
and  gain,  whether  civil  or  ecclesiastical,  both  of 
which  are  means  of  power.  One  who  has  not  yet 
gained  honor  and  wealth  does  the  same  if  he  de- 
sires them ;  but  he  does  it  from  a  fear  of  the  loss 
of  reputation  on  their  account. 

It  is  said  that  such  fear  takes  possession  of  the 
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external  of  thought,  and  closes  the  internal  from 
above  against  influx  from  heaven.  Tlie  internal  is 
said  to  be  closed  when  it  completely  makes  one  with 
the  external,  for  it  is  not  then  in  itself  but  in  the 
external. 

And  inasmuch  as  the  loves  of  self  and  the  world 
are  infernal  loves,  and  are  the  fountain  heads  of  all 
evils,  it  is  clear  what  the  internal  of  thought  is  in 
itself  in  those  in  whom  these  loves  are  the  loves 
of  the  life,  or  in  whom  these  loves  rule,  namely, 
that  it  is  full  of  the  lusts  of  evil  of  every  kind. 
This  is  not  known  to  those  who  from  a  fear  of 
the  loss  of  dignity  and  wealth  hold  fast  to  the 
religion  they  accept,  especially  if  the  religion  in- 
volves their  worship  as  deities,  and  also  as  having 
supreme  power  over  hell.  Such  may  seem  to  be 
in  a  blaze  of  zeal  for  the  salvation  of  souls,  and 
yet  this  may  be  from  an  infernal  fire.  As  such  a 
fear  especially  takes  away  rationality  itself  and  lib- 
erty itself,  which  are  heavenly  in  their  origin,  it  is 
evidently  a  hindrance  to  man's  ability  to  be  re- 
formed. 

140*  No  one  is  reformed  in  a  slate  of  misfor- 
tune, if  he  thinks  of  God  and  implores  His  aid  only 
in  that  state,  because  that  is  a  compelled  state  ; 
consequently  as  soon  as  he  comes  into  a  free  state 
he  goes  back  to  his  former  state,  in  which  he 
had  thought  little  or  nothing  about  God.  It  is 
otherwise  with  those  who  in  their  former  state  had 
freely  feared  God.  By  ''fearing  God*'  is  meant 
fearing  to  offend  Him,    ''  offending  God'*  meaning 
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to  sin.  This  fear  is  not  so  much  a  matter  of  fear 
as  of  love,  for  when  one  loves  another  does  he  not 
fear  to  do  him  wrong?  And  does  he  not  fear  this 
the  more,  the  more  he  loves?  Without  such  a  fear 
love  is  insipid  and  superficial,  a  mere  matter  of 
the  thought  and  not  at  all  of  the  will. 

By  "states  of  misfortune'*  are  meant  states  of 
despair  from  danger,  as  in  battles,  duels,  shipwrecks, 
falls,  fires,  threatened  or  unexpe6led  loss  (^  wealth 
or  of  office  and  thus  of  honors,  and  other  like 
things.  To  think  of  God  only  when  in  such  dan- 
gers is  not  from  God  but  from  self  For  the  mind 
is  then  as  it  were  imprisoned  in  the  body;  thus 
not  at  liberty,  and  therefore  not  in  rationality ;  and 
apart  from  these  no  reformation  is  possible. 

141.  No  one  is  reformed  in  unhealthy  men- 
tal  stateSy  because  these  take  away  rationality,  and 
consequently  the  freedom  to  aft  in  accordance  with 
reason.  For  the  mind  may  be  sick  and  unsound ; 
and  while  a  sound  mind  is  rational  a  sick  mind  is 
not.  Su'  h  unhealthy  mental  states  are  melancholy, 
a  spurous  or  false  conscience,  hallucinations  of 
various  kinds,  grief  of  mind  from  misfortunes,  and 
anxieties  and  mental  suffering  from  a  vitiated  con- 
dition of  the  body.  These  are  sometimes  regarded 
as  temptations,  but  they  are  not.  For  genuine 
temptations  have  as  their  objefts  things  spiritual, 
and  in  these  the  mind  is  wise;  but  these  states 
have  as  their  obje<Ss  natural  things,  and  in  these 
the  mind  is  unhealthy. 

14a*    No  one  is  reformed  in  a  state  of  bodily 
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disease,  because  the  reason  is  not  then  in  a  free 
state ;  for  the  state  of  the  mind  depends  upon  the 
state  of  the  body.  When  the  body  is  sick  the  mind 
is  also  sick,  because  of  its  separation  from  the  world 
if  for  no  other  reason.  For  when  the  mind  is  re- 
moved from  the  world  it  may  think  about  God,  but 
not  from  God,  for  it  does  not  possess  freedom  of 
reason.  Man  has  freedom  of  reason  by  his  being- 
midway  between  heaven  and  the  world,  and  by  his 
ability  to  think  from  heaven  or  from  the  world,  also 
from  heaven  about  the  world,  or  from  the  world 
about  heaven.  So  when  a  man  is  sick,  and  is 
thinking  about  death  and  the  state  of  his  soul  after 
death,  he  is  not  in  the  world;  but  in  spirit  he  is 
withdrawn ;  and  in  this  state  alone  no  one  can  be 
reformed ;  but  if  before  he  fell  sick  he  had  been 
reformed  this  can  then  be  strengthened. 

It  is  the  same  with  those  who  give  up  the  world 
and  all  business  there,  and  give  themselves  solely 
to  thoughts  about  God,  heaven,  and  salvation  ;  but 
of  this  more  elsewhere.  As  a  consequence,  if  these 
persons  had  not  been  reformed  before  their  sick- 
ness, if  they  die  they  afterwards  become  such  as 
they  were  before  the  sickness.  It  is  therefore  vain 
to  think  that  any  can  repent  or  receive  any  fiiith 
during  sickness,  for  in  such  repentance  there  is  no- 
thing of  a<5tion,  and  in  such  faith  nothing  of  charity  ; 
thus  both  belong  wholly  to  the  lips  and  not  at  all 
to  the  heart. 

143.  No  one  is  reformed  in  a  state  of  ignor- 
ance, because  all  reformation  is  effected  by  means 
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of  truths  and  a  life  according  to  them  ;  consequently 
those  who  are  ignorant  of  truths  cannot  be  re- 
formed ;  but  if  they  desire  truths  from  an  affe<5lion 
for  truths,  after  death  in  the  spiritual  world  they  are 
reformed. 

144*  Neither  can  any  one  be  reformed  in  a 
state  of  blindness  of  the  understanding.  These,  too, 
are  ignorant  of  truths,  and  consequently  of  life ; 
for  the  understanding  must  teach  truths,  and  the 
will  must  do  them ;  and  when  the  will  does  what 
the  understanding  teaches  its  life  comes  into  har- 
mony with  the  truths.  But  when  the  understanding 
is  blinded  the  will  is  closed  up ;  and  from  a  free- 
dom that  is  in  accord  with  its  reason  it  does  only 
the  evil  that  has  been  confirmed  in  the  understand- 
ing, which  is  falsity.  The  understanding  is  blinded 
not  only  by  ignorance  but  also  by  a  religion  that 
teaches  a  blind  faith,  also  by  false  doftrine.  For 
as  truths  open  the  understanding  so  falsities  close 
it ;  they  close  it  above  but  open  it  below ;  and  an 
understanding  that  is  opened  only  below  cannot 
see  truths,  but  can  merely  confirm  whatever  it  wills, 
especially  falsity.  The  understanding  is  also  blinded 
by  the  lusts  of  evil.  As  long  as  the  will  is  in  these 
it  moves  the  understanding  to  confirm  them ;  and 
so  far  as  the  lusts  of  evil  are  confirmed  it  is  impos- 
sible for  the  will  to  be  in  affe<Slions  for  good  and  to 
see  truths  fi*om  them,  and  thus  be  reformed. 

When  one,  for  example,  is  in  the  lust  of  adultery, 
his  will,  which  is  in  the  enjoyment  of  his  love,  moves 
his  understanding  to  confirm  it,  saying,  "What  is 
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adultery?  Is  there  anything  wicked  in  it?  Is  there 
not  the  same  thing  between  husband  and  wife? 
Cannot  offspring  be  born  from  adultery  as  well  as 
from  marriage?  Cannot  a  woman  admit  more  than 
one  without  harm?  What  has  the  spiritual  to  do 
with  this?"  So  thinks  the  understanding  that  is 
then  the  wilFs  harlot,  and  that  has  become  so  stupid 
from  debauchery  with  the  will  as  to  be  unable  to 
see  that  conjugial  love  is  the  spiritual  heavenly  love 
itselif,  an^  image  of  love  of  the  Lord  and  of  the 
church,  and  derived  from  that  love,  and  thus  is  in 
itself  holy,  is  chastity  itself,  purity,  and  innocence ; 
also  that  it  makes  men  to  be  loves  in  form,  since 
consorts  can  love  each  other  mutually  from  inmosts, 
and  thus  form  themselves* into  loves  ;  while  adultery 
destroys  this  form,  and  with  it  the  image  of  fhe 
Lord,  and,  what  is  horrible,  the  adulterer  mingles 
his  life  with  the  husband's  life  in  his  wife,  since  a 
man's  life  is  in  his  seed. 

Because  this  is  profane  hell  is  called  adultery, 
and  heaven  on  the  other  hand  is  called  marriage. 
Moreover,  the  love  of  adultery  communicates  with 
the  lowest  hell,  while  love  truly  conjugial  commun- 
icates with  the  inmost  heaven ;  and  the  organs  of 
generation  in  either  sex  correspond  to  societies  of 
the  inmost  heaven.  All  this  has  been  presented 
to  make  known  how  blinded  the  understanding 
is  when  the  will  is  in  the  lust  of  evil ;  and  that  no 
man  can  be  reformed  in  a  state  of  blindness  of  the 
understanding. 


CHAPTER   VIL,  N.  14$  171 

I45«  (v.)  To  compel  oneself  is  not  contrary  to 
rationality  and  liberty, — It  has  been  shown  already 
that  man  has  an  internal  of  thought  and  an  external 
of  thought,  and  that  these  are  distin<5l  like  what  is 
prior  and  what  is  posterior,  or  like  what  is  higher 
and  what  is  lower ;  and  because  they  are  so  distindl 
they  can  a(5l  separately  and  can  a<5l  conjointly. 
These  aft  separately  when  •from  the  external  of  his 
thought  a  m2ln  speaks  and  afts  in  one  way  while 
interiorly  he  thinks  and  wills  in  another  way ;  and 
these  a6l  conjointly  when  a  man  speaks  and  a6ls  as 
he  interiorly  thinks  and  wills.  The  latter  is  gen- 
erally true  of  the  sincere,  the  former  of  the  insin- 
cere. 

Inasmuch  as  the  internal  and  the  external  of  the 
mind  are  so  distincS,  the  internal  can  even  fight 
with  the  external,  and  can  force  it  by  combat  into 
compliance.  Combat  arises  when  a  man  thinks  that 
evils  are  sins  and  therefore  resolves  to  refrain  from 
them ;  for  when  he  refrains  a  door  is  opened,  and 
when  it  is  opened  the  Lord  casts  out  the  lusts  of 
evil  that  have  occupied  the  internal  of  thought,  and 
implants  affeflions  for  good  in  their  place.  This 
is  done  in  the  internal  of  thought.  But  as  the  en- 
joyments of  the  lusts  of  evil  that  occupy  the  exter- 
nal of  thought  cannot  be  cast  out  at  the  same  time, 
a  combat  arises  between  the  internal  and  the  ex- 
ternal of  thought,  the  internal  wishing  to  cast  out 
these  enjoyments  because  they  are  enjoyments  of 
evil  and  not  in  accord  with  the  affedlions  for  good 
in  which  the  internal  now  is,  and  to  bring  in,  in  place 
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ol  these  enjoyments  of  evil,  enjoyments  of  good 
that  are  in  accord.  The  enjoyments  of  good  are 
what  are  called  goods  of  charity.  From  this  con- 
trariety a  combat  arises ;  and  when  this  becomes 
severe  it  is  called  temptation. 

Since,  then,  a  man  is  a  man  according  to  the 
internal  of  his  thought,  for  this  is  a  man's  very 
spirit,  it  is  clear  that  when  a  man  compels  the  ex- 
ternal of  his  thought  to  acquiescence  or  to  re- 
ceive the  enjoyments  of  his  affeftions,  which  are 
goods  of  charity,  he  is  compelling  himself.  This 
evidently  is  not  contrary  to  rationality  and  liberty, 
but  is  in  accord  with  them,  for  rationality  excites  the 
combat  and  liberty  carries  it  on.  Moreover,  lib- 
erty itself  with  rationality  has  its  seat  in  the  internal 
man,  and  from  that  in  the  external. 

When,  therefore,  the  internal  conquers,  as  it  does 
when  the  internal  has  reduced  the  external  to 
acquiescence  and  compliance,  the  Lord  gives  man 
liberty  itself  and  rationality  itself;  for  the  Lord  then 
withdraws  man  from  infernal  freedom,  which  in  it- 
self is  slavery,  and  brings  him  into  heavenly  freedom, 
which  is  in  itself  real  freedom,  and  bestows  upon 
him  fellowship  with  the  angels.  That  those  who 
are  in  sins  are  servants,  and  that  the  Lord  makes 
free  those  who  accept  truths  from  Him  through 
the  Word  He  teaches  in  yohn  (viii.  31-36). 

I46.  This  may  be  illustrated  by  the  example 
of  a  man  who  has  had  a  sense  of  enjoyment  in 
fraud  and  secret  theft,  and  who  now  sees  and  in- 
ternally acknowledges  that  these  are  sins,  and  there- 
fore wishes  to  refrain  from  them.     When  he  refrains 
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a  combat  of  the  internal   man  with  the  external 
arises.     The  internal  man  feels  an  afie<5lion  for  sin- 
cerity, while  the  external  still  feels  an  enjoyment  in 
defrauding  ;  and  as  this  enjoyment  is  the  dire<5l  op- 
posite of  the  enjoyment  of  sincerity  it  only  gives 
way  when  it  is  compelled  ;  and  it  can  be  compelled 
only  by  combat.     But  when  the  viftory  has  been 
gained  the  external  man  comes  into  the  enjoyment 
of  the  love  of  what  is  sincere,  which  is  charity  ; 
afterwards  the  enjoyment  of  defrauding  gradually 
becomes  unenjoyable  to  him.     It  is  the  same  with 
other  sins,  as  with  adultery  and  whoredom,  revenge 
and  hatred,  blasphemy,  and  lying.     But  the  hardest 
struggle  of  all  is  with  the  love  of  rule  from  the  love 
of  self.     He  who  subdues  this  easily  subdues  all 
other  evil  loves,  for  this  is  their  head. 

I4.7*  It  shall  also  be  stated  briefly  how  the 
Lord  casts  out  lusts  of  evil,  which  occupy  the  in- 
ternal man  fr6m  birth,  and  how  He  imparts  in  their 
stead  af!e6lions  for  good  whenever  a  man  as  if  from 
himself  puts  away  evils  as  sins.  It  has  been  shown 
before  that  man  has  a  natural  mind,  a  spiritual  mind, 
and  a  celestial  mind  ;  and  that  so  long  as  a  man  is 
in  the  lusts  of  evil  and  in  their  enjoyments  he  is 
in  the  natural  mind  alone,  and  the  spiritual  mind 
is  closed.  But  as  soon  as  a  man  after  examination 
acknowledges  evils  to  be  sins  against  God,  because 
they  are  contrary  to  Divine  laws,  and  resolves 
in  consequence  to  refrain  from  them,  the  Lord 
opens  his  spiritual  mind  and  enters  into  his  natural 
mind  through   affeftions  for  truth   and  good,  and 
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He  ako  enters  into  the  rational,  and  from  it  ar- 
ranges in  order  the  things  that  are  contrary  to 
order  below  it  in  the  natural.  This  is  what  ap- 
pears to  man  as  combat;  and  in  those  that  have 
indulged  much  in  the  enjoyments  of  evil  it  appears 
as  temptation,  since  the  nature  of  man  suffers  when 
the  order  of  his  thoughts  is  being  reversed.  And 
as  there  is  a  combat  against  the  things  that  are  in 
the  man  himself  and  that  he  feels  to  be  his  own, 
and  as  one  can  fight  against  himself  only  from  an 
interior  self  and  from  freedom  there,  it  follows  that 
the  internal  man  then  fights  against  the  external, 
and  fights  from  freedom,  and  compels  the  external 
to  obedience.  This,  therefore,  is  compelling  one*s 
self;  and  this,  evidently,  is  not  contrary  to  liberty 
and  rationality,  but  in  accordance  with  them. 

148*  Furthermore,  every  man  wishes  to  be  free, 
and  to  put  away  from  himself  non- freedom  or  servi- 
tude. Every  boy  subjedl  to  a  teacher  wishes  to 
be  his  own  master,  and  thus  free ;  the  same  is  true 
of  every  servant  under  his  master,  and  every  maid- 
servant under  her  mistress.  Every  maiden  wishes 
to  leave  her  father's  house  and  to  marry,  that  she 
may  a<5l  fi'eely  in  her  own  house ;  every  youth  who 
desires  employment  or  to  be  in  business  or  perform 
the  duties  of  any  office,  while  he  is  subjeft  to  others 
longs  to  be  released,  so  as  to  be  at  his  own  dis- 
posal. All  such  who  willingly  serve  for  the  sake 
of  liberty  compel  themselves ;  and  when  they  com- 
pel themselves  they  a<S  from  freedom  in  accord- 
ance with  reason,   but  from   an  interior  freedom, 


CHAPTER  yiL,  N.  I4P  175 

from  which  exterior  freedom  is  looked  upon  as  a 
servant.  This  has  been  presented  to  show  that  it  is 
not  contrary  to  rationality  and  liberty  to  compel 
oneself. 

149.  Man  does  not  wish  in  like  manner  to 
come  out  of  spiritual  servitude  into  spiritual  liberty, 
for  the  reason,  first,  that  he  does  not  know  what 
spiritual  servitude  is  and  what  spiritual  liberty  is  ; 
he  does  not  possess  the  truths  that  teach  this ;  and 
without  truths,  spiritual  servitude  is  believed  to  be 
freedom,  and  spiritual  freedom  to  be  servitude. 
Another  reason  is  that  the  religion  of  the  Christ- 
ian world  has  'closed  up  the  understanding,  and 
faith  alone  has  sealed  it;  for  both  of  these  have 
placed  around  themselves,  like  a  wall  of  iron,  the 
dogma  that  theological  matters  transcend  the  com- 
prehension, and  cannot  therefore  be  reached  by  any 
exercise  of  the  reason,  and  are  for  the  blind,  not 
for  those  that  see.  In  this  way  have  the  tiniths 
been  hidden  that  teach  what  spiritual  liberty  is. 
A  third  reason  is,  that  few  examine  themselves  and 
see  their  sins;  and  he  who  does  not  see  his  sins 
and  refrain  from  them  is  in  the  freedom  of  sin,  which 
is  infernal  freedom,  in  itself  bondage ;  and  from  this 
to  see  heavenly  freedom,  which  is  freedom  itself, 
is  like  seeing  day  when  immersed  In  thick  dark- 
ness, or  like  seeing  what  is  from  the  sun  above 
when  covered  by  a  dark  cloud.  For  these  reasons 
it  is  not  known  what  heavenly  freedom  is,  and  that 
the  difference  between  it  and  infernal  freedom  is 
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like  the  difference  between  what  is  alive  and  what 
is  dead. 

150*  (vi. )  The  external  manmust  be  reformed 
by  means  of  the  internal,  and  not  the  reverse, — By 
the  internal  and  external  man  the  same  is  meant 
as  by  the  internal  and  external  of  thought,  which 
have  been  frequently  defined  above.  The  reforma- 
tion of  the  external  by  means  of  the  internal  means 
that  the  internal  flows  into  the  external,  and  not 
the  reverse.  It  is  acknowledged  in  the  learned 
world  that  there  is  an  influx  of  the  spiritual  into 
the  natural,  and  not  the  reverse  ;  and  it  is  acknow- 
ledged in  the  church  that  the  internal  man  must  be 
first  cleansed  and  renewed,  and  thereby  the  exter- 
nal. This  is  known  because  it  is  taught  by  the 
Lord  and  ^.sserted  by  the  reason.  It  is  taught  by 
the  Lord  in  these  words  : 

"Woe  unto  you,  ....  hypocrites ;  for  ye  cleanse  the  out- 
side of  the  cup  and  of  the  platter,  but  within  they  are 
full  from  extortion  and  excess.  Thou  blind  Pharisee, 
cleanse  first  the  inside  of  the  cup  and  of  the  platter, 
that  the  outside  of  them  may  become  clean  also" 
{Matt,  xxiii.  25,  26). 

That  the  reason  asserts  this  has  been  abund- 
antly shown  in  the  work  on  The  Divine  Love  and 
the  Divine  Wisdom,  For  what  the  Lord  teaches 
he  gives  to  man  the  ability  to  perceive  rationally, 
and  this  in  two  ways  ;  in  one,  man  sees  in  him- 
self that  a  thing  is  so  as  soon  as  he  hears  it ;  in 
the  other,  he  understands  it  by  means  of  reasons. 
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His  seeing  it  in  himself  is  in  his  internal  man  ;  his 
understanding  it  by  means  of  reasons  is  in  the  ex- 
ternal man.  Does  not  every  one  see  it  in  him- 
self when  he  hears  that  the  internal  man  must  be 
cleansed  first,  and  the  external  by  means  of  it? 
But  one  who  does  not  receive  a  general  idea  of  this 
subje6l  by  influx  from  heaven  may  be  misled  when 
^  he  consults  the  external  of  his  thought ;  from  that 
alone  no  one  sees  otherwise  than  that  the  external 
works  of  charity  and  piety,  apart  from  internal 
works,  are  what  save.  So  in  other  things  ;  as  that 
sight  and  hearing  flow  into  thought,  and  that  smell 
and  taste  flow  into  perception,  thus  the  external 
into  the  internal,  when,  nevertheless,  the  contrary 
is  true.  The  appearance  that  things  seen  and  heard 
flow  into  the  thought  is  a  fallacy  ;  for  it  is  the  un- 
derstanding that  sees  in  the  eye  and  hears  in  the 
ear,  and  not  the  reverse.     So  in  everything  else. 

X5X«  But  it  shall  now  be  told  briefly  how  the 
internal  man  is  reformed,  and  the  external  by  means 
of  it.  The  internal  man  is  not  reformed  merely 
by  knowing,  understanding,  and  being  wise,  con- 
sequently by  thought  alone  ;  but  by  willing  that 
which  knowledge,  understanding,  and  wisdom  teach. 
When  a  man  from  his  knowledge,  understanding, 
and  wisdom  sees  that  there  is  a  heaven  and  a  hell, 
and  that  all  evil  is  from  hell,  and  all  good  is  from 
heaven,  if  he  ceases  to  will  evil  because  it  is  from 
hell,  and  wills  good  because  it  is  from  heaven,  he 
is  in  the  first  stage  of  reformation,  and  is  at  the 
threshold  from  hell  into  heaven.     When  he  goes 
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like  the  difference  between  what  is  alive  and  what 
is  dead. 

150*  ( vi. )  The  external  man  must  be  reformed 
by  means  of  the  internal^  and  not  the  reverse, — By 
the  internal  and  external  man  the  same  is  meant 
as  by  the  internal  and  external  of  thought,  which 
have  been  frequently  defined  above.  The  reforma- 
tion of  the  external  by  means  of  the  internal  means 
that  the  internal  flows  into  the  external,  and  not 
the  reverse.  It  is  acknowledged  in  the  learned 
world  that  there  is  an  influx  of  the  spiritual  into 
the  natural,  and  not  the  reverse  ;  and  it  is  acknow- 
ledged in  the  church  that  the  internal  man  must  be 
first  cleansed  and  renewed,  and  thereby  the  exter- 
nal. This  is  known  because  it  is  taught  by  the 
Lord  and  gsserted  by  the  reason.  It  is  taught  by 
the  Lord  in  these  words  : 

*'  Woe  unto  you,  ....  h)rpocrites ;  for  ye  cleanse  the  out- 
side of  the  cup  and  of  the  platter,  but  within  they  are 
full  from  extortion  and  excess.  Thou  blind  Pharisee, 
cleanse  first  the  inside  of  the  cup  and  of  the  platter, 
that  the  outside  of  them  may  become  clean  also" 
{Matt,  xxiii.  25,  26). 

That  the  reason  asserts  this  has  been  abund- 
antly shown  in  the  work  on  The  Divine  Love  and 
the  Divine  Wisdom,,  For  what  the  Lord  teaches 
he  gives  to  man  the  ability  to  perceive  rationally, 
and  this  in  two  ways  ;  in  on^,  man  sees  in  him- 
self that  a  thing  is  so  as  soon  as  he  hears  it ;  in 
the  other,  he  understands  it  by  means  of  reasons. 
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His  seeing  it  in  himself  is  in  his  internal  man  ;  his 
understanding  it  by  means  of  reasons  is  in  the  ex- 
ternal man.  Does  not  every  one  see  it  in  him- 
self when  he  hears  that  the  internal  man  must  be 
cleansed  first,  and  the  external  by  means  of  it? 
But  one  who  does  not  receive  a  general  idea  of  this 
subjedl  by  influx  from  heaven  may  be  misled  when 
he  consults  the  external  of  his  thought ;  from  that 
alone  no  one  sees  otherwise  than  that  the  external 
works  of  charity  and  piety,  apart  from  internal 
works,  are  what  save.  So  in  other  things  ;  as  that 
sight  and  hearing  flow  into  thought,  and  that  smell 
and  taste  flow  into  perception,  thus  the  external 
into  the  internal,  when,  nevertheless,  the  contrary 
is  true.  The  appearance  that  things  seen  and  heard 
flow  into  the  thought  is  a  fallacy  ;  for  it  is  the  un- 
derstanding that  sees  in  the  eye  and  hears  in  the 
ear,  and  not  the  reverse.     So  in  everything  else. 

I5X«  But  it  shall  now  be  told  briefly  how  the 
internal  man  is  reformed,  and  the  external  by  means 
of  it.  The  internal  man  is  not  reformed  merely 
by  knowing,  understanding,  and  being  wise,  con- 
sequently by  thought  alone  ;  but  by  willing  that 
which  knowledge,  understanding,  and  wisdom  teach. 
When  a  man  from  his  knowledge,  understanding, 
and  wisdom  sees  that  there  is  a  heaven  and  a  hell, 
and  that  all  evil  is  from  hell,  and  all  good  is  from 
heaven,  if  he  ceases  to  will  evil  because  it  is  from 
hell,  and  wills  good  because  it  is  from  heaven,  he 
is  in  the  first  stage  of  reformation,  and  is  at  the 
threshold  from  hell  into  heaven.     When  he  goes 
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further  and  wills  to  refrain  from  evils  he  is  in  the 
second  stage  of  reformation,  and  is  outside  of  hell, 
but  not  yet  in  heaven  ;  he  sees  heaven  above  him. 
Man  must  have  such  an  internal  in  order  to  be 
reformed  ;  and  yet  he  is  not  reformed  unless  the 
external  is  reformed  as  well  as  the  internal.  The 
external  is  reformed  by  means  of  the  internal  when 
the  external  refrains  from  the  evils  that  the  inter- 
nal does  not  will  because  they  are  infernal,  and  still 
more  when  the  external  for  this  reason  shuns  evils 
and  fights  against  them.  Thus  volition  is  the  inter- 
nal and  doing  is  the  external  ;  for  unless  one  does 
that  which  he  wills  there  is  within  a  failure  to  will, 
and  finally  the  willing  ceases. 

From  these  few  statements  it  can  be  seen  how 
the  external  man  is  reformed  by  means  of  the 
internal.  This  is  what  is  taught  in  the  Lord's  words 
to  Peter  : 

Jesus  said,  !'  If  I  wash  thee  not  thou  hast  no  part  with 
Me.  Peter  said  unto  Him,  Lord,  not  my  feet  only, 
but  also  my  hands  and  my  head.  Jesus  said  unto  him, 
He  that  hath  bathed  needeth  not  save  to  wash  his 
feet,  but  is  dean  every  whit"  {John  xiii.  8-10). 

*  *  To  wash  ' '  means  spiritual  washing,  which  is  to 
cleanse  from  evils  ;  * '  washing  the  head  and  the 
hands ' '  means  to  cleanse   the  internal  man  ;  and 

*  *  washing  the  feet ' '  means  to  cleanse  the  external 
man.  That  when  the  internal  man  has  been  cleansed 
the  external  must  be  cleansed  is  meant  by  this, 
'  *  He  that  hath  bathed  needeth  not  save  to  wash  his 
feet."     That  all  cleansing  from  evils  is  from   the 
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Lord  IS  meant  by  this,  "If  I  wash  thee  not  thou 
hast  no  part  with  Me."  That  among  the  Jews  wash- 
ing represented  cleansing  from  evils,  and  this  is  what 
"washing"  signifies  in  the  Word,  and  "washing 
the  feet"  signifies  the  cleansing  of  the  natural  or 
external  man,  has  been  shown  in  the  Arcana  Cae- 
lestia^  in  many  places. 

152.  Since  man  has  an  internal  and  an  exter- 
nal, and  both  must  be  reformed  that  the  man  may 
be  reformed,  and  since  no  one  can  be  reformed 
unless  he  examines  himself,  sees  and  acknowledges 
his  evils,  and  afterwards  refrains  from  them,  it  fol- 
lows that  not  only  the  external  but  also  the  inter- 
nal must  be  examined.  If  the  external  alone  is 
examined,  a  man  sees  only  what  he  has  aftually 
done,  as  that  he  has  not  committed  murder,  adul- 
tery, or  theft,  has  not  borne  false  witness;  and  so 
on.  Thus  he  examines  the  evils  of  his  body,  and 
not  the  evils  of  his  spirit.  Nevertheless,  one  cannot 
be  reformed  unless  the  evils  of  the  spirit  are  exam- 
ined, for  after  death  man  lives  a  spirit,  and  all  the 
evils  that  are  in  the  spirit  remain.  The  spirit  is  ex- 
amined only  by  man's  attending  to  his  thoughts, 
especially  his  purposes,  for  purposes  are  thoughts 
from  the  will ;  that  is  where  evils  are  in  their  origin 
and  in  their  root,  that  is,  in  their  lusts  and  in  their 
enjoyments ;  and  unless  these  are  seen  and  acknow- 
ledged the  man  is  still  in  evils,  although  in  externals 
he  has  not  practised  them.  That  to  think  from  pur- 
pose is  to  will  and  to  do  is  clear  from  the  Lord's 
words: 
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"  Every  one  that  looketh  on  another's  woman  to  lust  after 
her  hath  committed  adultery  with  her  already  in  his 
heart "  (MaU.  v.  28). 

Such  is  the  examination  of  the  internal  man,  where- 
by the  external  man  is  essentially  examined. 

I53«  I  have  often  wondered,  that  although  it 
is  recognized  by  the  whole  Christian  world  that  evils 
must  be  shunned  as  sins,  and  that  otherwise  they 
are  not  remitted,  and  unless  they  are  remitted  there- 
is  no  salvation,  yet  this  is  known  by  scarcely  one 
among  thousands.  Inquiry  was  made  about  this 
in  the  spiritual  world,  and  it  was  found  to  be  so. 
This  is  recognized  by  everyone  in  the  Christian 
world  from  the  exhortations  read  before  those  who 
come  to  the  Holy  Supper,  for  it  is  openly  declared 
in  these ;  nevertheless  when  they  are  asked  whether 
they  know  this,  they  answer  that  they  do  not,  and 
that  they  have  never  known  it.  This  is  because 
they  have  not  thought  about  it,  and  because  most 
of  them  have  thought  only  of  faith,  and  of  salva- 
tion by  it  alone.  I  have  also  wondered  that  faith 
alone  so  closes  the  eyes  that  when  those  who  have 
confirmed  themselves  in  it  are  reading  the  Word 
they  see  nothing  that  is  there  said  about  love, 
charity,  and  works.  It  is  as  if  they  had  daubed 
faith  all  over  the  things  of  the  Word,  as  one  might 
so  smear  a  manuscript  with  red  lead  that  nothing 
underneath  it  would  appear.  Or  if  anything  does 
appear,  it  is  absorbed  by  faith  and  is  said  to  be 
faith. 


Vffl. 


IT  IS  A  LAW  OF  THE  DIVINE  PROVIDENCE  THAT  MAN  SHOULD 

BE  LED  AND  TAUGHT  BY  THE  LORD  FROM  HEAVEN  BY 

MEANS  OF  THE  WORD  AND  BY  MEANS  OF  DOCTRINE 

AND   PREACHINGS   FROM  THE  WORD,  AND  THIS  TO 

ALL  APPEARANCE  AS  IF  BY  HIMSELF. 

THE  appearance  is  that  man  is  led  and  taught 
by  himself;  but  the  truth  is  .that  he  is  led 
and  taught  by  the  Lord  alone.  Those  who 
confirm  in  themselves  the  appearance  apart  from 
the  truth  are  unable  to  put  away  from  themselves 
evils  as  sins ;  but  those  who  confirm  in  themselves 
both  the  appearance  and  the  truth  are  able  to  do 
so,  for  in  appearance  it  is  man  who  puts  away  evils 
as  sins,  but  in  truth  it  is  the  Lord.  This  latter 
dass  can  be  reformed,  the  former  cannot. 

Those  who  confirm  in  themselves  the  appear- 
ance apart  from  the  truth  are'  all  interior  idolaters, 
since  they  are  worshippers  of  self  and  the  world. 
If  they  have  no  religion  they  become  worshippers 
of  nature  and  thus  atheists ;  while  if  they  have  a 
religion  they  become  worshippers  of  men  and  even 
of  images.  Such  at  the  present  day  are  meant  by 
those  described  in  the  first  commandment  of  the 
decalogue,  who  worship  other  gods.  But  those 
who  confirm  in  themselves  both  the  appearance 
and  the  truth  become  worshippers  of  the  Lord ;  for 
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they  are  raised  up  by  the  Lord  out  of  what  is  their 
own  ifrofrium),  which  is  in  the  appearance,  and  are 
brought  into  the  light  in  which  is  truth  and  which 
is  truth;  and  the  Lord  enables  them  to  perceive 
interiorly  that  they  are  led  and  taught  by  Him, 
and  not  by  themselves. 

To  many  the  rational  of  both  classes  seems  to  be 
the  same,  but  it  is  different  The  rational  of  those 
who  are  both  in  the  appearance  and  in  the  truth 
is  a  spiritual  rational,  while  the  rational  of  those  who 
are  in  the  appearance  apart  from  the  truth  is  a  nat- 
ural rational.  This  natural  rational  may  be  likened 
to  a  garden  as  it  is  in  the  light  of  winter,  while  the 
spiritual  rational  may  be  likened  to  a  garden  as  it 
is  in  the  light  of  spring.  But  more  about  this  in 
what  follows,  and  in  this  order : 

(i.)  Man  is  led  and  taught  by  the  Lord  alone. 
(ii.)   Man  is  led  and  taught  by  the  Lord  alone 
through  the  angelic  heaven  and  from  it, 
(iii.)   Man  is  led  by  the  Lord  by  means  of  influx, 
and  taught  by  means  of  enlightenment. 
(iv.)   Man  is  taught  by  the  Lord  by  means  of  the 
Word,  and  by  means  of  do^rine  and 
preachings  from  the  Word,  thus  imme- 
diately by  the  Lord  alone. 
(v.)   In  externals  man  is  led  and  taught  by  the 
Lord  in  all  appearance  as  if  by  him- 
self, 

I55«  (i.)  Man  is  led  and  taught  by  the  Lard 
alone. — This  flows,  as  a  universal  consequent,  from 
all  that  has  been  set  forth  in  the  work  on  The  Di- 
vine  Love  and  the  Divine  Wisdom,  from  what  is 
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there  shown  respefting  the  Lord's  Divine  love  and 
His  Divine  wisdom  in  Part  First,  also  respefting 
the  sun  of  the  spiritual  world  and  the  sun  of  the 
natural  world  in  Part  Second ;  also  respeding  de- 
grees in  Part  Third,  and  also  respefting  the  crea- 
tion of  the  universe  in  Part  Fourth ;  and  respecting 
the  creation  of  man  in  Part  Fifth. 

156.  That  man  is  led  and  taught  by  the  Lord 
alone  means  that  he  lives  from  the  Lord  alone; 
for  what  is  led  is  his  life's  will,  and  what  is  taught 
is  his  life's  understanding.  But  this  is  contrary  to 
the  appearance ;  for  man  seems  to  himself  to  live 
from  himself,  while  the  truth  is  that  he  lives  from 
the  Lord  and  not  from  himself.  Since,  then,  so 
long  as  man  remains  in  this  world  no  perception 
by  sensation  can  be  given  him  that  he  lives  from 
the  Lord  alone  (because  the  appearance  that  he 
lives  from  himself  is  never  taken  away  from  him, 
for  without  it  a  man  is  not  a  man),  therefore  this 
truth  must  be  established  by  reasons,  and  the3e 
must  be  confirmed  by  experience,  and  finally  by  the 
Word. 

157.  That  man  lives  from  the  Lord  alone,  and 
not  from  himself,  is  established  by  these  reasons : 
There  is  an  only  essence,  an  only  substance,  and  an 
only  form,  from  which  have  come  all  the  essences, 
substances,  and  forms  that  have  been  created.  That 
only  essence,  substance,  and  form  is  the  Divine 
love  and  the  Divine  wisdom,  from  which  all  things 
that  have  relation  to  love  and  wisdom  in  man  are 
derived.     It  is  also  the  Good  itself  and  the  Truth 


184  THE  'DIVINE  'PROVIDENCE 

itself  to  which  all  things  have  -relation.  These  are 
the  life,  which  is  the  source  of  the  life  of  all  things 
and  of  all  things  of  life.  The  Only  and  the  Itself 
is  the  omnipresent,  omniscient,  and  omnipotent. 
This  Only  and  Itself  is  the  Lord  from  eternity,  or 
Jehovah. 

First:  There  is  an  only  essence^  an  only  sub- 
stance^  and  an  only  form^  from  which  have  come 
all  the  essences^  substances  ^  and  forms  ^  that  have  been 
created.  This  is  shown  in  the  work  on  The  Divine 
Love  and  the  Divine  Wisdom  (n.  44-46) ;  and  in 
Part  Second  of  that  work  it  has  been  shown  that 
the  sun  of  the  angelic  heaven,  which  is  from  the 
Lord  and  in  which  the  Lord  is,  is  that  only  sub- 
stance and  form  from  which  have  come  all  things 
that  have  been  created,  and  that  there  is  nothing 
and  can  be  nothing  that  is  not  from  that  sun.  And 
in  Part.  Third  it  has  been  shown  that  all  things  are 
from  that  sun  by  derivations  according  to  degrees. 

Who  does  not  perceive  and  acknowledge  from 
his  reason  that  there  is  an  only  essence  from  which 
is  all  essence,  or  an  only  Being  [Esse)  from  which 
is  all  being  («x<r)?  Can  any  thing  have  existence 
apart  from  being?  And  what  is  the  being  from 
which  is  all  being,  unless  it  is  Being  itself?  And 
that  which  is  Being  itself  is  also  the  only  Being  and 
Being  in  itself.  This  being  true  (and  every  one 
perceives  and  acknowledges,  or  can  perceive  and 
acknowlege  from  his  reason  that  it  is  true),  what 
else  follows  than  that  this  Bemg,  which  is  the  Di- 
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vine  itself,  and  is  Jehovah,  is  the  all  of  all  things 
that  have  being  and  existence. 

.  The  same  is  true  when  it  is  said  that  there  is 
an  only  substance  from  which  are  all  things.  And 
as  substance  without  form  is  not  anything,  it  follows 
also  that  there  is  an  only  form  from  which  are  all 
things.  That  the  sun  of  the  angelic  heaven  is  this 
-only  substance  and  form,  and  how  this  essence,  sub- 
stance, and  form  is  varied  in  created  things,  has 
been  shown  in  the  work  mentioned  above. 

Secondly:  Thai  only  essence,  substance  y  and  form 
is  the  Divine  love  and  the  Divine  wisdom,  from, 
which  all  things  that  have  relation  to  love  and  wis- 
dom in  man  are  derived, — ^This,  too,  has  been  fully 
shown  in  the  work  on  The  Divine  Love  and  the 
Divine  Wisdom,  Whatever  things  in  man  appear 
to  live  have  relation  to  the  will  and  the  under- 
standing in  him ;  and  that  these  two  are  what  con- 
stitute man's  life  is  perceived  and  acknowledged 
by  everyone  from  his  reason.  What  more  is  there 
in  life  than.  This  I  will,  or  this  I  understand  ;  in 
other  words.  This  I  love,  or  this  I  think?  And  as 
that  which  is  loved  is  willed,  and  that  which  is  un- 
derstood is  thought,  so  all  things  of  the  will  have 
relation  to  love,  and  all  things  of  the  understand- 
ing to  wisdom.  And  since  love  and  wisdom  can- 
not exist  in  any  one  from  himself,  but  only  from 
Him  who  is  Love  itself  and  Wisdom  itself,  it  fol- 
lows that  all  this  is  from  the  Lord  from  eternity, 
that  is,  Jehovah ;  if  it  were  not  so,  man  would  be 
Love  itself  and  Wisdom  itself,  thus  God  from  eter- 
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nity;  and  at  this  human  reason  itself  shudders. 
Can  any  thing  exist  except  from  what  is  prior  to 
itself?  And  can  this  prior  exist  except  from  what 
is  prior  to  it,  and  thus  finally,  except  from  the  First 
which  is  in  itself? 

Thirdly :  It  is  likewise  the  Good  itself  and  the 
Truth  itself  to  which  all  things  have  relation.  It 
is  accepted  and  acknowledged  by  every  rational  be- 
ing that  God  is  Good  itself  and  Truth  itself,  and 
that  every  good  and  truth  is  from  Him  ;  conse- 
quently, that  no  good  or  truth  can  come  from  any- 
other  source  than  Good  itself  and  Truth  itself. 
This  is  acknowledged  by  every  rational  man  as  soon 
as  he  hears  it.  When  after  this  it  is  said  that  every- 
thing of  the  will  and  the  understanding,  or  every- 
thing of  love  and  wisdom,  or  everything  of  affec- 
tion and  thought  in  a  man  who  is  led  by  the  Lord, 
has  relation  to  good  and  truth,  it  follows  that  every 
adlivity  of  the  will  and  understanding  of  such  a  man, 
or  of  his  love  and  wisdom,  or  of  his  affeftion  and 
thought,  is  from  the  Lord.  And  from  this  every 
one  in  the  church  knows  that  any  good  or  any 
truth  that  is  from  man  is  not  truth  and  good  in 
itself,  but  only  that  which  is  from  the  Lord.  As 
this  is  the  truth,  it  follows  that  everything  that  such 
a  man  wills  and  thinks  is  from  the  Lord.  That  no 
evil  man  is  able  to  will  and  to  think  from  any  other 
source  will  be  shown  hereafter. 

Fourthly  :  These  are  the  life^  which  is  the  source 
of  the  life  of  all  things  and  of  all  things  of  life. 
This  has   been  fully  shown  in  the  work  on   The 


CHAPTER  ym.,  N.  f^7  187 

Divine  Lave  and  the  Divine  Wisdom,  Moreover, 
human  reason  accepts  and  acknowledges,  as  soon 
as  it  is  heard,  that  the  whole  life  of  man  belongs  to 
his  will  and  understanding,  for  if  these  were  to  be 
taken  away  he  would  cease  to  live ;  or,  what  is  the 
same,  that  the  whole  life  of  man  belongs  to  his  love 
and  thought,  for  if  these  were  to  be  taken  away  he 
would  cease  to  live.  Since,  then,  everything  of  the 
will  and  understanding,  or  everything  of  love  and 
thought  in  man,  is  from  the  Lord,  as  has  just  been 
said,  it  follows  that  every  thing  of  his  life  is  from 
the  Lord. 

Fifthly :  This  Only  and  Itself  is  omnipresent^ 
omniscient^  and  omnipotent.  This,  too,  every  Christ- 
ian acknowledges  from  his  doftrine,  and  every 
Gentile  from  his  religion.  And  for  this  reason 
every  one,  wherever  he  may  be,  thinks  that  God  is 
where  he  is,  and  prays  to  God  as  present.  And 
as  every  one  so  thinks  and  so  prays,  it  follows  that 
there  can  be  no  other  thought  than  that  God  is 
everywhere,  thus  omnipresent.  The  same  is  true 
of  His  omniscience  and  omnipotence.  Consequently, 
whoever  prays  in  his  heart  to  God  implores  Him 
to.  lead  him,  because  He  is  able.  Thus  at  such  a 
time  every  one  acknowledges  the  Divine  omnipres- 
ence, omniscience,  and  omnipotence ;  this  he  does 
because  he  turns  his  face  to  the  Lord,  and  this 
truth  then  flows  in  from  the  Lord. 

Sixthly :  This  Only  and  Itself  is  the  Lord  from 
eternity,  or  Jehovah,  It  has  been  shown  in  The 
Do6lrine  of  the  New    Jerusalem  concerning  the 
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Lord,  that  God  is  one  in  essence  and  in  person, 
and  that  this  God  is  the  Lord ;  also  that  the  Divine 
Itself,  which  is  called  Jehovah  the  Father,  is  the 
Lord  from  eternity ;  that  the  Divine  Human  is  the 
Son  conceived  from  His  Divine  from  eternity  and 
bom  in  the  world,  and  that  the  Divine  going  forth 
is  the  Holy  Spirit.  The  expressions,  the  Itseli  and 
the  Only  are  used,  because  it  has  been  said  above 
that  the  Lord  from  eternity,  or  Jehovah,  is  Life  it- 
self, since  He  is  Love  itself  and  Wisdom  itself,  or 
Good  itself  and  Truth  itself,  from  which  all  things 
are.  That  the  Lord  created  all  things  from  Him- 
self, and  not  from  nothing,  may  be  seen  in  the 
work  on  The  Divine  Love  and  the  Divine  Wis- 
dom (n.  282-284,  349-357).  From  all  this  the  truth 
that  man  is  led  and  taught  by  the  Lord  alone  is 
established  by  reasons. 

15s.  To  the  angels,  especially  the  angels  of 
the  third  heaven,  this  truth  is  established,  not  by 
reasons  alone  but  also  by  living  perceptions.  They 
perceive  the  influx  of  Divine  love  and  Divine  wis- 
dom from  the  Lord.  And  because  they  perceive 
that  influx,  and  from  their  wisdom  know  that  this 
inflowing  love  and  wisdom  is  life,  they  declare  that 
they  live  from  the  Lord  and  not  from  themselves ; 
and  not  only  do  they  declare  this,  they  love  and 
wish  to  have  it  so.  Nevertheless,  to  all  appearance, 
they  are  as  if  they  lived  from  themselves ;  and  the 
appearance  is  even  sti'onger  with  them  than  with 
other  angels;  for  as  has  been  shown  above  (n* 
42-45),  The  more  nearly  any  one  is  conjoined  with 
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the  Lordy  the  more  disiin^ly  does  he  appear  to  him- 
self  to  be  his  awn,  and  the  more  clearly  does  he  re- 
cognize that  he  is  the  Lord's,  It  has  been  granted 
me  now  for  several  years  to  be  in  a  like  perception 
and  appearance,  and  I  have  been  fully  convinced 
by  it  that  nothing  of  my  will  or  thought  is  from 
myself,  but  only  appears  to  be  from  myself;  and  it 
has  also  been  granted  me  to  will  and  to  love  this. 
This  truth  might  be  established  by  many  other 
things  from  the  spiritual  world ;  but  these  two  are 
enough  for  the  present. 

159.   That  the  Lord  alone  has  life  is   made 
clear  by  the  following  passages  in  the  Word : 

"  I  am  the  Resurre<5lion  and  the  Life  ;  he  that  believeth 
in  Me,  though  he  die,  yet  shall  he  live"  {John  xi.  25). 

"  I  am  the  Way,  the  Truth,  and  the  Life  "  {John  xiv.  6). 

"The  Word  was  God In  Him  was  life,  and  the 

life  was  the  light  of  men  "  {John  i.  i,  4). 

Here  "the  Word"  means  the  Lord. 

"As  the  Father  hath  life  in  Himself,  so  gave  He  to  the 
Son  to  have  life  in  Himself  "  {John  v.  26). 

That  man  is  led  and  taught  by  the  Lord  alone  is 
clear  from  the  following  passages : 

"  Without  Me  ye  can  do  nothing  "  {John  xv.  5). 

•*A  man  can  receive  nothing   except  it  be  given  him 

from  heaven  "  {John  iii.  27). 
A  man  *'  cannot  make  one  hair  white  or  black"  {Matt,  v. 

36). 


« 


A  hair"  signifies  in   the  Word  the  least  of  all 
things. 

i6o*  That  the  life  of  the  evil  is  from  the  same 
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source  will  be  shown  in  its  proper  place  further  on. 
Here  it  will  merely  be  illustrated  by  a  comparison. 
From  the  sun  of  the  world  heat  and  light  flow  in, 
flowing  alike  into  trees  that  bear  evil  fruit  and  into 
trees  that  bear  good  fruit,  and  they  are  alike  quick- 
ened and  grow.  It  is  not  the  heat  in  itself,  but  the 
forms  into  which  the  heat  flows,  that  cause  this 
diversity.  It  is  the  same  with  light,  which  is  turned 
into  various  colors  according  to  the  forms  intp 
which  it  flows;  Some  colors  are  beautiful  and 
pleasing,  and  some  are  ugly  and  dull ;  and  yet  the 
light  is  the  same.  The  same  is  true  of  the  influx 
of  spiritual  heat,  which  in  itself  is  love,  and  of  spir- 
itual light,  which  in  itself  is  wisdom,  from  the  sun 
of  the  spiritual  world.  The  forms  into  which  they 
flow  are  what  cause  the  diversity,  and  not  that  heat 
which  is  love,  and  that  light  which  is  wisdom,  in 
themselves.  The  forms  into  which  they  flow  are 
human  minds.  From  all  this  it  is  clear  that  man  is 
led  and  taught  by  the  Lord  alone. 

i6i.  But  what  the  life  of  animals  is  has  been 
shown  above,  namely,  that  it  is  a  life  of  merely 
natural  affecSion  with  the  knowledge  that  is  its 
mate;  and  that  it  is  a  mediate  life,  corresponding 
to  the  life  of  those  who  are  in  the  spiritual  world. 

i62.  (ii.)  Man  is  led  and  taught  by  the  Lard 
alone  through  the  angelic  heaven  and  from  it, — It 
is  said  that  man  is  led  by  the  Lord  through  and 
from  the  angelic  heaven ;  that  he  is  led  through 
the  angelic  heaven   is  an  appearance;   that  he  is 
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led  from  that  heaven  is  the  truth.  That  he  is  led 
through  the  angelic  heaven  is  an  appearance  from 
the  Lord's  appearing  above  that  heaven  as  a  sun ; 
that  he  is  led  from  that  heaven  is  the  truth,  be- 
cause the  Lord  is  in  heaven  as  the  soul  is  in  man. 
For  the  Lord  is  onmipresent,  and  is  not  in  space, 
as  has  been  shown  above ;  consequently  distance  is 
an  appearance  according  to  conjunftion  with  the 
Lord ;  and  conjunAion  is  according  to  the  recep- 
tion of  love  and  wisdom  from  the  Lord.  And  as 
no  one  can  be  conjoined  with  the  Lord  as  He  is 
in  Himself,  He  appears  to  angels  at  a  distance  like 
a  sun;  nevertheless  He  is  in  the  whole  angelic 
heaven,  like  the  soul  in  man.  He  is  in  like  man- 
ner in  every  society  of  heaven,  and  in 'every  angel 
therein ;  for  a  man*s  soul  is  both  the  soul  of  the 
whole  and  the  soul  of  every  part. 

But  because  of  the  appearance  that  the  Lord 
rules  the  whole  heaven,  and  through  it  the  world, 
from  the  sun  that  is  from  Him  and  in  which  He  is 
(respefling  which  sun  see  Part  Second  of  the  work 
on  Tke  Divine  Love  and  the  Divine  Wisdom)^  and 
because  every  man  is  permitted  to  speak  from  ap- 
pearance, nor  can  he  do  otherwise,  so  any  one 
who  is  not  in  wisdom  itself  is  permitted  to  think 
that  the  Lord  rules  each  thing  and  all  things  from 
His  sun ;  and  also  that  he  rules  the  world  through 
the  angelic  heaven.  From  that  appearance,  more- 
over, the  angels  of  the  lower  heavens  think ;  but 
the  angels  of  the  higher  heavens,  while  they  speak 
from  appearance,   think  from  the  truth,  which  is 
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that  the  Lord  rules  the  universe  from  the  angelic 
heaven,  which  is,  from  Himself. 

That  the  simple  and  the  wise  speak  alike  but 
do  not  think  alike,  may  be  illustrated  by  the  sun 
of  the  world,  about  which  all  speak  according  to 
appearance,  saying  that  it  rises  and  sets ;  but  while 
those  who  are  wise  use  the  same  language  they 
think  of  the  sun  as  standing  unmoved,  which  is  the 
truth,  while  the  other  is  the  appearance.  Illustra- 
tions of  this  may  also  be  found  in  the  appearances 
in  the  spiritual  world ;  for  spaces  and  distances  ap- 
pear there  as  in  the  natural  world ;  nevertheless 
they  are  appearances  that  are  in  accord  with  the 
dissimilarity  of  affections  and  of  thoughts  there- 
from. The  same  is  true  of  the  Lord's  appearance 
in  His  sun. 

i63«  How  the  Lord  leads  and  teaches  every 
man  from  the  angelic  heaven  shall  be  told  in  a  few- 
words.  In  the  work  on  The  Divine  Love  and  the 
Divine  Wisdom^  and  above  in  this  work  on  the 
Divine  Providence,  and  also  in  the  work  on  Heaven 
and  Hell,  published  in  London  in  1758,  it  has  been 
made  known  from  things  seen  and  heard  that  the 
whole  angelic  heaven  appears  before  the  Lord  as 
one  man,  and  likewise  every  society  of  heaven ; 
and  that  it  is  from  this  that  every  angel  and  spirit 
is  in  complete  form  a  man.  In  the  above  men- 
tioned works  it  has  also  been  shown  that  heaven 
is  not  heaven  from  any  thing  that  stridily  belongs 
to  the  angels,  but  from  the  reception  by  angels  of 
the  Divine  love  and  wisdom  from  the  Lord.     From 
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this  it  can  be  seen  that  the  Lord  rules  the  whole 
angelic  heaven  as  one  man,  and  inasmuch  as  that 
heaven  in  itself  is  a  man,  it  is  the  very  image  and 
likeness  of  the  Lord,  and  the  Lord  rules  heaven 
as  the  soul  rules  its  body;  and  as  the  whole  hu- 
man race  is  ruled  by  the  Lord,  it  is  ruled  not 
through  heaven  but  from  heaven  by  the  Lord,  con- 
sequently from  Himself,  because  He  is  heaven,  as 
has  been  said  before. 

164.  But  this  is  an  arcanum  of  angelic  wis- 
dom, and  therefore  cannot  be  comprehended  by 
man 'unless  his  spiritual  mind  has  been  opened, — 
such  a  man,  by  virtue  of  his  conjunftion  with  the 
Lord,  being  an  angel.  Such  a  man,  in  the  light 
of  what  has  already  been  said,  is  able  to  compre- 
hend what  here  follows  : — 

(i.)  All,  both  men  and  angels,  are  in  the  Lord 
and  the  Lord  in  them  in  the  measure  of  their  con- 
junftion  with  Him,  or,  what  is  the  same,  in  the 
measure  of  their  reception  of  love  and  wisdom  from 
Him. 

(2.)  Each  one  of  these  is  given  a  place  in  the 
Lord,  that  is,  in  heaven,  according  to  the  quality 
of  his  conjunftion  with  or  reception  of  the  Lord. 

(3.)  Each  one  in  his  place  has  his  state  distinft 
from  the  state  of  others;  and  draws  his  portion 
from  the  common  body  according  to  bis  location, 
his  funftion,  and  his  need,  precisely  as  each  part 
does  in  the  human  body. 

(4.)  Every  man  is  initiated  into  his  place  by 
the  Lord  according  to  his  life. 
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(5.)  Every  one  from  infancy  is  introduced  into 
this  Divine  Man,  whose  soul  and  life  is  the  Lord ; 
and  in  the  Lord,  not  out  of  Him,  is  led  and  taught 
from  the  Lord's  Divine  love  according  to  His  Di- 
vine wisdom.  But  as  man  is  not  deprived  of  free- 
dom he  can  be  led  and  taught  only  in  the  measure 
of  his  recipiency  as  if  by  himself. 

(6.)  Those  who  receive  are  borne  to  their  places 
through  infinite  turnings,  as  if  by  winding  ways, 
much  as  the  chyle  is  carried  through  the  mesen- 
tery and  its  lafteals  into  the  receptacle,  and  from 
this  through  the  thoracic  du<5l  into  the  blood,  and 
thus  to  its  destination. 

(7.)  Those  who  do  not  receive  are  separated 
from  those  that  are  within  the  Divine  Man,  as  ex- 
crement  and  urine  are  separated  from  man. 

These  are  arcana  of  angelic  wisdom  which  man 
can  in  some  measure  comprehend ;  but  there  are 
ntiany  others  that  he  cannot. 

i65«  (iii.)  Man  is  led  by  the  Lord  by  means 
of  influx^  and  taught  by  means  of  enlightenment. — 
Man  is  led  by  the  Lord  by  means  of  influx,  for 
leading  and  inflowing  are  predicated  of  the  love 
and  the  will ;  and  man  is  taught  by  the  Lord  by 
means  of  enlightenment,  because  teaching  and  en- 
lightening are  predicated  only  of  wisdom  and  the 
understanding.  It  is  acknowledged  that  every 
man  is  led  by  himself  from  his  love,  and  by  others 
according  to  his  love,  and  not  by  his  understand- 
mg.     He  is  led  by  his  understanding  and  in  accord- 
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ance  with  it  when  his  love  or  will  forms  his  under- 
standing ;  and  when  this  is  done  the  understanding 
may  also  be  said  to  be  led ;  yet  even  then  it  is  not 
the  understanding  that  is  led,  but  the  will  from 
which  it  is. 

The  term  influx  is  used,  because  it  is  a  com- 
mon saying  that  the  soul  flows  into  the  body  ;  also, 
as  has  been  shown  above,  that  influx  is  spiritual 
and  not  physical,  and  a  man's  soul  or  life  is  his 
love  or  will ;  also,  because  influx  is  relatively  like 
the  inflow  of  the  blood  into  the  heart,  and  from 
the  heart  into  the  lungs.  That  there  is  a  corre- 
spondence of  the  heart  with  the  will,  and  of  the 
lungs  with  the  understanding,  and  that  the  con- 
junftion  of  the  will  with  the  understanding  is  like 
the  inflow  of  the  blood  from  the  heart  into  the 
lungs,  has  been  shown  in  the  work  on  Tke  Divine 
Love  and  the  Divine   Wisdom  (n.  371-432). 

i66.  But  man  is  taught  by  means  of  enlight- 
enment, since  teaching  and  enlightenment  are  pre- 
dicated of  the  understanding ;  for  the  understand- 
ing, which  is  man's  internal  sight,  is  illumined  by 
spiritual  light,  just  as  the  eye  or  man's  external 
sight  is  illumined  by  natural  light.  Moreover,  the 
two  are  similarly  taught ;  the  internal  sight,  which 
is  that  of  the  understanding,  by  spiritual  obje^s; 
and  the  external  sight,  which  is  that  of  the  eye, 
by  natural  objecSs.  There  is  spiritual  light  and 
natural  light;  these  are  alike  in  outward  appear- 
ance, but  internally  unlike;  for  natural  light  is 
from  the  sun  of  the  natural  world,  and  is  therefore 
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in  itself  dead,  while  spiritual  light  is  from  the  sun 
of  the  spiritual  world,  and  is  therefore  in  itself  liv^ 
ing.  It  is  spiritual  light  and  not  natural  light  that 
illumines  the  human  understanding.  Natural  and 
rational  lumen  is  from  the  former,  not  from  the  lat- 
ter. This  is  called  natural  and  rational  lumen  be- 
cause it  is  spiritual-natural. 

For  in  the  spiritual  world  there  are  three  de- 
grees of  light,  celestial  light,  ^spiritual  light,  and 
spiritual-natural  light.  Celestial  light  is  a  flaming 
ruddy  light.  This  is  the  light  of  those  that  are  in 
the  third  heaven.  Spiritual  light  is  a  dazzling  white 
light.  This  is  the  light  of  those  that  are  in  the 
intermediate  heaven.  Spiritual-natural  light  is  like 
the  light  of  day  in  our  world.  This  is  the  light  of 
those  that  are  in  the  lowest  heaven,  also  of  those 
that  are  in  the  world  of  spirits,  which  is  intermedi- 
ate between  heaven  and  hell ;  but  in  the  world  of 
spirits  this  light  with  the  good  is  like  summer 
light  on  the  earth,  and  with  the  evil  like  winter 
light. 

It  must  be  understood,  however,  that  none  of 
the  light  of  the  spiritual  world  has  any  thing  in 
common  with  the  light  of  the  natural  world  ;  they 
differ  as  what  is  living  and  what  is  dead.  From 
all  this  it  is  clear  that  it  is  not  natural  light  like  that 
before  our  eyes  that  enlightens  the  understanding, 
but  spiritual  light.  Of  this  man  is  ignorant,  because 
hitherto  he  has  known  nothing  about  spiritual 
light.     That   the   origin  of   spiritual    light   is    the 
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Divine  wisdom  or  the  Divine  truth  has  been  shown 
in  the  work  on  Heaven  and  Hell  (n.  126-140). 

167.  As  the  light  of  heaven  has  been  spoken 
of,  something  must  also  be  said  about  the  light  of 
hell.  In  hell  also  there  are  three  degrees  of  light. 
In  the  lowest  hell  the  light  is  like  that  from  burn- 
ing charcoal ;  in  the  middle  hell  it  is  like  the  light 
from  the  flame  of  a  hearth  fire,  while  in  the  upper- 
most hell  it  is  like  the  light  from  candles,  and  to 
some  like  the  no6lurnal  light  of  the  moon.  These 
lights  are  not  natural,  they  are  spiritual,  for  all  nat- 
ural light  is  dead,  and  extinguishes  the  understand- 
ing; but  those  that  are  in  hell  have  the  ability  to 
understand  •  that  is  called  rationality,  as  has  been 
shown  above ;  and  rationality  itself  is  from  spirit- 
ual light,  and  not  at  all  from  natural  light.  But  the 
spiritual  light  which  these  have  from  rationality 
is  changed  into  infernal  light,  as  the  light  of  day  is 
changed  into  the  darkness  of  night. 

Nevertheless,  all  in  the  spiritual  world,  both 
those  in  the  heavens  and  those  in  the  hells,  see  in 
their  light  as  clearly  as  man  sees  by  day  in  his 
light ;  and  for  the  reason  that  every  one*s  eyesight 
is  formed  for  the  reception  of  the  light  in 'which  it 
is.  Thus  the  eyesight  of  the  angels  of  heaven  is 
formed  for  the  reception  of  their  light ;  and  the 
eyesight  of  the  spirits  of  hell  for  the  reception  of 
their  light,  and  this  is  like  the  sight  of  owls  and 
bats,  which  see  obje<Ss  at  night  or  in  twilight  as 
clearly  as  other  birds  see  them  by  day ;  for  their 
eyes  are  formed  to  receive  such  light. 
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But  the  difference  between  these  lights  is  very 
obvious  to  those  who  look  from  one  light  into  the 
other ;  as  when  an  angel  of  heaven  looks  into  hell 
he  sees  nothing  there  but  mere  thick  darkness ;  or 
when  a  spirit  of  hell  looks  into  heaven  he  sees  no- 
thing there  but  thick  darkness.  This  is  because 
heavenly  wisdom  is  like  thick  darkness  to  those 
that  are  in  hell ;  and  on  the  other  hand,  the  insan- 
ity of  hell  is  like  thick  darkness  to  those  in  heaven. 
From  all  this  it  can  be  seen  that  the  light  a  man 
has  is  such  as  his  understanding  is ;  and  that  after 
death  every  one  comes  into  his  o^ti  light,  not  being- 
able  to  see  in  any  other ;  and  in  the  spiritual  world, 
where  all  are  spiritual  even  in  resped  to  their 
bodies,  each  one's  eyes  are  formed  to  see  from  their 
light.  Each  one's  life's  love  makes  an  understand- 
ing for  itself,  and  thus  a  light ;  for  love  is  like  the 
fire  of  life,  from  which  is  the  light  of  life. 

i68.  As  few  know  anything  about  the  en- 
lightenment that  the  understanding  of  a  man  who 
is  taught  by  the  Lord  comes  into,  somediing  shall 
be  said  about  it.  There  is  an  interior  and  an  ex- 
terior enlightenment  from  the  Lord;  and  there 
is  an  interior  and  an  exterior  enlightenment  from 
man.  By  interior  enlightenment  from  the  Lord  a 
man  perceives  at  the  first  hearing  whether  what  is 
said  is  true  or  is  not  true.  Exterior  enlighten- 
ment is  from  this  in  the  thought.  Interior  enlight- 
enment from  man  is  from  mere  confirmation;  and 
exterior  enlightenment   from    man  is   from   mere 
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knowledge.     About  each  one  of  these  something 
shall  be  said. 

By  interior  enlightenment  from  the  Lord  a 
rational  man  immediately  perceives,  when  he  hears 
them,  whether»many  things  are  true  or  not  true; 
for  example,  that  love  is  the  life  of  faith,  that  is, 
that  faith  lives  from  love.  Also  by  interior  enlight- 
enment man  perceives  that  whatever  one  loves  he 
wills,  and  what  he  wills  he  does,  consequently  that 
to  love  is  to  do;  and  again,  that  whatever  man 
believes  from  love,  this  too  he  wills  and  does,  con- 
sequently to  have  faith  is  to  do ;  also  that  a  wicked 
man  cannot  have  love  of  God,  thus  neither  faith  in 
God.  By  interior  enlightenment  a  rational  man 
perceives  as  soon  as  he  hears  it  that  God  is  One; 
that  He  is  omnipresent;  that  all  good  is  from 
Him ;  also  that  all  things  have  relation  to  good  and 
truth ;  and  that  all  good  is  from  Good  itself,  and 
all  truth  from  Truth  itself.  Man  perceives  these 
things  and  other  like  things  interiorly  in  himself 
when  he  hears  them;  and  he  has  this  perception 
because  be  has  rationality  that  is  in  the  light  of 
heaven,  which  gives  enlightenment. 

Exterior  enlightenment  is  an  enlightenment  of 
the  thought  that  is  from  the  interior  enlightenment ; 
and  the  thought  is  in  such  enlightenment  so  far  as 
it  continues  in  the  perception  that  it  has  from  in- 
terior enlightenment,  and  so  far  as  it  has  know- 
ledges of  truth  and  good  ;  for  from  these  it  draws 
the  reasons  by  means  of  which  it  confirms.  Thought 
from  this  exterior  enlightenment  sees  a    thing  on 
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both  sides  ;  on  .the  one  it  sees  the  reasons  that  con- 
firm, on  the  other  the  appearances  that  invalidate ; 
the  latter  it  disperses,  the  former  it  coUedls. 

Interior  enlightenment  from  man  is  wholly  dif- 
ferent. By  it  man  sees  a  subjeft  on  one  side  and 
not  on  the  other;  and  when  he  has  confirmed  it 
he  sees  it  in  a  light  apparentiy  like  the  light  spok- 
en of  above,  but  it  is  a  winter  light.  For  example, 
a  judge  who  judges  unjustly  because  of  gifts  or  for 
the  sake  of  gain,  when  he  has  confirmed  his  decis- 
ion by  the  laws  and  by  reasons  sees  nothing  but 
justice  in  it.  To  some  the  injustice  may  be  evi- 
dent, but  as  they  do  not  wish  to  see  it  they  mys- 
tify and  blind  themselves,  and  thus  do  not  see. 
The  same  is  true  of  a  judge  who  is  influenced  in 
his  decisions  by  friendship,  or  by  a  desire  to  gain 
favor,  or  by  the  ties  of  relationship. 

This  class  of  men  regard  in  the  same  way  every 
thing  that  they  hear  from  the  lips  of  a  man  in 
authority,  or  a  man  of  celebrity,  or  that  they  have 
hatched  out  from  their  own  intelligence.  They  are 
rationally  blind;  for  they  have  their  vision  from 
falsities,  which  they  confirm ;  and  falsity  closes  the 
sight,  while  truth  opens  it.  Such  see  no  truth  from 
the  light  of  truth,  and  no  justice  fi-om  a  love  of 
justice,  but  only  from  the  light  of  confirmation, 
which  is  a  delusive  light.  In  the  spiritual  world 
they  appear  like  faces  without  heads,  or  like  faces 
that  resemble  human  faces  with  wooden  heads 
behind  them ;  and  they  are  called  rational  animals, 
because  they  have  rationality  potentially.     Those 
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have  exterior  enlightenment  from  man  who  think 
and  talk  from  mere  knowledge  impressed  on  the 
memory.  Such  are  scarcely  able  to  confirm  any 
thing  from  themselves. 

169.  Such  are  the  differences  of  enlighten- 
ment, and  consequently  of  perception  and  thought. 
From  spiritual  light  there  is  an  aftual  enlighten-, 
ment ;  but  the  enlightenment  itself  from  that  light 
is  not  manifest  to  any  one  in  the  natural  world, 
because  natural  light  has  nothing  in  common  with 
spiritual  light;  but  this  enlightenment  has  some- 
times been  manifest  to  me  in  the  spiritual  world, 
being  visible  in  the  case  of  those  who  were  in  en- 
lightenment from  the  Lord  as  a  luminous  appear- 
ance around  the  head  g' owing  with  the  color  t)f 
the  human  face.  But  in  the  case  of  those  that 
were  in  enlightenment  from  themselves,  this  lumin- 
ous appearance  was  not  about  the  head,  but  about 
the  mouth  and  over  the  chin. 

170.  Beside  these  kinds  of  enlightenment  there 
is  another,  by  which  it  is  revealed  to  man  in  what 
faith  and  in  what  intelligence  and  wisdom  he  is ; 
and  the  revelation  is  such  as^  to  enable  him  to  per- 
ceive this  in  himself.  He  is  admitted  into  a  soci- 
ety where  there  is  genuine  faith,  also  true  intelli- 
gence and  wisdom  ;  and  there  his  interior  rationality 
is  opened,  and  from  it  he  sees  the  quality  of  his 
faith  and  his  intelligence  and  wisdom,  even  to  an 
acknowledgment  of  it.  I  have  seen  some  of  these 
on  their  return,  and  have  heard  them  confessing 
that  they  have  no  faith,  although  in  the  world  they 
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had  supposed  their  faith  to  be  abundant,  surpassing^ 
that  of  others,  and  their  intelligence  and  wisdom 
to  be  the  same.  These  were  in  fiaith  alone,  and 
in  no  charity,  and  were  in  their  own  intelligence. 

I7I,  (iv.)  Man  is  taught  by  the  Lord  by  meafis 
of  the  Wordy  and  by  means  of  doctrine  and  preach- 
ing from  the  Word^  and  thus  immediately  by  the 
Lord  alone, — It  has  been  said  and  shown  above 
that  man  is  led  and  taught  by  the  Lord  alone, 
and  this  from  heaven,  and  not  through  heaven  or 
through  any  angel  there ;  and  as  he  is  led  by  the 
Lord  alone,  it  follows  that  he  is  led  immediately 
and  not  mediately.  How  this  is  done  will  now  be 
told. 

17a.  In  the  DoHrine  of  the  New  yerusalent 
concerning  the  Sabred  Scripture  it  has  been  shown 
that  the  Lord  is  the  Word,  and  that  all  doftrine 
of  the  church  must  be  drawn  from  the  Word. 
Since,  then,  the  Lord  is  the  Word,  it  follows  that 
the  man  who  is  taught  from  the- Word  is  taught 
by  the  Lord  alone.  But  as  this  is  not  easily  com^ 
prehended,  it  shall  be  illustrated  in  the  following- 
order:  (i.)  The  Lord  is  the  Word  because  the 
Word  is  from  Him  and  treats  of  Him.  (2.)  Also 
because  it  is  the  Divine  truth  of  the  Divine  good. 
(3.)  Thus  to  be  taught  from  the  Word  is  to  be 
taught  from  the  Lord.  (4.)  That  this  is  done  me- 
diately through  preaching  does  not  take  away  the 
immediateness. 

First :   The  Lord  is  the  Word  because  the  Word 
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is  from  Him  and  treats  of  Him.  That  the  Word  is 
from  the  Lord  is  denied  by  no  one  in  the  church ; 
that  the  Word  treats  of  the  Lord  alone  is  not  de- 
nied, indeed,  but  neither  is  it  known.  This  has  been 
set  forth  in  the  Doctrine  of  the  New  yerusalem  con- 
cerning the  Lord  (n.  1-7^  37-44) ;  also  in  the  Doc- 
trine  of  the  New  yerusalem  concerning  the  Sacred 
Scripture  (n.  62-69,  80-90,  98-100).  Since,  then,  the 
Word  is  both  from  the  Lord  alone  and  treats  of  the 
Lord  alone,  it  follows  that  when  man  is  taught  from 
the  Word  he  is  taught  from  the  Lord,  since  the 
Word  is  the  Divine ;  and  who  except  the  essential 
Divine,  from  whom  the  Word  is  and  of*  whom  it 
treats,  can  communicate  the  Divine,  and  plant  it  in 
the  heart?  When,  therefore,  the  Lord  speaks  of 
His  conjunction  with  the  disciples  He  says. 

That  they  should  abide  in  Him,  and  His  words  in  them 

(yohn  XV.  7). 
That  His  words  are  spirit  and  life  {yohn  vi.  63). 
And  that   He  makes  His  abode  with  those  who  keep 

His  words  {John  xiv.  20-24). 

To  think  from  the  Lord,  therefore,  is  to  think  from 
the  Word,  seemingly  through  the  Word.  That 
all  things  of  the  Word  have  communication  with 
heaven  has  been  shown  in  the  Doctrine  of  the 
New  yerusalem  concerning  the  Sacred  Scripture, 
throughout.  And  since  the  Lord  is  heaven,  this 
means  that  all  things  of  the  Word  have  communi- 
cation with  the  Lord  Himself.  It  is  true  that  the 
angels  of  heaven  have  communication;  but  this, 
too,  is  from  the  Lord. 
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Secondly  :  The  Lord  is  the  Word,  because  it  is 
the  Divine  truth  of  the  Divine  good.  That  the  Lord 
is  the  Word  He  teaches  in  John  in  these  words  : 

"  In  the  beginning  was  the  Word,  and  the  Word  was  with 
God,  and  the  Word  was  God ;. . .  .and  the  Word  be- 
came flesh,  and  dwelt  among  us  "  {John  i.  i,  14). 

As  heretofore  this  has  been  understood  to  mean 
only  that  God  taught  men  through  the  Word,  it 
has  been  explained  as  a  hyperbolical  expression, 
not  meaning  that  the  Lord  is  the  Word  itself ;  and 
for  the  reason  that  it  was  unknown  that  by  "the 
Word"  the  Divine  truth  of  the  Divine  good  is 
meant,  or,  what  is  the  same,  the  Divine  wisdom  of 
the  Divine  love.  That  these  are  the  Lord  Himself 
is  shown  in  Part  First  of  the  work  on  The  Divine 
Love  and  the  Divine  Wisdom;  and  that  these  are 
the  Word  is  shown  in  the  Do5lrine  of  the  New  ye- 
rusalem  concerning  the  Sacred  Scripture  (n.  1-86). 

How  the  Lord  is  the  Divine  truth  of  the  Divine 
good  shall  also  be  briefly  told.  Every  man  is  a 
man  not  from  his  face  and  body  but  from  the  good 
of  his  love  and  from  the  truths  of  his  wisdom  ;  and 
because  it  is  from  these  that  a  man  is  a  man, 
every  man  is  also  his  own  truth  and  his  own  good, 
or  his  own  love  and  his  own  wisdom.  Apart  from 
these  he  is  not  a  man.  But  the  Lord  is  good  itself 
and  truth  itself,  or,  what  is  the  same,  He  is  love 
itself  and  wisdom  itself;  and  these  are  the  Word 
which  was  in  the  beginning  with  God  and  which 
was  God,  and  which  became  flesh. 
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Thirdly  :  Thus  to  be  taught  from  the  Word  is 
to  be  taught  by  the  Lord  Himself^  because  it  is  to 
be  taught  from  good  itself  and  truth  itself,  or  from 
love  itself  and  from  wisdom  itself,  which  are  the 
Word,  as  has  been  said.  But  every  one  is  taught 
according  to  the  understanding  that  belongs  to  his 
own  love;  what  is  beyond  this  is  not  permanent. 
All  those  who  are  taught  by  the  Lord  in  the  Word 
are  taught  a  few  truths  in  the  world,  but  many 
when  they  become  angels ;  for  the  interiors  of  the 
Word,  which  are  Divine  spiritual  and  Divine  celes- 
tial things,  although  implanted  at  the  same  time, 
are  not  opened  in  man  until  after  his  death,  thus  in 
heaven,  where  he  is  in  angelic  wisdom,  which  in 
comparison  with  human  wisdom,  that  is,  man's  for- 
mer wisdom,  is  ineffable.  That  Divine  spiritual  and 
Divine  celestial  things,  which  constitute  angelic 
wisdom,  are  present  in  all  things  and  in  each  thing 
of  the  Word,  may  be  seen  in  the  DoHrine  of  the 
I^ew  yerusalem  concerning  the  Sacred  Scripture 
(n.  5-26). 

Fourthly :  That  this  is  done  mediately  through 
preaching  does  not  take  away  the  imniediateness. 
The  Word  must  needs  be  taught  mediately  through 
parents,  teachers,  preachers,  books,  and  especially 
the  reading  of  it.  Nevertheless  it  is  not  taught 
by  these,  but  by  the  Lord  through  them.  And  this 
the  preachers  know,  and  they  say  that  they  do  not 
speak  from  themselves  but  from  the  spirit  of  God, 
and  that  all  truth,  like  all  good,  is  from  God.  They 
are  able,  indeed,  to  declare  the  Word,  and  bring 
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it  to  the  understanding  of  many,  but  not  to  the 
heart  of  any  one ;  and  what  is  not  in  the  heart  per- 
ishes in  the  understanding;  ''the  heart"  meaning 
man's  love.  From  all  this  it  can  be  seen  that  man 
is  led  and  taught  by  the  Lord  alone,  and  is  led  and 
taught  immediately  by  Him  when  this  is  done  from 
the  Word.  This  is  the  arcanum  of  arcana  of  an- 
gelic wisdom. 

173.  That  by  means  of  the  Word  they  also 
have  light  who  are  not  in  the  church  and  do  not 
have  the  Word  is  shown  in  the  DoHrine  of  the 
New  yerusalem  concerning  the  Sacred  Scripture 
(n.  104-113).  And  since  man  has  light  through 
the  Word,  and  from  that  light  has  understanding, 
and  as  both  the  evil  and  the  good  have  understand- 
ing, it  follows  that  from  the  light  in  its  origin  there 
is  light  in  its  derivatives,  which  are  perceptions  and 
thoughts  respe6ting  all  subjeAs.     The  Lord  says, 

That  without  Him  man  can  do  fiothing  {John  xv.  5). 

That  a  man  can  receive  nothing  except  it  has  been 
given  him  from  heaven  {John  iii.  27). 

And  that  the  Father  in  the  heavens  maketh  His  sun  to 
rise  on  the  evil  and  on  the  good,  and  sendeth  rain  on 
the  just  and  on  the  unjust  {Matt,  v.  45). 

By  "the  sun,"  here  as  elsewhere  in  the  Word,  is 
meant  in  its  spiritual  sense  the  Divine  good  of  the 
Divine  love  ;  and  by  "rain,"  the  Divine  truth  of  the 
Divine  wisdom.  These  are  given  to  the  evil  and 
the  good,  to  the  just  and  the  unjust;  for  unless 
they  were  given  no  one  would  have  perception 
and  thought.     That  there  is  only  one  life,  from 
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which  all  have  life,  has  been  shown  above;  and 
perception  and  thought  belong  to  life,  consequently 
perception  and  thought  are  from  the  same  fount- 
ain from  which  life  is.  That  all  the  light  that  con- 
stitutes the  understanding  is  from  the  sun  of  the 
spiritual  world,  which  is  the  Lord,  has  already  been 
fully  shown. 

174*  (v.)  In  externals  man  is  led  and  taught 
by  the  Lord  in  all  appearance  as  if  by  himself. — 
This  takes  place  in  man's  externals,  but  not  in 
internals.  How  the  Lord  leads  and  teaches  man  in 
his  internals  no  one  knows,  as  no  one  knows  how 
the  soul  operates  to  cause  the  eye  to  see,  the  ear  to 
hear,  the  tongue  and  mouth  to  speak,  the  heart  to 
move  the  blood,  the  lungs  to  breathe,  the  stomach 
to  digest,  the  liver  and  pancreas  to  assort,  the  kid- 
neys to  secrete,  and  countless  other  things.  These 
things  do  not  come  to  man's  perception  and  sensa- 
tion. The  same  is  true  of  what  is  done  by  the 
Lord  in  the  interior  substances  and  forms  of  the 
mind,  which  are  infinitely  more  numerous ;  the 
Lord's  operations  in  these  are  not  manifest  to  man. 
But  the  effects,  which  are  numerous,  are  mani- 
fest, as  well  as  some  of  the  causes  producing  the 
effe<5ts.  These  are  the  externals  wherein  man  and 
the  Lord  are  together.  And  because  externals 
make  one  with  internals  (for  they  cohere  in  one 
series),  the  Lord  can  restore  order  in  internals  only 
in  accordance  with  the  disposition  that  is  effe<Sed 
by  means  of  inan  in  the  externals. 
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Every  one  recognizes  that  man  thinks,  wills, 
speaks,  and  a<5ls  to  all  appearance  as  if  from  himself; 
and  every  one  can  see  that  without  this  appearance 
man  would  have  no  will  or  understanding;  thus  no 
affedHon  or  thought,  also  no  reception  of  any  good 
and  truth  from  the  Lord.  This  being  so  it  follows 
that  without  this  appearance  there  would  be  no 
knowledge  of  God,  no  charity  or  faith,  and  conse- 
quently no  reformation  or  regeneration,  and  there- 
fore no  salvation.  From  all  this  it  is  clear  that  this 
appearance  is  given  to  man  by  the  Lord  for  the 
sake  of  all  these  uses,  and  chiefly  that  man  may 
have  the  ability  to  receive  and  to  reciprocate, 
whereby  the  Lord  may  be  conjoined  with  him  and 
he  with  the  Lord,  and  that  through  this  conjunc- 
tion man  may  live  forever. .  This  is  the  appearance 
here  meant. 


DC 


IT  IS  A  LAW  OF  THE  DIVINE  PROVIDENCE  THAT  NOTHING  OF 
THE  OPERATION  OF  THE  DIVINE  PROVIDENCE  SHOULD 
BE  EVIDENT  TO  MANS  PERCEPTIONS  OR  SENSES,  BUT 
THAT  HE  SHOULD,  NEVERTHELESS,  KNOW  ABOUT  IT 
AND  ACKNOWLEDGE  IT. 


THE  natural  man  who  does  not  believe  in 
Divine  providence  thinks  to -himself,  "What 
is  Divine  providence,  when  the  wicked  are  ad- 
vanced to  honors  and  acquire  riches  more  than 
the  good,  and  when  those  who  do  not  believe  in 
a  Divine  providence  are  more  successful  in  many- 
like  respe<fts  than  those  who  do?  And  still  fur- 
ther, the  unbelieving  and  impious  can  inflid  in- 
juries,  wrongs,  and  misfortunes,  and  sometimes 
death,  upon  the  believing  and  pious,  and  this  by 
means  of  deceptions  and  tricks."  Therefore  he 
thinks,  **  Do  I  not  see  from  acSual  observation  as  in 
clear  daylight  that  crafty  devices,  when  by  ingen- 
ious shrewdness  they  can  be  made  to  seem  trust- 
worthy and  just,,  prevail  over  fidelity  and  justice? 
What  else  is  there,  then,  except  necessities,  conse- 
quences, and  things  of  chance,  in  which  nothing 
from  a  Divine  providence  is  manifest?  Do  not 
necessities  belong  to  nature?  Are  not  conse- 
quences the  causes  that  flow  from  natural  or  civil 
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order  ?  And  are  not  things  of  chance  either  from 
unknown  causes  or  from  no  cause?**  Thus  the 
natural  man  thinks  to  himself,  ascribing  nothing  to 
God,  but  all  things  to  nature ;  for  he  that  attributes 
nothing  to  God  attributes  nothing  to  Divine  pro- 
vidence; since  God  and  Divine  providence  make 
one. 

But  the  spiritual  man  speaks  or  thinks  to  him- 
self differently.  Although  he  has  in  his  thought 
no  perception  of  the  Divine  providence  in  its 
course,  nor  is  made  sensible  of  it  by  the  sight  of 
the  eye,  still  he  knows  about  it  and  acknowledges 
it.  Since,  then,  the  appearances  and  consequent 
&llacies  above  mentioned  have  blinded  the  under- 
standing, and  this  can  receive  no  sight  until  the 
fallacies  that  have  blinded  it  and  the  falsities  that 
have  darkened  it  are  dispelled,  and  since  this  can- 
not be  done  except  by  truths,  which  have  in  them 
the  power  to  dispel  falsities,  therefore  these  truths 
shall  be  disclosed,  and  for  the  sake  of  distin<5biess, 
in  the  following  order : 

(i.)  If  the  operation  of  the  Divine  providence 
were  made  evident  to  man' s  perceptions 
and  senses  he  would  not  ail  from  free* 
dom  in  accordance  with  reason;  nor 
would  any  thing  seem  to  him  to  be  from 
himself.  It  would  be  the  same  if  he 
foreknew  events, 

(ik)  If  man  clearly  saw  the  Divine  providence 
he  would  set  himself  against  the  order 
and  tenor  of  its  course,  and  would  per- 
vert and  destroy  it. 

(iii.)   If  vian  clearly  saw  the  Divine  providence 
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et^Aer  he  would  deny  God  or  he  would 
make  himself  to  be  God, 
(iv.)  //  is  granted  man  to  see  the  Divine  provid- 
ence in  the  back  and  not  in  the  face; 
and  to  see  it  in  a  spiritual  state  and  not 
in  a  natural  state. 


I76«  (1.)  If  the  operation  of  the  Divine  provid- 
ence were  made  evident  to  man's  perceptions  and 
senses  he  would  not  a6l  from  freedom  in  accord- 
ance with  reason;  nor  would  any  thing  seem  to  him 
to  be  his.  It  would  be  the  same  if  he  foreknew 
events. — It  has  been  made  evident  to  the  under- 
standing in  its  proper.chapters  above  that  it  is  a  law 
of  the  Divine  providence  that  man  should  aft  from 
freedom  in  accordance  with  reason,  also  that  every 
thing  a  man  wills,  thinks,  speaks,  and  does  should 
seem  to  him  to  be  from  himself ;  also  that  without 
this  appearance  no  man  would  have  any  thing  as 
his  own  (j««j),  nor  would  he  be  his  own  man  {homo 
suus) ;  thus  he  would  have  no  ownhood  {proprium) ; 
and  therefore  nothing  could  be  imputed  to  him  ; 
and  without  such  imputation  it  would  be  a  matter 
of  indifference  whether  he  did  evil  or  good,  whether 
he  had  the  faith  of  God  or  the  persuasion  of  hell ; 
in  a  word,  he  would  not  be  man. 

It  shall  now  be  shown  that  man  would  have  no 
liberty  to  a6l  in  accordance  with  reason,  and  no- 
thing would  seem  to  him  to  be  from  himself,  if  the 
operation  <rf  the  Divine  providence  were  made  evi- 
dent to  his  perceptions  and  senses ;  since,  if  it  were 
thus  made  evident  he  would  be  led  by  it ;  for  the 
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Lord  leads  all  by  means  of  His  Divine  providence, 
and  man  leads  himself  only  in  appearance,  as  has 
also  been  shown  above.  Consequently  if  man  were 
led  in  accord  with  a  living  perception  and  sensa- 
tion he  would  not  be  conscious  of  life,  but  he  would 
be  moved  to  utter  sounds  and  to  a<Sl  much  like  a 
carved  image.  If  he  were  still  conscious  of  life  he 
would  be  led  like  one  bound  hand  and  foot,  or  like 
a  beast  before  a  cart.  Who  does  not  see  that  a 
man  would  then  have  no  freedom  ?  And  if  he  had 
no  freedom  he  would  have  no  reason ;  for  every  one 
thinks  from  freedom  and  in  freedom ;  and  whatever 
he  does  not  think  from  freedom  and  in  freedom 
does  not  seem  to  him  to  be  from  himself  but  from 
another ;  in  faft,  if  you  consider  it  interiorly  you 
will  perceive  that  he  would  then  have  no  thought, 
still  less  any  reason,  and  therefore  would  not  be  a 
man. 

177.  The  operation  of  the  Lord's  Divine  pro- 
vidence to  withdraw  man  from  evils  is  constant. 
If  this  constant  operation  were  evident  to  man's 
perceptions  and  senses,  and  he  were  not  led  as  one 
bound,  would  he  not  continually  struggle  against 
it,  and  thus  either  strive  with  God  or  mix  himself 
in  with  Divine  providence  ?  If  the  latter  he  would 
make  himself  God ;  if  the  former  he  would  release 
himself  from  restraint  and  deny  God.  It  is  clearly 
evident  that  there  would  then  be  two  powers  con- 
tinually acSling  against  each  other,  the  power  of  evil 
from  man  and  the  power  of  good  from  the  Lord ; 
and  when   these   two   opposites  aft  against  each 
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Other  one  of  them  conquers  or  both  perish  ;  and 
in  this  case  if  one  conqufers  they  both  perish,  for 
the  evil  that  belongs  to  man  does  not  instantly  re- 
ceive good  from  the  Lord,  nor  does  good  from  the 
Lord  instantly  cast  out  evil  from  man ;  if  either 
were  done  instantly  there  would  be  no  life  left  to 
man.  These  and  many  other  harmful  results  would 
ensue  if  the  operation  of  the  Divine  providence  were 
clearly  evident  to  man's  perceptions  and  senses. 
But  this  will  be  shown  fully  in  what  follows. 

178.  A  knowledge  of  future  events  is  not 
granted  to  man.  for  the  same  reason,  namely,  that 
he  may  have  the  ability  to  aft  from  freedom  in 
accordance  with  reason ;  for  it  is  known  that  any 
thing  that  a  man  loves  he  wills  to  possess  in  effeft, 
and  he  leads  himself  thereto  by  means  of  his  rea- 
son ;  also  that.every  thing  that  a  man  contemplates 
in  his  reason  is  from  a  love  for  it  to  come  into 
effe<5l  by  means  of  his  thought.  If,  therefore,  he 
knew  the  effeft  or  event  by  Divine  prediction  his 
reason  would  cease  to  adt,  and  with  it  his  love; 
for  the  love  rests  with  the  reason  in  the  effeft^ 
and  from  the  eife<S  begins  anew.  It  is  reason's 
essential  delight  to  see  from  love  the  effedl  in  the 
thought,  not  after  but  before  the  effed  is  reached, 
that  is,  not  in  the  present  but  in  the  future.  This 
is  the  source  of  what  is  called  Hope,  which  in- 
creases and  decreases  in  the  reason  as  man  sees 
or  anticipates  the  event.  This  delight  is  made  com- 
plete in  the  event,  and  thereafter  fades  away  with 
the  thought  belonging  to  it. 
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Thus  would  it  be  if  the  event  were  foreknown. 
The  mind  of  man  is  continually  in  three  things, 
called  end,  cause,  and  effe6l.  If  one  of  these  is 
lacking,  the  human  mind  is  not  in  its  life.  The 
affeftion  of  the  will  is  the  end  from  which ;  the 
thought  of  the  understanding  is  the  cause  by  which ; 
and  the  a<Sion  of  the  body  or  the  speech  of  the  lips, 
or  external  sensation,  is  the  effeft  of  the  end  by 
means  of  the  thought.  That  the  human  mind  is 
not  in  its  life  when  it  is  in  the  affeflion  of  the  will 
alone,  and  nothing  follows,  or  when  it  is  likewise 
merely  in  the  effeft,  must  be  clear  to  any  one. 
Thus  the  mind  has  no  life  from  one  of  these  sep- 
arately, but  from  the  three  conjointly.  This  life  of 
the  mind  would  be  diminished  and  pass  away  if 
the  event  were  foretold. 

179.  As  a  knowledge  of  future  events  takes 
away  the  human  itself,  which  is  to  aft  from  freedom 
in  accordance  with  reason,  a  knowledge  of  the  fu- 
ture is  granted  to  no  one ;  nevertheless,  every  one 
is  permitted  to  form  conclusions  about  the  future 
from  the  reason ;  and  in  this  the  reason  with  all  that 
pertains  to  it  finds  its  proper  life.  This  is  why  a 
man  is  not  permitted  to  know  what  his  lot  will  be 
after  death,  or  to  know  about  any  event  until  he 
is  in  it;  for  if  he  knew  this  he  would  cease  to 
think  from  his  interior  self  how  he  must  aft  or 
must  live  in  order  to  come  into  it ;  but  he  would 
simply  think  from  his  exterior  self  that  he  was  com- 
ing into  it ;  and  such  a  state  closes  the  interiors  of 
his  mind,  in  which  the  two  faculties  of  his  life,  lib- 
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erty  and  rationality,  have  their  chief  seat.  A  long- 
ing to  know  things  future  is  innate  with  most  peo- 
ple ;  but^  this  longing  has  its  origin  in  -a  love  of 
evil,  and  is  therefore  taken  away  from  those  who 
believe  in  the  Divine  providence ;  and  there  is  given 
them  a  trust  that  the  Lord  is  dire6ling  their  lot,  and 
consequently  they  have  no  wish  to  know  before- 
hand what  it  will  be,  lest  they  should  in  some 
way  interfere  with  the  Divine  providence.  This 
is  taught  by  the  Lord  in  a  variety  of  ways  in  Luke 
(xii.  14-48). 

That  this  is  a  law  of  the  Divine  providence  can 
be  shown  by  many  things  in  the  spiritual  world. 
Most  persons  when  they  enter  that  world  after 
death  wish  to  know  their  lot.  They  are  told  that 
if  they  have  lived  well  their  lot  is  in  heaven,  if  they 
have  lived  wickedly  it  is  in  hell.  But  as  every  one 
fears  hell,  even  the  evil,  they  ask  what  they  must 
do  and  what  they  must  believe  to  gain  entrance  to 
heaven ;  and  the  answer  is  that  while  they  can  do 
and  believe  as  they  will,  they  may  be  sure  that  in 
hell  good  is  not  done  or  truth  believed,  but  only 
in  heaven.  "  If  you  are  able,  seek  to  know  what  is 
good  and  what  is  true,  and  think  the  truth  and  do 
the  good."  Thus  in  the  spiritual  world  as  in  the 
natural  world  all  are  left  to  a6l  from  freedom  in 
accordance  with  reason  ;  but  as  they  have  a6led 
in  this  world  so  do  they  in  that ;  for  every  one's 
life  is  continued,  and  from  this  is  his  lot ;  for  the 
lot  is  according  to  the  life. 
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l8o«  (ii. )  If  man  clearly  saw  the  Divine  pro- 
vidence he  would  set  himself  against  the  order  and 
tenor  of  its  course^  and  would  pervert  and  destroy  it. 
— To  bring  this  clearly  to  the  perception  of  the 
rational  man  and  of  the  natural  man  it  must  be 
illustrated  by  examples  in  this  order:  (i.)  Ex- 
ternals are  so  connected  with  internals  as  to  make 
one  in  every  operation.  (2.)  Only  in  certain  ex- 
ternals is  man  associated  with  the  Lord  ;  and  if  he 
were  at  the  same  time  in  the  internals  he  would 
pervert  and  destroy  the  whole  order  and  tenor  of 
the  course  of  the  Divine  providence.  But,  as  has 
been  said,  this  shall  be  illustrated  by  examples. 

First :  Externals  are  so  connected  with  internals 
as  to  make  one  in  every  operation. — In  illustration 
of  this  by  examples  take  certain  parts  of  the  human 
body.  In  the  whole  body  and  in  every  part  there 
a[re  both  externals  and  internals  ;  the  externals  are 
called  skins,  membranes,  and  sheaths,  the  internals 
are  forms  variously  composed  and  interwoven  of 
nerve  fibres  and  blood  vessels.  The  surrounding 
sheath,  by  continuations  from  itself,  enters  into  all 
the  interiors  even  to  the  inmosts  ;  thus  the  external, 
which  is  a  sheath,  conjoins  itself  with  all  the  inter- 
nals, which  are  the  organic  forms,  fibrous  and  vas- 
cular. From  this  it  follows  that  as  the  external 
a<Ss  or  is  afted  upon  so  the  internal  a(5ls  or  is  a6led 
upon  ;  for  there  is  a  constant  bundling  together  of 
them  all. 

Take  some  general  sheath  in  the  body,  the 
pleura,  for  example,  which  is  th^  general  sheath 
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of  the  chest,  or  of  the  heart  and  lungs,  and  exam- 
ine it  with  an  anatomical  eye,  or  if  you  have  not 
made  anatomy  a  study  consult  anatomists ;  and 
you  will  learn  that  this  general  sheath,  by  various 
circumvolutions  and  then  by  continuations  from 
Itself,  becoming  finer  and  finer,  enters  into  the  in- 
mosts  of  the  lungs,  even  into  the  smallest  bronchial 
branches,  ^nd  into  the  follicles  that  are  the  begin- 
nings of  the  lungs ;  not  to  mention  its  subsequent 
progress  through  the  trachea  to  the  larynx  toward 
the  tongue.  From  all  this  it  is  evident  that  there 
is  a  constant  connexion  between  the  outermosts 
and  the  inmosts ;  consequently  as  the  outermost 
afts  or  is  a<Sed  upon  so  the  interiors  from  the  in- 
mosts aft  or  are  a6led  upon.  For  this  reason,  when 
this  outermost  sheath,  the  pleura,  is  congested  or 
inflamed  or  ulcerated,  the  lungs  labor  fi-om  their 
inmosts ;  and  if  the  disease  grows  worse  all  adlion 
of  the  lungs  may  cease  and  the  man  die. 

It  is  the  same  everywhere  else  in  the  whole 
body ;  as  with  the  peritoneum,  which  is  the  general 
sheath  of  all  the  abdominal  viscera ;  also  the  sheaths 
surrounding  the  several  organs,  as  the  stomach, 
liver,  pancreas,  spleen,  intestines,  mesentery,  kid- 
neys, and  the  organs  of  generation  in  either  sex. 
Take  any  one  of  these  abdominal  viscera,  and 
either  examine  it  yourself  and  you  will  see,  or  ask 
those  skilled  in  anatomy  and  you  will  learn. 
Take,  for  instance,  the  liver,  and  you  will  find  that 
there  is  a  connexion  between  the  sheath  of  that 
organ  and  the  peritoneum,  and  through  the  sheath 
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with  its  inmosts ;  for  there  are  constant  extensions 
from  the  sheath,  with  insertions  towards  the  inte- 
rior parts,  and  in  this  way  continuations  to  the 
inmosts ;  and  by  these  means  all  the  parts  are  so 
bound  together  that  when  the  sheath  a<fts  or  is 
a<5ted  upon  the  whole  form  a<5ls  or  is  a<fted  upon 
in  like  manner.  It  is  the  same  with  the  other 
organs  ;  and  this  is  because  in  every  form  the  gen- 
eral and  the  particular,  or  the  universal  and  the 
special,  by  wonderful  conjunftion,  a6l  as  one. 

It  will  be  shown  below  that  in  spiritual  forms 
and  in  the  changes  and  variations  of  their  state, 
which  have  relation  to  the  operations  of  the  will 
and  the  understanding,  the  same  order  prevails  as 
in  natural  forms  and  their  operations,  which  have 
relation  to  motion  and  adlion.  Since,  then,  man 
is  associated  with  the  Lord  in  certain  external  oper- 
ations, and  since  no  one  is  ever  deprived  of  the  lib- 
erty of  adling  in  accordance  with  reason,  it  follows 
that  the  Lord's  action  in  internals  must  be  the  same 
as  his  aftion  in  association  with  man  in  externals. 
If  man,  therefore,  does  not  shun  and  turn  away 
from  evils  as  sins,  not  only  does  the  external  of  the 
thought  and  will  become  vitiated  and  destroyed, 
but  the  internals  of  them  at  the  same  time ;  com- 
paratively as  the  pleura  is  attacked  by  its  disease 
called  pleurisy,  which  causes  the  death  of  the  body. 

Secondly :  j^  man  should  be  at  the  same  time 
in  the  internals  he  would  pervert  and  destroy  the 
whole  order  and  tenor  of  the  Divine  providence, — 
This,  too,  may  be  illustrated  by  examples  from  the 
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human  body.  If  man  knew  all  the  workings  of 
both  brains  into  fibres,  of  fibres  into  muscles,  and 
of  muscles  into  aAions,  and  from  this  knowledge 
were  to  dire6l  all  things  as  he  does  his  adlions, 
would  he  not  pervert  and  destroy  them  all  ? 

If  a  man  knew  how  the  stomach  digests,  how 
the  surrounding  viscera  absorb  each  its  portion, 
elaborate  the  blood  and  distribute  it  to  every  oper- 
ation of  life,  and  if  he  had  the  ordering  of  these 
things  as  he  has  of  external  things,  such  as  eating 
and  drinking,  would  he  not  pervert  and  destroy 
them  all  ?  When  he  is  unable  to  order  the  exter- 
nal, that  appears  like  a  single  thing,  without  de- 
stroying it  by  luxury  and  intemperance,  what  would 
he  do  if  he  had  the  ordering  of  the  internals,  which 
are  infinite?  This  is  why  the  internals,  lest  man*s 
will  should  in  some  way  enter  into  them  and  get 
control  of  them,  are  wholly  exempt  from  his  voli- 
tion, except  the  muscles,  which  constitute  the  cov- 
ering ;  and  he  does  not  know  even  how  these  a<5l, 
he  only  knows  that  they  aft. 

It  is  the  same  with  the  other  organs  ;  as,  for 
example,  if  man  were  to  have  the  ordering  of  the 
interiors  of  the  eye  for  seeing,  of  the  interiors  of 
the  ear  for  hearing,  of  the  interiors  of  the  tongue 
for  tasting,  of  the  interiors  of  the  skin  for  feeling, 
of  the  interiors  of  the  heart  in  its  beating,  of  the 
lungs  in  breathing,  of  the  mesentery  in  distributing 
the  chyle,  of  the  kidneys  in  their  work  of  secretion, 
of  the  organs  of  generation  in  propagating,  of  the 
womb  in  perfefting  the  embryo,  and  so  on,  would 
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he  not  in  numberless  ways  per\'ert  and  destroy  in 
them  the  order  of  the  course  of  the  Divine  provid- 
ence? Every  one  knows  that  man  is  in  the  ex- 
ternals ;  that  is,  he  sees  with  the  eye,  hears  with  the 
ear,  tastes  with  the  tongue,  feek  with  the  skin, 
breathes  with  the  lungs,  contributes  to  propaga- 
tion, and  so  on.  Is  it  not  sufficient  for  him  to  know 
about  the  externals,  and  to  order  them  for  the 
health  of  body  and  mind  ?  If  he  cannot  do  this, 
what  would  happen  if  he  had  the  ordering  of  the 
internals  ?  From  all  this  it  is  evident  that  if  a  man 
clearly  saw  the  Divine  providence  he  would  set 
himself  against  the  order  and  tenor  of  its  course, 
and  would  pervert  and  destroy  it. 

l8l«  There  is  a  likeness  between  the  spiritual 
things  of  the  mind  and  the  natural  things  of  the 
body,  because  all  things  of  the  mind  correspond 
to  all  things  of  the  body  ;  therefore  also  the  mind 
actuates  the  body  in  externals,  in  general  with 
complete  control.  It  moves  the  eye  to  see,  the 
ear  to  hear,  the  mouth  and  the  tongue  to  eat  and 
drink,  also  to  speak,  the  hands  to  aft,  the  feet  to 
walk,  the  generative  organs  to  propagate.  The 
mind  moves  not  only  the  externals  to  these  adlions, 
but  the  internals  also  throughout  the  whole  series, 
the  outmosts  from  the  inmosts,  and  the  inmosts  from 
the  outmosts.  Thus  while  it  is  moving  the  mouth 
to  speak,  it  simultaneously  moves  the  lungs,  the 
larynx,  the  glottis,  the  tongue,  the  lips,  each  one 
separately  to  the  performance  of  its  fun<5Uon,  also 
the  face  to  fitting  expression. 
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This  makes  clear  that  what  has  been  said  of 
the  natural  forms  of  the  body  can  be  said  also  of 
the  spiritual  forms  of  the  mind  ;  and  that  what  has 
been  said  of  the  natural  operations  of  the  body  can 
be  said  of  the  spiritual  operations  of  the  mind  ; 
consequently  as  man  orders  the  externals  so  the 
Lord  orders  the  internals  ;  thus  in  one  way  when 
man  orders  the  externals  from  himself,  and  in  an- 
other way  when  he  orders  the  externals  from  the 
Lord  and  at  the  same  time  as  if  from  himself. 

Moreover,  man's  mind  in  its  entire  form  is  a 
man  ;  for  it  is  man's  <5pirit ;  and  this  after  death 
appears  a  man  precisely  as  in  the  world  ;  conse- 
quently there  are  like  things  in  body  and  mind. 
So  what  has  been  said  of  the  conjundlion  of  exter- 
nals with  internals  in  the  body  can  also  be  applied 
to  the  conjun6tion  of  externals  with  internals  in  the 
mind,  with  the  difference  only  that  one  is  natural 
and  the  other  spiritual. 


U  (iii.)  jy  man  clearly  sa7V  the  Divine  pro- 
vidence y  either  he  would  deny  God  or  he  would  make 
himself  to  be  God. — ^The  merely  natural  man  says 
to  himself,  *  *  What  is  Divine  providence  ?  Is  it  any 
thing  else  or  more  than  a  phrase  that  the  com- 
mon people  have  learned  from  the  priest?  Who 
sees  anything  of  it  ?  Are  not  all  things  in  the  world 
done  from  prudence,  wisdom,  shrewdness,  and  cun- 
ning ?  And  are  not  all  other  things  necessities  and 
consequences  ?  And  besides  there  are  many  hap- 
penings.   Does  the  Divine  providence  lie  concealed 
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in  these?  How  can  it  be  in  frauds  and  craft?  Yet 
it  is  said  that  the  Divine  providence  does  every- 
thing. Then  make  me  see  it,  and  I  will  believe 
it.    Can  any  one  believe  it  before  he  sees  it?" 

So  says  the  merely  natural  man ;  but  the  spir- 
itual man  speaks  otherwise.  Because  he  acknow- 
ledges God  he  also  acknowledges  the  Divine  pro- 
vidence, and  moreover,  he  sees  it.  But  he  can- 
not make  it  manifest  to  any  one  who  thinks  only  in 
nature  and  from  nature ;  for  such  a  one  is  unable  to 
lift  his  mind  above  nature  and  to  see  in  its  appear- 
ances something  of  Divine  providence,  or  to  draw 
conclusions  respefting  it  from  the  laws  of  nature, 
which  also  are  laws  of  the  Divine  wisdom.  If, 
therefore,  he  should  clearly  see  the. Divine  provid- 
ence he  would  confound  it  with  nature,  and  thus 
would  not  only  enshroud  it  in  fallacies  but  would 
also  profane  it ;  and  instead  of  acknowledging  it  he 
would  deny  it;  and  he  who  in  heart  denies  the 
Divine  providence  denies  God  also. 

It  must  be  thought  that  either  God  or  nature 
governs  all  things.  He  who  thinks  that  God  gov- 
erns all  things  thinks  that  they  are  governed  by 
Love  itself  and  Wisdom  itself,  thus  by  Life  itself. 
But  he  who  thinks  that  nature  governs  all  things 
thinks  that  they  are  governed  by  natural  heat  and 
light,  and  yet  these  in  themselves  are  dead,  because 
they  are  from  the  sun  that  is  dead.  Does  not  what 
is  itself  living  govern  what  is  dead?  Has  what  is 
dead  the  power  to  govern  anything?  If  you  think 
that  what  is  dead  can  give  life  to  itself  you  are 
insane.     Life  must  be  from  Life. 
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183*  That  if  the  Divine  providence  and  its 
operation  were  clearly  seen  by  man  he  would 
deny  God  does  not  appear  probable  ;  for  it  would 
seem  that  if  it  were  clearly  seen  by  any  one  he 
could  not  but  acknowledge  it,  and  thus  acknow- 
ledge God  ;  yet  the  contrary  is  the  truth.  The 
Divine  providence  never  a<fts  in  accord  with  the 
will's  love  in  man,  but  constantly  against  it ;  since 
man,  because  of  his  hereditary  evil,  is  always  pant- 
ing for  the  lowest  hell ;  but  the  Lord  by  His  pro- 
vidence is  constantly  leading  and  drawing  him 
away  from  it,  first  to  a  milder  hell,  then  out  of 
hell,  and  finally  to  Himself  in  heaven.  This  oper- 
ation of  the  Divine  providence  is  constant.  Conse- 
quentiy  if  man  clearly  saw  or  felt  this  drawing  or 
leading  away  he  would  be  angry,  and  would  regard 
God  as  his  enemy,  and  from  the  evil  of  his  self- 
hood ipropHum)  would  deny  God.  Consequently, 
lest  this  be  known  to  man  he  is  kept  in  a  state  of 
freedom  from  which  he  knows  no  otherwise  than 
that  he  leads  himself. 

But  let  examples  serve  for  illustration.  By  in- 
heritance man  possesses  a  desire  to  become  great ; 
he  has  also  a  desire  to  gain  riches  ;  and  so  far  as 
these  loves  are  unrestrained  he  longs  to  become 
greater  and  richer,  and  at  length  to  be  greatest  and 
richest ;  nor  would  he  rest  here  ;  he  would  wish 
to  be  greater  than  God  Himself  and  to  possess 
heaven  itself.  This  passion  lies  most  deeply  hid- 
den in  hereditary  evil,  and  thus  in  man's  life  and 
in  his  life's  nature.     The  Divine  providence  does 
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not  instantly  take  away  this  evil,  for  if  it  were  in- 
stantly taken  away  man  would  cease  to  live ;  biit 
providence  takes  it  away  so  quietly  and  gradually 
that  man  knows  nothing  about  it.  This  is  done 
by  permitting  man  to  a<Si  in  accordance  with  the 
thought  that  his  reason  adopts ;  and  then  by  vari- 
ous means,  rational  and  civil  and  moral,  the  Divine 
providence  leads  him ;  and  he  is  thus  led  as  far 
as  he  can  be  led  in  freedom.  Nor  can  evil  be 
taken  away  from  any  one  until  it  becomes  evident 
and  is  seen  and  acknowledged ;  it  is  like  a  wound 
that  does  not  heal  until  it  is  opened. 

If,  then,  man  were  to  know  and  see  that  the 
Lord  so  works  by  means  of  His  Divine  providence 
against  man's  life's  love,  from  which  he  has  his  chief 
enjoyment,  he  could  not  but  go  in  the  opposite 
direflion,  become  enraged,  strive  against  it,  say 
hard  words,  and  finally  from  his  evil  set  aside  the 
operation  of  the  Divine  providence  by  denying  it 
and  thus  denying  God ;  especially  if  he  saw  in  it 
an  obstacle  to  his  success,  and  saw  himself  fallen 
from   Honor  and  stripped  of  wealth. 

But  it  must  be  known  that  the  Lord  never  leads 
man  away  from  seeking  honors  or  from  acquiring 
wealth,  but  only  leads  him  away  from  a  desire  to  seek 
honors  for  the  sake  of  mere  eminence,  that  is,  for  the 
sake  of  himself;  also  from  acquiring  wealth  for  the 
sake  of  mere  opulence,  that  is,  for  the  sake  of  riches. 
And  when  the  Lord  leads  man  away  from  these 
He  leads  him  into  a  love  of  uses,  that  he  may  esteem 
eminence  not  for  his  own  sake  but  for  the  sake  of 
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uses,  thus  that  it  may  belong  to  uses,  and  to  him- 
self therefrom,  and  not  to  himself  and  to  uses  there- 
from. The  same  is  true  of  opulence.  That  the 
Lord  constantly  humbles  the  proud  and  exalts  the 
humble  He  teaches  in  many  places  in  the  Word ; 
and  what  He  there  teaches  pertains  also  to  His  Dir 
vine  providence. 

184*  The  same  is  true  of  other  evils  that  man 
is  in  by  inheritance,  such  as  adulteries,  frauds,  re- 
venge; blasphemy,  and  others  like  these.  None  of 
these  could  be  put  away  unless  a  liberty  to  think 
and  will  them  were  left  to  man  which  would  enable 
him  to  put  them  away  as  if  of  himself;  and  yet  he 
can  do  this  only  by  acknowledging  the  Divine  pro- 
vidence and  praying  that  the  work  may  be  done  by 
it.  Except  for  that  liberty,  combined  with  the  Di- 
vine providence,  such  evils  would  be  like  poison 
kept  in  and  not  expelled,  which  would  soon  spread 
and  carry  death  to  the  whole  system  ;  or  they  would 
be  like  a  disease  of  the  heart  itself,  from  which  the 
whole  body  soon  dies. 

185*  The  truth  of  this  cannot  be  better  learned 
than  from  the  states  of  men  after  death  in  the  spirit- 
ual world.  Most  of  those  there  who  have  become 
great  and  rich  in  the  natural  world,  and  in  their 
honors  and  riches  have  regarded  themselves  only, 
at  first  talk  about  God  and  the  Divine  providence  as 
if  they  had  acknowledged  them  in  heart.  But  be- 
cause' they  then  clearly  see  the  Divine  providence, 
and  from  it  their  final  lot,  which  is  that  they  are 
to  come   into  hell,  they  join    themselves  with  the 
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devils  there,  and  then  not  only  deny  but  also  blas- 
pheme God ;  and  at  last  they  fall  into  such  mad- 
ness as  to  acknowledge  the  more  powerful  of  the 
devils  as  their  gods,  and  desire  nothing  more  ar- 
dently than  to  become  gods  themselves. 

i86«  Man  would  run  counter  to  God,  and  also 
deny  Him,  if  he  clearly  saw  the  workings  of  His 
Divine  providence,  because  man  is  in  the  enjoy- 
ment of  self-love,  and  that  enjoyment  constitutes  his 
very  life;  therefore  when  he  is  kept  in  his  life's 
enjoyment  he  is  in  freedom ;  for  freedom  and  that 
enjoyment  make  one.  If,  therefore,  he  had  a  per- 
ception of  being  constantly  led  away  from  his  en- 
joyment he  would  be  enraged  as  against  one  who 
wished  to  destroy  his  life,  and  Would  regard  him  as 
an  enemy.  To  prevent  this  the  Lord  does  not 
manifestly  appear  in  His  Divine  providence,  but  by 
it  He  leads  men  as  silently  as  a  hidden  current  or 
favoring  tide  bears  a  vessel;  and  in  consequence 
man  does  not  know  but  that  he  is  constantly  in  his 
own  {proprium)y  for  man's  freedom  and  his  own  make 
one.  From  this  it  is  clear  that  freedom  appropriates 
to  man  what  the  Divine  providence  introduces,  but 
that  this  would  not  take  place  if  the  Divine  provid- 
ence made  itself  manifest.  To  be  appropriated  is  to 
come  to  be  of  the  life. 

x87«  (iv.)  It  is  granted  man  to  see  the  Divine 
providence  in  the  back  and  not  in  the  face;  and  to 
see  it  in  a  spiritual  state  and  not  in  his  natural 
state. — To  see  the  Divine  providence  in  the  back 
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and  not  in  the  face  is  to  see  it  after  it  occurs  and 
not  before  ;  and  to  see  it  from  a  spiritual  and  not 
from  a  natural  state  is  to  see  it  from  heaven  and 
not  from  the  world.  All  who  receive  influx  from 
heaven  and  acknowledge  the  Divine  providence, 
and  especially  those  who  by  reformation  have  be- 
come spiritual,  when  they  see  events  in  some  won- 
derful series  see  as  it  were  the  Divine  providence 
by  an  interior  acknowledgment,  and  confess  it. 
Such  have  no  wish  to  see  it  in  the  face,  that  is,  be 
fore  it  occurs,  fearing  that  their  will  might  intrude 
itself  into  some  thing  of  its  order  and  tenor. 

It  is  otherwise  with  those  who  accept  no  influx 
from  heaven  but  only  from  the  world,  especially  with 
those  who  have  become  natural  from  the  confirm- 
ation of  appearances  in  themselves.  These  see  no- 
thing of  the  Divine  providence  in  the  back,  or  after 
it  occurs  ;  but  they  wish  to  see  it  in  the  face,  or 
before  it  occurs  ;  and  as  the  Divine  providence 
works  by  means,  and  the  means  are  furnished 
through  man  or  the  world,  whether  they  see  it  in 
the  face  or  the  back  they  attribute  it  either  to  man 
or  to  nature,  and  thus  confirm  themselves  in  a  de- 
nial of  it.  This  they  do  because  their  understand- 
ing is  closed  from  above  and  is  open  only  from 
below,  that  is,  closed  towards  heaven  and  open  to- 
wards the  world  ;  and  it  is  not  granted  to  see  the 
Divine  providence  from  the  world,  but  only  from 
heaven.  I  have  sometimes  asked  myself  whether 
such  would  acknowledge  the  Divine  providence  if 
their  understanding  were  opened  from  above,  and 
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they  could  see  as  in  clear  day  that  nature  in  itself 
is  dead,  and  that  human  intelligence  in  itself  is  no- 
thing, while  it  is.  from  influx  that  these  both  have 
an  appearance  of  being ;  and  1  have  perceived  that 
such  as  have  confirmed  themselves  in  favor  of  na- 
ture and  of  human  prudence  would  not  acknow- 
ledge this,  for  the  reason  that  the  natural  light 
flowing  in  from  below  would  immediately  extin- 
guish the  spiritual  light  flowing  in  from  above. 

I&9.  The  man  who  has  become  spiritual  by 
the  acknowledgment  of  God,  and  wise  by  a  rejec- 
tion of  what  is  his  own  {proprium),  sees  the  Divine 
providence  in  the  whole  world,  and  in  all  and  each 
of  the  things  in  it.  When  he  looks  at  natural 
things  he  sees  it ;  when  he  looks  at  civil  matters 
he  sees  it;  when  he  looks  at  spiritual  things  he 
sees  it ;  he  sees  it  alike  in  the  simultaneous  and 
the  successive  relations  of  things,  in  ends,  in  causes, 
in  eff*e6ls,  in  uses,  in  forms,  in  things  great  and 
small.  Especially  does  he  see  it  in  the  salvation 
of  men,  as  that  Jehovah  gave  the  Word,  taught 
men  by  it  respefling  God,  heaven  and  hell,  and 
eternal  life,  and  came  Himself  into  the  world  to 
redeem  and  save  men.  These  things  and  many 
others,  and  the  Divine  providence  in  them,  man  sees 
from  natural  light  in  spiritual  light.  But  the  merely 
natural  man  sees  none  of  these  things. 

He  is  like  one  who  sees  a  magnificent  temple, 
and  hears  a  preacher  enlightened  in  Divine  things, 
and  at  home  declares  that  he  has  seen  nothing  but 
a  house  of  stone,  and  has  heard  nothing  but    an 
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articulate  sound.  Or  he  is  like  a  near-sighted  per- 
son who  goes  into  a  garden  remarkable  for  fruits 
of  every  kind,  and  returning  home  says  that  he  has 
seen  only  trees  and  woods.  When  such  persons 
after  death  have  become  spirits,  and  when  they  are 
raised  up  into  the  angelic  heaven,  where  all  things 
are  in  forms  representative  of  love  and  wisdom, 
they  see  nothing,  not  even  that  they  exist;  as  I 
have  seen  tried  with  many  who  have  denied  the 
Lord's  Divine  providence. 

190.  There  are  many  constant  things  created 
in  order  that  things  not  constant  may  have  exist- 
ence. The  constants  are  the  stated  changes  in  the 
rising  and  setting  of  the  sun  and  moon  and  of  the 
stars;  their  obscuration  by  interpositions  called 
eclipses ;  the  heat  and  light  from  them  ;  the  seasons 
of  the  year  called  spring,  summer,  autumn,  and 
winter ;  the  times  of  the  day  called  morning,  noon, 
evening,  and  night ;  also  the  atmospheres,  waters, 
and  lands,  viewed  in  themselves ;  the  vegetative 
power  in  the  vegetable  kingdom ;  both  the  vege- 
tative and  the  prolific  in  the  animal  kingdom ;  also 
the  things  that  are  constantly  effefted  by  these 
when  brought  into  aft  according  to  the  laws  of  or- 
der. These  and  many  other  things  exist  by  cre- 
ation ;  and  are  provided  in  order  that  infinitely 
changing  things  may  have  existence ;  for  the  chang- 
ing can  have  existence  only  in  the  constant,  the 
fixed,  and  the  sure. 

But  let  examples  illustrate.  Changes  of  vege- 
tation would  not  be  possible  unless  the  rising  and 
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setting  of  the  sun,  and  the  resultant  heat  and  light 
were  constant.  Harmonies  of  sound  are  of  infin- 
ite variety,  but  they  would  be  impossible  unless  the 
atmospheres  were  constant  in  their  laws  and  the  ears 
in  their  form.  Varieties  in  sight,  which  are  also  in- 
finite, would  be  impossible  unless  the  ether  in  its 
laws  and  the  eye  in  its  form  were  constant.  '  The 
same  is  true  of  color,  unless  the  light  were  con- 
stant. It  is  the  same  with  thoughts,  words,  and  ac- 
tions, which  are  also  of  infinite  variety ;  these  would 
be  impossible  unless  the  organic  forms  of  the  body 
were  constant.  Must  not  a  house  be  constant 
that  various  things  may  be  done  in  it  by  man ;  or 
a  temple,  that  in  it  there  may  be  the  changing 
services,  sermons,  instru6lion,  and  pious,  meditation  ? 
So  in  other  things. 

As  to  the  changes  themselves  that  go  on  in 
the  constant,  the  fixed,  and  the  sure,  they  progress 
to  infinity  and  have  no  end;  and  yet  there  is  never 
one  exadlly  the  same  as  another  among  all  the 
things  of  the  universe  or  in  any  one  of  them,  nor 
can  there  be  in  those  that  are  to  follow  to  eternity. 
Who  so  diredls  these  changes  going  on  to  infinity 
and  eternity  that  they  may  be  in  order  but  He 
who  created  the  constant  things  to  an  end  that 
the  changes  might  have  existence  in  them?  And 
who  can  direa  the  infinite  changes  of  life  in  men 
but  He  who  is  Life  itself,  that  is.  Love  itself  and 
Wisdom  itself?  Without  His  Divine  providence, 
which  is  like  a  continual  creation,  could  men's  in- 
finite affeftions  and  consequent  thoughts,  and  thus 
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the  men  themselves,  be  so  arranged  as  to  make 
a  one,— evil  afTeiflions  and  thoughts  therefrom  one 
devil  which  is  hell,  and  good  afre6lions  and  thoughts 
therefrom  one  Lord  in  heaven?  That  the  entire 
angelic  heaven  is  in  the  Lord's  sight  as  one  man, 
His  image  and  likeness,  and  that  all  hell  is  opposed 
to  it  as  a  monstrous  man,  has  been  frequently  stated 
and  shown  before.  These  things  have  now  been 
said  because  some  natural  men,  even  from  the  con- 
stant and  fixed  things  that  are  necessary  to  the 
end  that  changeable  things  may  have  existence  in 
them,  find  arguments  for  their  madness  in  favor  of 
nature  and  of  one's  own  prudence. 


X. 


MAN'S  OWN  PRUDENCE  IS  NOTHING ;  IT  MERELY  APPEARS 
TO  BE  SOMETHING,  AND  SHOULD  SO  APPEAR^  BUT  THE 
DIVINE  PROVIDENCE,  BECAUSE  OF  ITS  MINUTE  PAR- 
TICULARS. IS  UNIVERSAL. 

THAT  man's  own  prudence  is  nothing  is  wholly 
contrary  to  appearance,  and  therefore  con- 
trary to  the  belief  of  many  ;  and  for  this  rea- 
son, whoever  from  the  appearance  holds  the  belief 
that  human  prudence  does  all  things  can  be  con- 
vinced of  the  truth  only  by  reasons  drawn  from 
deeper  investigation,  and  these  must  be  gathered 
from  the  realm  of  causes.  The  appearance  is  an 
ef!e6l,  and  the  causes  disclose  its  source. 

In  this  introduftion  something  shall  be  said 
about  the  general  belief  on  this  subject.  In  opposi- 
tion to  the  appearance  is  the  teaching  of  the  church, 
that  love  and  faith  are  from  God  and  not  from  man, 
likewise  wisdom  and  intelligence,  and  therefore  all 
prudence,  and  in  general  all  good  and  truth.  When 
this  teaching  is  accepted  it  must  be  conceded  also 
that  man's  own  prudence  is  nothing,  but  only  ap- 
pears to  be  something.  Prudence  has  no  other 
source  than  intelligence  and  wisdom,  and  these  two 
have  no  other  source  than  the  understanding  and 
the  thought  therefrom  about  truth  and  good.    Those 
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who  acknowledge  the  Divine  providence  accept 
and  believe  this  that  has  been  said,  but  not  those 
who  acknowledge  human  prudence  alone. 

Now  the  truth  must  be  either  as  the  church 
teaches,  that  all  wisdom  and  prudence  are  from 
God,  or  as  the  world  teaches,  that  all  wisdom  and 
prudence  are  from  man.  Can  these  be  reconciled 
in  any  other  way  than  by  admitting  that  what  the 
church  teaches  is  the  truth,  and  that  what  the 
world  teaches  is^the  appearance?  For  the  church 
draws  its  proof  from  the  Word,  but  the  world  from 
man's  own  {proprium)  ;  and  the  Word  is  from  God, 
while  man's  own  is  from  man.  It  is  because  prud- 
ence is  from  God  and  not  from  man  that  the  Christ- 
ian in  his  devotions  prays  that  God  will  lead  his 
thoughts,  counsels,  and  deeds  ;  adding  also,  because 
from  himself  he  cannot  do  this.  When,  moreover, 
he  sees  any  one  doing  good  he  says  that  he  has 
been  led  to  it  by  God  ;  and  many  other  like  things. 
How  can  any  one  so  speak  unless  at  the  time  he  in- 
teriorly believes  it  ?  And  believing  this  interiorly 
is  from  heaven.  But  when  one  thinks  within  him- 
self and  collects  arguments  in  favor  of  human  prud- 
ence he  can  accept  the  opposite  belief,  which  is 
from  the  N  world.  Nevertheless,  the  internal  faith 
prevails  in  those  who  acknowledge  God  in  heart ; 
while  the  external  faith  prevails  in  those  who  do 
not  acknowledge  God  in  heart,  whatever  their  pro- 
fessions may  be. 

X92«  It  has  been  said  that  one  who  believes 
from  the  appearance   that  human  prudence  does 
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all  things  can  be  convinced  of  the  truth  only  by 
reasons  drawn  from  deeper  investigation,  which  are 
to  be  gathered  from  the  realm  of  causes.  In  order, 
therefore,  that  reasons  gathered  therefrom  may  be 
brought  clearly  before  the  understanding  they  must 
be  presented  in  their  order,  which  will  be  as  follows : 

(i.)  All  of  man*s  thoughts  are  from  the  affec- 
tions of  his  lifers  love ;  and  apart  from 
these  there  are  and  can  be  no  thoughts 
whatever, 

(ii.)  The  affections  of  a  mans  life's  love  are 
known  to  the  Lord  alone. 

(iii.)  By  means  of  His  Divine  providence  the 
Lord  leads  the  affe^ionsof  a  man's  life's 
love,  and  at  the  same  time  leads  his 
thoughts,  from  which  human  prudence 
is  derived. 

(iv.)  By  means  of  His  Divine  providence  the 
Lord  combines  the  affe^ions  of  the  whole 
human  race  into  one  form,  which  is  the 
human  form, 
(v.)  In  consequence  of  this,  heaven  and  hell, 
which  are  from  the  human  race,  are  in 
such  a  form, 

(vi.)  Those  that  have  acknowledged  nature  alone 
and  human  prudence  alone  constitute 
hell;  while  those  that  have  acknowledged 
God  and  His  Divine  providence  consti- 
tute  heaven. 

(vii.)   None  of  these  things  could  be  done  except 
from  the  appearance  to  man   that  he 
■  thinks  from   himself  and  directs  all 
things  from  himself. 

193*   (i.)  All  of  man's  thoughts  are  from  the 
affe^ions  of  his  life's  love;  and  apart  front  these 
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tA^re  are  and  can  be  no  thoughts  whatever, — What 
in  their  essence  the  life's  love  and  the  affections  and 
their  thoughts  are,  and  what  the  sensations  and 
a<5lions  from  these  which  exist  in  the  body  are, 
has  been  shown  above  in  this  work,  also-  in  the 
work  entitled  Angelic  Wisdorti  concerning  the  Di- 
vine Love  and  the  Divine  Wisdom^  particularly  in 
Parts  One  and  Five.  Since,  then,  the  causes  from 
which  human  prudence  flows  forth  as  an  effecS  are 
from  these,  it  is  necessary  to  set  forth  here  some- 
thing in  respecSl  to  these  ;  for  things  written  else- 
where cannot  be  brought  into  close  connexion 
with  things  written  later  unless  they  are  both  re- 
peated and  viewed  together. 

Earlier  in  the  present  work,  and  in  the  one  just 
mentioned  on  The  Divine  Love  and  the  Divine 
Wisdom,  the  following  principles  are  set  forth  :  In 
the  Lord  there  are  Divine  love  and  Divine  wisdom  ; 
these  two  are  Life  itself ;  from  these  two  man  has 
will  and  understanding,  will  from  the  Divine  love 
and  understanding  from  the  Divine  wisdom  ;  and 
to  these  two  the  heart  and  lungs  in  the  body  cor- 
respond. From  this  it  is  clear  that  as  the  motion 
of  the  heart  together  with  the  respiration  of  the 
lungs  governs  the  whole  man  in  respeft  to  his  body, 
so  the  will  together  with  the  understanding  gov- 
erns the  whole  man  in  respecft  to  his  mind.  Thus 
in  every  man  there  are  two  principles  of  life,  the 
one  natural  and  the  other  spiritual,  the  natural  prin- 
ciple of  life  being  the  heart's  pulsation,  and  the 
spiritual  principle  of  life  the  mind's  volition  ;  each 
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of  these  joins  to  itself  its  mate,  with  which  it  co- 
habits, and  with  which  it  performs  the  fun<5lions  of 
life,  the  heart  joining  with  itself  the  lungs,  and  the 
will  joining  with  itself  the  understanding. 

Since,  then,  the  soul  of  the  will  is  love  and  the 
soul  of  the  understanding  is  wisdom,  both  of  them 
from  the  Lord,  it  follows  that  love  is  every  one's 
life,  and  the  love  is  such  life  as  is  conjoined  with 
wisdom  ;  or,  what  is  the  same,  that  the  will  is  every 
one's  life,  and  th^  will  is  such  life  as  is  conjoined 
with  the  understanding.  But  more  on  tjiis  subjedl 
may  be  seen  above  in  this  work,  also  in  the  Angelic 
Wisdom  concerning  the  Divine  Love  and  the  Di- 
vine Wisdom^  especially  in  Parts  One  and  Five. 

194.  In  these  works  it  has  also  been  shown 
that  the  life's  love  produces  from  itself  subordinate 
loves,  which  are  called  affe6lions,  and  that  these 
are  exterior  and  interior ;  also  that  these  when  taken 
together  form  as  it  were  one  sovereignty  or  king- 
dom, in  which  the  life's  love  is  lord  or  king.  It 
has  also  been  shown  that  these  subordinate  loves 
or  affeftions  join  to  themselves  mates,  each  its  own, 
the  interior  affe<5lions,  mates  called  perceptions,  and 
the  exterior  affecSions,  mates  called  thoughts;  and 
that  each  cohabits  with  its  own  mate  and  discharges 
the  offices  of  its  life ;  also  that  the  conjun6Hon  of 
each  is  like  that  of  life's  being  {esse)  with  life's  going- 
forth  {existere)f  which  is  such  that  one  is  nothing 
except  with  the  other ;  for  what  is  life's  being  un- 
less it  goes  forth,  and  what  is  life's  going  forth 
except  from  life's  being? 
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Moreover,  this  conjun6lion  in  the  life  is  like  that 
between  tone  and  harmony,  or  between  tone  and 
speech,  and  in  general  like  that  between  the  heart's 
pulsation  and  the  lungs*  respiration,  which  conjunc- 
tion is  such  that  one  is  nothing  without  the  other, 
and  each  becomes  something  by  conjun<5lion  with 
the  other.  Either  there  must  be  conjunctions  in 
them,  or  conjun<5lions  must  be  effe<Sed  by  them. 
Take  tone  for  example :  He  is  greatly  mistaken 
who  thinks  that  tone  is  anything  unless  there  is  in 
it  that  which  makes  it  distinctive.  Moreover,  the 
tone  corresponds  with  the  affeClion  in  man ;  and 
because  there  is  always  something  that  is  distinctive 
in  it  the  affeCtion  of  one's  love  can  be  recognized 
from  his  tone  when  speaking ;  and  from  the  vari- 
ation of  it,  which  is  speech,  his  thought  can  be  re- 
cognized. For  this  reason  the  wiser  angels  merely 
from  the  tone  of  the  voice  of  one  speaking  have  a 
perception  of  his  life's  loves,  together  with  certain 
affections  derived  from  them.  This  has  been  said 
to  make  known  that  no  affection  is  possible  apart 
from  its  thought,  nor  any  thought  apart  from  its 
affection. 

But  more  on  this  subjeCt  may  be  seen  in  the 
present  work ;  also  in  Angelic  Wisdom  concerning 
the  Divine  Love  and  the  Divine  Wisdom, 

I95*  Now  as  the  life's  love  has  its  delight,  and 
the  wisdom  thereof  has  its  enjoyment,  likewise  every 
affection,  (which  in  its  essence  is  a  subordinate  love 
derived  from  the  life's  love,  as  a  stream  from  its 
fountain,  as  a  branch  from  its  tree,  or  as  an  artery 
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from  its  heart,)  so  every  particular  affeftion  has 
its  delight,  and  every  particular  perception  and 
thought  therefrom  has  its  enjoyment.  And  from 
this  *it  follows  that  the  varieties  of  delight  and  en- 
joyment constitute  man's  life.  What  is  life  with- 
out delight  and  enjoyment?  It  is  not  anything  ani- 
mate, but  it  is  inanimate.  Lessen  these  and  you 
will  grow  cold  or  torpid ;  take  them  away  and  you 
will  cease  to  breathe  and  will  die. 

Vital  heat  is  from  the  delights  of  the  affedlions, 
and  from  the  enjoyment  of  the  perceptions  and 
thoughts.  And  since  every  affeftion  has  its  own 
delight,  and  the  thought  therefrom  its  own  enjoy- 
ment, the  source  of  good  and  truth  can  be  seen,  also 
what  good  and  truth  are  in  their  essence.  Every 
one's  good  is  that  which  is  delightful  to  his  affec- 
ion ;  and  truth  is  that  which  is  enjoyable  therefrom 
to  his  thought.  For  every  one  calls  that  good 
which,  from  the  love  of  his  will,  he  feels  to  be  de- 
lightful; and  he  calls  that  truth  which,  from  the 
wisdom  of  his  understanding,  he  perceives  to  be 
enjoyable  therefrom.  Both  of  these  flow  from  the 
life's  love  as  water  flows  from  a  fountain,  or  as  blood 
from  the  heart.  Taken  together  they  are  hke  a  wave 
or  a  breeze  in  which  is  the  whole  human  mind. 

These  two,  delight  and  enjoyment,  are  spiritual 
in  the  mind,  but  natural  in  the  body  ;  and  together 
they  constitute  man's  life.  From  all  this  it  is  clear 
what  it  is  in  man  that  is  called  good,  and  what  it  is 
that  is  called  truth ;  also  what  it  is  in  man  that  is 
called  evil,  and  what  it  is  that  is  called  l^lsity ;  for 
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that  is  evil  to  him  that  destroys  the  delight  of  his 
affe<5lion,  and  that  is  falsity  that  destroys  the  en- 
joyment of  his  thought  therefrom.  It  is  also  clear 
that  evil  from  its  delight  and  falsity  from  its  enjoy- 
ment may  be  called  and  may  be  believed  to  be  good 
and  truth.  In  fa<5l,  goods  and  truths  are  changes 
and  variations  of  state  in  the  forms  of  the  mind  ;  but 
these  are  perceived  and  have  their  life  solely  by 
means  of  their  delights  and  enjoyments.  These 
things  have  been  presented  to  make  knowit  what 
affeiSion  and  thought  are  in  their  life. 

196*  Since,  then,  it  is  man^s  mind  and  not 
his  body  that  thinks  (and  it  thinks  from  the  delight 
of  its  afleAion),  and  since  man's  mind  is  his  spirit, 
which  lives'  after  death,  it  follows  that  man's  spirit 
is  nothing  but  af!e<ftion  and  the  thought  therefrom. 
That  no  thought  is  possible  apart  from  aflFeftion  is 
clearly  evident  from  the  state  of  spirits  and  angels  in 
the  spiritual  world,  in  that  all  there  think  from  the 
af!e<5lions  of  their  life's  love,  and  the  delight  of  these 
affe<5lions  encompasses  every  one  as  his  atmosphere  ; 
and  all  are  joined  together  in  accord  with  these 
spheres  that  exhale  from  their  afleftions  through 
their  thoughts.  Moreover,  what  each  one  is  is  re- 
cognized from  the  sphere  of  his  life.  From  all  this 
it  may  be  seen  that  every  thought  is  from  an  affec- 
tion, and  is  a  form  of  its  affeftion.  It  is  the  same 
with  the  will  and  the  understanding  ;  also  with  good 
and  truth  ;  also  with  charity  and  faith. 

J97«  (ii. )    The  affeftians  of  a  man's  life's  love 
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are  kno^n  to  the  Lord  alone. — Man  knows  his 
thoughts  and  consequent  intentions,  because  he  sees 
them  in  himself;  and  as  all  prudence  is  from  these, 
he  also  sees  that  in  himself  If,  then,  his  life's  love 
is  love  of  self,  he  comes  into  the  pride  .of  his  own 
intelligence  and  ascribes  prudence  to  himself,  and 
colledls  arguments  in  its  favor,  and  thus  recedes 
from  the  acknowledgment  of  the  Divine  providence. 
It  is  the  same  when  his  life's  love  is  love  of  the 
world-  although  in  this  case  he  does  not  recede 
in  the  same  degree.  This  shows  that  these  two 
loves  ascribe  every  thing  to  man  and  his  prudence, 
and,  when  interiorly  examined,  nothing  to  God  and 
His  providence.  Consequently,  when  such  men 
happen  to  hear  that  the  truth  is  that  human  prud- 
ence is  nothing,  but  that  it  is  the  Divine  providence 
alone  that  governs  all  things,  if  they  are  complete 
atheists  they  laugh  at  it ;  but  if  they  retain  in  their 
memory  something  of  religion,  and  it  is  said  to 
them  that  all  wisdom  is  from  God,  at  the  first 
hearing  they  assent,  although  inwardly  in  their 
spirit  they  deny  it.  Such,  especially,  are  those 
priests  who  love  themselves  more  than  God,  and 
the  world  more  than  heaven ;  or  what  is  the  same, 
who  worship  God  for  the  sake  of  honor  and  gain, 
and  yet  have  preached  that  charity  and  faith,  every 
good  and  truth,  also  all  wisdom  and  even  prudence, 
are  from  God,  and  nothing  from  man. 

In  the  spiritual  world  I  once  heard  two  priests 
disputing  with  a  certain  royal  ambassador  about 
human  prudence,  whether  it  is  from  God  or  from 
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man.  The  dispute  grew  warm.  In  heart  the  three 
believed  alike,  namely,  that  human  prudence  does 
all  things,  and  the  Divine  providence  nothing ;  but 
the  priests,  who  were  then  in  theological  zeal,  con- 
tended that  nothing  of  wisdom  or  prudence  is  from 
man ;  and  when  the  ambassador  retorted  that  then 
there  is  nothing  of  thought  from  man,  they  assented 
to  this.  And  the  angels  perceiving  that  the  three 
believed  alike,  the  ambassador  was  told  to  put  on 
priestiy  robes  and  to  believe  himself  to  be  a  priest, 
and  then  to  speak.  He  put  them  on  and  believed, 
and  then  loudly  declared  that  there  could  not  pos- 
sibly be  anything  of  wisdom  or  prudence  in  man 
except  from  God;  and  with  his  accustomed  elo- 
quence, full  of  rational  arguments,  he  defended  this. 
Afterwards  the  two  priests  were  told  to  lay  aside 
their  vestments  and  to  put  on  the  robes  of  officers 
of  state,  and  to  believe  themselves  to  be  such. 
This  they  did,  and  at  once  thought  from  their  in- 
terior self,  and  spoke  from  arguments  they  had 
inwardly  cherished  before,  in  favor  of  human  prud- 
ence and  against  Divine  providence.  After  this  the 
three,  since  they  held  the  same  belief,  became  cor- 
dial friends,  and  entered  together  upon  the  way  of  ■ 
one's  own  prudence,  which  leads  to  hell. 

198.  It  has  been  shown  above  that  no  thought 
is  possible  to  man  except  from  some  affe<5lion  of 
his  life's  love ;  and  that  thought  is  nothing  but  the 
form  of  aife6lion.  Since,  then,  man  sees  his  thought, 
but  cannot  see  his  affeAion,  for  that  he  feels,  it  fol- 
lows that  it  is  from  sight,  which  is  in  the  appear- 
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ance,  and  not  from  affection,  which  comes  into  feel- 
ing and  not  into  sight,  that  man  concludes  that  his 
own  prudence  does  all  things.  For  affe<5lion  is  evi- 
dent only  through  a  certain  delight  in  thought  and 
satisfa<5lion  in  reasoning  about  it ;  and  this  satisfac- 
tion and  delight  then  make  one  with  the  thought 
in  those  who  from  self-love  or  love  of  the  world 
believe  in  their  own  prudence ;  and  thought  floats 
on  in  its  delight  like  a  ship  in  the  current  of  a 
stream,  to  which  the  master  pays  no  attention,  re- 
garding only  the  sail  he  spreads. 

199*  It  is  true  that  a  man  is  able  to  refle6l 
upon  a  delight  of  his  external  affedlion  while  that 
delight  is  ailing  as  one  with  the  delight  of  some 
bodily  sensation.  Nevertheless,  he  does  not  refleft 
upon  the  fa6l  that  this  delight  is  from  a  delight  of 
his  affeftion  in  his  thought.  For  example :  When 
a  fornicator  sees  a  lewd  woman  his  eye  glows  with 
the  fire  of  lasciviousness,  and  from  that  fire  he  feels 
a  delight  in  the  body.  And  yet  in  his  thought  he 
feels  no  delight  of  his  affeflion  or  lust  except  a 
certain  longing  connefted  with  the  body.  So  a 
robber  in  a  forest  when  he  sees  travellers ;  or  a 
•pirate  on  the  sea  when  he  sees  vessels ;  and  so  on. 
Evidently  it  is  these  delights  that  rule  the  man^s 
thoughts,  and  the  thoughts  are  nothing  apart  from 
them ;  yet  they  seem  to  him  to  be  nothing  but 
thoughts;  when  in  faft,  thoughts  are  nothing  but 
affeftions  so  composed  into  forms  by  his  life's  love 
as  to  be  presented  in  light ;  for  all  affection  is  in 
heat,  and  thought  is  in  light. 
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Such  are  the  external  affe<Elions  of  thought, 
which  manifest  themselves  in  bodily  sensation,  and 
rarely  in  the  thought  of  the  mind.  But  the  inter- 
nal affedlions  of  thought,  from  which  the  external 
affeftions  have  their  existence,  never  in  any  way 
manifest  themselves  before  man.  Of  these  man 
knows  no  more  than  one  sleeping  in  a  carriage 
knows  of  the  road,  or  than  one  feels  the  revolu- 
tion of  the  earth.  Considering,  then,  that  man 
knows  nothing  of  the  things  that  are  going  on  in 
the  interiors  of  his  mind,  which  are  too  limitless  to 
be  numbered,  and  yet  those  few  externals  that  do 
come  within  the  view  of  his  thought  are  produced 
from  the  interiors,  and  the  interiors  are  governed 
by  the  Lord  alone  by  His  Divine  providence,  while 
only  in  those  few  externals  does  man  co-operate 
with  the  Lord,  how  can  any  one  say  that  his  own 
prudence  "does  all  things  ?  If  you  were  to  see  but 
one  idea  of  thought  laid  open  you  would  see  won- 
derful things,  more  in  number  than  tongue  can  ex- 
press. 

That  in  the  interiors  of  man's  mind  there  are 
things  too  limitless  to  be  numbered  is  clear  from 
the  infinite  things  in  the  body,  from  which* nothing 
comes  to  sight  or  feeling  except  aftion  only  in  much 
simplicity;  and  yet  in  this  thousands  of  motor  or 
muscular  fibres  concur,  thousands  of  nerve  fibres, 
thousands  of  blood-vessels,  thousands  of  lung  cells, 
all  of  which  must  co-operate  in  every  aftion,  thous- 
ands of  cells  in  the  brains  and  spinal  cord,  and 
many  more  yet  in  the  spiritual  man,  which  is  the 
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human  mind,  in  which  all  things  are  forms  of  affec- 
tions and  of  their  perceptions  and  thoughts.  Does 
nqt  the  soul,  which  direds  the  interiors,  diredl  also 
the  adlions  from  them  ?  Man's  soul  is  nothing  else 
than  the  love  of  his  will  and  the  love  therefrom  of 
his  understanding.  The  quality  of  that  love  is  the 
quality  of  the  whole  man ;  and  that  is  determined 
by  the  way  in  which  the  externals  are  disposed,  in 
which  man  and  the  Lord  co-operate.  Consequendy, 
if  man  attributes  all  things  to  himself  and  to  nature, 
the  love  of  self  becomes  the  soul ;  but  if  he  attrib- 
utes all  things  to  the  Lord,  love  to  the  Lord  be- 
comes the  soul ;  and  this  love  is  heavenly,  while 
the  other  is  infernal. 

200*  Since,  then,  the  delights  of  man's  affec- 
tions, from  inmosts  through  interiors  to  exteriors, 
and  finally  to  the  outermosts  which  are  in  the  body, 
bear  man  along  as  a  current  or  breeze  bears  a  ship, 
and  nothing  of  these  is  evident  to  man  except  what 
goes  on  in  the  outermosts  of  the  mind  and  of  the 
body,  how  can  man  claim  as  his  own  what  is  Di\ane 
merely  because  these  few  outermosts  appear  to  him 
to  be  his?  Still  less  ought  he  to  claim  what  is  Di- 
vine as  his  own,  when  he  knows  from  the  Word 
that  a  man  can  of  himself  "receive  nothing  except 
it  have  been  given  him  from  heaven ;"  and  from 
Reason,  that  this  appearance  has  been  granted  him 
that  he  may  live  as  a  man,  may  see  what  is  good 
and  what  is  evil,  may  choose  one  or  the  other,  may 
appropriate  to  himself  that  which  he  chooses,  and 
may  thus  be  conjoined  reciprocally  with  the  Lord, 


CHAPTER  X.,  N.  20I  245 

be  reformed,  regenerated,  saved,  and  may  live  'for 
ever.  That  this  appearance  has  been  granted  to 
man  in  order  that  he  may  adt  from  freedom,  in  ac- 
cordance with  reason,  thus  as  if  from  himself,  and 
may  not  let  his  hands  hang  down  and  wait  for  in- 
flux, has  been  stated  and  shown  above.  From  this 
follows,  as  already  proved,  the  next  proposition 
to  be  demonstrated  :  (iii.)  By  means  of  His  Di- 
vine providence  the  Lord  leads  the  affections  of  a 
tnan^s  lifers  love,  and  at  the  same  time  leads  his 
thoughts,  from  which  human  prudence  is  derived, 

20I*  (iv.)  By  means  of  His  Divine  provid- 
ence the  Lord  combines  the  affe6lio7is  [of  the  whole 
human  race\  into  one  form,  which  is  the  human 
form., — That  this  is  the  universal  [end]  of  the  Di- 
vine providence  will  be  seen  in  the  next  sedlion. 
Those  who  ascribe  all  things  to  nature  also  ascribe 
all  things  to  human  prudence ;  for  those  who  as- 
cribe all  things  to  nature  deny  God  in  heart ;  and 
those  who  ascribe  all  things  to  human  prudence 
deny  in  heart  the  Divine  providence ;  the  two  are 
inseparable.  And  yet  both,  for  the  sake  of  their 
good  name  and  from  fear  of  losing  it,  admit  in  words 
that  the  Divine  providence  is  universal,  and  that  its 
particulars  rest  with  man,  and  that  these  particulars 
in  the  aggregate  are  what  are  meant  by  human 
prudence. 

But  refle<5l  within  yourself  what  a  universal  pro- 
vidence is  when  the  particulars  are  taken  away. 
Is  it  anything  more  than  a  mere  phrase  ?     For  that 
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is  called  universal  which  is  made  up  of  the  most 
particular  things  taken  together,  like  any  general 
thing  that  exists  from  its  particulars.  So  if  the 
most  particular  things  are  taken  away  what  is  the 
universal  but  like  a  something  empty  within,  thus 
like  a  surface  with  nothing  inside,  or  an  aggregate 
that  includes  nothing?  If  it  is  claimed  that  the 
Divine  providence  is  a  universal  gpvemment,  while 
nothing  is  governed,  but  things  are  merely  held  in 
connexion,  and  the  matters  pertaining  to  the  gov- 
ernment are  condu6led  by  others,  how  can  this  be 
called  a  universal  government?  There  is  no  king- 
with  such  a  government ;  for  if  any  king  should 
permit  his  subje<5ls  to  govern  all  things  of  his  king- 
dom he  would  no  longer  be  a  king,  but  would  be 
merely  so  called ;  thus  he  would  have  the  dignity 
of  the  mere  title,  but  not  of  any  reality.  Govern- 
ment cannot  be  predicated  of  such  a  king,  still  less 
universal  government. 

That  which  is  called  providence  in  God  is  called 
prudence  in  a  man ;  and  as  a  king  cannot  be  said 
to  have  universal  prudence  when  he  has  reserved 
nothing  but  the  title,  in  order  that  his  kingdom 
may  be  called  a  kingdom  and  thus  held  together, 
so  there  can  not  be  said  to  be  a  universal  provid- 
ence when  all  things  are  provided  by  men  from 
their  own  prudence.  The  same  is  true  of  the 
terms  universal  providence  and  universal  govern- 
ment when  applied  to  nature,  with  the  understand- 
ing that  God  created  the  universe  and  endowed 
nature  with  the  power  of  producing  all  things- from 


CH  iPTER  X..  N    202  247 

itself.  In  this  case,  what  else  is  universal  provid- 
ence than  a  metaphysical  term,  which,  exqept  as 
a  term,  is  a  nonentity.  Of  those  who  attribute  all 
that  is  produced  to  nature  and  aH  that  is  done 
to  hiiman  prudence,  but  who  still  say  with  the  lips 
that  God  created  nature,  there  are  many  who  never 
think  about  the  Divine  providence  except  as  an 
empty  term.  But  the  real  truth  is,  that  the  Divine 
providence  is  in  the  minutest  particulars  of  nature, 
and  in  the  minutest  particulars  of  human  prudence, 
and  that  it  is  from  these  that  it  is  universal. 

ao2«  The  Lord's  Divine  providence  is  uni- 
versal from  the  minutest  particulars,  in  that  He 
created  the  universe  that  an  infinite  and  eternal  cre- 
ation from  Himself  might  exist  in  it;  and  this 
creation  exists  by  the  Lord's  forming  a  heaven  out 
of  men  to  be  before  Him  as  one  man,  which  is  His 
image  and  likeness.  That  this  heaven  formed  out 
of  men  is  such  in  the  Lord's  sight,  and  th£it  this  was 
the  end  of  creation,  is  shown  above  (n.  27-45)  ;  also 
that  the  Divine  in  all  that  it  does  looks  to  the  in- 
finite and  eternal  (n.  46-69).  The  infinite  and  eter- 
nal that  the  Lord  looks  to  in  forming  His  heaven 
out  of  men,  is  that  it  shall  be  enlarged  to  infinity 
and  to  eternity,  and  that  He  may  thus  have  a  con- 
stant abiding  place  in  the  end  of  His  creation. 
This  is  the  infinite  and  eternal  creation  that  the 
Lord  provided  for  through  the  creation  of  the  uni- 
verse ;  and  He  is  constantly  present  in  that  creation 
by  His  Divine  providence. 

Who  that  knows  and  believes  from  the  do<5lrine 
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ot  the  church  that  God  is  infinite  and  eternal  (^for 
it  is  in  the  do6lrine  ot  all  the  churches  of  the 
Christian  world  that  God  the  Father^  God  the  Son, 
and  God  the  Holy  Spirity  is  infinitey  eternal^  un- 
created,  and  omnipotent,  as  may  be  seen  in  the  Ath- 
anasian  creed) y  can  be  so  devoid  of  reason  as  not 
to  admit  as  soon  as  he  hears  it  that  God  cannot  do 
otherwise  than  look  to  what  is  infinite  and  etemAl 
in  the  great  work  of  His  creation.  For  what  else 
can  He  look  to  when  He  looks  from  Himself? 
This  also  He  looks  to  in  the  human  race,  from 
which  He  forms  that  heaven  which  is  His  own. 
What  else,  then,  can  the  Divine  providence  have  for 
its  end  than  the  reformation  and .  salvation  of  the 
human  race?  But  no  one  can  be  reformed  by 
himself  by  means  of  his  own  prudence,  but  only  by 
the  Lord  by  means  of  His  Divine  providence.  Thus 
it  follows  that  unless  man  were  led  every  moment 
and  fraftion  of  a  moment  by  the  Lord,  he  would 
depart  from  the  way  of  reformation  and  would  per- 
ish. 

Every  change  and  variation  of  the  state  of  the 
human  mind  produces  some  change  and  variation 
in  the  series  of  things  present,  and  consequently  in 
the  things  that  follow ;  why  not  then  progressively 
to  eternity?  It  is  like  an  arrow  shot  from  a  bow, 
which,  if  it  should  depart  in  the  least  at  its  start 
from  the  line  of  aim,  would  at  a  distance  of  a  thous- 
and paces  or  more  go  far  wide  of  the  mark.  So 
would  it  be  if  the  Lord  did  not  lead  the  states  of 
human  minds  every  least  moment.     This  the  Lord 
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does  in  accordance  with  the  laws  of  His  Divine 
providence;  and  it  is  in  accordance  with  these 
laws  that  it  should  seem  to  man  that  he  leads  him^ 
self;  while  how  he  leads  himself  is  foreseen  by  the 
Lord  with  an  unceasing  adaptation.  That  the  laws 
of  permission  are  also  the  laws  of  the  Divine  pro- 
vidence, and  that  every  man  can  be  reformed  and 
regenerated,  and  that  there  is  no  other  possible 
predestination,  will  be  seen  in  what  follows. 

aoj.  Since,  therefore,  every  man  lives  for  ever 
after  death,  and  is  allotted  a  place  according  to  his 
life,  either  in  heaven  or  in  hell,  and  since  both 
heaven  and  hell  must  exist  in  a  form  that  will  a6l  as 
a  one,  as  said  before,  and  since  no  one  can  be  al- 
lotted in  that  form  any  place  but  his  own,  it  follows 
that  the  human  race  throughout  the  whole  world 
is  under  the  Lord's  auspices ;  and  that  each  one, 
from  infancy  even  to  the  end  of  his  life,  is  led  by  the 
Lord  in  the  least  particulars,  and  his  place  foreseen 
and  at  the  same  time  provided. 

From  all  this  it  is  clear  that  the  Lord's  Divine 
providence  is  universal  because  it  is  in  every  least 
particular ;  and  that  this  is  the  infinite  and  eternal 
creation  which  the  Lord  provided  for  Himself  by 
means  of  the  creation  of  the  universe.  Of  this  uni- 
versal providence  man  sees  nothing.  If  he  did  see 
it  it  would  be  seen  only  as  one  passing  sees  scat- 
tered heaps  and  accumulated  material  from  which 
a  house  is  to  be  built,  while  the  Lord  sees  it  as  a 
magnificent  palace,  with  its  work  of  constru6lion 
and  enlargement  constantly  going  on. 
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904«  (v.)  'Heaven  and  hell  are  in  suck  a 
form, — ^That  heaven  is  in  the  human  form  has 
been  made  known  in  the  work  on  Heaven  and  Hell , 
published  in  London  in  1758  (n.  59-102) ;  also  the 
work  on  The  Divine  Love  and  the  Divine  Wisdom; 
also  in  several  places  in  the  present  treatise.  Fur- 
ther evidence  will  therefore  be  omitted.  Hell  also 
is  said  to  be  in  the  human  form ;  but  it  is  in  a 
monstrous  human  form,  like  that  of  the  devil,  by 
whom  is  meant  hell  in  the  whole  complex.  Hell 
is  in  the  human  form,  because  those  who  are  there 
were  also  bom  men,  and  have  the  two  human  fac- 
ulties called  liberty  and  rationality,  although  they 
have  abused  their  liberty,  in  willing  and  doing  evil 
and  their  rationality  in  thinking  and  confirming 
evil. 

205.  (vi.)  Those  thai  have  acknowledged  na- 
ture  alone  and  human  prudence  alone  constitute 
hell;  while  those  that  have  acknowledged  God  and 
His  Divine  providence  constitute  heaven, — All  who 
lead  an  evil  life  interiorly  acknowledge  nature  and 
human  prudence  only ;  the  acknowledgment  of- 
these  is  inwardly  hidden  in  all  evil,  howsoever  it 
may  be  covered  over  with  goods  and  truths.  These 
are  only  borrowed  garments,  or  are  like  wreaths  of 
perishable  flowers,  put  on  lest  evil  should  appear  in 
its  nakedness.  Because  of  this  general  covering  it 
is  not  known  that  all  who  lead  an  evil  life  interiorly 
acknowledge  nature  and  human  prudence  alone, 
for  this  is  hidden  from  sight  by  the  covering.     But 
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by  considering  the  source  and  cause  of  their  ac- 
knowledgment it  can  be  made  clear  that  it  is  such. 
To  make  this  evident  it  shall  be  told  whence  man's 
own  prudence  is  and  what  it  is ;  and  then  whence 
the  Divine  providence  is  and  what  it  is ;  also  who 
and  what  those  are  of  each  class ;  and  finally  what 
those  who  acknowledge  the  Divine  providence  are 
in  heaven,  and  what  those  who  acknowledge  their 
own  prudence  are  in  hell. 

206»  Whence  matins  prudence  is  and  what  it 
is.  It  is  from  man's  owa  {propHum)  which  is  his  na- 
ture, and  is  called  his  soul  from  his  parent.  This 
own  is  the  love  of  self  and  the  love  of  the  world 
therefrom,  or  is  the  love  of  the  world  and  the  love 
of  self  therefrom.  It  is  the  nature  of  the  love  of 
self  'to  regard  self  only,  and  to  regard  others  as  of 
little  or  no  account ;  if  it  gives  any  consideration 
to  some  it  is  only  so  long  as  they  honor  and  pay 
court  to  it.  Inmostly  in  that  love,  like  the  endea- 
vor in  seed  to  bring  forth  fruit  or  offspring,  there 
lies  hidden  a  desire  to  become  great,  and  if  possible 
to  become  a  ruler,  and  still  further  if  possible  to 
become  a  god.  A  devil  is  such,  for  he  is  self-love 
itself;  he  is  such  that  he  adores  himself,  and  favors 
no  one  who  does  not  adore  him ;  any  other  devil 
like  himself  he  hates,  because  he-  wishes  to  be 
adored  exclusively.  As  there  is  no  love  without 
its  mate,  and  as  the  mate  of  the  love  or  the  will  in 
man  is  called  the  understanding,  when  the  love  of 
self  breathes  its  own  love  into  its  mate,  the  under- 
standings this  in  the  mate  becomes  conceit,  which 
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is  the  conceit  of  one's  own  intelligence.  This  is 
the  origin  of  one's  own  prudence. 

Since,  then,  the  love  of  self  wills  to  be  the  sole 
lord  of  the  world,  and  thus  a  god,  the  lusts  of  evil, 
which  are  derivatives  of  that  love,  have  their  life 
from  it;  the  same  is  true  of  the  perceptions  be- 
longing to  the  lusts,  which  are  devices ;  also  of  the 
delights  belonging  to  the  lusts,  which  are  evils ;  also 
of  the  thoughts  belonging  to  the  delights,  which  are 
falsities.  They  are  all  like  servants  and  attendants 
of  their  lord  and  obey  his  every  nod,  not  know- 
ing that  they  do  not  a<5t,  but  are  only  a<5led  upon. 
They  are  a6led  upon  by  the  love  of  self  through  the 
conceit  of  their  own  intelligence.  This  makes  clear 
how  it  is  that  in  every  evil,  from  its  origin,  one's 
own  prudence  lies  hidden. 

The  acknowledgment  of  nature  alone  also  lies 
hidden  in  it,  because  it  has  closed  the  window  of 
its  "roof  which  looks  heavenward,  as  well  as  the 
side  windows,  lest  it  should  see  and  hear  that  the 
Lord  alone  governs  all  things,  and  that  nature  in 
itself  is  dead,  and  that  man's  own  is  hell,  and  con- 
sequently the  love  of  one's  own  is  the  devil.  Then 
with  its  windows  closed  it  is  in  darkness,  and 
there  it  makes  a  hearth  for  itself  at  which  it  sits 
with  its  mate,  and  they  reason  together  in  a  friendly 
way  in  favor  of  nature  and  against  God,  and  in 
favor  of  one's  own  prudence  and  against  the  Divine 
providence. 

207.  Whence  the  Divine  providence  is  arid 
what  it  is.     It  is  the  Divine  operation  in  man  that 
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takes  away  the  love  of  sell ;  for,  as  just  said,  the 
love  of  self  is  the  devil ;  and  lusts  and  their  enjoy- 
ments are  the  evils  of  his  kingdom,  which  is  hell. 
When  that  love  has  been  taken  away  the  Lord 
enters  with  affe<5lions  of  love  of  the  neighbor,  and 
op)ens  the  roof  window,  and  then  the  side  windows, 
and  enables  man  to  see  that  there  is  a  heaven,  a 
life  after  death,  and  eternal  happiness;  and  by 
means  of  the  spiritual  light  together  with  the  spir- 
itual love  then  flowing  in  He  enables  man  to  ac- 
knowledge •  that  God  governs  all  things  by  His 
Divine  providence. 

ao8.  Who  and  what  those  of  each  class  are. 
Those  who  acknowledge  God  and  His  Divine  pro- 
vidence are  like  the  angels  of  heaven,  who  refuse 
to  be  led  by  themselves  and  love  to  be  led  by 
the  Lord.  It  is  an  evidence  that  they  are  led  by  the 
Lord  that  they  love  the  neighbor.  But  those  who 
acknowledge  nature  and  their  own  prudence  are 
like  spirits  of  hell,  who  refuse  to  be  led  by  the 
Lord  and  love  to  be  led  by  themselves.  If  they 
have  been  great  men  in  a  kingdom  they  wish  to 
rule  over  all  things;  likewise  if  they  have  been 
primates  of  the  church ;  if  they  have  been  judges 
they  pervert  judgment  and  exercise  arbitrary  power 
over  the  laws ;  if  they  have  been  learned  they  em- 
ploy their  knowledges  to  uphold  what  is  man's  own 
{proprium)  and  nature ;  if  they  have  been  merchants 
they  turn  robbers ;  if  husbandmen,  thieves.  They 
are  all  enemies  of  God  and  scoffers  at  the  Divine 
providence. 
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209*  It  is  remarkable  that  when  to  such  heaven 
is  opened,  and  they  are  told  that  they  are  insane^ 
and  this  is  also  made  evident  to  their  very  percep- 
tion, which  is  done  by  influx  and  enlightenment,  still 
they  shut  up  heaven  to  themselves  with  indigna- 
tion, and  look  to  the  earth,  under  which  is  helK 
This  takes  place  with  those  in  the  spiritual  world 
who  are  not  yet  in  hell,  and  who  are  of  this  char- 
adter.  This  shows  how  mistaken  those  are  wha 
think,  "When  I  have  seen  heaven  and  have  heard 
angels  talking  with  me  I  shall  acknowledge."  Their 
understanding  acknowledges ;  but  if  the  will  does 
not  also  acknowledge  they  do  not  acknowledge ; 
for  the  will's  love  inspires  the  understanding  with 
whatever  it  desires,  and  not  the  reverse;  it  even 
destroys  in  the  understanding  every  thing  that  is 
not  from  itself. 

aio*  (viiir)  None  of  these  things  could  be  done 
except  from  the  appearance  to  man  that  he  thinks 
from  himself  and  direfls  all  things  from  himself 
— It  has  been  fully  shown  in  what  has  gone  before 
that  man  would  not  be  man  except  for  the  appear- 
ance to  him  that  he  lives  from  himself,  and  there- 
fore thinks  and  wills  and  speaks  and  afls  as  if  from 
himself  From  this  it  follows  that  unless  man,  as 
if  from  his  own  prudence,  direfts  all  things  belong- 
ing to  his  employment  and  life,  he  cannot  be  led 
and  direfted  from  the  Divine  providence;  for  he 
would  be  like  one  standing  with  relaxed  hands, 
closed  eyes,  and  breath  repressed,  awaiting  influx. 
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Thus  he  would  divest  himself  of  humanity,  which 
he  has  from  the  perception  and  sensation  that  he 
lives,  thinks,  wills,  speaks,  and  a(5bs  as  if  from  him- 
self ;  he  would  also  divest  himself  of  his  two  facul- 
ties, liberty  and  rationality,  by  which  he  is  distin- 
guished from  the  beasts.  That  without  this  appear 
ance  a  man  would  have  no  capacity  to  receive  and 
reciprocate,  and  thus  no  immortality,  has  been 
shown  above  in  the  present  work,  and  also  in  The 
Divine  Love  and  th^  Divine  Wisdom, 

If,  therefore,  you  wish  to  be  led  by  the  Divine 
providence  use  prudence  as  a  servant  and  minister 
who  faithfully  dispenses  the  goods  of  his  master. 
This  prudence  is  the  talent  given  to  the  servants 
to  trade  with,  of  which  they  must  render  an  ac- 
count (Za>^^xix.  13-28;  Matt.  XXV,  14-31).  Prud- 
ence itself  seems  to  man  to  be  his  own  ;  and  he 
believes  it  to  be  his  own  so  long  as  he  keeps  shut 
up  within  him  the  deadliest  enemy  of  God  and  of 
Divine  providence,  the  love  of  self.  This  has  its 
abode  in  the  interiors  of  every  man  from  his  birth  ; 
if  you  do  not  recognize  it  (for  it  does  not  wish 
to  be  recognized)  it  dwells  securely,  and  guards 
the  door  test  man  should  open  it,  and  the  Lord 
should  thereby  cast  it  out.  Man  opens  this  door 
by  shunning  evils  as  sins  as  if  from  himself,  with 
the  acknowledgment  that  he  does  it  from  the  Lord. 
This  is  the  prudence  with  which  the  Divine  pro- 
vidence afts  as  one. 

HIX*  The  Divine  providence,  in  order  that  man 
may  not  perish,  works  so  secretiy  that  scarcely  any 
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one  knows  of  its  existence.  For  man's  own  {propH- 
um)y  which  is  his  will,  in  no  wise  a<Sls  as  one  with 
the  Divine  providence;  man's  own  has  an  inborn 
enmity  against  it;  in  faft,  man's  own  is  the  ser- 
pent that  seduced  the  first  parents,  of  which  it  is 
said, 

*'  I  will  put  enmity  between  thee  and  the  woman,  and  be- 
tween thy  seed  and  her  Seed  ;  and  it  shall  bruise  thy 
head  "  (Gen.  iii.  15). 

"rThe  serpent"  is  evil  of  all  kinds,  its  "head"  is 
love  of  self;  "  the  Seed  of  the  woman"  is  the  Lord ; 
the  "  enmity,"  that  is  put,  is  between .  the  love  be- 
longing to  man's  own  and  the  Lord,  and  thus  be- 
tween man's  own  prudence  and  the  Lord's  Divine 
providence.  For  man's  own  prudence  is  continu- 
ally raising  its  head,  and  the  Divine  providence  is 
continually  putting  it  down. 

If  man  felt  this  he  would  be  provoked  and  en- 
raged against  God,  and  would  perish ;  but  as  long 
as  he  does  not  feel  it  he  may  be  provoked  and  en- 
raged with  men  and  with  himself,  and  also  with  for- 
tune, but  this  does  not  destroy  him.  In  this  way 
the  Lord  by  his  Divine  providence  continually  leads 
man  in  freedom,  and  the  freedom  always  appears 
to  man  to  be  that  which  is  his  own.  And  to  lead 
man  in  freedom  in  opposition  to  himself  is  like 
raising  a  heavy  and  resisting  weight  from  the  earth 
by  means  of  screws,  through  the  power  of  which  the 
weight  and  resistance  are  not  felt ;  or  it  is  like  a 
man  in  company  with  an  enemy  who  intends  to 
kill  him,  which  at  the  time  he  does  not  know,  and 
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a  friend  leads  him  away  by  unknown  paths,  and 
afterwards  discloses  his  enemy's  intention. 

aia.  Who  does  not  talk  about  fortune?  And 
who  does  not  acknowledge  it,  because  he  talks 
about  it,  and  knows  something  about  it  from  expe- 
rience? But  who  knows  what  it  is?  That  it  is 
something,  since  it  exists  and  operates,  cannot  be 
denied  ;  and  a  thing  cannot  exist  and  operate  with- 
out a  cause ;  but  the  cause  of  this  something,  that 
is,  of  fortune,  is  unknown.  But  that  fortune  be  not 
denied  because  its  course  is  unknown,  take  dice  or 
cards  and  play,  or  talk  with  those  who  play.  Do 
any  such  deny  fortune?  For  they  play  with  it  and 
it  with  them  in  a  wonderful  way.  Who  can  suc- 
ceed against  fortune  if  it  is  obstinate?  Does  it  not 
then  laugh  at  prudence  and  wisdom?  While  you 
shake  the  dice  and  shuffle  the  cards  does  not  for- 
tune seem  to  know  and  to  direft  the  turns  and 
movements  of  the  muscles  of  the  hand,  to  favor  one 
party  more  than  the  other  from  some  cause?  And 
can  the  cause  have  any  other  possible  source  than 
the  Divine  providence  in  outmosts,  where  by  con- 
stancy and  by  change  it  deals  wonderfully  with  hu- 
man prudence,  and  yet  conceals  itself? 

It .  is  known  that  the  heathen  formerly  acknow- 
ledged Fortune  and  built  her  a  temple,  also  the 
Italians  at  Rome.  About  this  fortune,  which  is,  as 
has  been  said,  the  Divine  providence  in  outmosts, 
it  has  been  granted  me  to  learn  many  things  that 
I  am  not  permitted  to  disclose;  by  which  it  has 
been  made  clear  to  me  that  it  is  no  illusion  of  the 
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mind  or  sport  of  nature,  nor  a  something  without 
a  cause,  for  that  is  not  anything,  but  an  ocular  proof 
that  the  Divine  providence  is  in  the  least  particu- 
lars of  man's  thoughts  and  acSlions.  As  the  Divine 
providence  is  in  the  least  particulars  of  things  so 
insignificant  and  trifling,  still  more  is  it  in  the  least 
particulars  of  things  not  insignificant  and  trifling, 
as  the  affairs  of  peace  and  war  in  the  world,  or 
of  salvation  and  life  in  heaven. 

aij.  But  I  know  that  human  prudence  is  more 
able  to  draw  the  reason  over  to  its  side  than  the 
Divine  providence  is,  because  the  Divine  providence 
does  not  make  itself  evident  as  human  prudence 
does.  That  there  is  one  only  life,  which  is  God, 
and  that  all  men  are  recipients  of  life  from  Him,  as 
frequently  shown  before,  can  be  more  easily  accept- 
ed ;  and  yet  this  is  the  same  thing,  for  prudence 
belongs  to  the  life.  Who  in  his  reasoning,  when 
he  speaks  from  the  natural  or  external  man,  does 
not  speak  in  favor  of  one's  own  prudence  and  in 
favor  of  nature?  And  who  in  his  reasoning,  when 
he  speaks  from  the  spiritual  or  internal  man,  does 
not  speak  of  the  Divine  providence  and  of  God? 
But  to  the  natural  man  I  say.  Pray  write  two  books, 
one  in  favor  of  one's  own  prudence,  the  other  in 
favor  of  nature,  and  fill  them  with  arguments  plaus- 
ible, probable,  likely,  and  in  your  judgment  valid  ; 
and  then  give  them  into  the  hand  of  any  angel ; 
and  I  know  that  the  angel  will  write  underneath 
these  few  words,  They  are  all  appearances  and  fel- 
lacies. 


XI. 

THE  DIVINE  PROVIDENCE  LOOKS  TO  ETERNAL  THINGS.  AND 
TO  TEMPORAL  THINGS  ONLY  SO  FAR  AS  THEY  AGREE 
WITH  ETERNAL  THINGS. 

THAT  the  Divine  providence  looks  to  eternal 
things,  and  to  temporal  things  only  so  far  as 
they  make  one  with  eternal  things,  will  be 
shown  in  the  following  order : 

(i.)    Temporal  things  relate  to  dignities  and, 

riches,  thus  to  honors  and  acquisitions 

in  the  world, 
(ii.)   Eternal  things  relate  to  spiritual  honors 

and  possessions  which  pertain  to  love 

and  wisdom  in  heaven, 
(iii.)    Temporal  things  and  eternal  things  are 

separated  by  man,  but  are  conjoined  by 

the  Lord. 
(i  V.)    The  conjunction  of  temporal  things  andeter" 

nal  things  is  the  Lord*s  Dipine provide 

ence, 

215*  (i.)  Temporal  things  relate  to  dignities  and 
riches,  thus  to  honors  and  acquisitions  in  the  world, 
— Temporal  things  are  manifold,  but  they  all  relate 
to  dignities  and  riches.  Temporal  things  mean  such 
as  either  perish  with  time,  or  are  merely  terminated 
with  man's  life  in  the  world ;  but  eternal  things 
mean  such  as  do  not  perish  or  terminate  with  time, 
or  with  life  in  the  world.     And  since,  as  has  been 
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said,  all  temporal  things  have  relation  to  dignities 
and  riches  it  is  important  to  know  the  following, 
namely,  what  dignities  and  riches  are  and  whence 
they  are ;  what  the  love  of  .them  for  their  own  sake 
is,  and  what  the  love  of  them  for  the  sake  of  uses 
is  ;  that  these  two  loves  are  distin6l  from  each  other 
as  heaven  and  hell  are ;  that  the  difference  between 
these  two  loves  can  scarcely  be  made  known  to 
man.     But  of  these  separately. 

First :  What  dignities  and  riches  are,  and  whence 
they  are.  Dignities  and  riches  in  the  most  ancient 
times  were  wholly  different  from  what  they  after- 
wards gradually  became.  Dignities  in  the  earliest 
times  were  such  only  as  were  accorded  by  child- 
ren to  parents ;  they  were  dignities  of  love,  full  of 
respedl  and  veneration,  not  on  account  of  their 
birth  from  them  but  because  of  the  instrudtion 
and  wisdom  received  from  them,  which  was  a  sec- 
ond birth,  in  itself  spiritual,  because  it  was  the  birth 
of  their  spirit.  This  was  the  only  dignity  in  the 
earliest  times ;  for  tribes,  families,  and  households 
then  dwelt  apart,  and  not  under  general  govern- 
ments as  at  this  day.  It  was  the  father  of  the  fam- 
ily to  whom  this  dignity  was  accorded.  By  the 
ancients  those  times  were  called  the  golden  ages. 

But  after  those  times  the  love  of  rule  from  the 
mere  delight  of  that  love  gradually  came  in ;  and 
because  enmity  and  hostility  against  those  who 
were  unwilling  to  submit  entered  at  the  same  time, 
tribes,  families,  and  households  necessarily  gathered 
themselves  together  into  general  communities,  and 
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appointed  over  themselves  one  whom  they  at  first 
called  judge,  and  afterwards  prince,  and  finally  king 
and  emperor.  At  the  same  time  they  began  to 
protedl  themselves  by  towers,  earthworks,  and  walls. 
From  judge,  prince,  king,  or  emperor,  as  from  the 
head  into  the  body,  the  lust  of  ruling  spread  like 
a  contagion  to  others ;  and  from  this  arose  degrees 
of  dignity,  and  honors  according  to  them ;  and 
with  these  the  love  of  self  and  the  pride  of  one's 
own  prudence. 

Then  there  was  a  like  change  in  regard  to  the 
love  of  riches.  In  the  earliest  times,  when  tribes 
and  families  dwelt  apart  from  one  another,  there 
was  no  other  love  of  riches  than  a  desire  to  possess 
the  necessaries  of  life,  which  they  acquired  by 
means  of  their  flocks  apd  herds,  and  their  lands^ 
fields,  and  gardens,  which  furnished  them  with  food* 
Among  their  necessaries  of  life  were  also  suitable 
houses,  furnished  with  useful  things  of  every  kind, 
and  also  clothing.  The  parents,  children,  servants^ 
and  maids  in  a  house  were  engaged  in  the  care 
and  labor  conne<5led  with  all  these  things. 

But  when  the  love  of  rule  had  entered  and  de- 
stroyed this  commonwealth,  the  love  of  possessing 
wealth  beyond  their  necessities  also  entered,  and 
grew  to  such  a  height  that  it  desired  to  possess 
the  wealth  of  all  others.  These  two  loves  are  like 
blood-relations ;  for  he  that  wishes  to  rule  over  all 
things  also  wishes  to  possess  all  things;  thus  all 
others  become  servants,  and  they  alone  lords.  This 
is  clearly  evident  from  those  within  the  papal  juris- 
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di<3ion,  who  have  exalted  their  dominion  even  into 
heaven  to  the  throne  of  the  Lord,  upon  which  they 
have  placed  themselves ;  they  also  seek  to  grasp  the 
wealth  of  all  the  earth,  and  to  enlarge  their  treasur- 
ies without  end. 

Secondly :  What  the  love  of  riches  and  digrtities 
for  their  own  sake  is^  and  what  the  love  of  digni- 
ties and  riches  for  the  sake  of  uses  is.  The  love 
of  dignities  and  honors  for  the  sake  of  dignities 
and  honors  is  the  love  of  self,  striftly  the  love  of 
ruling  from  the  love  of  self;  and  the  love  of  riches 
and  possessions  for  the  sake  of  riches  and  posses- 
sions is  the  love  of  the  world,  stricSlly  the  love  of 
possessing  the  goods  of  others  by  any  device  what- 
ever. But  the  love  of  dignities  and  riches  for  the 
sake  of  uses  is  the  love  of  uses,  which  is  the  same 
as  love  of  the  neighbor ;  for  that  for  the  sake  of 
which  man  a<Ss  is  the  end  from  which  he  a<3s,  and 
this  is  first  or  chief,  while  all  other  things  are  means 
and  are  secondary. 

As  to  the  love  of  dignities  and  honors  for  their 
own  sake,  which  is  the  same  as  the  love  of  self, 
or,  striftly,  the  same  as  the  love  of  rule  from  the 
love  of  self,  it  is  the  love  of  one's  own  {proprium)^ 
and  man's  own  is  all  evil.  For  this  reason  man  is 
said  to  be  bom  into  all  evil,  and  what  he  has  hered- 
itarily is  nothing  but  evil.  What  man  has  heredit- 
arily is  his  own,  in  which  he  is  and  into  which  he 
comes  through  the  love  of  self,  and  especially 
through  the  love  of  ruling  from  love  of  self;  for  the 
man  who  is  in  that  love  looks  only  to  himself,  and 
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thus  immerses  his  thoughts  and  affe6lions  in  what 
is  his  own.  Consequently  there  is  in  the  love  of 
self  the  love  of  doing  evil ;  and  for  the  reason  that 
the  man  loves  not  the  neighbor  but  himself  alone ; 
and  he  who  loves  himself  alone  sees  others  only  as 
apart  from  himself,  or  as  insignificant  or  of  no  ac- 
count, and  he  despises  them  ih  comparison  with 
himself,  accounting  it  nothing  to  inflift  evil  upon 
them. 

And  this  explains  why  one  who  is  in  the  love 
of  ruling  from  the  love  of  self  thinks  nothing  of  de- 
frauding the  neighbor,  committing  adultery  with  his 
wife,  defaming  him,  breathing  revenge  against  him 
even  to  murder,  venting  his  rage  against  him,  and 
so  on.  Such  a  charadler  man  possesses  for  the 
reason  that  the  devil  himself,  with  whom  he  has 
become  conjoined  and  by  whom  he  is  led,  is  nothing 
else  than  a  love  of  ruling  from  the  love  of  self;  and 
he^who  is  led  by  the  devil,  that  is,  by  hell,  is  led 
into  all  these  evils;  and  he  is  led  continually  by 
means  of  the  delights  of  these  evils.  For  this  rea- 
son all  who  are  in  hell  wish  to  do  evil  to  all,  while 
those  who  are  in  heaven  wish  to  do  good  to  all. 
From  the  opposition  between  these  an  intermediate 
place  arises  in  which  man  is,  and  in  it  he  is  as  it 
were  in  equilibrium,  which  enables  him  to  turn 
either  to  hell  or  to  heaven ;  and  so  far  as  he  favors 
the  evils  of  love  of  self  he  turns  towards  hell,  but 
so  far  as  he  rejedls  those  evils  from  himself  he  turns 
towards  heaven. 

What  and  how  great  the  delight  of  the  love  of 
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ruling  from  the  love  of  self  is  it  has  been  granted 
me  to  feel.  I  was  let  into  it  that  I  m^ht  know 
what  it  is.  It  was  such  as  to  surpass  all  the  de- 
lights that  there  are  in  the  world ;  it  was  a  delight 
of  the  whole  mind  from  its  inmosts  to  its  outmosts ; 
but  it  was  felt  in  the  body  only  as  an  agreeable 
and  pleasurable  sensation  in  the  swelling  breast. 
It  was  also  granted  me  to  perceive  that  from  that 
delight,  as  from  their  fountain,  gushed  forth  the  de- 
lights of  all  evils,  as  adultery,  revenge,  fraud,  defam- 
ation, and  evil  doing  in  general.  There  is  a  like 
delight  in  the  love  of  possessing  the  goods  of  others 
by  whatever  device,  and  from  that  love  in  the  lusts 
derived  from  it ;  yet  not  in  the  same  degree  unless 
that  love  is  conjoined  with  the  love  of  self.  But  in 
regard  to  (dignities  and  riches  not  for  their  own 
sake  but  for  the  sake  of  uses,  this  is  not  a  love  of 
dignities  and  riches,  but  a  love  of  uses,  to  which 
dignities  and  riches  are  serviceable  as  means ;  this 
is  a  heavenly  love.  But  more  on  this  subjeA  here- 
after. 

Thirdly :  These  two  loves  are  distin6l  from  each 
other  as  heaven  and  hell  are.  This  is  clear  from 
what  has  just  been  said ;  to  which  I  will,  add,  that 
all  who  are  in  a  love  of  ruling  from  a  love  of  self, 
whoever  they  are,  whether  great  or  smalU  are  in 
hell  as  to  their  spirits ;  and  that  all  who  are  in  that 
love  are  in  the  love  of  all  evils,  and  if  they  do  not 
commit  them,  in  their  spirit  they  believe  them  to 
be  allowable,  and  therefore  they  do  them  in  the 
body  when  dignity  and  honor  and  fear  of  the  law 
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do  not  hinder.  And  what  is  more,  the  love  of 
ruling  from  the  love  of  self  inmostly  conceals  in 
itself  hatred  against  God,  consequently  against  Di- 
vine things  pertaining  to  the  church,  and  especially 
against  the  Lord.  If  they  acknowledge  God  it  is 
only  with  the  lips  ;  and  if  they  acknowledge  the 
Divine  things  of  the  church  it  is  from  a  fear  of  the 
loss  of  honor.  Such  a  love  has  inmostly  stored 
up  in  it  hatred  against  the  Lord,  for  the  reason 
that  there  is  inmostiy  in  it  a  desire  to  be  God, 
since  it  worships  and  adores  itself  alone.  Therefore 
if  any  one  honors  it  so  far  as  to  say  that  it  pos- 
sesses Divine  wisdom  and  is  the  deity  of  the  world, 
it  heartily  loves  him. 

It  is  not  so  with  the  love  of  dignities  and  riches 
for  the  sake  of  uses  ;  this  is  a  heavenly  love,  being 
the  same,  as  has  been  said,  as  love  of  the  neighbor. 
By  uses  goods  are  meant ;  and  therefore  doing  uses 
means  doing  goods,  and  doing  uses  or  goods  means 
serving  others  and  ministering  to  them.  Although 
such  enjoy  dignity  and  wealth  they  regard  them 
only  as  means  for  performing  uses,  thus  for  serving 
and  ministering-  Such  are  meant  by  these  words 
of  the  Lord  : 

"Whosoever  will  become  great  among  you  must  be  your 
minister ;  and  whosoever  will  be  first  .  .  must  be  your 
servant"  {Malt.  xx.  26,  27). 

To  such  also  dominion  in  heaven  is  entrusted  by 
the  Lord  ;  because  to  such,  dominion  is  a  means  for 
doing  uses  or  goods,  thus  for  serving ;  and  when 
uses  or  goods  are  the  ends  or  loves  it  is  the  Lord 
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and  not  they  that  rule,  for  all  good  is  from  the 
Lord. 

Fourthly  :  Tke  difference  between  these  loves  can 
scarcely  be  made  knaum  to  man.  For  most  of  those 
who  possess  dig^nity  and  wealth  also  perform  uses  ; 
but  they  do  not  know  whether  they  do  this  for 
their  own  sake  or  for  the  sake  of  the  uses  ;  and  this 
is  still  less  known  because  there  is  more  of  the  fire 
and  ardor  of  doing  uses  in  love  of  self  and  the 
world  than  those  have  who  are  not  in  the  love  of 
self  and  the  world  ;  but  the  former  perform  uses 
for  the  sake  of  reputation  or  gain,  thus  for  the 
sake  of  self ;  while  those  who  peHorm  uses  for  the 
sake  of  uses,  or  goods  for  the  sake  of  goods,  do 
this  from  the  Lord,  and  not  from  self. 

The  difference  between  these  can  scarcely  be 
recognized  by  man,  because  man  does  not  know 
whether  he  is  led  by  the  devil  or  by  the  Lord.  He 
that  is  led  by  the  devil  performs  uses  for  the  sake 
of  self  and  the  world  ;  but  he  that  is  led  by  the  Lord 
performs  uses  for  the  sake  of  the  Lord  and  heaven  ; 
and  all  who  shun  evils  as  sins  perform  uses  from 
the  Lord,  while  all  who  do  not  shun  evils  as  sins 
perform  uses  from  the  devil ;  since  evil  is  the  devil, 
and  use  or  good  is  the  Lord.  In  this  and  in  no 
other  way  is  the  difference  recognized.  In  external 
form  they  appear  alike,  but  in  internal  form  they  are 
wholly  unlike.  One  is  like  gold  within  whiph  is 
dross,  the  other  is  like  gold  with  pure  gold  within. 
One  is  like  artificial  fruit,  which  in  external  form 
appears  like  fruit  from  a  tree,  although  it  is  colored 
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wax  containing  within  it  dust  or  bitumen ;  while  the 
other  is  like  excellent  fruit,  pleasing  in  taste  and 
smell,  and  containing  seed's  within. 

ai6«  (ii.)  Eternal  things  relate  to  spiritual  kan- 
ors  and  possessions  which  pertain  to  love  and  wis- 
dom in  heaven, — As  the  delights  of  the  love  of  self, 
which  are  also  delights  of  the  lusts  of  evil,  are  called 
good  by  the  natural  man,  and  he  asserts  them  to 
be  good,  he  calls  honor  and  possessions  Divine 
blessings.  But  when  this  natural  man  sees  that  the 
evil  as  well  as  the  good  are  exalted  to  honors  and 
advanced  to  wealth,  and  still  more  when  he  sees 
the  good  despised  and  in  poverty  and  the  evil  in 
glory  and  opulence,  he  thinks  to  himself,  "  Why  is 
this?*  It  cannot  be  of  the  Divine  providence.  For 
if  that  governed  all  things  it  would  heap  honors 
and  possessions  upon  the  good,  and  would  affli<S 
the  evil  with  poverty  and  contempt,  and  thus  drive 
the  evil  to  the  acknowledgment  that  there  is  a  God 
and  a  Divine  providence." 

But  the  natural  man,  unless  enlightened  by  the 
spiritual  man,  that  is,  unless  he  is  at  the  same  time 
spiritual,  does  not  see  that  honors  and  possessions 
may  be  blessings  and  also  may  be  curses,  and  that 
when  they  are  blessings  they  are  from  God,  and 
when  they  are  curses  they  are  from  the  devil.  That 
honors  and  possessions  are  bestowed  by  the  devil 
is  confessed,  for  from  this  he  is  called  the  prince 
of  the  world.  Since,  then,  it  is  not  known  when 
honors  and  possessions  are  blessings  and  when  they 
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are  curses  it  shall  be  told,  and  in  the  following  order: 
(i.)  Honors  and  possessions  are  blessings  and  they 
are  curses.  (2.)  When  Honors  and  possessions  are 
blessings  they  are  spiritual  and  eternal,  but  when 
they  are  curses  they  are  temporal  and  perishable. 
(3.)  Honors  and  possessions  that  are  curses,  com- 
pared with  honors  and  possessions  that  are  bless- 
ings, are  as  nothing  to  everything,  or  as  that  which 
in  itself  is  not  to  that  which  in  itself  is. 

ai7«  These  three  points  shall  now  be  illustrated 
separately.  First :  Honors  and  possessions  are  bless^ 
ings  and  they  are  curses.  General  experience  wit- 
nesses that  both  the  pious  and  the  impious,  or  both 
the  just  and  the  unjust,  that  is,  both  the  good  and 
the  evil,  alike  enjoy  dignities  and  possessions,  and 
yet  no  one  can  deny  that  the  impious  and  unjust, 
that  is,  the  evil,  come  into  hell,  while  the  pious  and 
just,  that  is,  the  good,  come  into  heaven.  This  being 
true,  it  follows  that  dignities  and  riches,  or  honors 
and  possessions,  are  both  blessings  a!nd  curses ; 
blessings  to  the  good  and  curses  to  the  evil.  In  the 
work  on  Heaven  and  Hell,  published  at  London  in^ 
the  year  1758  (n.  357-365),  it  has  been  shown  that 
in  heaven  there  are  both  rich  and  poor,  and  both 
great  and  small,  and  in  hell  also ;  which  makes 
clear  that  dignities  and  riches  were  blessings  in  the 
world  to  those  now  in  heaven,  and  were  curses  in 
the  world  to  those  now  in  hell.  But  why  they  are 
blessings  and  why  they  are  curses  any  one  may 
know  if  he  only  refle<5ls  a  little  about  it  from  rea- 
son ;  that  is,  he  may  know  that  they  are  blessings 
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to  those  who  do  not  set  their  hearts  upon  them, 
and  curses  to  those  who  do  set  their  hearts  upon 
them.  To  set  the  heart  upon  them  is  to  love  one- 
self in  them  ;  and  not  to  set  the  heart  upon  them  is 
to  love  uses  in  them,  and  not  self.  What  difference 
there  is  between  these  two  loves  and  what  that  dif- 
ference is  has  been  told  above  (n.  215);  to  which 
must  be  added  that  some  are  led  astray  by  dignities 
and  possessions,  and  some  are  not.  These  lead 
astray  when  they  excite  the  loves  of  man's  own 
{proprium)y  and  man's  own  is  love  of  self  That  this 
is  the  love  of  hell,  which  is  called  the  devil,  has  also 
been  shown  above.  But  they  do  not  lead  astray 
when  they  do  not  excite  this  love. 

Both  the  evil  and  the  good  are  exalted  to  hon- 
ors and  advanced  to  wealth,  because  the  evil  equally 
with  the  good  perform  uses ;  but  the  evil  do  this 
for  the  sake  of  honors  and  profit  to  their  own  per- 
son, while  the  good  do  it  for  the  sake  of  the  honors 
and  profit  to  the  work  itself  The  good  regard  the 
honors  and  profit  pertaining  to  the  work  itself  as 
principal  motives,  and  the  hoQors  and  profit  per- 
taining to  their  own  person  as  instrumental  motives ; 
while  the  evil  regard  the  honors  and  profit  pertain- 
ing to  the  person  as  principal  motives,  and  those 
to  the  work  as  instrumental  motives.  But  who  does 
not  see  that  the  person  and  his  work  and  honor 
are  for  the  sake  of  the  matter  which  he  is  accom- 
plishing, and  not  the  reverse?  Who  does  not  see 
that  the  judge  is  for  the  sake  of  justice,  the  magis- 
trate for  the  sake  of  the  common  welfare,  and  the 
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king  for  the  sake  of  the  kingdom,  and  not  the  re- 
verse? And  therefore  every  one,  in  accordance  with 
the  laws  of  the  kingdom,  is  granted  dignity  and 
honor  according  to  the  dignity  of  the  task  he  is  per- 
forming. And  who  does  not  see  that  the  difference 
is  like  that  between  what  is  principal  and  what  is 
instrumental?  He  that  attributes  to  himself  or  to 
his  own  person  the  honor  belonging  to  his  fundion 
appears  in  the  spiritual  world,  when  there  is  a  re- 
presentation of  it,  like  a  man  with  his  body  inverted, 
feet  up  and  head  down. 

Secondly  :  When  dignities  and  possessions  are 
blessings  they  are  spiritual  and  etemaJy  and  when 
they  are  curses  they  are  temporal  and  perishable. 
There  are  dignities  and  possessions  in  heaven  as 
in  the  world,  for  there  are  governments  there,  and 
consequently  administrations  and  fun<Sions,  also 
business  transactions  and  consequent  possessions, 
since  there  are  societies  and  communities  there. 
The  entire  heaven  is  divided  into  two  kingdoms, 
one  of  which  is  called  the  celestial  kingdom,  the 
other  the  spiritual  kingdom ;  and  each  kingdom 
into  societies  without  number,  larger  and  smaller, 
all  of  which,  with  all  who  are  in  them,  are  arranged 
according  to  differences  of  love  and  ■  of  wisdom 
therefrom ;  the  societies  of  the  celestial  heaven  ac- 
cording to  the  differences  of  celestial  love,  which  is 
love  to  the  Lord,  and  the  societies  of  the  spiritual 
kingdom  according  to  the  differences  of  spiritual 
love,  which  is  love  towards  the  neighbor.  Because 
these  societies  are  such,  and  because  all  who  are  in 
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them  have  been  men  in  the  world,  and  therefore  re- 
tain the  loves  which  they  had  in  the  world  (with  the 
difference  that  they  are  now  spiritual,  and  that  the 
dignities  and  possessions  are  now  spiritual  in  the 
spiritual  kingdom  and  celestial  in  the  celestial  king- 
dom), therefore  those  who  have  love  and  wisdom 
more  than  others  have  dignities  and  possessions 
more  than  others  ;  and  these  are  those  to  whom 
dignities  and  possessions  were  blessings  in  the 
world. 

From  all  this  it  can  be  seen  what  spiritual  dig- 
nities and  possessions  are,  and  that  they  belong  to 
the  work  and  not  to  the  person.  A  person  who  is 
in  dignity  there  is  in  magnificence  and  glory  like 
that  of  kings  on  earth  ;  and  yet  they  do  not  regard 
the  dignity  itself  as  anything,  but  the  uses,  in  the 
ministration  and  discharge  of  which  they  are  en- 
gaged. They  receive  honors,  indeed,  suited  to  the 
dignity  of  each  one  ;  but  they  do  not  attribute  it 
to  themselves,  but  to  the  uses  ;  and  because  all  uses 
are  from  the  Lord  they  attribute  the  honors  to  the 
Lord,  from  whom  they  come.  Such,  therefore,  are 
spiritual  dignities  and  possessions,  which  are  eter- 
nal. 

But  it  is  otherwise  with  those  to  whom  dignities 
and  possessions  in  the  world  have  been  curses. 
Because  they  attributed  these  to  themselves  and  not 
to  the  uses,  and  because  tHey  desired  to  control 
the  uses  and  not  to  be  controlled  by  them,  and 
deemed  uses  to  be  uses  merely  so  far  as  they  were 
serviceable  to  their  honor  and  glory,   they  are  in 
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hell,  and  are  vile  slaves  there,  despised  and  miser- 
able. And  because  such  dignities  and  possessions 
perish  they  are  called  temporal  and  perishable.  Of 
these  two  classes  the  Lord  thus  teaches : 

"Lay  not  up  for  yourselves  treasures  upon  the  earth, 
where  moth  and  rust  doth  consume,  and  where  thieves 
dig  throujgh  and  steal ;  but  lay  up  for  yourselves  treas- 
ures in  heaven,  where  neither  moth  nor  rust  doth  con- 
sume, and  where  thieves  do  not  dig  through  nor  steal ; 
for  where  your  treasure  is . .  ycmr  heart  will  also  be  " 
[AfaU.  vi.  19-21). 

Thirdly :  Dignities  and  possessions  that  are  curs- 
es,  compared  with  dignities  and  possessions  that  are 
blessings^  are  as  nothing  to  everything^  or  as  that 
which  in  itself  is  not  to  that  which  in  itself  is.  Ev- 
erything that  perishes  and  comes  to  nothing  is 
inwardly  in  itself  nothing;  outwardly  it  is  some- 
thing, and  even  seems  to  be  much,  and'  to  some  it 
seems  to  be  everything  as  long  as  it  lasts ;  but  it 
is  not  so  inwardly  in  itself  It  is  like  a  surface  with 
nothing  within  it ;  or  like  an  aftor  in  royal  robes 
when  the  play  is  over.  But  that  which  remains  for- 
ever is  in  itself  something  perpetually,  thus  every- 
thing ;  and  it  also  is^  for  it  does  not  cease  to  be. 


(iii.)  Temporal  things  and  eternal  things 
are  separated  by  many  but  are  conjoined  by  the  Lord. 
— This  is  true  because  all  things  pertaining  to  man 
are  temporal,  and  for  tliis  reason  man  may  be  called 
temporal;  while  all  things  pertaining  to  the  Lord 
are  eternal,  and  for  this  reason  the  Lord  is  called 
Eternal.     Temporal  things  are  those  that  have  an 
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end  and  perish ;  while  eternal  things  are  those  that 
have  no  end  and  do  not  perish.  Any  one  can  see 
that  the  two  can  be  conjoined  only  through  the 
Lord's  infinite  wisdom,  and  thus  can  be  conjoined 
by  the  Lord,  but  not  by  man. 

But  to  make  known  that  the  two  are  separated 
by  man  and  are  conjoined  by  the  Lord  it  must  be 
shown  in  this  order:  (i.)  What  temporal  things 
are,  and  what  eternal  things  are.  (2.)  Man  is  in 
himself  temporal  and  the  Lord  is  in  Himself  eter- 
nal ;  and  therefore  only  what  is  temporal  can  pro- 
ceed from  man,  and  only  what  is  eternal  from  the 
Lord.  (3.)  Temporal  things  separate  eternal  things 
from  themselves,  and  eternal  things  conjoin  tem- 
poral things  to  themselves.  (4.)  The  Lord  conjoins 
man  with  Himself  by  means  of  appearances.  (5.) 
Also  by  means  of  correspondences. 

219.  ^ut  these  points  must  be  illustrated  and 
established  one  by  one.  First :  What  temporal 
things  are  and  what  eternal  things  are.  Temporal 
things  are  all  things  that  are  proper  to  nature,  and 
all  things  therefrom  that  are  proper  to  man.  The 
things  proper  to  nature  are  especially  spaces  and 
times,  both  having  limit  and  termination ;  the  things 
therefrom  proper  to  man  are  those  that  belong  to 
his  own  will  and  his  own  understanding,  and  con- 
sequently to  his  affeftion  and  thought,  and  especially 
to  his  prudence ;  these,  it  is  admitted,  are  finite  and 
limited.  But  eternal  things  are  all  such  as  are 
proper  to  the  Lord,  and  from  Him  are  seemingly 
proper  to  man.     All   things  proper  to  the  Lord 
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are  infinite  and  eternal,  thus  without  time,  conse- 
quently without  limit  and  without  end.  Things 
therefrom  seemingly  proper  to  man  are  likewise 
infinite  and  eternal,  yet  nothing  of  them  is  man's, 
but  they  belong  to  the  Lord  alone  in  man. 

Secondly :  Man  is  in  himself  temporal^  and  the 
Lord  is  in  Himself  eternal;  and  therefore  only 
what  is  temporal  can  proceed  from  man^  and  only 
what  is  eternal  from  the  Lord,  It  has  been  said 
above  that  man  in  himself  is  temporal,  and  the 
Lord  in  Himself  eternal.  As  nothing  can  proceed 
from  any  one  except  what  is  in  him,  it  follows  that 
nothing  but  what  is  temporal  can  proceed  from 
man,  and  n6thing  but  what  is  eternal  from  the 
Lord.  For  the  infinite  cannot  proceed  from  the 
finite;  to  say  that  it  can  is  a  contradiftion.  And 
yet  the  infinite  can  proceed  from  the  finite,  although 
not  from  the  finite  but  from  the  infinite  through 
the  finite.  Neither,  on  the  other  hand,  can  the  finite 
proceed  from  the  infinite ;  to  say  that  it  can  is  also 
a  contradiction  ;  yet  the  finite  can  be  produced  by 
the  infinite,  but  this  is  creating,  not  proceeding.  On 
this  subje6l  see  Angelic  Wisdom  concerning  the 
Divine  Love  and  the  Divine  Wisdom^  from  begin- 
ning to  end.  Consequently  when  what  is  finite  pro- 
ceeds from  the  Lord,  as  is  the  case  in  many  things 
in  man,  it  does  not  proceed  from  the  Lord  but  from 
man ;  and  it  can  be  said  to  proceed  from  the  Lord 
through  man,  because  it  so  appears. 

This  may  be  illustrated  by  these  words  of  the 
Lord: 
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"  Let  your  speech  be,  Yea,  yea ;  Nay,  nay  ;  for  whatever 
is  beyond  these  is  from  evil "  {MatU  v.  37). 

^  Such  is  the  speech  of  all  in  the  third  heaven ;  for 
they  never  reason  about  Divine  things  whether  a 
thing  is  so  or  not  so,  but  they  see  in  themselves 
from  the  Lord  whether  it  is  so  or  is  not  so.  There- 
fore a  reasoner  reasons  about  Divine  things  whether 
they  are  so  or  not,  because  he  does  not  see  them 
from  the  Lord,  but  wishes  to  see  from  himself;  and 
what  man  sees  from  himself  is  evil.  Nevertheless, 
the  Lord  is  willing  that  a  man  should  think  and 
talk  about  Divine  things,  and  also  reason  about 
them  for  the  purpose  of  seeing  a  thing  to  be  so  or 
not  so;  and  such  thought,  speech,  or  reasoning, 
provided  the  end  is  to  see  the  truth,  can  be  said  to 
be  from  the  Lord  in  man,  although  it  is  from  man 
until  he  sees  the  truth  and  acknowledges  it.  Mean- 
while it  is  only  from  the  Lord  that  man  has  the 
ability  to  think,  to  talk,  and  to  reason ;  for  he  has 
this  ability  from  the  two  faculties  called  liberty  and 
rationality,  and  man  has  these  faculties  from  the 
Lord  alone. 

Thirdly :  Temporal  things  separate  eternal  things 
from  themselves^  and  eternal  things  conjoin  temp- 
oral things  to  themselves.  That  temporal  things 
separate  eternal  things  from  themselves  means  that 
this  is  done  by  man,  who  is  temporal,  from  the 
temporal  things  in  ^himself;  and  that  eternal  things 
conioin  temporal  things  to  themselves  means  that 
this  is  done  by  the  Lord,  who  is  eternal,  from  the 
eternal  things  in  Himself,  as  has  been  said  above. 
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It  has  been  shown  in  the  foregoing  pages  that  there 
is  a  conjunftion  of  the  Lord  with  man  and  a  re- 
ciprocal conjundlion  of  man  with  the  Lord ;  but 
that  this  reciprocal  conjunction  of  man  with  the 
Lord  is  not  from  man  but  from  the  Lord ;  also  that 
man's  will  runs  counter  to  the  Lord's  will ;  or,  what 
is  the  same  thing,  man's  own  prudence  runs  coun- 
ter to  the  Lord's  Divine  providence.  From  all  this 
it  follows  that  man  [when  adling]  from  his  temporal 
things  separates  from  himself  the  Lord's  eternal 
things,  but  that  the  Lord  conjoins  His  eternal  things 
with  man's  temporal  things,  that  is.  Himself  with 
man  and  man  with  Himself.  As  these  points  have 
been  fully  treated  heretofore,  further  confirmation 
is  not  necessary. 

Fourthly :  The  Lord  conjoins  man  with  Him- 
self by  means  of  appearances.  For  the  appearance 
is  that  it  is  from  himself  that  man  loves  the  neigh- 
bor, does  good,  and  speaks  the  truth ;  and  except 
for  this  appearance  man  would  not  love  the'  neigh- 
bor, do  good,  and  speak  truth,  thus  would  not  be 
conjoined  with  the  Lord.  But  love,  good,  and 
truth  are  from  the  Lord ;  evidently,  then,  it  is  by 
means  of  appearances  that  the  Lord  conjoins  man 
with  Himself.  But  this  appe'arance,  and  the  Lord's 
conjun<5lion  with  man,  and  man's  reciprocal  conjunc- 
tion with  the  Lord  by  means  of  it,  have  been  fully 
considered  above. 

Fifthly :  The  Lord  conjoins  man  with  Himself 
by  m£ans  of  correspondences.  This  is  done  by 
means  of  the  Word,  the  literal  sense,  of  which  con- 


CHAPTtR  XL,  N.  220-^  277 

sists  of  pure  correspondences.  That  by  means  of 
this  sense  there  is  a  conjun<5lion  of  the  Lord  with 
man  and  a  reciprocal  conjunftion  of  man  with  the 
Lord  has  been  shown  in  the  Do6lrine  of  the  New 
yerusalem  concerning  the  Sacred  Scripture^  from 
beginning  to  end. 


(iv. )  The  conjunflion  of  temporal  things 
and  eternal  things  in  man  is  the  Lord''  s  Divine 
providence. — But  as  these  things  cannot  enter  into 
the  first  perception,  even,  of  the  understanding  until 
they  have  been  arranged  in  order,  and  unfolded 
and  made  clear  according  to  that  order,  let  them 
be  set  forth  as  follows  :  (i.)  It  is  from  the  Divine 
providence  that  by  death  man  puts  off  what  is  nat-. 
ural  and  temporal,  and  puts  on  what  is  spiritual 
and  eternal.  (2.)  Through  His  Divine  providence 
the  Lord  conjoins  Himself  with  natural  things  by 
means  of  spiritual  things,  and  with  temporal  things 
by  means  of  eternal  things,  according  to  uses.  (3.) 
The  Lord  conjoins  Himself  with  uses  by  means  of 
correspondences,  and  thus  by  means  of  appearances, 
in  accordance  with  the  confirmations  of  these  by 
man.  (4. )  This  conjunflion  of  temporal  and  eter- 
nal things  is  the  Divine  providence.  But  let  these 
things  be  made  clear  by  explanations. 

First :  It  is  from  the  Divine  providence  that  by 
death  man  puts  off  what  is  naturcd  and  temporal^ 
and  puts  on  what  is  spiritual  and  eternal.  Natural 
and  temporal  things  are  the  extremes  and  outmosts 
into  which  man  first  enters  ;  and  this  he  does  at 
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birth,  to  the  end  that  he  may  be  able  afterwards 
to  be  introduced  into  things  more  internal  and 
higher.  For  extremes  and  outmosts  are  contain- 
ants ;  and  these  are  in  the  natural  world.  And 
this  is  why  no  angel  or  spirit  was  created  such  im- 
mediately, but  were  all  born  first  as  men,  and  were 
thus  brought  into  higher  things.  From  this  they 
have  extremes  and  outmosts  which  in  themselves  are 
fixed  and  permanent,  within  which  and  by  which 
interiors  can  be  held  together  in  connexion. 

But  at  first  man  puts  on  the  grosser  things  of 
nature ;  these  constitute  his  body ;  but  by  death  he 
puts  these  ofi*,  and  retains  the  purer  things  of  nature 
which  are  nearest  to  spiritual  things ;  and  these  then 
become  his  containants.  Furthermore,  all  interior 
things  are  simultaneously  in  extremes  or  outmosts, 
as  has  already  been  shown ;  and  consequently  the 
entire  working  of  the  Lord  is  from  first  principles 
and  from  outmosts  simultaneously,  thus  in  fulness. 
But  inasmuch  as  the  extremes  or  outmosts  of  nature 
are  not  receptive  of  the  spiritual  and  eternal  things, 
in  conformity  to  which  the  human  mind  was  formed, 
as  these  are  in  themselves,  and  yet  man  was  born 
to  become  spiritual  and  to  live  for  ever,  therefore 
these  are  put  off  by  man,  and  he  retains  only  the 
interior  natural  things  that  agree  and  harmonize 
with  the  spiritual  and  celestial,  and  serve  them  as 
containants.  This  is  accomplished  by  the  reje<5lion 
of  temporal  and  natural  outmosts,  which  is  the 
death  of  the  body. 

Secondly :    Through  His  Divine  providence  the 
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Lord  conjoins  Himself  with  natural  things  by  means 
of  spiritual  things,  and  with  temporal  things  by 
means  of  eternal  things y  according  to  uses.  Natural 
and  temporal  things  are  not  only  such  as  are  proper 
to  nature,  but  also  such  as  are  proper  to  men  in 
the  natural  world.  Both  of  these  man  puts  off  by 
death,  and  puts  on  the  spiritual  and  eternal  things 
that  correspond  to  them.  That  these  are  put  on  in 
accordance  with  uses  has  been  abundantiy  shown 
heretofore.  The  natural  things  that  are  proper  to 
nature  have  relation  in  general  to  times  and  spaces, 
and  in  particular  to  the  things  that  are  seen  on 
the  earth.  It  is  these  that  man  leaves  by  death,  and 
in  place  of  them  he  takes  on  spiritual  things,  which 
are  similar  in  outer  aspedl  or  appearance,  but  not 
in  inner  aspefi:  and  very  essence  (which  also  has 
been  treated  of  above). 

The  temporal  things  that  are  proper  to  men  in 
the  natural  world  have  relation  in  general  to  dig- 
nities and  possessions,  and  in  particular  to  every 
one's  necessities,  which  are  food,  clothing,  and  hab- 
itation. These  also  are  put  off  by  death  and  left 
behind;  and  things  are  put  on  and  received  that 
are  similar  in  outer  aspedi  or  appearance,  but  not 
in  inner  aspe<5l  and  essence.  All  these  have  their 
inner  aspe<5l  and  essence  from  the  uses  of  temp- 
oral things  in  the  world.  Uses  are  the  goods  that 
are  called  the  goods  of  charity.  From  all  this  it 
can  be  seen  that  through  His  Divine  providence 
the  Lord  conjoins  spiritual  and  eternal  things  with 
natural  and  temporal  things  according  to  uses. 
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Thirdly  :  TTie  Lord  conjoins  Himself  with  uses 
by  means  of  correspondences,  and  thus  by  means  of 
appearances  in  accordance  with  the  confirmations  of 
these  by  man.  As  this  must  needs  seem  obscure 
to  those  who  have  not  yet  gained  a  clear  notion 
of  what  correspondence  is  and  what  appearance  is, 
they  must  be  illustrated  by  example,  and  thus  ex- 
plained. All  things  of  the  Word  are  pure  corre- 
spondences of  spiritual  and  celestial  things,  and  be- 
cause they  are  correspondences  they  are  also  appear- 
ances ;  that  is,  all  things  of  the  Word  are  the  Divine 
goods  of  the  Divine  love  and  the  Divine  truths  of  the 
Divine  wisdom,  which  in  themselves  are  naked,  but 
in  the  sense  of  the  letter  of  the  Word  are  clothed. 
They  therefore  appear  like  a  man  in  clothing  that 
corresponds  to  the  state  of  his  love  and  wisdom. 
All  this  makes  evident  that  when  a  man  confirms 
appearances  it  is  the  same  as  asserting  that  the 
clothes  are  the  man.  It  is  thus  that  appearances 
are  converted  into  fallacies.  It  is  otherwise  when 
man  is  seeking  for  truths  and  sees  them  in  the 
appearances. 

Since,  then,  all  uses,  that  is,  the  truths  and  goods 
of  charity  that  a  man  does  to  the  neighbor,  may 
be  done  either  in  accordance  with  these  appear- 
ances or  in  accordance  with  the  truths  of  the  Word, 
when  he  does  them  in  accordance  with  the  appear- 
ances' confirmed  in  himself  he  is  in  fallacies  ;  but 
when  he  does  them  in  accordance  with  truths  he 
does  them  as  he  ought.  All  this  makes  clear  what 
is  meant  when  it  is  said  that  the  Lord  conjoins 
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Himself  with  uses  by  means  of  correspondeihces, 
and  thus  by  means  of  appearances  in  accordance 
with  the  confirmations  of  these  by  man. 

Fourthly :  This  conjunUion  of  temporal  and 
eternal  things  is  the  Divine  providence.  To  set 
this  before  the  understanding  with  some  clearness 
let  it  be  illustrated  by  two  examples,  one  relating 
to  dignities  and  honors,  and  the  other  to  riches 
and  possessions.  Both  of  these  are,  in-  external 
form,  natural  and  temporal,  but  in  internal  form 
are  spiritual  and  eternal.  Dignities  with  their  hon- 
ors are  natural  and.  temporal  when  man  regards 
himself  personally  in  them,  and  not  the  common- 
wealth and  uses ;  for  then  man  must  needs  think 
interiorly  in  himself  that  the  commonwealth  is  for  his 
sake,  and  not  he  for  the  commonwealth's  sake.  He 
is  like  a  king  who  thinks  that  the  kingdom  and  all 
the  people  in  it  exist  for  his  sake,  and  not  he  for  the 
sake  of  the  kingdom  and  the  people. 

But  these  same  dignities  with  their  honors  are 
spiritual  and  eternal  when  man  regards  himself  per- 
sonally as  existing  for  the  sake  of  the  common- 
wealth and  uses,  and  not  that  they  exist  for  his 
sake.  When  man  does  this  he  is  in  the  verity  and 
essence  of  his  dignity  and  honor ;  but  in  the  former 
case  he' is  in  the  correspondence  and  appearance  [of 
dignity  and  honor] ;  and  if  he  confirms  these  in 
himself  [as  the  truth]  he  is  in  fallacies,  and  is  in 
conjun<Sion  with  the  Lord  only  as  those  are  who 
are  in  falsities  and  in  evils  therefrom ;  for  fallacies 
are  the  falsities  with   which   evils  are   conjoined. 
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They  have,  indeed,  promoted  uses  and  good  works, 
but  from  themselves  and  not  from  the  Lord ;  thus 
they  have  put  themselves  in  the  Lord*s  place. 

It  is  the  same  with  riches  and  possessions,  which 
also  may  be  natural  and  temporal  or  spiritual  and 
eternal.  They  are  natural  and  temporal  with  those 
who  look  solely  to  them,  and  to  themselves  in  them, 
finding  in  these  their  sole  pleasure  and  delight.  But 
these  same  things  are  spiritual  and  eternal  with 
those  who  look  to  good  uses  in  them,. and  find  in 
these  uses  interior  pleasure  and  delight.  With  such, 
moreover,  the  outward  pleasure  and  delight  become 
spiritual,  and  the  temporal  becomes  the  eternal. 
Therefore  such  after  death  are  in  heaven ;  and  there 
they  live  in  palaces,  the  furnishings  of  which  are 
resplendent  with  gold  and  precious  stones;  but 
these  they  regard  only  as  externals,  resplendent  and 
translucent  from  their  internals  which  are  uses, 
and  from  these  uses  they  have  essential  pleasure 
and  enjoyment ;  and  this  in  itself  is  the  happiness 
and  bliss  of  heaven.  The  reverse  is  the  lot  of  such 
as  have  looked  to  riches  and  possessions  solely  for 
their  own  sake  and  for  what  can  be  gained  from 
them,  thus  for  the  sake  of  externals  and  not  for  the 
sake  of  internals  also;  thus  according  to  the  way 
they  appear  and  not  according  to  their  essences. 
When  such  put  off  these  appearances,  which  they 
do  at  death,  they  put  on  the  internals  belonging 
to  them ;  and  as  these  are  not  spiritual  they  must 
needs  be  infernal,  for  one  or  the  other  of  these 
must  be  in  them,  since  the  two  cannot  exist  to- 
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gather.  Consequently  in  place  of  riches  they  have 
poverty,  and  in  place  of  possessions  wretchedness. 
By  uses  are  not  meant  merely  the  necessaries  of 
life,  which  have  relation  to  food,  clothing,  and  hab- 
itation for  the  individual  and  those  dependent  on 
him,  but  also  the  good  of  one's  country,  of  society, 
and  of  the  fellow  citizen.  Business  is  such  a  good 
when  that  is  the  final  love,  and  money  is  a  mediate 
and  subservient  love,  provided  the  business  man 
shuns  and  turns  away  from  frauds  and  evil  devices 
as  sins.  It  is  otherwise  when  money  is  the  final 
love,  and  the  business  is  tlie  mediate  and  subserv- 
ient love ;  for  this  is  avarice,  which  is  the  root  of 
evils  (respe<Sling  which  see  Luke  xii,  15,  and  the 
parable  relating  to  it,  verses  16-21). 


XII. 


MAN  IS  ADMITTED  INTERIORLY  INTO  TRUTHS  OF  FAITH  AND 
INTO  GOODS  OF  CHARITY  ONLY  SO  FAR  AS  HE  CAN 
BE  KEPT  IN  THEM  UNTIL  THE  END  OF  HIS  LIFE. 


IT  is  acknowledged  in  the  Christian  world  that 
the  Lord  wills  the  salvation  of  all,  and  that  He 
is  almighty  ;  and  from  this  many  conclude  that 
He  is  able  to  save  every  one,  and  that  He  saves 
those  who  implore  His  mercy  ;  especially  those  who 
implore  it  after  the  formula  of  the  received  faith, 
that  God  the  Father  will  be  merciful  for  the  sake 
of  the  Son  ;  and  particularly  if  they  pray  at  the  same 
time  that  they  may  receive  that  faith.  But  that  it 
is  altogether  otherwise  will  be  seen  in  the  last  chap- 
ter of  this  work,  where  it  will  be  explained  that 
the  Lord  cannot  a<5l  contrary  to  the  laws  of  his 
Divine  providence,  because  to  a6l  against  these 
would  be  to  a6l  contrary  to  His  Divine  love  and 
His  Divine  wisdom,  thus  contrary  to  Himself.  It 
will  also  be  seen  there  that  such  immediate  mercy- 
is  impossible,  because  the  salvation  of  man  is  effe6ied 
by  means,  and  only  He  who  wills  the  salvation  of 
all,  and  is  at  the  same  time  almighty,  in  other 
words,  the  Lord,  is  able  to  lead  man  in  accordance 
with  these  means.  The  means  whereby  man  is  led 
by  the  Lord  are  what  are  called  the  laws  of  the 
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Divine  providence;  and  among  these  is  this,  that 
man  is  admitted  interiorly  into  the  truths  of  wis- 
dom and  into  the  goods  of  love  only  so  far  as  he 
can  be  kept  in  them  until  the  end  of  his  life.  But 
to  make  this  clear  to  the  reason  it  must  be  ex- 
plained in  the  following  order: 

(i.)  A  man  may  be  admitted  into  the  wisdom 
of  spiritual  things,  and  also  into  a  love 
for  them,  and  yet  not  be  reformed. 

(ii.)  If  he  afterwards  recedes  from  them,  avd 
passes  ffver  into  the  opposite,  he  profanes 
holy  things, 

(iii.)  There  are  many  kinds  ofprofanation,  but 
this  is  the  worst  kind  of  all. 

(iv.)  Therefore  the  Lord  admits  man  interiorly 
into  the  truths  of  wisdom  and  at  the 
same  time  into  the  goods  of  love  only  so 
far  as  he  can  be  kept  in  them  until  the 
end  of  his  life. 


(i.)  A  man  may  be  admitted  into  the  wis- 
dom of  spiritual  things^  and  also  into  a  love  for 
them,,  and  yet  not  be  reformed. — This  is  because 
man  has  rationality  and  liberty ;  and  by  rationality 
he  may  be  raised  up  into  wisdom  almost  angelic ; 
and  by  liberty  into  a  love  not  unlike  angelic  love 
Nevertheless  such  as  the  love  is  such  is  the  wis- 
dom. When  the  love  is  celestial  and  spiritual  the 
wisdom  also  becomes  celestial  and  spiritual ;  but 
when  the  love  is  diabolical  and  infernal  the  wisdom 
is  also  diabolical  and  infernal.  In  outward  form, 
and  thus  to  others,  such  wisdom  may  appear  to 
be  celestial   and   spiritual;   but  in   internal   form. 
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which  is  its  very  essence,  it  is  diabolical  and  in- 
fernal ;  not  as  it  is  out  of  the  man,  but  as  it  is  with- 
in him.  To  men  it  does  not  appear  to  be  such 
because  men  are  natural  and  see  and  hear  natu- 
rally, and  the  external  form  is  natural.  But  to  an- 
gels it  appears  such,  because  angels  are  spiritual 
and  see  and  hear  spiritually,  and  the  internal  form 
is  spiritual. 

From  all  this  it  can  be  seen  that  man  can  be  ad- 
mitted into  the  wisdom  of  spiritual  things,  and  also 
into  a  love  for  them,  and  yet  not  be  reformed,  but 
in  that  case  only  into  a  natural  love  for  them,  and 
not  into  a  spiritual  love  for  them.  This  is  because 
man  has  the  ability  to  admit  himself  into  natural 
love,  while  the  Lord  alone  can  admit  into  spiritual 
love ;  and  such  as  are  admitted  into  that  love  are 
reformed,  but  those  who  are  admitted  into  natural 
love  alone  are  not  reformed.  Such,  in  fa6l,  are  for 
the  most  part  hypocrites,  and  very  many  of  them 
are  of  the  order  of  Jesuits,  who  interiorly  do  not 
believe  in  the  Divine  at  all,  but  play  with  Divine 
things  outwardly  like  aftors. 

aaj.  By  much  experience  in  the  spiritual  world 
it  has  been  made  known  to  me  that  man  possesses 
the  abihty  to  understand  the  secrets  of  wisdom  like 
the  angels  themselves.  For  I  have  seen  fiery  devils 
who,  while  they  were  hearing  the  secrets  of  wis- 
dom, not  only  understood  them  but  from  their  ra- 
tionality talked  about  them.  But  as  soon  as  they 
returned  to  their  diabolical  love  they  ceased  to  un- 
derstand them  ;  and  in  place  of  them  thought  oppos- 
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ite  things  which  were  produfts  of  insanity,  and  this 
they  then  called  wisdom.  I  have  been  permitted  to 
hear  them,  when  they  were  in  a  st^te  of  wisdom, 
laughing"  at  their  own  insanity,  and  "when  in  a  state 
of  insanity  laughing  at  wisdom.  The  man  who  has 
been  of  this  character  in  the  world  when  after  death 
he  becomes  a  spirit  is  usually  let  into  alternate  states 
of  wisdom  and  insanity,  that  he  may  see  the  latter 
from  the  former.  But  although  from  wisdom  such 
see  that  they  are  insane,  when  the  choice  is  given 
them,  as  is  done  with  every  one,  they  admit  them- 
selves into  the  state  of  insanity  and  love  it;  and 
then  they  regard  with  hatred  the  state  of  wisdom. 
This  is  because  their  internal  has  been  diabolical, 
and  their  external  seemingly  Divine.  Such  are 
meant  by  the  devils  who  make  themselves  angels 
of  light ;  also  by  the  one  at  the  wedding  who  was 
not  clothed  in  a  wedding  garment,  and  was  cast 
into  outer  darkness  (^Matt  xxii.  11-13). 

234.  Who  cannot  see  that  the  external  springs 
from  the  internal,  and  consequently  has  its  essence 
from  the  internal?  And  who  does  not  know  from 
experience  that  the  external  can  present  an  appear- 
ance not  in  accordance  with  its  essence  from  the 
internal?  For  there  is  evidently  such  an  appear- 
ance in  the  case  of  hypocrites,  flatterers  and  pre- 
tenders. And  that  a  man  can  externally  personate 
other  charafters  than  his  own  is  manifest  from  play- 
ers and  mimics ;  for  they  know  how  to  represent 
kings,  emperors,  and  even  angels,  in  tone,  language, 
face,  and  gesture,  as  if  they  were  such,  when  yet  . 
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they  are  but  adtors.  This  has  beeh  said  to  show 
that  man  can  likewise  play  the  hypocrite  both  in 
civil  and  moral  matters  and  in  spiritual  matters ; 
and  it  is  known,  moreover,  that  many  do  so. 

When  the  internal  in  its  essence  is  thus  in- 
fernal, and  the  external  in  its  form  appears  spirit- 
ual, and  yet,  as  has  been  said,  the  external  draws 
its  essence  from  the'  internal,  it  may  be  asked 
where  in  the  external  that  essence  lies  concealed. 
It  does  not  appear  in  gesture,  in  the  tone,  in  the 
speech,  or  in  the  countenance;  and  yet  it  is  inte- 
riorly hidden  in  all  four  of  these.  That  it  is  in- 
teriorly hidden  in  them  can  be  clearly  seen  from 
these  same  things  in  the  spiritual  world ;  for  when 
a  man  comes  from  the  natural  world  into  the  spir- 
itual world,  as  he  does  at  death,  he  leaves  his  ex- 
ternals behind  with  the  body,  and  retains  his  in- 
ternals which  he  had  stored  up  in  his  spirit ;  and  if 
his  internal  had  been  infernal  he  then  appears  like 
a  devil,  such  as  his  spirit  had  been  while  be  lived  in 
the  world.  Who  does  not  acknowledge  that  every 
man  leaves  externals  when  he  leaves  the  body,  and 
enters  into  internals  when  he  becomes  a  spirit? 

To  this  I  will  add  that  in  the  spiritual  world 
there  is  a  communication  of-  affe6lions  and  of  con- 
sequent thoughts ;  and  therefore  no  one  there  can 
speak  otherwise  than  as  he  thinks.  Also  every  one's 
face  there  is  changed  and  becomes  like  his  affec- 
tions ;  so  that  what  he  is  is  apparent  from  his  face. 
Hypocrites  are  sometimes  permitted  to  speak  other- 
wise  than    as   they  think ;   but   the   tone  of  their 
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speech  is  to  the  ear  wholly  discordant  with  their 
interior  thoughts  ;  and  by  the  discord  their  hypo- 
crisy is  disclosed.  This  makes  clear  that  the  inter- 
nal is  hidden  interiorly  in  the  tone,  in  the  speech,  in 
the  countenance,  and  in  the  gestures,  of  the  exter- 
nal ;  and  this  is  not  perceived  by  men  in  the  natural 
world,  but  is  clearly  perceived  by  angels  in  the 
spiritual  world. 

22^«  From  all  this  it  is  now  clear  that  so  long 
as  a  man  lives  in  the  natural  world  he  can  be  ad- 
mitted into  the  wisdom  of  spiritual  things,  and  also 
into  a  love  for  them  ;  and  that  this  can  take  place 
and  does  take  place,  both  with  those  who  are  merely 
natural  and  with  those  who  are  spiritual ;  but  with 
this  difference,  that  the  spiritual  are  thereby  re- 
formed, while  the  merely  natural  by  the  same  means 
are  not  reformed.  With  these  there  may  be  an  ap- 
pearance that  they  love  wisdom  ;  but  they  merely 
love  it  as  an  adulterer  loves  an  honorable  woman, 
that  is,  as  he  would  love  a  courtesan,  talking  sweetly 
to  her,  giving  her  beautiful  garments,  but  saying  to 
himself  privately.  She  is  nothing  but  a  mere  harlot, 
whom  I  will  make  believe  that  I  love  because  she 
gratifies  my  lust ;  but  if  she  should  fail  to  gratify  it 
I  would  cast  her  of!.  The  internal  man  of  such  is 
that  adulterer  ;  while  their  external  is  that  woman. 


(ii.  ^  If  a  man  afterwards  recedes  front 
ihese  spiritual  things  and  parses  aver  into  the  oppos- 
ite heprofanes  holy  things, — There  are  many  kinds 
of  profanation  of  what  is  holy  (which  will  be  treated 
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of  under  the  following  head),  but  this  kind  is  the 
most  grievous  of  all ;  for  profaners  of  this  kind  after 
death  come  to  be  no  longer  men ;  they  live,  indeed, 
but  are  continually  in  fantastic  hallucinations,  seem- 
ing to  themselves  to  be  flying  on  high ;  and  while 
they  remain  there  they  sport  with  fantasies,  which 
are  seen  by  them  as  real  things;  and  being  no 
longer  men,  they  are  not  called  "he"  and  "she," 
but  "it."  And  when  they  are  presented  to  view 
in  the  light  of  heaven  they  look  like  skeletons, 
some  like  skeletons  of  the  color  of  bone,  somp  as 
fiery  skeletons,  and  others  as  charred.  It  is  un- 
known in  the  world  that  profaners  of  this  kind  be- 
come such  after  death ;  and  it  is  unknown  because 
the  cause  is  unknown.  The  essential  cause  is  that 
when  a  man  has  first  acknowledged  Divine  things 
and  believed  in  them,  and  afterwards  withdraws 
from  and  denies  them,  he  mixes  together  what  is 
holy  and  what  is  profane;  and  when  these  have 
been  mixed  together  they  can  not  be  sepatrated 
without  destroying  the  whole.  But  to  make  this 
more  clear  to  the  perception  it  shall  be  unfolded  in 
order,  as  follows:  (i.)  Whatever  a  man  thinks, 
Bays,  and  does  from  his  will,  whether  good  or  evil, 
is  appropriated  to  him,  and  remains.  (2.)  But  the 
Lord,  by  His  Divine  providence,  continually  fore- 
sees and  direfts,  in  order  that  evil  may  be  by  itself 
and  good  by  itself,  and  thus  the  two  may  be  sep- 
arated. (3.)  But  this  cannot  be  /done  if  man  ac-. 
knowledges  the  truths  of  faith  and  lives  accord- 
ing to  them,  and   afterwards  withdraws  from  and 
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denies  them.  (4.)  He  then  mixes  together  good 
and  evil  to  such  an  extent  that  they  cannot  be  sep- 
arated. (5.)  And  since  the  good  and  the  evil  must 
be  separated  in  every  human  being,  and  cannot  be 
separated  in  such  a  one,  he  is  therefore  destroyed 
in  respedl  to  every  thing  truly  human. 

227.  Such  are  the  causes  from  which  this  enorm- 
ity springs ;  but  as  ignorance  of  them  causes  ob- 
scurity, they  need  to  be  so  explained  as  to  make 
them  clear  to  the  understanding.  First :  Whatever 
a  man  thinks  y  says^  and  does  from  hds  will,  whether 
good  or  evil,  is  appropriated  to  him,  and  remains. 
This  has  been  shown  above  (n.  78-81).  For,  man 
has  an  external  or  natural  memory,  and  an  internal 
or  spiritual  memory.  Upon  his  internal  memory 
each  and  every  thing  that  he  has  thought,  spoken 
and  done  in  the  world  has  been  inscribed,  so  com- 
pletely and  particularly  that  not  a  single  thing  is 
lacking.  This  memory  is  the  book  of  man's  life, 
which  is  opened  after  death  and  in  accordance  with 
which  he  is  judged.  Many  other  things  with  regard 
to  this  memory,  from  a6lual  experience,  are  set  forth 
in  the  work  on  Heaven  and  Hell  (n.  461-465). 

Secondly :  But  the  Lord  by  means  of  His  Di- 
vine providence  continnally  foresees  and  direils,  in 
order  that  evil  may  be  by  itself  and  good  by  itself, 
and  thtis  the  two  may  be  separated.  Every  man  is 
both  in  evil  and  in  good,  in  evil  from  himself,  and 
in  good  from  the  Lord  ;  nor  can  he  live  unless  he 
is  in  both ;  for  if  he  were  in  self  alone  and  thus  in 
evil  alone  he  would  have  nothing  of  life ;  and  if  he 
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were  in  the  Lord  alone,  and  thus  in  good  alone, 
he  would  have  nothing  of  life,  for  in  such  a  state 
of  life  he  would  continually  gasp  for  breath  like  one 
suffocated,  or  like  one  in  the  agony  of  death  ;  while 
in  the  former  state  of  life  he  would  become  extin<5l ; 
for  evil  apart  from  any  good  is  in  itself  dead  ;  con- 
sequently every  man  is  in  both  ;  with  the  difference 
that  in  the  one  case  man  is  interiorly  in  the  Lord 
and  exteriorly  as  it  were  in  himself;  and  in  the 
other  case  is  interiorly  in  himself,  but  exteriorly  as 
it  were  in  the  Lord ;  and  such  a  man  is  in  evil, 
while  the  former  is  in  good  ;  although  they  are  both 
in  both.  The  evil  man  is  in  both  for  the  reason  that 
he  is  in  the  good  of  civil  and  moral  life,  and  also 
outwardly  in  some  good  of  spiritual  life,  besides  be- 
ing kept  by  the  Lord  in  rationality  and  liberty, 
that  he  may  be  capable  of  being  in  good.  It  is  by- 
such  good  that  every  one,  even  a  bad  man,  is  led 
by  the  Lord.  From  all  this  it  can  be  seen  that  the 
Lord  keeps  evil  and  good  separate,  so  that  one  may- 
be interior  and  the  other  exterior,  thus  providing- 
against  their  being  mixed  together. 

Thirdly  :  But  this  cannot  be  done  if  man  acknoW" 
ledges  the  truths  of  faith  and  lives  according  to  them^ 
and  afterwards  withdraws  from  and  denies  them. 
This  is  clear  from  what  has  already  been  said,  first, 
that  all  things  that  a  man  thinks,  says,  and  does 
from  the  will  are  appropriated  to  him  and  remain ; 
and  secondly,  that  the  Lord  by  His  Divine  provid- 
ence continually  foresees  and  direfts,  in  order  that 
good  may  be  by  itself  and  evil  by  itself,  and  that 
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the  two  may  be  separated.  Moreover,  they  are 
separated  by  the  Lord  after  death.  From  those 
who  are  interiorly  evil  and  outwardly  good  the  good 
is  taken  away,  and  thus  they  are  left  to  their  evil. 
The  reverse  takes  place  with  those  who  are  in- 
teriorly good,  but  outwardly,  like  other  men,  have 
sought  to  gain  riches,  have  striven  for  dignities, 
have  taken  delight  in  various  worldly  interests,  and 
have  favored  certain  lusts  ;  for  with  such  good  and 
evil  have  not  been  mixed  together,  but  have  been 
kept  separate  like  internal  and  external  ;  thus  while 
in  external  form  they  have  been  in  many  respe<5ls 
like  the  evil,  they  have  not  been  so  internally.  But 
with  the  evil  who  in  external  form  have  presented 
the  same  appearance  as  the  good  in  piety,  worship, 
words,  and  works,  while  in  internal  form  they  have 
been  evil,  the  reverse  is  true  ;  although  even  with 
such  evil  is  kept  separate  from  good.  But  in  those 
who  have  acknowledged  the  truths  of  faith  and  lived 
according  to  them,  and  have  afterwards  passed  over 
into  the  opposite  and  have  reje6led  these  truths,  and 
especially  if  they  have  denied  them,  goods  and  evils 
are  no  longer  separate,  but  are  mixed  together. 
For  such  a  man  has  appropriated  good  to  himself, 
and  has  appropriated  evil  to  himself,  and  thus  has 
joined  and  mixed  them  together. 

Fourthly  :  Ma?i  then  mixes  together  good  and 
evil  to  such  an  extent  that  they  cannot  be  separated. 
This  follows  from  what  has  just  been  said.  When 
evil  cannot  be  separated  from  good  and  good  from 
evil  it  is  impossible  to  be  either  in  heaven  or  in 
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hell.  Every  human  being  must  be  in  either  one  or 
the  other ;  he  cannot  be  in  both  ;  for  he  would  then 
be  at  one  time  in  heaven,  and  at  another  time  in 
hell;  and  when  in  heaven  he  might  be  acting  in 
accord  with  hell,  and  when  in  hell  he  might  be  a6l- 
ing  in  accord  with  heaven ;  thus  he  would  destroy 
the  life  of  all  about  him,  heavenly  life  among  the 
angels,  and  infernal  life  among  the  devils ;  whereby 
the  life  of  all  would  perish.  For  each  one  must 
have  his  own  life;  no  one  lives  in  another's  life, 
still  less  in  an  opposite  life.  For  this  reason,  in 
every  man  after  death,  when  he  becomes  a  spirit  or 
a  spiritual  man,  the  Lord  separates  the  good  from  the 
evil  and  the  evil  from  the  good ;  the  good  from 
the  evil  in  those  who  are  interiorly  in  evil ;  and  the 
evil  from  the  good  in  those  who  are  interiorly  in 
good ;  which  is  according  to  His  words : 

"  To  every  one  that  hath  shall  be  ^ven,  that  he  may- 
have  more  abundantly ;  but  from  him  that  hath  not 
shall  be  taken  away  even  that  he  hath  "  {Matt.  xiii. 
12 ;  XXV.  29 ;  Mark  iv.  25  ;  Luke  viii.  18  ;  xix.  26). 

Fifthly :  Si7tce  good  and  evil  must  be  separated 
in  every  human  beings  and  cannot  be  separated  in 
such  a  one,  he  is  therefore  destroyed  in  respe5l  to 
everything  truly  human.  Every  one  has  what  .is 
truly  human  from  rationality,  in  being  able  to  see 
and  to  know,  if  he  will,  what  is  true  and  what  is 
good ;  also  in  being  able  from  liberty  to  will,  think, 
say,  and  do  it ;  as  has  been  shown  before.  But  this 
liberty  with  its  rationality  has  been  destroyed  in 
those  who  have  mixed  good  and  evil  together  in 
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themselves ;  for  such  from  good  are  unable  to  see 
evil  and  from  evil  to  recognize  good,  since  the  two 
make  one ;  consequently  they  no  longer  possess  ra- 
tionality in  its  capability  or  power,  nor  therefore 
any  liberty.  For  this  reason  they  are  like  mere 
fantastic  hallucinations,  as  has  been  said  above ;  and 
they  no  longer  appear  like  men,  but  like  bones 
covered  with  some  skin ;  and  therefore  when  re- 
ferred to  they  are  not  called  "he"  or  "she,"  but 
"it."  Such  is  the  lot  of  those  who  in  this  man- 
ner mix  together  things  holy  and  things  profane.. 
But  there  are  other  kinds  of  profanation  that  are 
not  like  this,  and  these  will  be  considered  in  a  fol- 
lowing article. 

228*  A  man  who  is  ignorant  of  holy  things 
does  not  thus  profane  them.  For  he  who  is  ignor- 
ant of  them  cannot  acknowledge  them  and  after- 
wards deny  them.  Therefore  those  who  are  outside 
of  the  Christian  world,  and  who  know  nothing 
about  the  Lord,  and  about  redemption  and  salva- 
tion by  Him,  do  not  profane  this  holiness  when  they 
refuse  to  accept  it,  or  even  when  they  speak  against 
it.  Nor  do  the  Jews  profane  it  because  from  in- 
fancy they  are  unwilling  to  accept  and  acknow- 
ledge it.  It  would  be  otherwise  if  they  should  ac- 
cept and  acknowledge  it,  and  afterwards  deny  it; 
but  this  rarely  occurs ;  although  many  of  them  out- 
wardly acknowledge  it  and  inwardly  deny  it,  and 
are  like  hypocrites.  But  those  who  profane  holy 
things  by  mixing  them  with  things  profane    are 
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such  as   first  accept  and  acknowledge   them,  and 
afterwards  backslide  and  deny. 

This  does  not  refer  to  the  acceptance  and  ac- 
knowledgment of  these  things  in  early  childhood 
and  boyhood ;  this  every  Christian  does ;  for  the 
things  belonging  to  faith  and  charity  are  not  then 
accepted  and  acknowledged  from  any  rationality 
and  liberty,  that  is,  in  the  understanding  frorii  the 
will,  but  are  accepted  only  by  memory  and  from 
confidence  in  the  teacher ;  and  if  the  life  is  accord- 
ing to  them  it  is  from  a  blind  obedience.  But  when 
man  comes  into  the  exercise  of  his  rationality  and 
liberty,  which  he  does  gradually  as  he  grows  into 
youth  and  manhood,  if  he  then  acknowledges  truths 
and  lives  according  to  them  and  afterwards  denies 
them  he  mixes  holy  things  with  profane  things,  and 
from  being  a  man  he  becomes  such  a  monster  as 
has  been  described  above.  If,  however,  from  the 
age  of  rationality  and  liberty,  that  is,  of  self-control, 
and  even  in  early  manhood,  man  is  in  evil,  and 
afterwards  acknowledges  the  truths  of  faith  and  lives 
according  to  them,  provided  he  then  remains  in 
them  until  the  end  of  his  life,  he  does  not  mix  the 
two ;  for  the  Lord  then  separates  the  evils  of  the 
former  life  from  the  goods  of  the  latter  life.  This 
is  done  with  all  who  repent.  But  of  this  more  in 
what  follows. 

229*  (iii.)  There  are  many  kinds  ofprofana- 
iion  of  what  is  kofyy  but  this  is  the  worst  kind  of  all. 
— In  the  most  general  sense  profanation  means  all 
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impiety ;  and  therefore  profaners  mean  all  the  im- 
pious, who  in  heart  deny  God,  the  holiness  of  the 
Word,  and  the  spiritual  things  of  the  church  there- 
from, which  are  essentially  holy  things,  and  who  also 
speak-  impiously  of  these.  But  of  such  we  are  not 
now  treating,  but  of  those  who  profess  to  believe  in 
God,  who  assert  the  holiness  of  the  Word,  and  who 
acknowledge  the  spiritual  things  of  the  church ; 
most  of  whom,  however,  only  with  the  mouth. 
Such  commit  profanation  for  the  reason  that  what 
is  holy  from  the  Word  is  in  them  and  with  them, 
and  this  which  is  in  them  and  which  makes  some 
part  of  their  understanding  and  will  they  profane ; 
but  in  the  impious,  who  deny  the  Divine  and  Di- 
vine things,  there  is  nothing  holy  that  can  be  pro- 
faned. Such  are  profaners,  and  yet  they  are  not 
profane. 

ajo.  The  profanation  of  what  is  holy  is  re- 
ferred to  in  the  second  commandment  of  the  Dec- 
alogue, "  Thou  shalt  not  profane  the  name  of  thy 
God."  And  the  words  in  the  Lord's  Prayer,  "  Hal- 
lowed be  Thy  name,"  mean  that  this  name  must 
not  be  profaned.  Scarcely  any  one  in  the  Christ- 
ian world  knows  what  is  meant  by  "the  name  of 
God,"  and  for  the  reason  that  no  one  knows  that 
there  are  no  names  in  the  spiritual  world  like  those 
in  the  natural  world,  but  each  one  there  has  a  name 
that  is  in  harmony  with  the  quality  of  his  love  and 
wisdom ;  for  as  soon  as  any  one  enters  a  society 
or  into  association  with  others,  he  immediately  has 
a  name  that  is  in  accord  with  his  chara<5ler.    This 


298  THE  'DIVINE  'PROyiDENCE 

naming  is  effeded  by  spiritual  language,  which  is 
such  that  it  is  capable  of  naming  every  thing  ;  for 
each  letter  in  its  alphabet  signifies  a  single  thing, 
and  the  several  letters  joined  into  a  single  word 
and  making  a  person's  name  involve  the  entire 
state  of  the  thing.  This  is  one  of  the  wonders  of 
the  spiritual  world. 

From  all  thi§  it  is  clear  that  in  the  Word  "the 
name  of  God"  signifies  God  with  every  thing  that 
is  in  Him  and  that  goes  forth  from  Him.  And  as 
the  Word  is  the  Divine  going  forth,  which  is  the 
name  of  God,  and  as  all  the  Divine  things  that 
are  called  the  spiritual  things  of  the  church  are 
from  the  Word,  they,  too,  are  **the  name  of  God." 
All  this  makes  clear  what  is  meant  in  the  second 
commandment  of  the  Decalogue, 

•*  Thou  shalt  not  profane  the  name  of  God  "  {Exod,  xx.  7)  ; 

and  in  the  Lord's  Prayer  by 

"Hallowed  be  Thy  name"  {Matt.  vi.  9). 

The  name  of  God  and  of  the  Lord  has  a  like  signi- 
fication in  many  places  in  the  Word  of  both  Testa- 
ments, 

(as  in  Matt,  vii.  22  ;  x.  22  ;  xviii.  5,  20 ;  xix.  29 ;  xxi.  9 ; 
xxiv.  9,  10 ;  yohn  i.  12 ;  ii.  23 ;  iii.  17,  18  ;  xii.  13,  28 ; 
xiv.  14-16  ;  xvi.  23,  24,  26,  27  ;  xvii.  6;  xx.  '31) ; 

besides  other  places ;  and  very  frequently  in  the  Old 
Testament. 

He  who  knows  that  this  is  what  is  signified  by 
"name"  can  understand  what  is  signified  by  these 
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words  of  the  Lord : 

*f  He  that  receiveth  a  prophet  in  the  name  of  a  prophet 
shall  receive  a  prophet's  reward ;  and  he  that  receiv- 
eth a  righteous  man  in  the  name  of  a  righteous  man 
shall  receive  a  righteous  man's  reward.  'And  whoso- 
ever shall  give  to  drink  unto  one  of  these  little  ones 
a  cup  of  cold  [water]  only  in  the  name  of  a  disciple 
shall  not. .  lose  his  reward"  {Matt,  x.  41,  42). 

One  who  thinks  that  "the  name  of  a  prophet,"  "of 
a  righteous  man,"  and  "  of  a  disciple,"  means  simply 
a  prophet,  a  righteous  man,  and  a  disciple,  recog- 
nizes no  meaning  here  except  that  of  the  letter ;  nor 
does  he  know  what  "the  reward  of  a  prophet"  is, 
or  the  reward  of  "a  righteous  man,"  or  the  "re- 
ward" for  a  cup  of  cold  water  given  to  a  disciple ; 
nevertheless  "th^  name"  and  "the  reward  of  a 
prophet"  mean  the  state  and  the  happiness  of  those 
who  are  in  Divine,  truths;  "the  name"  and  "the 
reward  of  a  righteous  man"  mean  the  state  and 
the  happiness  of  those  who  are  in  Divine  goods ; 
a  "disciple"  means  the  state  of  those  who  are  in 
some  of  the  spiritual  things  of  the  church ;  and 
"  a  cup  of  cold  water  "  means  something  of  truth. 

That  "name"  signifies  the  nature  of  the  state  of 
love  and  wisdom,  or  of  good  and  truth,  is  made 
evident  also  by  these  words  of  the  Lord : 

"  He  that  entereth  in  by  the  door  is  the  shepherd  of  the 
sheep  ;  to  him  the  porter  openeth,  and  the  sheep  hear 
his  voice  ;  and  he  calleth  his  own  sheep  by  name  and 
leadeth  them  out "  (yohn  x.  2,  3). 

**  To  call  the  sheep  by  name "  means  to  teach  and 
to  lead  every  one  who  is  in  the  good  of  charity  ac- 
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cording  to  the  state  of  his  love  and  wisdom.  '  *  The 
door ' '  means  the  Lord,  as  is  evident  from  the  ninth 
verse  : 

"  I  am  the  door;  through  Me  if  any  one  enter  in  he  shall 
be  saved." 

All  this  makes  clear  that  for  any  one  to  be  saved 
the  Lord  Himself  must  be  approached,  and  that 
whoever  goes  to  Him  is  *  *  a  shepherd  of  the  sheep  ;' ' 
but  whoever  does  not  go  to  Him  is  *  *  a  thief  and  a 
robber, '  *  as  is  said  in  the  first  verse  of  the  same 
chapter. 

231*  As  profanation  of  what  is  holy  means 
profanation  by  those  who  know  the  truths  of  faith 
and  the  goods  of  charity  from  the  Word,  and  who 
in  some  measure  acknowledge  them,  and  does  not 
mean  those  who  are  ignorant  of  these,  nor  those 
who  from  impiety  Wholly  rejeft  them,  so  what  now 
follows  is  said  of  the  first  class,  and  not  of  the  oth- 
ers. Of  the  profanation  of  such  there  are  several 
kinds,  some  lighter  and  some  more  grievous  ;  but 
they  may  be  referred  to  these,  seven.  The  first 
kind  of  profanation  is  committed  by  those  who 
make  jests  from  the  Word  and  about  the  Word^  or 
from  the  Divine  things  of  the  church  and  about 
them.  This  is  done  by  some  from  a  bad  habit,  in 
taking  names  or  expressions  from  the  Word  and 
mixing  them  with  remarks  that  are  hardly  becom- 
ing, and  sometimes  foul.  This  cannot  but  be  joined 
with  some  contempt  for  the  Word  ;  yet  the  Word 
in  all  things  and  in  every  particular  is  Divine  and 
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holy  ;  for  every  expression  therein  conceals  in  its 
bosom  something  Divine,  and  thereby  has  com- 
munication with  heaven.  But  this  kind  of  profan- 
ation is  lighter  or  more  grievous  according  to  the 
acknowledgment  of  the  holiness  of  the  Word  and 
the  unbecoming  chara6ler  of  the  talk  into  which  it 
is  introduced  by  those  who  jest  about  it. 

The  second  kind  of  profanation  is  committed 
by  those  who  understand  and  acknowledge  Divine 
truths^  and  still  live  contrary  to  them.  Those  who 
only  understand  profane  more  lightly,  while  those 
who  also  acknowledge  profane  more  grievously,  for 
the  understanding  merely  teaches,  almost  like  a 
preacher,  and  does  not  from  itself  conjoin  itself  with 
the  will  ;  but  acknowledgment  conjoins,  for  nothing 
can  be  acknowledged  except  by  consent  of  the  will. 
Nevertheless,  the  conjun6lion  varies,  and  when  one 
is  living  contrary  to  the  truths  that  are  acknow- 
ledged the  profanation  is  measured  by  the  conjunc- 
tion. When,  for  instance,  one  acknowledges  that 
revenge  and  hatred,  adultery  and  fornication,  fraud 
and  deceit,  defamation  and  lying,  are  sins  against 
God,  and  yet  is  committing  them,  he  is  in  this 
kind  of  profanation  more  grievously  ;  for  the  Lord 
says, 

*'  The  servant  that  knoweth  his  Lord*s  will ....  and  doeth 
not  His  will  shall  be  beaten  with  many  stripes"  {Luke 
xii.  47). 

And  elsewhere, 

"  If  ye  were  blind  ye  would  have  no  sin ;  but  now  ye 
say,  We  see ;  therefore  your  sin  remaineth "  {yohn 
ix.  41). 
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But  it  is  one  thing  to  acknowledge  appearances  of 
truth,  and  another  to  acknowledge  genuine  truths. 
Those  who  acknowledge  genuine  truths  but  do  not 
live  according  to  them  appear  in  the  spiritual  world 
without  the  light  and  heat  of  life  in  voice  and 
speech,  as  if  they  were  pure  idlers. 

The  third  kind  of  profanation  is  committed  by 
those  who  adapt  the  sense  of  the  letter  of  the  Word 
to  the  confirmation  of  evil  loves  and  false  prin- 
ciples. This  is  because  the  confirmation  of  falsity 
is  a  denial  of  truth,  and  the  confirmation  of  evil  is 
a  rejeAion  of  good ;  and  the  Wqrd  in  its  bosom  is 
nothing  but  Divine  truth  and  Divine  good ;  but  in 
the  outmost  sense,  which  is  the  sense  of  the  letter, 
this  is  not  expressed  in  genuine  truths  (except  where 
it  teaches  about  the  Lord  and  the  way  of  salva- 
tion itself),  but  in  truths  clothed,  which  are  called 
appearances  of  truth ;  and  therefore  that  sense  may 
be  diverted  to  uphold  many  kinds  of  heresies. 
But  he  that  upholds  evil  loves  does  violence  to 
Divine  goods;  and  he  that  upholds  -  false  princi- 
ples does  violence  to  Divine  truths.  This  violence 
is  called  falsification  of  truth,  the  other  is  called 
adulteration  of  good.  Both  are  meant  in  the  Word 
by  "bloods."  For  a  spiritual  holiness,  which  is 
also  called  the  spirit  of  truth  going  forth  from  the 
Lord,  is  within  each  of  the  particulars  of  the  sense 
of  the  letter  of  the  Word.  This  holiness  is  injured 
when  the  Word  is  falsified  and  adulterated.  Evi- 
dently, then,  this  is  profanation. 

A  fourth  kind  of  profanation  is  committed  by 
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those  who  say  with  the  lips  pious  and  holy  things y. 
and  counterfeit  the  affe^ions  of  love  for  these  in 
tone  and  in  gesture ^  and  yet  in  heart  do  not  believe 
them  or  love'  them.  Most  of  such  are  hypocrites 
and  Pharisees,  from  whom  after  death  all  truth  and 
good  are  taken  away,  and  they  are  then  sent  into 
outer  darkness.  Those  who  have  confirmed  them- 
selves by  this  kind  of  profanation  against  the  Di- 
vine and  against  the  Word,  and  consequently 
against  the  spiritual  things  of  the  Word,  sit  in  that 
darkness  dumb,  powerless  to  speak,  wishing  to 
babble  pious  and  holy  things  as  they  did  in  the 
world,  but  unable  to  do  so.  For  in  the  spiritual 
world  every  one  is  compelled  to  speak  as  he  thinks ; 
while  a  hypocrite  wishes  to  speak  otherwise  than 
as  he  thinks,  from  which  there  exists  an  opposition 
in  the  mouth,  owing  to  which  they  can  only  mut- 
ter. But  the  hypocrisy  is  lighter  or  more  grievous 
in  the  measure  of  the  confirmations  against  God 
and  the  outward  reasonings  in  favor  of  God. 

The  fifth  kind  of  profanation  is  committed  by 
those  who  attribute  to  themselves  what  is  Divine, 
Such  are  meant  by  "Lucifer"  in  the  fourteenth 
chapter  of  Isaiah,  ** Lucifer"  there  means  Babylon, 
as  is  evident  from  the  fourth  and  twenty-second 
verses  of  the  same  chapter,  where,  too,  the  lot  of 
such  is  described.  The  same  are  meant  and  de- 
scribed also  in  the  seventeenth  chapter  of  the  Apoc- 
alypse by  "the  harlot  sitting  on  the  scarlet-colored 
beast."  Babylon  and  Chaldea  are  mentioned  in 
many  places  in  the  Word, "  Babylon  "  meaning  the 
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probation  of  good,  and  "Chaldea"  the  profana- 
tion of  truth ;  both  of  these  in  such  as  attribute  to 
themselves  what  is  Divine. 

The  sixth  kind  of  profanation  is  committed  by 
those  who  acknowledge  the  Word  and  yet  deny  the 
Divinity  of  the  Lord.  In  the  world  these  are  called 
Socinians,  and  some  of  them  Arians.  The  final 
condition  of  all  such  is  that  they  call,  not  upon  the 
Lord,  but  upon  the  Father ;  and  continually  pray  to 
the  Father,  some,  indeed,  for  the  sake  of  the  Son, 
to  be  admitted  into  heaven,  but  without  effe<5l,  until 
at  last  they  lose  all  hope  of  salvation;  and  they 
are  then  let  down  into  hell  among  those  who  deny 
God.     Such  are  meant  by  those 

Who  blaspheme  the  Holy  Spirit,  for  whom  there  will  be 
no  forgiveness  in  this  world  nor  in  the  world  to  come 
(Matt,  xii.  32). 

This  is  because  God  is  one  in  person  and  in  es- 
sence, in  whom  is  the  trinity,  and  this  God  is  the 
Lord ;  and  since  the  Lord  is  heaven,  and  conse- 
quently those  who  are  in  heaven  are  in  the  Lord, 
it  follows  that  those  who  deny  the  Divinity  of  the 
Lord  cannot  be  admitted  into  heaven  and  be  in  the 
Lord.  That  the  Lord  is  heaven,  and  consequently 
those  who  are  in  heaven  are  in  the  Lord,  has  been 
shown  above. 

The  seventh  kind  of  profeination  is  committed 
by  those  who  first  acknowledge  Divine  truths  and 
live  according  to  theniy  but  afterwards  recede  and 
deny  them.    This  is   the  worst  kind  of  profana- 
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tion  ;  for  such  mix  together  things  holy  and  things 
profane,  even  to  the  extent  that  they  cannot  be 
separated;  nevertheless  they  must  be  separated 
that  men  may  be  either  in  heaven  or  in  hell; 
and  since  with  such  this  cannot  be  done,  all  that 
is  human,  both  intellectual  and  voluntary,  is  rooted 
out,  and,  as  has  been  said  before,  they  come  to 
be  no  longer  men.  Nearly  the  same  is  true  of 
those  who  in  heart  acknowledge  the  Divine  things 
of  the  Word  and  of  the  church,  but  immerse  them 
wholly  in  what  is  their  own  {proprium),  which  is  the 
love  of  ruling  over  all  things ;  of  which  much  has 
been  said  already.  For  such,  when  after  death  they 
become  spirits,  are  wholly  unwilling  to  be  led  by 
the  Lord,  but  wish  to  be  led  by  themselves ;  and 
when  loose  rein  is  given  to  their  love  they  wish  to 
rule  not  only  over  heaven  but  also  over  the  Lord ; 
and  as  they  cannot  do  this  they  deny  the  Lord  and 
become  devils.  It  must  be  understood  that  the 
life's  love  of  every  one,  which  is  the  ruling  love, 
continues  after  death,  and  cannot  be  taken  away. 

The  profane  of  this  sort  are  meant  by  the  "luke- 
warm," who  are  thus  described  in  the  Apocalypse  : 

"  I  know  thy  works,  that  thou  art  neither  cold  nor  hot ; 
would  thou  wert  cold  or  hot.  But  because  thou  art 
lukewarm,  and  neither  cold  nor  hot,  I  will  spew  thee 
out  of  My  mouth"  (iii.  15,  16). 

This  kind  of  profanation  is  thus  described  by  the 
Lord  in  Matthew: 

'*When  the  unclean  spirit  goeth  out  of  a  man  he  walk- 
eth  through  dry  places,  seeking  rest  and   finding  it 


306  THh   'DiyiKE  'PROVIDENCE 

not.  Then  he  saith,  1  will  return  to  the  house  whence 
I  went  forth.  When  he  cometh  he  findeth  it  empty 
and  swept  and  adorned  for  him.  Then  he  goeth  away 
and  taketh  to  himself  seven  other  spirits  worse  than 
himself,  and  entering  in  they  dwell  there ;  and  the 
latter  things  of  that  man  become  worse  than  the  first " 
{xii.  43-45). 

Man's  conversion  is  here  described  by  **  the  unclean 
spirit's  going  out  of  him  ;"  and  his  turning  back  to 
former  evils  when  goods  and  truths  have  been  cast 
out  is  described  by  ".the  return  of  the  unclean 
spirit  with  seven  others  worse  than  himself  into  the 
house  adorned  for  him  ;' '  and  the  profanation  of 
what  is  holy  by  a  profane  person  is  described  by 
*  *  the  last  things  with  that  man  becoming  worse  than 
the  first. ' '     The  same  is  meant  by  this  in  yokn : 

Jesus  said  to  the  man  who  had  been  healed  at  the  pool 
of  Bethesda,  "Sin  no  more,  lest  a  worse  thing  befall 
thee*'  (v.  14), 

The  Lord's  providing  against  man's  acknow- 
ledging truths  interiorly  and  afterwards  receding  and 
becoming  profane  is  meant  by  these  words  : 

"  He  hath  blinded  their  eyes  and  hardened  their  heart, 
lest  they  should  see  with  theii*  eyes  and  understand 
with  their  heart,  and  turn,  and  I  should  heal  them" 
{^ohn  xii.  40). 

* '  Lest  they  should  txxrn  and  I  should  heal  them  ' ' 
signifies  lest  they  should  acknowledge  truths  and 
then  recede,  and  thus  become  profane.  For  the 
same  reason  the  Lord  spoke  in  parables  as  He  Him- 
self declares  {Matt.  xiii.  13).  The  Jews  being  for- 
bidden to  eat  fat  or  blood  (^Lev.  iii.  17  ;  vii.  23,  25), 
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signified  that  they  should  not  profane  what  is  holy  ; 
since  "  fat "  signified  Divine  good,  and  ' '  blood  ' ' 
Divine  truth.  That  he  who  is  once  converted  must 
continue  in  good  and  truth  to  the  end  of  his  life, 
the  Lord  teaches  in  Matthew  : 

Jesus  said,  **  He  that  endureth  to  the  end  shall  be  saved  '* 
(x.  22 ;  also  Mark  xiii.  13). 


\%  (iv. )  ,  Therefore  the  Lord  admits  man  in- 
teriorly into  the  truths  of  wisdom  and  at  the  sam.e 
time  into  the  goods  of  love  only  so  far  as  he  can  be 
kept  in  them,  even  to  the  end  of  his  life, — The  de- 
monstration of  this  .must  proceed  by  distin6l  steps, 
for  two  reasons  ;  first,  because  it  concerns  human 
salvation  ;  and  secondly,  because  a  knowledge  of  the 
laws  of  permission  depends  upon  a  knowledge  of 
this  law,  which  will  be  considered  in  the  next  chap- 
ter. It  concerns  human  salvation,  since,  as  has  just 
been  said,  he  that  acknowledges  the  Divine  things 
of  the  Word,  and  thus  of  the  church,  and  after- 
wards recedes  from  them,  profanes  holy  things  most 
grievously.  Therefore  to  so  unfold  this  arcanum  of 
the  Divine  providence  that  the  rational  man  may 
see  it  in  his  light,  it  must  be  set  forth  in  the  follow- 
ing order  :  (i.)  Good  and  evil  cannot  be  in  man's 
interiors  together,  neither,  ther-efore,  the  falsity  of 
evil  and  the  truth  of  good  together.  (2.)  Good 
and  the  truth  of  good  can  be  brought  into  man's 
interiors  by  the  Lord  only  so  far  as  evil  and  the 
falsity  of  evil  there  have  been  removed.  (3.)  If 
good  with  its  truth  were  to  be  brought  in  before  or 
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to  a  greater  extent  than  evil  with  its  falsity  is  re- 
moved, man  would  recede  from  good  and  return  to 
his  evil.  (4.)  When  man  is  in  evil  many  truths 
may  be  brought  into  his  understanding,  and  these 
may  be  stored  up  in  his  memory,  and  yet  not  be 
profaned.  (5.)  But  the  Lord  by  His  Divine  pro- 
vidence takes  especial  care  that  the  will  shall  re- 
ceive from  the  understanding  only  so  fast  as,  and 
to  the  extent  that,  man  as  if  of  himself  removes 
evils  in  the  external  man.  (6.) .  If  it  should  receive 
faster  or  more,  the  will  would  adulterate  good  and 
the  understanding  would  falsify  truth  by  mixing 
them  with  evils  and  with  falsities.  (7.)  Therefore 
the  Lord  admits  man  interiorly  into  the  truths  of 
wisdom  and  into  the  goods  of  love  only  so  far  as 
he  can  be  kept  in  them  to  the  end  of  his  life. 

233*  Therefore,  to  so  unfold  this  arcanum  ol 
the  Divine  providence  that  a  rational  man  may  see 
it  in  his  light,  the  points  that  have  now  been  pre- 
sented must  be  explained  one  by  one.  First :  Good 
and  evil  cannot  be  in  marCs  interiors  together^ 
neither,  therefore^  the  falsity  of  evil  and  the  truth 
of  good  together.  The  interiors  of  man  mean  the 
internal  of  his  thought,  of  which  he  knows  nothing- 
until  he  comes  into  the  spiritual  world  and  its  light, 
vvhich  he  does  after  death.  In  the  natural  world 
this  can  be  known  only  from  the  delight  of  his 
love  in  the  external  of  his  thought,  and  from  evils 
themselves  while  he  is  examining  them  in  himself; 
for,  as  has  been  shown  above,  the  internal  of  thought 
in  man  is  bound  to  the  external  of  thought  by  such 
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a  bond  that  they  cannot  be  separated.  But  of  this 
more  will  be  said.  The  terms  ^'ood  and  truth  of 
goody  also  evil  and  falsity  of  evil  are  used  because 
good  cannot  exist  apart  from  its  truth,  nor  evil 
apart  from  its  falsity;  for  they  are  bedfellows  or 
consorts  ;  for. the  life  of  good  is  from  its  truth,  and 
the  life  of  truth  is  from  its  good.  The  same  is 
true  of  evil  and  its  falsity. 

That  evil  with  its  falsity  and  good  with  its  truth 
cannot  be  in  man's  interiors  together  the  rational 
man  can  see  without  explanation ;  for  evil  is  the 
opposite  of  good,  and  good  is  the  opposite  of  evil, 
and  two  opposites  cannot  exist  together.  More- 
over, there  is  inherent  in  all  evil  a  hatred  of  good, 
and  there  is  inherent  in  all  good  a  love  of  proted- 
ing  itself  against  evil  and  of  separating  it  from 
itself;  from  which  it  follows  that  one  cannot  be 
together  with  the  other ;  and  if  they  were  together 
there  would  arise  first  a  confli<5l  and  combat,  and 
then  destruftion;  as  the  Lord  also  teaches  in  these 
words : 


«f 


Every  kingdom  divided  against  itself  is  brought  to  des- 
olation ;  and  every  city  or  house  divided  against  itself 

standeth  not He  that  is  not  with  Me  is  against 

Me;   and  he  that  gathereth  not  with  Me  scattereth" 
(Matt.  xii.  25,  30). 


And  again. 


<« 


No  one  can  serve  two  masters  at  the  same  time  ;  for 
either  he  will  hate  the  one  and  love  the  other,  or  he 
will  hold  to  the  one  and  despise  the  other"  (Matt, 
vi.  24). 
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• 

Two  opposites  cannot  exist  together  in  one  sub- 
stance or  form  without  its  being  torn  asunder  and 
destroyed.  If  one  should  approach  and  come  near 
to  the  otHer  they  would  surely  separate  like  two 
enemies,  one  keeping  himself  within  his  camp  or 
his  fortificatibns,  and  the  other  keeping  outside  of 
them.  This  is  true  of  the  evil  and  of  the  good  in 
a  hypocrite ;  he  is  in  both,  but  the  evil  is  within 
and  the  good  is  without,  and  thus  the  two  are  sep- 
arated and  are  not  mixed  together.  From  all  this 
it  is  clear  that  evil  with  its  falsity  and  good  with  its 
truth  cannot  exist  together. 

Secondly :  Good  and  the  truth  of  good  can  be 
brought  into  a  man^s  interiors  by  the  Lord  only  so 
far  as  evil  and  the  falsity  of  evil  there  have  been 
removed.  This  is  a  necessary  consequence  of  the 
foregoing ;  since,  if  evil  and  good  cannot  exist  to- 
gether good  cannot  be  brought  in  until  evil  has 
been  removed.  The  term  man's  interiors  is  used, 
meaning  the  internal  of  thought,  which  will  now  be 
considered.  Either  the  Lord  or  the  devil  must  be 
in  these  interiors.  The  Lord  is  there  after  reform- 
ation, but  the  devil  is  there  before  it ;  consequently 
so  far  as  man  suffers  himself  to  be  reformed  the 
devil  is  cast  out ;  but  so  far  as  he  does  not  suffer 
himself  to  be  reformed  the  devil  remains.  Who 
cannot  see  that  it  is  impossible  for  the  Lord  to 
enter  so  long  as  the  devil  is  there?  And  he  is 
there  so  long  as  man  keeps  the  door  closed,  which 
IS  where  man  and  the  Lord  a<5l  together.  That  the 
Lord  enters  when  that  door  is  opened  by  man's 
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instrumentality  He  teaches  in  the  Apocalypse: 


<t 


I  stand  at  the  door  and  knock ;  if  any  one  hear  My 
voice  and  open  the  door,  I  will  come  in  to  him  and 
will  sup  with  him  and  he  with  Me  "  (iii.  20). 


The  door  is  opened  by  man^s  removing  evil  by 
shunning  and  turning  away  from  it  as  infernal  and 
diabolical ;  for  whether  you  say  evil  or  the  devil  it 
is  the  same  ;  and  on  the  other  hand,  whether  you 
say  good  or  the  Lord  it  is  the  same ;  for  the  Lord 
is  within  all  good,  and  the  devil  is  within  all  evil. 
This  makes  clear  the  truth  of  the  matter. 

Thirdly  :  If  good  with  its  truth  were  to  be  brought 
in  before  or  to  a  greater  extent  than  evil  with  its 
falsity  is  removed,  man  would  recede  from  good 
and  return  to  his  evil.  And  for  this  reason,  that 
evil  would  be  the  stronger,  and  the  stronger  con- 
quers, if  not  at  the  time  then  afterwards.  So  long 
as  evil  is  the  stronger,  good  cannot  be  brought 
into  the  inmost  apartments  but  only  into  the  en- 
trance hall ;  because  evil  and  good,  as  has  been 
said,  cannot  exist  together,  and  what  is  only  in  the 
entrance  hall  is  removed  by  the  enemy  that  is  in 
the  inner  rooms ;  and  in  consequence  there  is  a 
receding  from  good  and  a  return  to  evil,  which  is 
the  worst  kind  of  profanation. 

Furthermore,  the  essential  delight  of  man's  life 
fe  to  love  himself  and  the  world  above  all  things. 
This  delight  cannot  be  removed  instantly,  but  only 
gradually ;  and  so  much  as  there  is  of  this  delight 
remaining  in  man  so  far  evil  prevails  in  him.    And 
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there  is  no  way  in  wHich  this  evil  can  be  removed 
except  that  the  love  of  self  become  a  love  of  uses, 
or  the  love  of  rule  come  to  have  uses  as  its  end  and 
not  self;  for  then  uses  constitute  the  head,  and  the 
love  of  self  or  love  of  ruling  constitutes  first  the 
body  beneath  the  head,  and  then  the  feet  on  which 
it  walks.  Who  does  not  see  that  good  must  con- 
stitute the  head,  and  that  when  it  does  the  Lord 
is  there?  Good  and  use  are  one.  Who  does  not 
see  that  if  evil  constitutes  the  head  the  devil  is 
there?  And  as  civil  arid  moral  good,  and  spiritual 
good  also  in  external  form,  must  be  accepted,  who 
does  not  see  that  this  then  constitutes  the  feet  and 
the  soles  of  the  feet,  to  be  walked  upon? 

Since,  then,  the  state  of  man*s  life  must  be  re- 
versed, so  that  what  is  above  shall  be  below,  and 
this  reversal  cannot  be  effedled  instantly,  for  the 
greatest  delight  of  life,  which  is  from  love  of  self 
and  consequent  love  of  dominion,  can  only  gradu- 
ally be  weakened  and  turned  into  a  love  of  uses, 
therefore  good  can  be  brought  in  by  the  Lord  no 
faster  or  to  a  greater  extent  than  this  evil  is  re- 
moved; and  if  it  were  man  would  recede  from 
good  and  return  to  his  evil. 

Fourthly :  When  man  is  in  evil  many  truths 
may  be  brought  into  his  understandings  and  these 
may  be  stored  up  id  the  memory  ^  and  yet  not  be  pro- 
faned. This  is  because  the  understanding  does  not 
flow  into  the  will,  but  the  will  flows  into  the  under- 
standing ;  and  as  the  understanding  does  not  flow 
into  the  will  many  truths  may  be  received  by  it 
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and  stored  up  in  the  memory,  and  not  be  mixed 
with  the  evil  of  the  will,  consequently  holy  things 
will  not  be  profaned.  Moreover,  it  is  incumbent 
upon  every  one  to  learn  truths  from  the  Word  or 
from  preaching,  to  lay  them  up  in  the  memory 
and  to  think  about  them.  For  from  the  truths 
that  are  in  the  memory,  and  that  come  from  it  into 
the  thought  the  understanding  must  teach  the  will, 
that  is,  must  teach  the  man  what  to  do.  Therefore 
this  is  the  chief  means  of  reformation.  When  truths 
are  in  the  understanding  only,  and  from  it  in  the 
memory,  they  are  not  in  the  man,  but  outside  of 
him. 

Man's  memory  may  be  compared  to  the  rumin- 
ating stomach  of  certain  animals,  into  which  they 
first  receive  their  food ;  and  so  long  as  it  is  there 
it  is  not  within  but  without  the  body ;  but  when 
they  draw  the  food  out  of  the  stomach  and  eat  it 
it  becomes  a  part  of  their  life,  and  the  body  is 
nourished.  Man's  memory  contains  spiritual  not 
material  foods,  that  is,  truths,  which  in  themselves 
are  knowledges.  So  far  as  a  man  by  thinking,  or 
as  it  were  by  ruminating,  draws  these  from  the 
memory,  his  spiritual  mind  is  nourished.  The  will's 
love  is  what  longs  and  as  it  were  has  an  appetite 
for  these,  and  causes  them  to  be  imbibed  and  to 
furnish  nourishment.  If  that  love  is  evil  it  longs 
for  and  as  it  were  has  an  appetite  for  things  un^ 
dean ;  but  if  good  it  longs  for  and  has  an  appe- 
tite for  things  that  are  clean ;  and  what  is  not  suit- 
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able  it  separates,  dismisses,  and  casts  forth,  which 
is  done  in  various  ways. 

Fifthly :  But  the  Lord  by  His'  Divine  providence 
takes  especial  care  that  the  will  shall  receive  from 
the  understanding  only  so  fast  aSy  and  to  the  extent 
thaty  man  as  if  of  himself  removes  evils  in  the 
external  man.  For  what  is  received  by  the  will 
comes  into  the  man  and  is  appropriated  to  him 
and  comes  to  be  of  his  life;  and  in  the  life  itself, 
which  man  has  from  the  will,  evil  and  good  cannot 
be  together,  if  they  were  he  would  perish  ;  but  the 
two  can  be  in  the  understanding,  where  they  are 
called  falsities  of  evil  and  truths  of  good ;  yet  they 
are  not  together,  if  they  were  man  would  be  un- 
able from  good  to  see  evil  or  from  evil  to  know 
good ;  but  they  are  there  distinguished  and  separ- 
ated, like  a  house  into  inner  and  outer  parts. 
When  an  evil  man  thinks  and  talks  about  good 
things  he  thinks  and  speaks  exteriorly,  but  interi- 
orly when  he  thinks  and  speaks  about  evil  things ; 
therefore  when  he  says  good  things  his  speech 
comes  as  it  were  from  the  outer  wall  of  the  house. 
It  may  be  likened  to  fruit  fair  on  the  surface,  but 
wormy  and  rotten  within ;  or  to  the  shell  of  a 
dragon's  ^%^, 

Sixthly :  If  it  should  receive  faster  or  morCy  the 
will  would  adulterate  good  and  the  understanding 
would  falsify  truth  by  mixing  them  with  evils  and 
with  falsities  therefrom.  When  the  will  is  in  evil 
it  adulterates  good  in  the  understanding ;  and  good 
adulterated  in  the  understanding  is  evil  in  the  will, 
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for  it  proves  that  evil  is  good,  and  that  good  is 
evil";  evil  does  this  with  all  good  which  is  oppos- 
ite to  itself.  Evil  also  falsifies  truth,  for  the  truth 
of  good  is  opposite  to  falsity  of  evil ;  and  this  is 
done  by  the  will  in  the  understanding,  and  not  by 
the  understanding  from  itself  In  the  Word  adul- 
terations of  good  are  depidled  by  adulteries  and 
falsifications  of  truth  by  whoredoms.  These  adul- 
terations and  falsifications  are  effecfted  by  reason- 
ings from  the  natural  man,  which  is  in  evil,  also 
by  proofs  drawn  from  the  appearances  of  the  sense 
of  the  letter  of  the  Word. 

The  love  of  self,  which  is  the  head  of  all  evils, 
surpasses  all  other  loves  in  its  ability  to  adulterate 
goods  and  falsify  truths ;  and  it  does  this  by  a  mis- 
use of  the  rationality  that  every  man,  both  the  evil 
man  and  the  good  man,  has  from  the  Lord.  By 
its  proofs  it  can  even  make  evil  to  appear  wholly 
like  good,  and  falsity  like  truth.  What  can  it  not 
do  when  it  can  prove  by  a  thousand  arguments  that 
nature  created  itself,  and  that  it  then  created  men, 
beasts,  and  plants  of  all  kinds ;  also  that  by  influx 
from  its  inner  self  nature  causes  men  to  live,  to 
think  analytically,  and  to  understand  wisely?  Self- 
love  excels  in  its  ability  to  prove  whatever  it  will 
because  its  outer  surface  is  a  kind  of  splendor  of 
light  variegated  in  different  colors.  This  splendor 
is  the  glory  of  being  wise  that  pertains  to  that  love, 
and  also  thereby  of  being  eminent  and  dominant. 

But  when  it  has  established  these  principles  this 
love  becomes  so  blind  as  not  to  see  but  that  man 
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is  a  beast,  and  that  man  and  beast  think  in  the 
same  way,  and  even  that  if  a  beast  could  speak 
it  would  be  a  man  in  another  form.  If  it  can  be 
led  by  any  persuasion  to  believe  that  something  of 
man  lives  after  death,  it  is  then  so  blind  as  to  believe 
that  the  same  is  true  of  the  beast ;  and  that  this 
something  that  lives  after  death  is  only  a  subtle 
exhalation  of  life,  like  a  vapor,  which  still  setdes 
back  to  its  corpse ;  or  that  it  is  something  vital 
without  sight,  hearing,  or  speech,  thus  is  blind,  deaf, 
and  dumb,  floating  about  and  thinking;  besides 
other  insanities,  with  which  nature  itself,  which  in 
itself  is  dead,  inspires  the  fancy.  This  the  love 
of  self  does,  which  viewed  in  itself  is  the  love  of 
one's  own  {propHum) ;  and  man's  own  in  respe<5l  to 
its  affedlions,  which  are  all  natural,  is  not  unlike 
the  life  of  a  beast ;  while  in  respedl  to  its  percep- 
tions, because  they  are  from  these  affeftions,  it  is 
not  unlike  a  bird  of  night.  Consequently  whoever 
continually  immerses  his  thoughts  in  what  is  his 
own  cannot  be  raised  out  of  natural  into  spiritual 
light  and  see  anything  of  God,  of  heaven,  and  of 
the  eternal  life.  Because  this  love  is  such,  and 
nevertheless  excels  in  its  ability  to  confirm  what- 
ever it  pleases,  it  has  a  like  ability  to  adulterate 
the  goods  of  the  Word,  and  to  falsify  its  truths, 
while  from  a  kind  of  necessity  it  is  kept  in  a  confes- 
sion of  them. 

Seventhly  :  Therefore  the  Lord  admits  man  m- 
ieriorly  into  the  truths  of  wisdom  and  into  the  goods 
of  hve  only  so  far  as  he  can  be  kept  in  them  to  the 


CHAPTER  XII.,  N.  2JJ  317 

e?td  of  his  life.  This  the  Lord  does  that  man  may 
not  fall  into  that  most  grievous  kind  of  profana- 
ation  of  what  is  holy  which  has  been  treated  of  in 
this  chapter.  It  is  because  of  this  danger  that  the 
Lord  permits  evils  of  life  and  many  heresies  in 
worship.  Of  the  permissions  of  these  something 
will  be  seen  in  the  se<5lions  following. 


XIIL 


THE  LAWS  OF  PERMISSION  ARE  ALSO  LAWS  OF  THE  DIVINE 

PROVIDENCE. 


THERE  are  no  laws  of  permission  by  themselves 
or  apart  from  the  laws  of  the  Divine  provid- 
ence, but  the  two  are  the  same ;  when,  there- 
fore, God  is  said  to  permit  it  is  not  meant  that  He 
wills,  but  that  on  account  of  the  end,  which  is  salva- 
tion. He  cannot  avert.  Whatever  is  done  for  the 
sake  of  the  end,  which  is  salvation,  is  according  to 
the  laws  of  the  Divine  providence.  For  the  Divine 
providence,  as  has  been  said  before,  is  constantly- 
moving  in  a  way  diverse  from  and  contrary  to  man's 
will,  continually  intent  upon  its  end ;  and  in  con- 
sequence, at  every  instant  of  its  operation  or  at 
every  step  of  its  progress,  where  it  observes  man 
to  be  swerving  from  that  end,  it  guides,  bends,  and 
directs  him  according  to  its  laws,  by  leading  him 
away  from  evil  and  leading  him  to  good.  That 
this  cannot  be  done  without  the  permission  of  evil 
will  be  seen  in  what  follows.  Moreover,  nothing  can 
be  permitted  without  a  reason,  and  the  reason  can  be 
found  only  in  some  law  of  the  Divine  providence, 
which  law  teaches  why  it  is  permitted. 

*35»   One  who  does  not  acknowledge  the  Di- 
vine providence  at  all  does  not  in  his  heart  acknow- 
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ledge  God,  but  acknowledges  nature  in  place  of 
God,  and  human  prudence  in  place  of  the  Divine 
providence.  This  does  not  appear  to  be  true,  be- 
cause man  can  think  in  one  way  or  another,  and 
can  talk  in  one  way  or  another.  From  his  inner 
self  he  is  able  to  think  and  talk  in  one  way,  and 
from  his  outer  self  in  another  way.  He  is  like  a 
hinge  that  can  let  the  door  turn  either  way,  one 
way  when  one  is  entering,  and  the  other  when  go- 
ing out ;  or  like  a  sail  by  which  a  vessel  can  be 
turned  either  way  in  its  course,  as  the  master  sets 
it.  Those  that  have  confirmed  themselves  in  favor 
of  human  prudence  to  such  an  extent  as  to  deny  the 
Divine  providence,  so  long  as  they  are  in  that 
thought  of  theirs,  give  heed  to  nothing  else,  what- 
ever they  may  be  seeing,  hearing,  or  reading ;  nor 
are  they  able  to  do  so,  because  they  receive  nothing 
from  heaven,  but  only  from  themselves.  And  be- 
cause they  draw  conclusions  from  appearances  and 
fallacies  only,  and  see  nothipg  else,  they  can  swear 
that  it  is  so.  Moreover,  if  they  acknowledge  nature 
alone  they  may  be  angry  with  the  defenders  of  Di- 
vine providence ;  provided  they  are  not  priests,  for 
they  regard  this  as  a  matter  belonging  to  the  teach- 
ing or  funftion  of  the  priesthood. 

236*  We  will  now  enumerate  some  things  that 
belong  to  permission  and  yet  are  in  accord  with 
the  laws  of  Divine  providence,  by  which  a  merely 
natural  man  confirms  himself  in  favor  of  nature 
against  God,  and  in  favor  of  human  prudence  against 
Divine  providence.     For  example :  When  he  reads 
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in  the  Word  that  the  wisest  of  mankind,  Adam  and 
his  wife,  suffered  themselves  to  be  seduced  by  a  ser- 
pent, and  that  God  did  not  avert  this  by  his  Di- 
vine providence;  that  their  first  son  Cain  killed 
his  brother  Abel,  and  that  God  did  not  withhold 
him  at  the  time  by  speaking  with  him,  but  only 
after  the  deed,  by  cursing  him  ;  that  the  Israelitish 
nation  worshipped  a  golden  calf  in  the  desert,  and 
acknowledged  it  as  God  who  led  them  out  of  the 
land  of  Egypt,  and  yet  Jehovah  saw  this  from  Mount 
Sinai  near  by  and  did  not  seek  to  prevent  it ;  also 
that  David  numbered  the  people,  and  in  conse- 
quence a  plague  was  sent  upon  them,  by  which 
so  many  thousands  of  men  perished,  and  that  God, 
not  before  but  after  the  deed,  sent  Gad  the  pro- 
phet to  David  and  denounced  punishment;  that 
Solomon  was  permitted  to  establish  idolatrous  wor- 
ship, and  many  kings  after  him  were  permitted  to 
profane  the  temple  and  the  holy  things  of  the 
church ;  and  finally,  that  that  nation  was  permitted 
to  crucify  the  Lord.  In  these  and  many  other 
things  in  the  Word  one  who  acknowledges  nature 
and  human  prudence  sees  nothing  but  what  is  con- 
trary to  Divine  providence ;  therefore  he  can  use 
these  things  as  arguments  for  reje<Sing  it,  if  not  in 
his  outer  thought  which  is  nearest  to  speech,  still  in 
that  inner  thought  which  is  remote  from  it. 

237.  Every  worshipper  of  himself  and  of  na- 
ture confirms  himself  against  the  Divine  providence 
when  he  sees  in  the  world  so  many  impious  people, 
and  so  many  of  their  impieties,  and  at  the  same 
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time  the  glorying  of  some  in  these  impieties,  and 
yet  no  punishment  of  such  by  God  on  this  account. 
And  he  confirms  himself  against  the  Divine  pro- 
vidence still  further  when  he  sees  that  plots,  de- 
vices, and  frauds  are  successful  even  against  the 
pious,  just^  and  sincere ;  and  that  injustice  triumphs 
over  justice  in^  the  courts  and  in  business.  Espe- 
cially does  he  confirm  himself  in  this  when  he  sees 
the  impious  exalted  to  honors  and  to  high  offices 
in  church  and  state,  also  abounding  in  wealth,  and 
living  in  luxury  and  magnificence ;  while  on  the 
other  hand  he  sees  the  worshippers  of  God  despised 
and  poor.  He  also  confirms  himself  against  Divine 
providence  when  he  refle<5ls  that  wars  are  permitted, 
and  the  consequent  slaughter  of  so  many  men,  and 
the  plundering  of  so  many  cities,  nations,  and  fami- 
lies; also  that  vi6lories  are  on  the  side  of  prud- 
ence, and  sometimes  not  on  the  side  of  justice;  and 
that  it  makes  no  difference  whether  the  commander 
is  an  upright  man  or  not ;  besides  other  things  like 
these;  all  of  which  are  permissions  according  to 
the  laws  of  the  Divine  providence. 

ajS.  The  same  natural  man  confirms  himself 
against  Divine  providence  when  he  considers  the 
religious  conditions  of  various  peoples ;  as  that 
there  are  some  who  are  totally  ignorant  of  God; 
some  who  worship  the  sun  and  moon ;  some  also 
who  worship  monstrous  idols,  graven  images,  and 
even  dead  men ;  still  further  when  he  sees  the  Mo- 
hammedan religion  accepted  by  so  many  empires 
and  kingdoms,  and  the  Christian  religion  only  in 
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Europe,  the  smallest  division  of  the  habitable  globe, 
and  there  it  is  divided;  and  that  there  are  some 
in  it  who  claim  for  themselves  a  Divine  power,  and 
wish  to  be  worshipped  as  gods,  and  invoke  the 
dead ;  also  that  there  are  some  who  place  salvation 
in  certain  phrases  which  they  must  think  and  talk 
about,  making  no  account  of  the  good  works  they 
must  do;  also  that  there  are  few  who  live  their 
religion ;  besides  the  heresies,  of  which  there  have 
been  many,  some  of  which  exist  at  this  day,  as 
those  of  the  Quakers,  the  Moravians,  the  Anabap- 
tists, and  others ;  also  that  Judaism  still  continues. 
From  these  things  he  who  denies  Divine  provid- 
ence concludes  that  religion  in  itself  is  nothing, 
but  is  necessary  because  it  serves  as  a  restraint. 

239*  To  these  arguments  others  can  be  added 
at  this  day  by  which  those  who  think  interiorly  in 
favor  of  nature  and  human  prudence  alone  may 
still  further  confirm  themselves ;  as  that  the  whole 
Christian  world  has  acknowledged  three  Gods,  not 
knowing  that  God  is  one  in  person  and  in  essence, 
and  that  the  Lord  is  the  one  God ;  also  that  it  has 
not  hitherto  been  known  that  in  every  particular  of 
the  Word  there  is  a  spiritual  sense,  and  that  its 
holiness  is  from  this;  also  that  it  has  not  been 
known  that  to  shun  evils  as  sins  is  the  Christian 
religion  itself;  and  that  it  has  not  been  known 
that  man  lives  a  man  after  death.  For  men  can 
say  to  themselves  and  to  one  another.  Why  does 
the  Divine  providence,  if  there  is  any,  now  first  re- 
veal such  things? 
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a40«  All  the  things  that  have  been  mentioned 
in  sedions  236,  237,  238,  and  239,  have  been  pre- 
sented to  the  end  that  it  may  be  seen  that  each 
and  all  things  that  take  place  in  the  world,  both 
with  the  evil  and  with  the  good,  belong  to  the  Di- 
vine providence ;  consequently  that  the  Divine  pro- 
vidence is  in  the  smallest  particulars  of  man's 
thoughts  and  anions,  and  therefore  is  universal. 
But  as  this  cannot  be  seen  from  the  things  pre- 
sented unless  each  one  is  explained  by  itself  they 
shall  be  briefly  explained  in  the  order  in  which  they 
were  presented,  beginning  with  se<Sion  236. 

^i.  (i.)  The  wisest  of  mankind,  Adam  and 
his  wife^  suffered  themselves  to  be  seduced  by  a  ser- 
pent, and  God  did  not  avert  this  by  His  Divine  pro- 
vidence,— This  is  so,  inasmuch  as  by  Adam  and 
his  wife  the  first  men  that  were  created  on  this  earth 
are  not  meant,  but  the  men  of  the  Most  Ancient 
Church ;  and  their  new  creation  or  their  regenera- 
tion is  thus  described.  Their  new  creation  itself, 
that  is,  their  regeneration,  is  described  in  the  first 
chapter  of  Genesis  by  the  creation  of  heaven  and 
earth ;  their  wisdom  and  intelligence  by  the  garden 
of  Eden ;  and  the  end  of  that  church  by  their  eat- 
ing fi'om  the  tree  of  knowledge.  For  the  Word  in 
its  bosom  is  spiritual,  containing  arcana  of  Divine 
wisdom ;  and  that  it  may  contain  these  it  is  written 
throughout  wholly  by  correspondences  and  repre- 
sentatives. This  makes  clear  that  the  men  of  that 
church,  who  were  in  the  beginning  the  wisest  of 
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men,  but  in  the  end,  from  the  conceit  of  their  own 
intelligence,  became  the  worst,  were  not  seduced 
by  any  serpent,  but  by  love  of  self;  and  it  is  this 
tftat  is  meant  by  "the  serpent's  head"  that  the 
Seed  of  the  woman,  that  is,  the  Lord,  should 
bruise. 

Who  b  not  able  to  see  from  reason  that  other 
things  are  meant  than  those  that  are  there  related 
historically  in  the  letter?  For  who  can  compre- 
hend how  the  world  could  have  been  created  in 
the  way  there  described?  Therefore  the  learned 
try  to  explain  the  contents  of  that  first  chapter, 
and  at  length  confess  that  they  do  not  understand 
it.  And  the  same  is  true  of  what  follows,  that  two 
trees,  a  tree  of  life  and  a  tree  of  knowledge,  were 
placed  in  the  garden  or  paradise,  the  latter  as  a 
cause  of  stumbling ;  also,  that  from  the  mere  eat- 
ing of  this  tree  they  so  far  transgressed  that  not 
only  they  but  the  whole  human  race,  their  poster- 
ity, became  subje<S  to  damnation ;  furthermore, 
that  they  could  have  been  seduced  by  a  serpent  ; 
besides  other  things  there  stated ;  as  that  the  wife 
was  created  from  the  rib  of  the  husband  ;  that  after 
their  fall  they  acknowledged  their  nakedness  and 
covered  it  with  fig-leaves,  and  that  coats  of  skin 
were  given  them  for  bodily  coverings;  and  that 
cherubim  were  placed  with  a  flaming  sword  to 
guard  the  way  to  the  tree  of  life. 

All  these  things  are  representatives,  depidling 
the  establishment  of  the  Most  Ancient  Church,  its 
condition,   its  change,  and   finally  its  destruftiou. 
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The  arcana  involved  in  all  these  things,  which  are 
contained  in  the  spiritual  sense  that  is  in  every  par- 
ticular of  the  story,  may  be  found  explained  in  the 
Arcana  Caelestia  on  Genesis  and  Exodus,  pub- 
lished at  London ;  and  it  can  there  be  seen  that 
'*the  tree  of  life  ^'  means  the  Lord  in  respeA  to  His 
Divine  providence;  and  "the  tree  of  knowledge** 
means  man  in  respedl  to  his  own  prudence. 

242*  (ii.)  Their  first  son  Cain  killed  his  brother 
Abel,  and  God  did  not  withhold  him  at  the  time  by 
speaking  zvith  him,  but  only  after  the  deed,  by  curs- 
ing him. — As  Adam  and  his  wife,  as  has  been  said 
above,  mean  the  Most  Ancient  Church,  so  Cain 
and  Abel,  their  first  sons,  mean  the  two  essentials 
of  the  church,  which  are  love  and  wisdom,  or  char- 
ity and  faith,  "Abel"  meaning  love  and  charity, 
and  "  Cain  "  wisdoni  and  faith ;  striflly,  wisdom  sep- 
arated from  love,  or  faith  separated  from  charity; 
and  wisdom  as  well  as  faith  when  so  separated  is 
such  that  it  not  only  reje<3s  love  and  charity,  but 
even  annihilates  them  ;  and  thus  it  kills  its  brother. 
That  faith  separate  from  charity  does  this  is  well 
known  in  the  Christian  world,  as  may  be  seen  in 
the  Doctrine  of  the  New  yerusalem  concerning 
Faith. 

The  cursing  of  Cain  involves  the  spiritual  state 
into  which  those  come  after  death  who  separate  faith 
from  charity  or  wisdom  from  love.  And  yet,  that 
wisdom  or  faith  might  not  perish  in  consequence, 
a  mark  was  put  upon  Cain  to  prevent  his  being 
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slain ;  for  love  cannot  exist  apart  from  wisdom,  or 
charity  apart  from  faith.  These  things  have  nearly 
the  same  representation  as  the  eating  from  the  tree 
of  knowledge ;  and  this  is  why  it  properly  follows 
the  description  of  Adam  and  his  wife.  Moreover, 
those  who  are  in  faith  separated  from  charity  are  in 
their  own  intelligence ;  while  those  who  are  in  char- 
ity and  in  faith  therefrom  are  in  intelligence  from 
the  Lord,  thus  in  the  Divine  providence. 

*43»  ("*•)  ^^  Israelitish  nation  worshipped 
a  golden  calf  in  the  desert  and  acknowledged  it 
as  God  who  led  them  out  of  the  land  of  Egypt ; 
and  yet  fehovah  saw  this  from  Mount  Sinai  near 
by,  and -did  not  seek  to  prevent  it. — This  took  place 
in  the  desert  of  Sinai  near  the  mountain.  Jehovah's 
not  withholding  them  from  that  abominable  worship 
is  in  accordance  with  all  the  laws  of  the  Divine 
providence  heretofore  set  forth,  as  well  as  with 
those  that  follow.  This  evil  was  permitted  them 
lest  they  should  all  perish.  For  the  sons  of  Israel 
were  led  out  of  Egypt  that  they  might  represent  fhe 
Lord's  church ;  and  this  they  could  not  represent 
unless  Egyptian  idolatry  had  first  been  rooted  out 
of  their  hearts ;  and  this  could  not  have  been  done 
without  its  having  been  left  for  them  to  a6l  in  ac- 
cord with  what  was  in  their  hearts,  that  this  might 
thereby  be  removed  by  means  of  severe  punish- 
ment. What  is  further  signified  by  that  worship, 
and  by  the  threat  that  they  should  be  wholly  rejefted 
and  that  a  new  nation  should  be  raised  up  by  Mo- 
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ses,  may  be  seen  in  the  Arcana  Caekstia  on  the 
thirty-second  chapter  of  Exodus^  where  these  things 
are  treated  of. 

244*  ^  (iv.)  David  numbered  the  people,  and  in 
consequence  a  plague  was  sent  upon  them,  by  which 
so  ma7iy  thousands  of  men  perished;  and  God^ 
not  before  but  after  the  deed,  sent  Gad  the  prophet 
to  Davidy  and  denounced  punishment  upon  him, — 
Whoever  confirms  himself  against  the  Divine  pro- 
vidence may  have  various  thoughts  and  refteftions 
about  this  also,  especially  why  David  was  not  ad- 
monished in  advance,  and  why  the  people  were  so 
severely  punished  for  the  king's  transgression.  His 
not  having  been  admonished  in  advance  is  in  ac- 
,  cordance  with  the  laws  of  Divine  providence  al- 
ready set  forth,  especially  the  .two  explained  from 
n.  129  to  153,  and  from  n.  154  to  174.  This  severe 
punishment  of  the  people  on  account  of  the  king's 
transgression,  and  the  smiting  of  seventy  thousand 
with  the  plague,  was  not  for  the  king's  sake  but  for 
the  people's  sake.     For  it  is  said, 

"  The  anger  of  Jehovah  was  kindled  against  Israel;  there- 
fore He  moved  David  against  them,  saying,  Go,  num- 
ber Israel  and  Judah"  (2  Sam,  xxiv.  i). 

*45«  (v.)  Solomon  was  permitted  to  establish 
idolatrous  worship, — This  was  done  that  he  might 
represent  the  Lord's  kingdom  or  the  church,  with 
all  the  varieties  of  religion  in  the  whole  world ;  for 
the  church  instituted  with  the  nation  of  Israel  and 
Judah  was  a  representative   church ;    therefore  aU 
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the  judgments  and  statutes  of  that  church  repre- 
sented the  spiritual  things  of  the  church,  which  are 
its  internals;  that  people  itself  representing  the 
church,  the  king  representing  the  Lord,  David 
representing  the  Lord  who  was  to  come'into  the 
world,  and  Solomon  the  Lord  after  His  coming. 
And  because  the  Lord  after  the  glorification  of  His 
Human  had  power  over,  heaven  and  earth  (as  He 
says.  Matt  xxviii.  i8),  so  Solomon  His  represent- 
ative appeared  in  glory  and  magnificence,  and  pos- 
sessed wisdom  above  all  the  kings  of  the  earth,  and 
also  built  the  temple.  Furthermore,  Solomon  per- 
mitted and  set  up  the  worship  of  many  nations, 
by  which  the  various  religions  in  the  world  were 
represented.  His  wives,  seven  hundred  in  number, 
an4  his  concubines,  who  numbered  three  hundred 
{i  Kings  xi.  3),  had  a  like  signification,  for  a  "wife" 
in  the  Word  signifies  the  church,  and  a  "  concu- 
bine" a  religion.  This  makes  clear  why  it  was 
granted  to  Solomon  to  build  the  temple,  which 
signified  both  the  Lord's  Divine  Human  (ybkn  ii. 
19,  21)  and  the  church  ;  and  why  he  was  permitted 
to  establish  idolatrous  worship,  and  to  marry  so 
many  wives.  That  by  "David,"  in  many  places 
in  the  Word,  the  Lord  who  was  to  come  into  the 
world  is  meant,  can  be  seen  in  the  Do6lrine  of  the 
New  yerusalent  concerning  the  Lord  (n.  43,  44). 

246*  (vi.)  Many  kings  after  Solomon  were 
permitted  to  profane  the  temple  and  the  holy  things 
of  the  church. — This  was  because  the  people  repre- 
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sented  the  church,  and  their  king  was  their  head ; 
and  as  the  nation  of  Israel  and  Judah  was  such  that 
they  could  no  longer  represent  the  church,  for  they* 
were  idolaters  at  heart,  they  gradually  fell  away 
from  representative  worship  by  perverting  all  things 
of  the  church,  till  at  last  it  was  devastated.  This 
was  represented  by  the  profanations  of  the  tem- 
ple by  the  kings,  and  by  their  idolatries ;  and  the 
essential  devastation  of  the  church  was  represented 
by  the  destruftion  of  the  temple  itself,  and  by  the 
carrying  away  of  the  people  of  Israel,  and  by  the 
captivity  of  the  people  of  Judah  in  Babylonia.  Such 
was  the  cause ;  and  whatever  is  done  from  any 
cause  is  done  from  the  Divine  providence  accord- 
ing to  some  law  of  it. 

a47«  (vii.)  That  nation  was  permitted  to  cruc- 
ify  the  Lard, — This  was  because  the  church  with 
that  nation  had  been  wholly  devastated,  and  had 
become  such  that  not  only  they  did  not  know 
and  acknowledge  the  Lord,  but  they  even  hated 
Him ;  and  yet  all  things  that  they  did  to  Him  were 
done  in  accordance  with  the  laws  of  His  Divine 
providence.  That  the  passion  of  the  cross  was 
the  last  temptation  or  the  last  combat,  by  which 
the  Lord  fully  conquered  the  hells  and  fully  glo- 
rified His  Human  may  be  seen  in  the  Doctrine  of 
the  New  yerusalem  concerning  the  Lord  (n.  12-14)  ; 
and  in  the  Do6lrine  of  the  New  yerusalem  con- 
cerning Faith  (n.  34,  35). 
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^48*  This  is  an  explanation  of  the  things  enu- 
merated above  (in  n.  236),  which  are  some  of  the 
things  from  the  Word  by  which  a  natural  man 
can  confirm  himself  by  his  reasonings  against  the 
Divine  providence.  For  whatever  such  a  man  sees, 
hears,  or  reads,  as  has  been  said,  he  can  employ  as 
an  argument  against  the  Divine  providence.  There 
are  few,  however,  who  confirm  themselves  against 
the  Divine  providence  from  such  things  as  are  in 
the  Word ;  but  many  do  so  froni  things  that  take 
place  before  their  eyes,  such  as  are  mentioned  in 
n.  237,  which  will  now  likewise  be  explained. 

249*  (i.)  Every  worshipper  of  himself  and  of 
nature  confirms  himself  against  the  Divine  provid- 
ence when  he  sees  in  the  world  so  many  impious 
people,  and  so  many  of  their  impietieSy  and  cU  the 
sam£  time  the  glorying  of  some  in  these  impieties, 
and  yet  no  punishment  of  such  by  God, — All  impi- 
eties and  the  glorying  in  them  are  permissions,  the 
causes  of  which  are  laws  of  the  Divine  providence. 
Every  man  can  freely,  yea,  most  freely,  think  as  he 
wishes,  as  well  against  God  as  for  God ;  and  he  that 
thinks  against  God  is  rarely  punished  in  the  natu- 
ral world,  because  there  he  is  always  in  a  state  to 
be  reformed;  but  he  is  punished  after  death  in  the 
spiritual  world,  for  he  can  then  no  longer  be  re- 
formed. 

That  the  laws  of  Divine  providence  are  the 
causes  of  permissions  is  clear  from  its  laws  that 
have  been  set  forth  above,  when  they  are  recalled 
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and  examined,  which  are  these :  Man  should  a6i 
from  freedom  in  accordance  with  reason  (see  above, 
n.  7 1-99) ;  Man  should  not  be  compelled  by  ex- 
ternal means  to  think  and  will,  and  thus  to  be- 
lieve and  love,  the  things  of  religion,  but  should 
guide  himself  and  sometimes  compel  himself  (see 
n.  129-153);  Man's  own  prudence  is  nothing,  it 
merely  appears  to  be  something,  and  ought  to 
appear  as  if  it  were;  but  the  Divine  providence, 
because  of  its  minute  particulars,  is  universal  (n. 
1 9 1-2 1 3)  ;  The  Divine  providence  looks  to  eternal 
things,  and  to  temporal  things  only  so  far  as  they 
make  one  with  eternal  things  (n.  214-220);  Man 
is  admitted  interiorly  into  truths  of  faith  and  into 
goods  of  charity  only  so  far  as  he  can  be  kept  in 
them  until  the  end  of  his  life  (n.  221-233). 

That  the  causes  of  permissions  are  laws  of  the 
Divine  providence  will  also  be  made  clear  from  what 
is  to  follow,  as  from  this :  Evils  are  permitted  for 
the  sake  of  the  end,  which  is  salvation.  Also  from 
this :  The  Divine  providence  is  unceasing,  both 
with  the  evil  and  with  the  good.  And  finally  from 
this :  The  Lord  cannot  a<5l  contrary  to  the  laws 
of  His  Divine  providence,  for  to  aft  contrary  to 
them  would  be  afting  contrary  to  His  Divine  love 
and  to  His  Divine  wisdom,  thus  contrary  to  Him- 
self When  these  laws  are  considered  together 
they  make  clear  the  reasons  why  impieties  are 
permitted  by  the  Lord,  and  are  not  punished  so 
long  as  they  are  in  the  thought,  and  rarely  even 
while  they  are  in  the  purpose  and  thus  in  the  will, 
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but  not  in  the  a<5l.  And  yet  its  own  punishment 
follows  every  evil ;  it  is  as  if  its  punishment  were 
inscribed  upon  the  evil,  and  this  punishment  the 
wicked  man  endures  after  death. 

By  what  has  now  been  set  forth  that  which  was 
stated  above  (in  n.  237)  is  also  explained,  namely. 
The  worshipper  of  himself  and  of  nature  confirms 
himself  against  the  Divine  providence  still  further 
when  he  sees  that  plots ^  devices^  and  frauds  are 
successful  even  against  the  pious ^  just^  and  sincere  / 
and  that  injustice  trium-phs  over  justice  in  the  courts 
and  in  business.  All  the  laws  of  Divine  providence 
are  necessities  ;  and  as  they  are  the  causes  of  the 
permission  of  these  things  it  is  clear  that  if  man  is 
to  live  as  a  man,  to  be  reformed  and  to  be  saved, 
these  things  can  be  taken  away  from  him  by  the 
Lord  only  by  means, — by  the  Word,  and  especially 
by  the  commandments  of  the  decalogue, — ^w^ith 
those  who  acknowledge  all  kinds  of  murder,  adul- 
tery, theft,  and  false  witness  as  sins  ;  but  with  those 
who  do  not  acknowledge  such  things  to  be  sins, 
by  means  of  the  civil  laws  and  the  fear  of  their  pun- 
ishments, also  by  means  of  moral  laws,  and  the  fear 
of  the  loss  of  reputation,  and  thereby  of  honor  and 
wealth.  By  these  means  the  Lord  leads  the  evil, 
but  only  away  from  doing  these  things,  not  from 
thinking  and  willing  them  ;  while  by  the  former 
means  He  leads  the  good,  not  only  away  from  do- 
ing these  things,  but  also  from  thinking  and  willing 
them. 
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250*  (ii.)  The  worshipper  of  himself  and  of 
nature  confirms  himself  against  the  Divine  pro- 
vidence when  he  sees  the  impious  exalted  to  honors 
and  to  high  offices  in  church  and  statCy  also  abound- 
ing in  wealth  and  living  in  luxury  and  magnifi- 
cence ^  while  he  sees  the  worshippers  of  God  despised 
and  poor, — The  worshipper  of  himself  and  of  nature 
believes  dignities  and  wealth  to  be  the  highest  and 
the  only  happiness  that  can  be  granted,  thus  hap- 
piness itself;  and  if  he  has  any  thought  of  God 
from  a  sense  of  worship  instilled  in  infancy  he 
calls  them  Divine  blessings ;  and  so  long  as  he  is 
not  puffed  up  by  them  he  thinks  that  there  is  a 
God,  and  even  worships  God.  But  there  lies  hid- 
den in  the  worship  what  he  is  himself  then  ignor- 
ant of,  an  aspiration  to  be  raised  up  by  God  to 
still  higher  dignities,  and  to  still  greater  wealth; 
and  when  he  reaches  these  his  worship  tends  more 
and  more  to  outward  things,  until  it  so  falls  away 
that  at  length  he  despises  and  denies  God ;  and  he 
does  the  same  if  he  is  cast  down  from  the  dig- 
nity and  opulence  on  which  he  has  set  his  heart. 
What,  then,  are  dignities  and  wealth  to  the  wicked 
but  stumblingblocks  ? 

But  to  the  good  they  are  not  so,  because  they 
do  not  set  their  hearts  on  them,  but  on  the  uses 
or  the  goods  in  the  performance  of  which  dignities 
and  wealth  are  of  service  as  means.  Therefore 
only  he  that  is  a  worshipper  of  himself  and  nature 
can  confirm  himself  against  Divine  providence  be- 
cause of  the  advancement  of  the  impious  to  hon- 
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ors  and  wealth  and  to  high  offices  in  church  and 
state.  Moreover,  what  is  dignity  greater  or  less? 
And  what  is  opulence  greater  or  less?  In  itself  is 
it  anything  but  an  imaginary  something?  Is  one 
person  more  fortunate  or  happier  than  another? 
Does  a  great  man,  or  even  a  king  or  emperor, 
after  a  single  year,  regard  the  dignity  as  anything^ 
more  than  something  common,  which  no  longer  ex- 
alts his  heart  with  joy,  but  may  even  become  worth- 
less to  him?  Are  such  by  virtue  of  their  digni- 
ties in  any  greater  degree  of  happiness  than  those 
who  are  in  less  dignity,  or  even  in  the  least,  like 
farmers  and  even  their  servants?  These,  when  all 
goes  well  with  them,  and  they  are  content  with 
their  lot,  may  have  a  greater  measure  of  happi- 
ness. What  is  more  restless  at  heart,  more  fre- 
quently provoked,  more  violently  enraged,  than  self- 
love:  and  this  as  often  as  it  is  not  honored  ac- 
cording  to  the  pride  of  its  heart,  and  as  often  as 
anything  does  not  succeed  according  to  its  wish 
and  whim?  What,  then,  is  dignity,  if  it  does  not 
pertain  to  some  matter  or  use,  but  an  idea  ?  And 
can  there  be  such  an  idea  in  any  thought  except 
thought  about  self  and  the  world,  which  essentially 
in  itself  is  that  the  world  is  everything  and  the 
eternal  nothing. 

Something  shall  now  be  said  about  the  Divine 
providence,  why  it  permits  the  impious  in  heart  to 
be  raised  to  dignities  and  enriched  with  posses- 
sions. The  impious  or  wicked  can  perfonii  uses 
equally  with  the   pious  or  good,  and  even  with 
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greater  zeal,  for  they  have  regard  to  themselves 
in  the  uses,  and  to  the  honors  as  the  uses ;  there- 
fore to  whatever  height  the  love  of  self  climbs  the 
lust  of  performing  uses  for  the  sake  of  its  own 
glory  burns  in  it.  With  the  pious  or  good  there 
is  no  such  fire,  unless  unconsciously  kindled  by 
some  feeling  of  honor.  Thus  the  Lord  governs  the 
impious  in  heart  who  are  iil  places  of  dignity  by 
the  glory  of  their  name,  and  incites  them  to  the 
performance  of  uses  to  the  community  or  countr}% 
to  the  society  or  city  in  which  they  dwell,  and  to 
their  fellow-citizen  or  neighbor  with  whom  they  are 
associated.  This  is  the  Lord's  government,  which 
is  called  the  Divine  providence  with  such ;  for  the 
Lord's  kingdom  is  a  kingdom  of  uses;  and  where 
there  are  but  few  who  perform  uses  for  the  sake 
of  uses  He  causes  the  worshippers  of  self  to  be 
raised  to  high  offices,  in  which  each  one  is  incited 
to  do  good  by  means  of  his  own  love. 

Suppose  an  infernal  kingdom  in  the  world  (al- 
though there  is  none  such)  where  none  but  the 
loves  of  self  rule  (and  the  love  of  self  is  itself  the 
devil),  would  not  every  one  perform  uses  from  the 
fire  of  self-love  and  for  the  splendor  of  his  own  glory, 
to  a  greater  extent  than  in  any  other  kingdom? 
There  the  public  good  would  be  in  every  mouth, 
but  his  own  good  in  every  heart.  And  as  each 
one  would  look  to  his  own  chief  for  his  advancement 
(for  each  one  would  aspire  to  become  greatest), 
could  he  see  that  there  is  a  God?  A  smoke  like 
that  of  a  conflagration  would  surround  him,  through 
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which  no  spiritual  truth  in  its  own  light  could  pass. 
I  have  seen  that  smoke  about  the  hells  of  such. 
Light  your  lamp  and  search,  and  see  how  many- 
there  are  in  the  kingdoms  of  the  present  day  who 
aspire  to  dignities  and  who  are  not  loVes  of  self 
and  the  world.  Will  you  find  fifty  in  a  thousand 
who  are  loves  of  God,  and  among  these,  some, 
perhaps,  who  aspire  to  dignities?  Since,  then, 
there  are  so  few  who  are  loves  of  God,  and  so  many 
who  are  loves  of  self  and  the  world,  and  since  the 
latter  loves  fi-om  their  fire  perform  uses  more  than 
the  loves  of  God  from  theirs,  how  can  anyone  con- 
firm himself  [against  the  Divine  providence]  be- 
cause the  evil  are  in  eminence  and  opulence  more 
than  the  good? 

This  is  shown  in  these  words  of  the  Lord : 

"The  Lord  commended  the  unjust  steward  because  he 
had  done  wisely ;  for  the  sons  of  this  age  are  for  their 
own  generation  wiser  than  the  sons  of  light.  And  I 
say  unto  you.  Make  to  yourselves  friends  out  of  the 
mammon  of  unrighteousness,  that  when  ye  fail  they 
may  receive  you  into  the  eternal  tabernacles  "  (Luke 
xvi.  8,  9). 

The  meaning  of  this  in  the  natural  sense  is  clear ; 
but  in  the  spiritual  sense  "the  mammon  of  un- 
righteousness" means  the  knowledges  of  truth  and 
good  possessed  by  the  evil,  which  they  employ 
solely  in  acquiring  for  themselves  dignities  and 
wealth ;  out  of  these  knowledges  the  good,  or  "the 
sons  of  light,"  must  make  to  themselves  friends, 
that  they  may  receive  them  into  the  eternal  taber- 
nacles.   That  many  are  loves  of  self  and  the  world 
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and  that  few  are  loves  of  God,  the  Lord  teaches  in 
these  words ; 

"  Wide  is  the  gate  and  broad  is  the  way  that  leadeth  to 
destruction,  and  many  be  they  that  enter  in  thereby ; 
but  narrow  and  straitened  is  the  way  that  leadeth 
unto  life,  and  few  be  they  that  find  it "  {Matt.  vii.  13, 
14). 

That  dignities  and  wealth  are  either  curses  or  bless- 
ings, and  with  whom  they  are  the  one  or  the  other, 
may  be  seen  above  (n.  217). 


(iii. )  The  worshipper  of  himself  and  of 
nature  confirms  himself  against  Divine  providence 
when  he  reflects  that  wars  are  permitted^  and  the 
consequent  slaughter  of  so  many  men^  and  th^ 
plundering  of  their  wealth. — It  is  not  from  the 
Divine  providence  that  wars  exist,  for  they  are 
connedled  with  murders,  plunderings,  violence,  cru- 
elties, and  other  terrible  evils,  which  are  diredlly 
opposed  to  Christian  charity  ;  and  yet  they  must 
needs  be  permitted,  because,  since  the  time  of  the 
most  ancient  people,  meant  by  Adam  and  his  wife 
(of  whom  above,  n.  241),  the  life's  love  of  man  has 
become  such  that  it  wills  to  rule  over  others,  and 
finally  over  all ;  also  to  possess  the  wealth  of  the 
world,  and  finally  all  wealth.  These  two  loves 
cannot  be  kept  bound,  for  it  is  according  to  the 
Divine  providence  that  every  one  be  allowed  to 
a6l  from  freedom  in  accordance  with  reason  (see 
above,  n.  71-99);  furthermore,  without  permissions 
man  cannot  be  led  from  evil  by  the  Lord,  and  thus 
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be  rdbrmed  and  saved.  For  unless  evils  were  per- 
mitted to  break  out  man  would  not  see  them,  and 
therefore  would  not  acknowledge  them,  and  thus 
could  not  be  led  to  resist  them.  For  this  reason 
evils  cannot  be  prevented  by  any  providence;  for 
if  they  were  they  would  remain  shut  in,  and  like 
the  diseases  called  cancer  and  gangrene  would 
spread  and  consume  all  that  is  vital  in  man. 

For  man  from  birth  is  like  a  little  hell,  be- 
tween which  and  heaven  there  is  unceasing  dis- 
cordance. No  man  can  be  withdrawn  from  his 
hell  by  the  Lord  unless  he  sees  that  he  is  in  hell 
and  wishes  to  be  led  out;  and  thb  cannot  be  done 
without  permissions,  the  causes  of  which  are  laws 
of  the  Divine  providence.  For  this  reason  there 
are  wars,  lesser  and  greater,  the  lesser  between  the 
possessors  of  estates  and  their  neighbors,  and  the 
greater  between  the  rulers  of  kingdoms  and  their 
neighbors.  Between  the  lesser  and  greater  there 
is  no  difference,  except  that  the  lesser  are  kept 
within  bounds  by  the  laws  of  the  nation,  and  the 
greater  by  the  laws  of  nations  ;  also  that  while  both 
the  lesser  and  greater  wish  to  transgress  their  laws, 
the  lesser  cannot,  and  the  greater  can,  although 
not  beyond  its  abilities. 

There  are  many  other  reasons  stored  up  in  the 
treasury  of  Divine  wisdom  why  the  Lord  does 
not  check  the  greater  wars,  with  their  kings  and 
commanders,  connefted  as  they  are  with  murders, 
depredations,  violence,  and  cruelties,  neither  in  their 
begfinning   nor  in  their  progress,  but  only  at  the 
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close,  when  the  power  of  one  or  the  other  has  be- 
come so  reduced  that  he  is  in  danger  of  destruc- 
tion. Some  of  these  reasons  have  been  revealed  to 
me,  and  among  them  is  this  :  that  all  wars,  however 
much  they  may  belong  to  civil  affairs,  represent 
in  heaven  the  states  of  the  church,  and  are  corre- 
spondences. Such  were  all  the  wars  described  in 
the  Word,  and  such  also  are  all  wars  at  this  day. 
The  wars  described  in  the  Word  are  those  that 
the  children  of  Israel  waged  with  various  nations, 
as  the  Amorites,  the  Ammonites,  the  Moabites,  the 
Philistines,  the  Syrians,  the  Egyptians,  the  Chal- 
deans, and  the  Assyrians  ;  and  when  the  children 
of  Israel,  who  represented  the  church,  departed 
from  their  commandments  and  statutes  and  fell  into 
the  evils  signified  by  those  nations,  they  were  pun- 
ished b^^  some  nation,  because  each  nation  with 
which  the  children  of  Israel  waged  war  signified 
some  particular  kind  of  evil.  For  example,  when 
they  profaned  the  holy  things  of  the  church  by  foul 
idolatries  they  were  punished  by  the  Assyrians  and 
Chaldeans, because  *  'Assyria' '  and '  'Chaldea* '  signify 
the  profanation  of  what  is  holy.  What  was  signi- 
fied by  their  wars  with  the  Philistines  may  be  seen 
in  the  Do6lrine  of  the  New  yerusalem  concerning 
Faith  (n.  50-54). 

Like  things  are  represented  by  the  wars  of  the 
present  day,  wherever  they  occur  ;  for  all  things 
that  take  place  in  the  natural  world  correspond  to 
spiritual  things  in  the  spiritual  world,  and  every 
thing  spiritual   has  relation  to  the  church.     It  is 
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not  known  in  this  world  what  kingdoms  in  Christ- 
endom answer  to  the  Moabites  and  Ammonites, 
what  to  the  Syrians  and  Philistines,  or  what  to  the 
Chaldeans  and  Assyrians,  and  the  others  with  whom 
the  children  of  Israel  waged  war ;  and  yet  there  are 
those  that  do  answer  to  them.  Moreover,  what 
the  quality  of  the  church  upon  earth  is  and  what 
the  evils  are  into  which  it  falls,  and  for  which  it  is 
punished  by  wars,  cannot  be  seen  at  all  in  the  nat- 
ural world;  because  in  this  world  externals  only 
are  evident,  and  these  do  not  constitute  the  church  ; 
but  this  is  seen  in  the  spiritual  world,  where  inter- 
nals are  manifest,  in  which  the  church  itself  is ;  and 
there  all  are  conjoined  in  accordance  with  their 
various  states.  The  conflicSts  of  these  in  the  spirit- 
ual world  correspond  to  wars ;  which  are  governed 
by  the  Lord  on  both  sides  correspondentially,  in 
accordance  with  His  Divine  providence. 

That  in  this  world  wars  are  governed  by  Di- 
vine providence  the  spiritual  man  acknowledges, 
but  the  natural  man  does  not,  except  when  a  fest- 
ival is  appointed  on  account  of  a  viftory,  that  he 
may  return  thanks  on  his  knees  to  God  that  He  has 
given  the  viftory,  also  by  a  few  words  before  go- 
ing into  battle.  But  when  he  returns  into  himself 
he  ascribes  the  viftory  either  to  the  prudence  of 
the  general  or  to  some  measure  or  occurrence  in 
the  midst  of  the  battle,  which  they  had  not  thought 
of,  from  which  nevertheless  came  the  vi6l6ry. 

That  the  Divine  providence  that  is  called  fortune 
is  in  the  least  particulars  of  even  trivial  things  may 
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be  seen  above  (n.  212);  and  if  in  these  you  ac- 
knowledge the  Divine  providence  you  must  cer- 
tainly acknowledge  it  in  the  affairs  of  war.  Also 
the  successes  and  favorable  occurrences  of  war  are 
called  in,  common  language  the  fortune  of  war ;  and 
this  is  Divine  providence,  especially  in  the  plans 
and  preparations  of  the  general,  even  although  he 
then  and  afterwards  may  ascribe  it  all  to  his  own 
prudence.  And  let  him  do  this  if  he  will,  for  he  is 
in  full  liberty  to  think  in  favor  of  the  Divine  pro- 
vidence or  against  it,  and  even  in  favor  of  God 
and  against  Him ;  but  let  him  know  that  no  part 
whatever  of  the  plan  or  preparation  is  from  him- 
self; it  all  flows  in  either  from  heaven  or  from  hell, 
— from  hell  by  permission,  from  heaven  by  provid- 
ence. 

^5^«  (iv.)  The  worshipper  of  himself  and  of 
nature  confirms  himself  against  Divine  providence 
when  he  reflets  according  to  his  perception  that 
victories  are  on  the  side  of  prudence  y  and  sometimes 
not  on  the  side  of  justice;  and  that  it  makes  no 
difference  whether  the  commander  is  an  upright  man 
or  not. — ^Vidlories  seem  to  be  on  the  side  of  prud- 
ence, and  sometimes  not  on  the  side  of  justice,  be- 
cause man  judges  from  the  appearance;  also  he 
favors  one  side  more  than  the  other,  and  that  which 
he  favors  he  is  able  to  confirm  by  reasonings ;  nor 
does  he  know  that  in  heaven  there  is  a  spiritual 
justice  to  a  cause  and  in  the  world  a  natural  justice, 
as  has  just  been  said,  and  that  these  are  conjoined 
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by  means  of  a  connexion  between  things  past  and 
things  future  that  are  known  only  to  the  Lord. 

It  makes  no  difference  whether  the  commander 
is  an  upright  man  or  not,  for  the  same  reason  as 
was  set  forth  above  (n.  250),  namely,  that  the  wicked 
perform  uses  equally  with  the  good,  and  the  evil 
from  their  fire  with  more  ardor  than  the  good, 
especially  in  wars,  because  the  evil  man  is  more 
crafty  and  shrewd  in  contriving  devices ;  and  fronti 
a  love  of  glory  he  takes  more  delight  than  a  good 
man  in  killing  and  plundering  those  whom  he 
knows  and  declares  to  be  his  enemies ;  for  a  good 
man  is  prudent  and  zealous  only  in  defending,  and 
rarely  is  prudent  and  zealous  in  attacking.  It  is 
the  same  as  with  spirits  of  hell  and  angels  of 
heaven  ;  the  spirits  of  hell  attack,  while  the  angels 
of  heaven  defend  themselves.  From  this  comes  the 
conclusion  that  it  is  allowable  for  any  one  to  defend 
his  country  and  his  fellow-citizens  against  invading- 
enemies,  even  by  means  of  wicked  commanders, 
but  that  it  is  not  allowable  to  become  an  enemy 
without  cause.  A  cause  that  looks  to  glory  alone 
is  in  itself  diabolical,  for  it  is  of  the  love  of  seljf. 

*53»  Thus  far  have  been  explained  the  things 
presented  above  (in  n.  237),  by  which  the  natural 
man  confirms  himself  against  Divine  providence. 
The  things  that  follow  (in  n.  238),  relating  to  the 
state  of  religion  in  various  nations,  that  ako  are 
employed  by  the  merely  natural  man  as  arguments 
against  Divine  providence,  shall  now  be  explained. 
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For  the  natural  man  says  in  his  heart,  How  can 
so  many  discordant  religions  exist,  instead  of  one 
true  religion  over  all  the  earth,  if  the  Divine  pro- 
vidence has  as  its  end  a  heaven  from  the  human 
race  (as  shown  above,  n.  27-45)?  But  listen,  I 
pray :  All  the  human  beings  that  are  born,  howev- 
er many  and  in  whatever  religion,  can  be  saved, 
provided  they  acknowledge  God  and  live  accord- 
ing to  the  commandments  in  the  decalogue,  which 
are  not  to  kill,  not  to  commit  adultery,  not  to  steal, 
not  to  bear  false  witness,  for  the  reason  that  doing 
such  things  is  contrary  to  religion,  and  thus  con- 
trary to  God.  Such  fear  God  and  love  the  neigh- 
bor ;  they  fear  God  in  the  thought  that  to  do  such 
things  is  contrary  to  God ;  and  they  love  the  neigh- 
bor in  the  thought  that  to  kill,  to  commit  adultery, 
to  steal,  to  bear  false  witness,  and  to  covet  the 
neighbor's  house  or  wife  is  against  the  neighbor. 
Because  such  in  their  life  look  to  God,  and  do  not 
do  evil  to  the  neighbor,  f hey  are  led  by  the  Lord ; 
and  those  who  are  led  are  also  taught  in  accord- 
ance with  their  religion,  about  God  and  about  the 
neighbor ;  for  those  who  so  live  love  to  be  taught, 
while  those  who  live  otherwise  do  not ;  and  because 
they  love  to  be  taught,  when  after  death  they  be- 
come spirits  they  are  instructed  by  the  angels 
and  gladly  accept  such  truths  as  are  in  the  Word. 
Something  about  these  may  be  seen  in  the  Doc- 
trine  of  the  New  Jerusalem  concerning  the  Sacred 
Scripture  (n.  91-97,  and  n.  104-113). 
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254.  (i.)  The  merely  natural  man  confirms 
himself  against  the  Divine  providence  when  he  con- 
siders the  religious  condition  of  various  peoples — 
that  there  are  some  who  are  totally  ignorant  of 
God,  and  some  who  worship  the  sun  and  moon^ 
and  som£  who  worship  idols  and  graven  images, — 
Those  who  draw  arguments  from  these  things 
against  the  Divine  providence  are  ignorant  of  the 
arcana  of  heaven,  which  are  innumerable,  and  with 
scarcely  one  of  which  man  is  acquainted,  among* 
which  is  this,  that  man  is  not  taught  immediately 
from  heaven  but  mediately  (see  above,  n.  154-174). 
And  because  man  is  taught  mediately,  and  the 
Gospel  could  not  reach  through  missionaries  all  that 
dwell  in  the  whole  world,  and  yet  religion  could 
be  communicated  in  various  ways  even  to  the  na- 
tions that  occupy  the  remote  parts  of  the  earth, 
therefore  this  has  been  accomplished  by  the  Divine 
providence.  For  no  man  gets  his  religion  from 
himself,  but  through  anoth.er,  who  has  either  learned 
dire<5Uy  from  the  Word,  or  by  transmission  from 
others  who  have  learned  it,  that  there  is  a  God, 
that  there  are  a  heaven  and  a  hell,  that  there  i^ 
a  life  after  death,  and  that  in  order  to  become 
happy  God  must  be  worshipped. 

That  a  religion  was  spread  throughout  the  world 
from  the  Ancient  Word,  and  afterwards  from  the 
Israelitish  Word,  may  be  seen  in  the  Doflrine  of 
the  New  yerusalem  concerning  the  Sacred  Script- 
ure  (n.  101-103) ;  and  that  if  there  had  been  no 
Word  there  could  have  been  no  knowledge  of  God, 
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of  heaven  and  of  hell,  of  the  life  after  death,  still 
less  of  the  Lord,  see  the  same  work  (n.  114-118). 
When  a  religion  has  been  once  implanted  in  a 
nation  the  Lord  leads  that  nation  according  to  the 
precepts  and  dogmas  of  its  own  religion  ;  and  He 
has  provided  that  there  shall  be  in  every  religion 
precepts  like  those  in  the  decalogue  ;  as,  that  God 
must  be  worshipped.  His  name  must  not  be  pro- 
faned, a  sacred  day  must  be  observed,  parents 
must  be  honored,  and  there  must  be  no  murder, 
adultery,  theft,  or  false  witness.  The  nation  that 
regards  these  precepts  as  Divine  and  lives  accord- 
ing to  them  from  a  religious  motive  is  saved  (as 
has  been  said  just  above,  n.  253).  Moreover,  most 
nations  remote  from  Christendom  regard  these  not 
as  civil  but  as  Divine  laws,  and  hold  them  sacred. 
That  man  is  saved  by  a  life  according  to  these 
precepts  may  be  seen  in  the  DoSlrine  of  the  New 
yerusalem  [concerning  Life\  from  the  Command- 
ments  of  the  Decalogtu^  f rbm  beginning  to  end. 

Among  the  arcana  of  heaven  is  this  also  :  The 
angelic  heaven  before  the  Lord  is  as  one  man, 
whose  soul  and  life  is  the  Lord  ;  and  this  Divine 
Man  is  a  man  in  complete  form,  not  only  in  respe6t 
to  external  members  and  organs,  but  also  in  re- 
spe<5l  to  internal  members  and  organs,  which  are 
many,  and  even  with  respedl  to  the  skins,  mem- 
branes, cartilages,  and  bones  ;  but  in  that  Man  all 
these  are  spiritual,  not  material.  And  it  has  been 
provided  by  the  Lord  that  those  who  could  not  be 
reached   by  the   Gospel,  but  only  by  a   religion 
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should  also  be  able  to  have  a  place  in  that  Divine 
Man,  that  is,  in  heaven,  constituting  those  parts 
that  are  called  skins,  membranes,  cartilages,  and 
bones,  and  that  they,  like  others,  should  be  in 
heavenly  joy.  For  it  matters  not  whether  they  are 
in  joy  like  that  of  the  angels  of  the  highest  heaven 
or  in  joy  like  that  of  the  angels  of  the  lowest 
heaven ;  for  every  one  who  comes  into  heaven  en- 
ters into  the  highest  joy  of  his  heart ;  he  can  bear 
no  higher  joy,  for  he  would  be  suffocated  thereby. 

This  may  be  compared  to  a  peasant  and  a  king*. 
A  peasant  may  be  in  a  state  of  the  highest  joy- 
when  he  goes  with  a  new  suit  of  coarse  wool,  and. 
sits  down  to  a  table  on  which  is  pork,  a  hi^oi  beef^ 
cheese,  beer,  and  common  wine,  and  would  be  op- 
pressed at  heart  if  like  a  king  he  were  clothed  ia 
purple  and  silk,  gold  and  silver,  and  a  table  were 
placed  before  him  covered  with  delicacies  and  costijr 
dishes  of  many  kinds,  with  noble  wine.  From  this 
it  is  clear  that  there  is  heavenly  happiness  for  the 
last  as  well  as  for  the  first,  for  each  in  his  degree ; 
so  also  for  those  who  are  outside  of  the  Christian 
world,  provided  they  shun  evils  as  sins  against  God 
because  they  are  contrary  to  religion. 

There  are  a  few  who  are  wholjy  ignorant  of  God. 
That  if  such  have  lived  a  moral  life  they  are  taught 
by  angels  after  death  and  receive  in  their  moral 
life  something  spiritual,  can  be  seen  in  the  Doc- 
trine  of  the  New  yenisalem  concerning  the  Sabred 
Scripture  (n.  ii6).  So  with  those  who  worship  the 
sun  and  moon,  believing  God  to  be  there ;   as  they 
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do  not  know  otherwise  this  is  not  imputed  to  them 
as  a  sin,  for  the  Lord  says, 

"  If  ye  were  blind  "  (that  is,  if  ye  did  not  know)  *'  ye  would 
have  no  sin  "  (J^ohn  ix.  41). 

But  there  are  many,  even  in  the  Christian  world, 
who  worship  idols  and  graven  images.  This  is 
idolatrous,  and  yet  not  with  all ;  for  there  are  some 
to  whom  graven  images  are  serviceable  as  a  means 
of  awakening  thought  about  God  ;  for  it  is  from 
an  influx  from  heaven  that  those  who  acknowledge 
God  have  a  desire  to  see  Him  ;  and  as  these  are 
not  able,  like  the  interiorly  spiritual,  to  lift  their 
minds  above  sensual  things,  their  thought  of  God 
is  aroused  by  the  graven  thing  or  image.  Those 
who  do  this  and  do  not  worship  the  graven  image 
itself  as  God,  if  they  live  according  to  the  precepts 
of  the  decalogue  from  a  religious  motive,  are 
saved. 

From  all  this  it  is  clear  that  as  the  Lord  desires 
the  welfare  of  all  He  has  provided  that  every  one 
may  have  some  place  in  heaven  if  he  lives  well. 
That  before  the  Lord  heaven  is  as  one  man,  and 
thus  heaven  corresponds  to  each  and  all  things  in 
man,  and  that  there  are  those  who  answer  to  skins, 
membranes,  cartilages,  and  bones,  may  be  seen  in 
the  work  on  Heaven  and  Hell,  published  at  Lon- 
don in  the  year  1758  (n.  59-102)  ;  and  in  the 
Arcana  Caelestia  (n.  5552-5569);  also  above  (n. 
201-204). 
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a55«  (ii.)  The  merely  natural  man  confirms 
himself  against  the  Divine  providence  when  he  sees 
the  Mohammedan  religion  accepted  by  so  many 
empires  and  kingdoms, — That  this  religion  is  ac- 
cepted by  more  kingdoms  than  the  Christian  re- 
ligion may  be  a  stumbling-block  to  those  who  think 
about  the  Divine  providence  and  who  at  the  same 
time  believe  that  only  those  who  are  bom  Christ- 
ians, that  is,  those  where  the  Word  is,  and  by  it 
the  Lord  is  known,  can  be  saved.  But  the  Mo- 
hammedan religion  is  not  a  stumbling-block  to 
those  who  believe  that  all  things  belong  to  the  Di- 
vine providence.  Such  inquire  how  this  is,  and 
they  find  out ;  it  is  in  this :  that  the  Mohammedan 
religion  acknowledges  the  Lord  as  the  Son  of  God, 
as  the  wisest  of  men,  and  as  a  very  great  prophet 
who  came  into  the  world  to  teach  men;  a  gjeat 
part  of  the  Mohammedans  make  Him  greater  thaa 
Mohammed. 

To  make  it  fully  clear  that  this  religion  was 
raised  up  by  the  Lord's  Divine  providence  to  de- 
stroy the  idolatries  of  many  nations  it  shall  be  set 
forth  in  a  certain  order.  First,  then,  respefling 
the  origin  of  idolatry.  Previous  to  that  religion 
the  worship  of  idols  was  common  throughout  the 
world.  This  was  because  the  -churches  before  the 
coming  of  the  Lord  were  all  representative  church- 
es. Such  was  the  Israelitish  church.  In  that 
church  the  tabernacle,  Aaron's  garments,  the  sac- 
rifices, all  things  belonging  to  the  temple  at  Jeru- 
salem, and  the  statutes,  were  representative.  Among 
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the  ancients  there  was  a  knowledge  of  correspond- 
ences (which  includes  a  knowledge  of  representa- 
tives), the  essential  knowledge  of  the  wise;  and 
this  was  especially  cultivated  in  Egypt,  and  from 
it  their  hieroglyphics  were  derived.  From  that 
knowledge  they  knew  the  signification  of  animals 
of  every  kind,  also  the  signification  of  all  kinds  of 
trees,  and  of  mountains,  hills,  rivers;  fountains,  and 
also  of  the  sun,  the  moon,  and  the  stars.  And  as 
all  their  worship  was  representative,  consisting  of 
pure  correspondences,  they  worshipped  on  mount- 
ains and  hills,  and  also  in  groves  and  gardens,  and 
they  consecrated  fountains,  and  in  their  adoration 
of  God  they  turned  their  faces  to  the  rising  sun; 
moreover  they  made  graven  images  of  horses,  oxen, 
calves,  lambs,  and  even  birds  and  fishes,  and  ser- 
pents ;  and  at  home  and  elsewhere  they  placed  these 
in  an  order  in  conformity  to  the  spiritual  things  of 
the  church  to  which  they  corresponded,  or  which 
they  represented.  They  also  placed  like  things  in 
their  temples,  to  call  to  remembrance  the  holy 
things  which  they  signified. 

After  a  time,  when  the  knowledge  of  corre- 
spondences had  been  lost,  their  posterity  began  to 
worship  the  graven  images  themselves,  as  holy  in 
themselves,  not  knowing  that  their  fathers  of  an- 
cient time  had  seen  no  holiness  in  them,  but  that 
they  merely  represented  and  thus  signified  holy 
things,  according  to  correspondences.  From  this 
the  idolatries  arose  which  filled  the  whole  world — 
Asia  with  the  neighboring  islands,  Africa,  and  Eu- 
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rope.  To  extirpate  all  these  idolatries  it  came  to 
pass,  under  the  Lord's  Divine  providence,  that  a 
new  religion  arose,  adapted  to  the  genius  of  Ori- 
entals, in  which  there  was  something  from  the  Word 
of  both  Testaments,  and  which  taught  that  the  Lord 
came  into  the  world,  and  that  He  was  a  very  great 
prophet,  the  wisest  of  men,  and  the  Son  of  God. 
This  was  done  through  •  Mohammed,  from  whom 
that  religion  was  called  the  Mohammedan  religion. 

Under  the  Lord's  Divine  providence  this  relig- 
ion was  raised  up  and  adapted  to  the  genius  of 
Orientals,  as  has  been  said,  to  the  end  that  it  might 
destroy  the  idolatries  of  so  many  nations,  and  give 
them  some  knowledge  of  the  Lord  before  they  en- 
tered the  spiritual  world.  And  this  religion  would 
not  have  been  accepted  by  so  many  kingdoms,  and 
would  have  been  powerless  to  extirpate  idolatries, 
if  it  had  not  been  adapted  and  suited  to  the  ideas 
ol  thought  and  to  the  life  of  them  all.  It  did  not 
acknowledge  the  Lord  as  the  God  of  heaven  and 
earth  because  Orientals  acknowledged  God  as  the 
Creator  of  the  universe,  and  were  unable  to  com- 
prehend how  He  could  come  into  the  world  and 
assume  the  Human  ;  even  as  Christians  do  not  com- 
prehend this,  and  consequently  in  their  thought 
separate  His  Divine  from  His  Human,  and  place 
the  Divine  near  the  Father  in  heaven,  and  His  Hu- 
man they  know  not  where. 

From  all  this  it  can  be  seen  that  the  Moham- 
medan religion  arose  under  the  Lord's  Divine  pro- 
vidence ;  and  that  all  of  that  religion  who  acknow- 
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ledge  the  Lord  as  the  Son  of  God,  and  at  the 
same  time  live  according  to  the  commandments  of 
the  decalogue,  (which  they  have,)  by  shunning  evils 
as  sins,  come  into  a  heaven  that  is  called  the  Mo- 
hammedan heaven.  This  heaven,  too,  is  divided 
into  three  heavens,  a  highest,  a  middle,  and  a  low- 
est. In  the  highest  heaven  are  those  who  acknow- 
ledge the  Lord  to  be  one  with  the  Father,  and  to 
be  Himself  the  only  God;  in  the  second  heaven 
are  those  who  give  up  their  many  wives,  and  live 
with  one  wife;  and  in  the  lowest  those  who  are 
being  initiated.  More  about  this  religion  may  be 
seen  in  the  Continuation  concerning  the  Last  yudg- 
ment  and  concerning  the  Spiritual  World  (n.  68-72), 
where  the  Mohammedans  and  Mohammed  are 
treated  of. 

^56*  (iii.)  The  merely  natural  man  confirms 
him^se If  against  the  Divine  providence  when  he  sees 
that  the  Christian  religion  is  accepted  only  in  the 
smaller  division  of  the  habitable  globe  called  Europe^ 
and  is  there  divided. — ^The  Christian  religion  is  ac- 
cepted only  in  the  smaller  division  of  the  habita- 
ble globe  called  Europe  because  it  was  not  adapted 
to  the  genius  of  the  Orientals,  like  the  Mohammed- 
an religion,  which  is  a  mixed  religion,  as  has  been 
shown  just  above ;  and  a  religion  that  is  not  adapt- 
ed is  not  accepted.  For  example,  a  religion  that 
makes  it  unlawful  to  marry  more  than  one  wife  is 
not  accepted  but  is  rejecSied  by  those  who  for  ages 
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have  been  polygamists.  The  same  is  true  of  other 
ordinances  of  the  Christian  religion. 

Noj*  does  it  matter  whether  a  smaller  or  a 
greater  part  of  the  world  has  accepted  that  relig- 
ion, provided  there  are  peoples  that  have  the  Word; 
for  those  have  light  therefrom  who  are  outside  of 
the  church  and  do  not  have  the  Word,  as  is  shown 
in  the  Doctrine  of  the  Ne7v  Jerusalem  concerning 
the  Sacred  Scripture  (n.  104-113);  and  what  is 
wonderful,  where  the  Word  is  read  reverently  and 
the  Lord  is  worshipped  from  the  Word  the  Lord 
with  heaven  is  present.  This  is  because  the  Lord 
is  the  Word,  and  the  Word  is  Divine  truth  which 
makes  heaven  ;  therefore  the  Lord  says : 

"Where  two  or  three  are  gathered  together  in  My  name, 
there  am  I  in  the  midst  of  them  "  {Matt,  xviii.  20). 

This  may  take  place  with  the  Word  in  many  parts 
of  the  habitable  world  with  Europeans,  because 
their  commerce  extends  over  the  whole  earth,  and 
everywhere  the  Word  is  read  by  them,  or  there 
is  teaching  from  the  Word.  This  seems  like  a 
fabrication,  and  yet  it  is  true. 

The  Christian  religion  is  divided  for  the  reason 
that  it  is  from  the  Word,  and  the  Word  is  written 
throughout  wholly  by  correspondences,  and  the  cor- 
respondences are  in  great  part  appearances  of 
truth,  within  which,  however,  genuine  truths  are 
hidden.  And  as  the  doftrine  of  the  church  must 
be  drawn  from  the  sense  of  the  letter  of  the  Word, 
and  that  sense  is  such,  there  must  needs  spring 
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up  in  the  church  disputes,  controversies,  and  dis- 
sensions, especially  in  regard  to  the  understanding 
of  the  Word,  but  not  in  regard  to  the  Word  itself 
and  in  regard  to  the  Lord's  Divine  itself;  for  it 
is  everywhere  acknowledged  that  the  Word  is  holy, 
and  that  Divinity  belongs  to  the  Lord ;  and  these 
two  are  the  essentials  of  the  church.  For  this 
reason  those  who  deny  the  Lord's  Divinity,  who 
are  called  Socinians,  have  been  excommunicated 
by  the  church;  and  those  who  deny  the  holiness 
of  the  Word  are  not  regarded  as  Christians. 

To  this  I  will  add  a  noteworthy  fadl  in  regard 
to  the  Word,  from  which  it  may  be  concluded  that 
the  Word  interiorly  is  the  Divine  truth  itself,  and 
inmostly  is  the  Lord.  Whenever  any  spirit  opens 
the  Word,  and  rubs  his  face  or  his  clothing  against 
it,  his  face  or  clothing  shines  from  the  mere  rubbing, 
as  brightly  as  the  moon  or  a  star,  and  this  in  the 
sight  of  all  whom  he  meets.  This  is  a  proof  that 
nothing  exists  in  the  world  more  holy  than  theWord. 
That  the  Word  is  written  throughout  wholly  in 
correspondences  may  be  seen  in  the  Dofirine  of 
the  New  yerusalem  concerning  the  Sacred  Script- 
ure (n.  5-26).  That  the  do6lrine  of  the  church 
must  be  drawn  from  the  sense  of  the  letter  of  the 
Word  and  established  by  it  (see  n.  50-61  of  the 
same  work).  That  heresies  may  be  extorted  from 
the  sense  of  the  letter  of  the  Word,  but  that  it  is 
destru6live  to  confirm  them  (n.  91-97).  That  the 
church  is  from  the  Word,  and  is  such  as  its  un- 
derstanding of  the  Word  is  (n.  76-79). 
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^57*  (iv.)  The  merely  natural  man  confirms 
khnself  against  the  Divine  providence  by  the  fa£i 
that  in  many  of  the  kingdoms  where  the  Christian 
religion  is  accepted  there  are  some  who  claim  for 
themselves  Divine  power,  and  wish  to  be  worshipped 
as  gods,  and  invoke  the  dead, — They  say,  indeed, 
that  they  have  not  arrogated  to  themselves  Divine 
power,  and  do  not  wish  to  be  worshipped  as  gods ; 
and  yet  they  declare  that  they  can  open  and  close 
heaven,  remit '  and  retain  sins,^  and  -therefore  save 
and  condemn  men  ;  and  this  is  Divinity  itself.  For 
the  Divine  providence  has  for  its  end  nothing  else 
than  reformation  and  consequent  salvation ;  this  is 
its  unceasing  operation  with  everyone;  and  salva- 
tion can  be  accomplished  only  through  an  acknow- 
ledgment of  the  Divinity  of  the  Lord,  and  a  con- 
fidence that  the  Lord  effedls  salvation  when  man 
lives  according  to  His  commandments. 

Who  cannot  see  that  this  is  the  Babylon  de- 
scribed in  the  Apocalypse ;  also  that  it  is  the  Bab- 
ylon spoken  of  everywhere  in  the  prophets?  It  is 
also  the  "  Lucifer  "  spoken  of  in  Isaiah  xiv.,  as  is 
evident  from  the  verses  of  that  chapter,  in  which 
are  these  words : 

"Thou  shalt  take  up  this  proverb  against  the  king  of 
Babylon  "  (verse  4) ; 

*^And  then  I  will  cut  off  from  Babylon  name  and  rem- 
nant "  (verse  22) ; 

from  which  it  follows  that  Babylon  there  is  Lucifer, 
of  whom  it  is  said, 
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**  How  art  thou  fallen  from  heaven,  O  Lucifer,  son  of  the 
morning  ! . . . .  And  thou  saidst  in  thy  heart,  I  will  as- 
cend into  heaven  ;  I  will  exalt  my  throne  above  the 
stars  of  God ;  and  I  will  sit  upon  the  mount  of  the 
congregation,  in  the  sides  of  the  north  ;  I  will  ascend 
above  the  heights  of  the  clouds ;  I  will  become  like- 
the  Most  High  "  (verses  12-14). 

That  they  invoke  the  dead  and  pray  to  the  dead 
for  help  is  known.  They  may  be  said  to  invoke 
the  dead,  inasmuch  as  invocation  of  the  dead  was 
established  by  a  papal  bull  confirming  the  decree 
of  the  Council  of  Trent,  in  which  it  is  plainly  de- 
clared that  the  dead  are  to  be  invoked.  Yet 
everyone  knows  that  God  alone  should  be  invoked, 
and  not  any  dead  person. 

It  shall  now  be  told  why  the  Lord  has  permitted 
such  things.  It  cannot  be  denied  that  He  has  per- 
mitted them  for  the  sake  of  the  end,  which  is  salva- 
tion. For  it  is  known  that  apart  from  the  Lord 
there  is  no  salvation  ;  and  it  was  for  this  reason 
necessary  that  'the  Lord  should  be  preached  from 
the  Word,  and  that  the  Christian  church  should  by 
that  means  be  established.  But  this  could  be  done 
only  by  an  advance  guard  who  would  do  this  with 
zeal ;  and  none  would  do  this  except  those  who 
were  in  an  ardor  resembling  zeal  that  was  from  the 
fire  of  self-love.  By  such  a  fire  they  were  at  first 
stined  up  to  preach  the  Lord  and  to  teach  the 
Word ;  and  it  was  because  of  this  their  first  state 
that  Lucifer  was  called  "the  son  of  the  morning" 
(verse  12).  But  as  they  saw  that  they  could  gain 
dominion  by  means  of  the  holy  things  of  the  Word 
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and  the  church,  the  love  of  self,  by  which  they 
were  first  stirred  up  to  preach  the  Lord,  broke  forth 
from  within,  and  finally  exalted  itself  to  such  a 
height  that  they  transferred  to  themselves  the  whole 
of  the  Lord's  Divine  power,  leaving  nothing. 

This  could  not  have  been  prevented  by  the 
Lord's  Divine  providence ;  for  if  it  had  been  pre- 
vented they  would  have  publicly  taught  that  the 
Lord  is  not  God,  and  that  the  Word  is  not  holy, 
and  would  have  made  themselves  Socinians  or 
Arians,  and  thus  would  have  destroyed  the  whole 
church,  which,  whatever  may  be  the  character  of 
its  rulers,  continues  to  exist  with  the  submissive 
people ;  for  all  those  of  this  religion  who  approach 
the  Lord  and  shun  evils  as  sins  are  saved,  conse- 
quently there  are  many  heavenly  societies  of  such 
in  the  spiritual  world.  It  has  also  been  provided 
that  among  them  there  should  be  a  nation  that 
has  not  passed  under  the  yoke  of  such  domination, 
and  that  holds  the  Word  to  be  holy ;  this  is  the 
noble  French  nation.     But  what  has  been  done? 

When  the  love  of  self  exalted  its  dominion  even 
to  the  Lord's  throne,  set  Him  aside^  and  placed 
itself  thereon,  that  love,  which  is  Lucifer,  could  not 
but  profane  all  things  of  the  Word  and  the  church. 
That  this  might  be  prevented,  the  Lord  by  His 
Divine  providence  took  care  that  they  should  with- 
draw from  the  worship  of  Himself,  and  should  in- 
voke the  dead,  should  pray  to  images  of  the  dead, 
should  kiss  their  bones,  and  bow  down  at  their 
tombs,   should  forbid   the  reading  of   the   Word, 
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should  place  holy  worship  in  masses  not  under- 
stood by  the  common  people,  and  sell  salvation 
for  money;  because  if  they  had  not  done  these 
things  they  would  have  profaned  the  holy  things 
of  the  Word  and  of  the  church.  For  only  those 
who  have  a  knowledge  of  holy  things  can  profane 
them,  as  has  been  shown  just  before. 

So  to  prevent  their  profaning  the  most  Holy 
Supper  they  were  permitted,  under  the  Lord's  Di- 
vine providence,  to  divide  it,  and  to  give  the  bread 
to  the  people  and  drink  the  wine  themselves,  for 
the  wine  in  the  Holy  Supper  signifies  holy  truth 
and  the  bread  holy  good ;  but  when  these  are 
separated  the  wine  signifies  profaned  truth  and  the 
bread  adulterated  good  ;  and  still  further,  they  were 
permitted  to  make  it  corporeal  and  material,  and 
to  adopt  this  as  the  primary  principle  of  religion. 
Any  one  who  turns  his  mind  to  these  several  things 
and  considers  them  with  some  enlightenment  of 
mind  can  see  the  wonderful  a6livities  of  the  Divine 
providence  in  guarding  the  holy  things  of  the 
church,  in  saving  all  that  can  be  saved,  and  in 
snatching  from  the  fire,  as  it  were,  those  who  are 
willing  to  be  rescued. 

258.  (v.)  The  merely  natural  man  confirms 
himself  against  the  Divine  providence  by  the  faSl 
that  among  those  who  profess  the  Christian  religion 
there  are  some  who  pia^e  salvation  in  certain  phrases 
which  they  must  think  and  talk  about^  making  no 
CLCcount  of  the  good  works  they  must  do. — That 
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there  are  those  that  make  faith  alone  saving,  and 
not  a  life  of  charity,  and  in  consequence  separate 
faith  from  charity,  is  shown  in  the  Doctrine  of  the 
New  yerusalem  concerning  Faith;  and  there  it  is 
also  shown  that  such  are  meant  in  the  Word  by 
"Philistines,"  by  the  "dragon,"  and  by  "goats." 

Such  do6lrine  also  has  been  permitted  under  the 
Divine  providence  in  order  that  the  Divine  of  the 
Lord  and  the  holiness  of  the  Word  might  not  be 
profaned.  The  Divine  of  the  Lord  is  not  profaned 
when  salvation  is  placed  in  the  words,  "That  God 
the  Father  may  be  merciful  for  the  sake  of  His 
Son,  who  endured  the  cross  and  made  satisfaction 
for  us ;"  for  in  this  way  the  Divine  of  the  Lord  is 
not  approached,  but  the  Human,  which  is  not  ac- 
knowledged as  Divine.  Nor  is  the  Word  profaned, 
for  they  pay  no  attention  to  the  passages  where 
love,  charity,  doing,  and  works  are  mentioned. 
They  claim  that  these  are  all  included  in  a  belief  in 
the  formula  just  quoted  ;  and  those  who  confirm 
this  say  to  themselves,  "  The  law  does  not  condemn 
me,  so  neither  does  evil ;  and  good  does  not  save 
me,  because  the  good  from  me  is  not  good."  These, 
therefore,  are  like  those  who  have  no  knowledge  of 
truth  from  the  Word,  and  thus  cannot  profane  it. 
But  belief  in  the  above  statement  is  confirmed  by 
those  only  who  from  the  love  of  self  are  in  the 
pride  of  their  own  intelligence.  Such  are  not 
Christians  at  heart,  but  only  wish  to  seem  so. 

It  shall  now  be  explained  how  the  Lord's  Di- 
vine providence  is,  nevertheless,  unceasingly  work- 
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ing  for  the  salvation  of  those  in  whom  faith  sep- 
arate from  charity  has  become  a  matter  of  religion. 
It  is  of  the  Lord's  Divine  providence  that,  although 
that  faith  has  come  to  belong  to  religion,  yet  every 
one  knows  that  it  is  not  that  faith  that  saves,  but  a 
life  of  charity  with  which  faith  afts  as  one ;  for  in 
all  churches  where  that  religion  is  accepted  it  is 
taught  that  there  is  no  salvation  unless  man  exam- 
ines himself,  sees  his  sins,  acknowledges  them,  re- 
pents, refrains  from  them,  and  enters  on  a  new  life. 
This  is  proclaimed  with  great  zeal  in  the  presence 
of  all  who  are  coming  to  the  Lord's  Supper ;  and 
to  this  is  added,  that  unless  they  do  this  they  mix 
what  is  holy  with  what  is  profane,  and  hurl  them- 
selves into  eternal  damnation  ;  and  in  England  it 
is  taught  even  that  unless  they  do  this  the  devil 
will  enter  into  them  as  he  entered  into  Judas,  and 
will  destroy  them  both  soul  and  body.  From  all 
this  it  is  clear  that  even  in  the  churches  where  the 
do6lrine  of  feith  alone  has  been  adopted  everyone 
is  still  taught  that  evils  must  be  shunned  as  sins. 

Furthermore,  everyone  who  is  born  a  Christian 
knows  that  evils  must  be  shunned  as  sins,  because 
the  decalogue  is  placed  in  the  hands  of  every  boy 
and  every  girl,  and  is  taught  them  by  parents  and 
teachers ;  also  all  citizens  of  the  kingdom,  especially 
the  common  people,  are  examined  by  a  priest  from 
the  decalogue  alone,  recited  from  memory,  as  to 
their  knowledge  of  the  Christian  religion  ;  and  are 
counselled  to  do  the  things  there  commanded.  It 
is  then  never  said  by  any  priest  that  they  are  under 
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the  yoke  of  law,  or  that  they  cannot  do  the  things 
commanded  because  they  can  do  no  good  from 
themselves.  Moreover,  the  Athanasian  Creed  has 
been  accepted  throughout  the  Christian  world,  and 
what  is  said  in  it  at  the  end  is  acknowledged, 
namely,  that  the  Lord  shall  come  to  judge  the  liv- 
ing and  the  dead,  and  then  those  that  have  done 
good  shall  enter  into  life  eternal,  and  those  that 
have  done  evil  into  everlasting  fire. 

In  Sweden,  where  the  religion  of  faith  alone  has 
been  adopted,  it  is  also  plainly  taught  that  a  faith 
separate  from  charity  or  without  good  works  is  im- 
possible. This  is  found  in  a  certain  appendix  con- 
taining things  to  be  kept  in  remembrance,  attached 
to  all  their  psalm  books,*  called  "Hindrances  or 
Stumbling-blocks  of  the  Impenitent  (^Obotfardigas 
forhinder)^  In  it  are  these  words:  "They  that 
are  rich  in  good  works  thereby  show  that  they 
are  rich  in  faith,  since  when  faith  is  saving  it  oper- 
ates through  charity ;  for  justifying  faith  never  ex- 
ists alone  and  separate  from  good  works,  just  as 
there  can  be  no  good  tree  without  fruit,  or  a  sun 
without  light  and  heat,  or  water  without  moisture." 

These  few  statements  are  made  to  show  that 
although  a  religion  of  faith  alone  has  been  adopted, 
goods  of  charity,  which  are  good  works,  are  never- 
theless everywhere  taught ;  and  that  this  is  of  the 
Lord's  Divine  providence,  that  the  common  people 
may  not  be  led  astray  by  it.     I  have  heard  Luther, 

*  This  appendix  was  omitted  in  the  revision  of  the  psalm  book 
made  in  1819. 
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with  whom  I  have  sometimes  talked  in  the  spirit- 
ual world,  execrating  faith  alone,  and  saying  that 
when  he  established  it  he  was  warned  by  an  angel 
of  the  Lord  not  to  do  it ;  but  that  his  thought  was 
that  unless  works  were  rejected  no  separation  from 
the  Catholic  religion  could  be  effe<5led  ;  and  there- 
fore, contrary  to  the  warning,  he  established  that 
faith. 

^59«  (vi.)  Tke  merely  natural  man  confirms 
him^self  against  the  Divine  providence  by  the  /aft 
that  there  have  been  and  still  are  so  many  heresies 
in  the  Christian  worldy  such  as  Quakerism^  Mora- 
Tnanismy  Anabaptism^  and  others, — For  he  may 
think  to  himself,  If  the  Divine  providence  were 
universal  in  its  least  particulars,  and  had  the  salva- 
tion of  all  as  its  end,  it  would  have  caused  one  true 
religion  to  exist  throughout  the  world,  and  that  one 
not  divided,  still  less  torn  into  heresies.  But  make 
use  of  your  reason,  and  think  more  deeply,  if  you 
can,  whether  a  man  can  be  saved  unless  he  is  pre- 
viously reformed.  For  he  is  born  into  the  love  of 
self  and  love  of  the  world  ;  and  as  these  loves  do 
not  carry  in  them  anything  of  love  to  God  or  of 
love  towards  the  neighbor  except  for  the  sake  of 
self,  he  has  been  born  also  into  evils  of  every  kind. 
What  is  there  of  love  or  mercy  in  these  loves? 
Does  he  [from  these  loves]  think  anything  of  de- 
frauding another,  defaming  him,  hating  him  even  to 
the  death,  committing  adultery  with  his  wife,  being 
cruel  to  him  when  moved  by  revenge,  while  cher- 
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ishing  a  wish  to  be  highest  of  all,  and  to  possess 
the  goods  of  all  others,  and  while  regarding  others 
as  insignificant  and  worthless  compared  with  him- 
self? If  such  a  man  is  to  be  saved  must  he  not 
first  be  led  away  from  these  evils,  and  thus  re- 
formed? This  can  be  done  only  in  accordance 
with  many  laws  which  are  laws  of  the  Divine  pro- 
vidence, as  has  been  shown  above  in  many  places. 
These  laws  are  for  the  most  part  unknown  ;  never- 
theless, they  are  laws  of  the  Divine  wisdom  and  at 
the  same  time  of  the  Divine  love,  and  the  Lord 
cannot  a6l  contrary  to  them,  because  to  do  so 
would  be  to  destroy  man,  not  to  save  him. 

Let  the  laws  that  have  been  set  forth  be  re- 
viewed and  compared,  and  you  will  see.  Since, 
then,  it  is  in  accordance  with  these  laws  that  there 
is  no  immediate  influx  from  heaven,  but  only  med- 
iate influx  through  the  Word,  do6lrines,  and  preach- 
ing ;  also,  for  the  Word  to  be  Divine  it  must  needs 
be  written  wholly  by  correspondences ;  it  follows 
that  discussions  and  heresies  are  inevitable,  and 
that  permissions  of  these  are  in  accord  with  the 
laws  of  the  Divine  providence.  Furthermore,  when 
the  church  itself  has  taken  as  its  essentials  such 
things  as  belong  to  the  understanding  alone,  that  is, 
to  doftrine,  and  not  such  as  belong  to  the  will, 
that  is,  to  the  life,  and  the  things  that  belong  to 
the  life  are  not  made  the  essentials  of  the  church, 
man  from  his  understanding  is  then  in  mere  dark- 
ness, and  wanders  about  like  a  blind  man,  every- 
where running  against  something  and   falling  into 
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pits.  For  the  will  must  see  in  the  understanding, 
and  not  the  understanding  in  the  will ;  or  what  is 
the  same,  the  life  and  its  love  must  lead  the  un- 
derstanding to  think,  speak,  and  a<5t,  and  not  the 
reverse.  If  the  reverse  were  true,  the  understand- 
ing, from  an  evil  and  even  a  diabolical  love,  might 
seize  upon  whatever  presents  itself  through  the 
senses,  and  enjoin  the  will  to  do  it.  From  all  this 
the  source  of  dissensions  and  heresies  can  be  seen. 
And  yet  it  has  been  provided  that  every  one,  in 
whatever  heresies  he  may  be  in  respecft  to  the  un- 
derstanding, can  be  reformed  and  saved,  if  only  he 
shuns  evils  as  sins,  and  does  not  confirm  heretical 
falsities  in  himself;  for  by  shunning  evils  as  sins 
the  will  is  reformed,  and  through  the  will  the  un- 
derstanding, which  then  first  emerges  from  dark- 
ness into  light.  There  are  three  essentials  of  th^ 
church,  an  acknowledgment  of  the  Divine  of  the 
Lord,  an  acknowledgment  of  the  holiness  of  the 
Word,  and  the  life  that  is  called  charity.  Accord- 
ing to  the  life  which  is  charity  is  every  one's  faith  ; 
from  the  Word  comes  the  knowledge  of  what  the 
life  must  be,  and  from  the  Lord  are  reformation 
and  salvation.  If  the  church  had  held  these  three 
as  essentials  it  would  not  have  been  divided,  but 
only  varied,  by  intellectual  dissensions,  as  light  va- 
ries its  color  in  beautiful  objedls,  and  as  various 
circlets  give  beauty  in  the  crown  of  a  king. 

ii<»o«   (vii.)  The  merely  natural  man  confirms 
himself  against  the  Divine  providence  by  the  fa  ft 
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that  yudaism  still  continues. — In  other  words,  the 
Jews  after  so  many  centuries  have  not  been  con- 
verted, although  they  live  among  Christians,  and 
do  not»  as  the  Word  predicSls,  confess  the  Lord 
and  acknowledge  Him  to  be  the  Messiah,  who,  as 
they  think,  was  to  lead  them  back  to  the  land  of 
Canaan,  but  constantly  persist  iti  denying  Him; 
and  yet  it  is  well  with  them.  But  those  who  so 
think,  and  who  therefore  call  in  question  the  Di- 
vine providence,  do  not  know  that  by  "Jews"  in 
the  Word  all  who  are  of  the  church  and  who  ac- 
knowledge the  Lord  are  meant;  and  by  "the  land 
of  Canaan,"  into  which  it  is  said  that  they  are  to 
be  led,  the  Lord's  church  is.  meant. 

But  the  Jews  persist  in  denying  the  Lord,  because 
they  are  such  that  they  would  profane  the  Divinity 
of  the  Lord  and  the  holy  things  of  His  church  if 
they  were  to  accept  and  acknowledge  them.  Con- 
sequently the  Lord  says  of  them, 

"He  hath  blinded  their  eyes  and  hardened  their  heart, 
lest  they  should  see  with  their  eyes  and  understand 
with  their  heart,  and  should  turn  themselves,  and  I 
should  heal  them  "  (John  xii.  40 ;  Matt  xiii.  15  ;  Mark 
iv.  12 ;  Luke  viii.  10 ;  Isa.  vi.  9,  10). 

It  is  said  "lest  they  should  turn  themselves  and  I 
should  heal  them,"  because  if  they  had  been  turned 
and  healed  they  would  have  committed  profana- 
tion ;  and  it  is  according  to  the  law  of  Divine  pro- 
vidence (treated  of  above,  n.  221-223)  ^^^^  ^^  ^^^ 
is  admitted  by  the  Lord  interiorly  into  truths  of 
faith  and  goods  of  charity  except  so  far  as  he  can 
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be  kept  in  them  until  the  end  of  his  life,  and  if  he 
were  admitted  he  would  profane  what  is  holy. 

That  nation  has  been  preserved  and  has  been 
scattered  over  a  great  part  of  the  world  for  the 
sake  of  the  Word  in  its  original  language,  which 
they,  more  than  Christians,  hold  sacred  ;  and  the 
Lord*g  Divinity  is  in  every  particular  of  the  Word, 
for  that  which  goes  forth  from  the  Lord  is  Divine 
truth  united  to  Divine  good,  and  by  this  the  Word 
becomes  a  conjunftion  of  the  Lord  with  the  church 
and  the  presence  of  heaven  [with  man],  as  has  been 
shown  in  the  Do£lrine  of  the  New  yerusalem  con- 
cerning the  Sacred  Scripture  (n.  62-69)  J  ^^^d  there 
is  a  presence  of  the  Lord  and  of  heaven  wherever 
the  Word  is  read  with  reverence.  Such  is  the  end 
in  the  Divine  providence,  for  the  sake  of  which  the 
Jews  have  been  preserved  and  scattered  over  a 
great  part  of  the  world.  What  their  lot  is  after 
death  may  be  seen  in  the  ContinucUion  concerning 
the  Last  yndgntent  and  the  Spiritual  World  (n. 
79-82). 

2l»i*  These  now  are  the  points  set  forth  above 
(n.  238)  by  which  the  natural  man  confirms  or 
may  confirm  himself  against  the  Divine  providence. 
There  are  yet  other  points  mentioned  above  (in  n. 
239),  that  may  serve  the  natural  man  as  arguments 
against  the  Divine  providence,  and  may  occur  to 
the  minds  of  others,  and  excite  some  doubts. 
These  will  now  follow. 

262«   (i.)  A  doubt  may  arise  in  opposition  to 
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the  Divine  providence  fr&m  the  faSl  that  the  whole 
Christian  world  worships  one  God  under  three  per- 
sonSy  which  is  to  worship  three  GodSy  not  knowing- 
hitherto  that  God  is  one  in  person  and  essence^  in 
whom  is  a  trinity y  and  that  the  Lord  is  that  God^ 
— One  who  reasons  about  the  Divine  providence 
may  ask,  Are  not  three  persons  three  Gods  when 
each  person  by  Himself  is  God?  Who  can  think 
otherwise?  Who,  indeed,  does  think  otherwise? 
Athanasins  himself  could  not ;  therefore  in  the 
creed  that  has  its  name  from  him  it  is  said  : 

"Although  from  Christian  verity  we  ought  to  ac- 
knowledge each  person  to  be  God  and  Lord,  yet  from 
the  Christian  faith  it  is  not  allowable  to  speak  of  or  to 
name  three  Gods  and  three  Lords." 

Nothing  else  can  be  meant  by  this  than  that  we 
ought  to  acknowledge  three  Gods  and  Lords,  but 
that  it  is  not  allowable  to  speak  of  or  name  three 
Gods  and  three  Lords. 

'  Who  can  have  any  perception  of  one  God  unless 
He  is  also  one  in  person  ?  If  it  is  said  that  such  a 
perception  is  possible  if  the  thought  is  that  the 
three  have  one  essence,  is  there  or  can  there  be 
any  other  perception  from  this  than  that  they  are 
thus  one  in  mind  and  feeling,  but  nevertheless  are 
three  Gods?  And  if  one  thinks  more  deeply  he 
says  to  himself,  How  can  the  Divine  essence,  which 
is  infinite,  be  divided?  And  how  can  the  Divine 
essence  from  eternity  beget  another,  and  still  fur- 
ther bring  forth  another  that  proceeds  from  both? 
If  it  is  said  that  this  is  to  be  believed  but  not 
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thought  about,  who  can  help  thinking  about  that 
which  he  is  told  must  be  believed?  From  what 
other  source  is  that  acknowledgment,  which  is  faith 
in  its  essence?  Have  not  Socinianism  and  Arian- 
ism,  which  reign  in  more  hearts  than  you  believe, 
arisen  from  the  thought  of  God  as  three  persons  ? 
Belief  in  one  God,  and  that  the  Lord  is  the  one 
God,  constitutes  the  church  ;  for  the  Divine  trinity 
is  in  Him.  That  this  is  true  may  be  seen  in  the 
DoBrine  of  the  New  yerusalem  concerning  the  Lordy 
from  beginning  to  end. 

But  what  is  the  thought  respeSing  the  Lord  at 
the  present  day?  Is  it  not  a  thought  that  He  is 
God  and  Man,  God  from  Jehovah  the  Father  from 
whom  He  was  conceived,  and  Man  from  the  Vir- 
gin Mary  of  whom  He  was  born?  Who  thinks 
that  God  and  Man  in  Him,  or  His  Divine  and  His 
Human,  are  one  person,  and  are  one  as  soul  and 
body  are  one.  Does  any  one  know  this?  Ask 
the  do<5lors  of  the  church,  and  they  will  say  that 
they  have  not  known  it ;  and  yet  it  is  so  stated  in 
the  do<Srine  of  the  church  accepted  throughout  the 
Christian  world,  which  is  as  follows  : 

"  Our  Lord  Jesus  Christ,  the  Son  of  God,  is  God 
and  Man ;  and  although  He  be  God  and  Man  yet  He 
is  not  two,  but  one  Christ;  one  because  the  Divine 
took  to  itself  the  Human ;  yea,  wholly  one,  for  He  is 
one  person ;  for  as  soul  and  body  make  one  man  so 
God  and  Man  is  one  Christ." 

This   is   from   the  Faith  or  Creed  of  Athanasius. 
They  have  not  known  this,  for  the  reason  that  in 
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reading  it  they  have  not  thought  of  the  Lord  as 
God,  but  only  as  a  man. 

If  such  are  asked  whether  they  know  from  whom 
He  was  conceived,  whether  from  God  the  Father  or 
from  His  own  Divine,  they  will  answer  that  He  was 
conceived  from  God  the  Father,  for  this  is  according 
to  Scripture.  Then  are  not  the  Father  and  Himself 
one,  as  the  soul  and  the  body  are  one  ?  Who  can 
possibly  think  that  He  was  conceived  from  two 
Divines,  and  if  from  His  own  that  that  was  His 
Father  ?  If  they  are  asked  further  what  their  idea 
is  of  the  Lord's  Divine  and  of  his  Human,  they  will 
say  that  His  Divine  is  from  the  essence  of  the  Fa- 
ther and  the  Human  from  the  essence  of  the  mother, 
and  that  His  Divine  is  with  the  Father.  If  you  then 
ask  where  his  Human  is  they  will  make  no  reply  ; 
for  they  separate  in  their  thought  His  Divine  and 
His  Human,  and  make  the  Divine  equal  to  the  Di- 
vine of  the  Father  and  the  Human  like  the  hu- 
man of  another  man,  and  do  not  know  that  they 
thus  separate  soul  and  body  ;  nor  do  they  see  the 
contradicftion  that  He  would  thus  have  been  born  a 
rational  man  from  a  mother  alone. 

From  the  established  idea  respedling  the  Lord's 
Human,  that  it  was  like  the  human  of  another  man, 
it  has  come  to  pass  that  a  Christian  can  scarcely 
be  led  to  think  of  a  Divine  Human,  even  when  it 
is  said  that  the  Lord's  soul  or  life  from  conception 
was  Jehovah  Himself.  Gather  up  the  reasons,  then, 
and  consider  whether  there  is  any  other  God  of  the 
universe  than  the  Lord  alone,  in  whom  the  essential 
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Divine,  from  which  are  all  things,  is  that  which  is 
called  the  Father,  the  Divine  Human  is  that  which 
is  called  the  Son,  and  the  Divine  going  forth  is 
called  the  Holy  Spjrit ;  thus  that  God  is  one  in 
person  and  in  essence,  and  that  the  Lord  is  that 
God. 

If  you  persist,  saying  that  the  Lord  Himself 
mentions  three  in  Matthew: 

"Go  ye  and  make  disciples  of  all  nations,  baptizing  them 
into  the  name  of  the  Father,  and  of  the  Son,  and  of 
the  Holy  Spirit "  ^xxviii*  19), 

yet  it  is  clear  from  the  verse  immediately  preceding 
and  from  that  immediately  following,  that  He  said 
this  to  make  known  that  in  Himself  now  glorified 
there  is  a  Divine  trinity.  In  the  preceding  verse 
He  says  that  all  power  is  given  to  Him  in  heaven 
and  upon  earth ;  and  in  the  following  verse  He 
says  that  He  would  be  with  them  until  the  end  of 
the  age ;  thus  speaking  of  Himself  alone,  and  not 
of  three. 

Now  as  regards  Divine  providence,  why  it  has 
permitted  Christians  to  worship  one  God  under 
three  persons,  that  is,  to  worship  three  Gods,  and 
why  they  have  hitherto  not  known  that  God  is  one 
in  person  and  in  essence,  in  whom  is  the  trinity, 
and  that  the  Lord  is  this  God.  Of  this  man  him- 
self, and  not  the  Lord,  is  the  cause.  This  truth  the 
Lord  has  taught  clearly  in  His  Word,  as  can  be 
seen  from  all  the  passages  quoted  in  the  Doctrine 
of  the  New  yerusalem  concerning  the  Lord,     He 
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has  also  taught  it  in  the  docSlrine  of  all  the  church- 
es, in  which  it  is  stated  that  His  Divine  and  His 
Human  are  not  two  but  one  person,  united. like 
soul  and  body. 

The  first  cause  of  their  dividing  the  Divine  and 
the  Human,  and  making  the  Divine  equal  to  the 
Divine  of  Jehovah  the  Father,  and  the  Human 
equal  to  the  human  of  another  man,  was  that  the 
church  after  its  rise  degenerated  into  a  Babylon, 
which  transferred  to  itself  the  Lord's  Divine  power ; 
but  lest  it  be  called  Divine  power,  and  not  human 
power,  they  made  the  Lord's  Human  like  the  hu- 
man of  another  man.  Afterwards,  when  the  church 
was  reformed,  and  faith  alone  was  adopted  as  the 
sole  means  of  salvation  (the  faith  that  God  the 
Father  has  mercy  for  the  sake  of  the  Son),  this 
way  of  regarding  the  Lord's  Human  could  not  be 
changed,  for  the  reason  that  no  one  can  go  to  the 
Lord  and  in  heart  acknowledge  Him  to  be  the  God 
of  heaven  and  earth  until  he  is  ready  to  live  ac- 
cording to  His  precepts.  In  the  spiritual  world, 
where  all '  are  obliged  to  speak  as  they  think,  no 
one  can  even  mention  the  name  Jesus  unless  he 
has  lived  in  the  world  as  a  Christian.  This  is  of 
"His  Divine  providence  lest  His  name  be  profaned. 

263.  But  that  all  this  that  has  been  said  may 
be  still  more  clear  I  will  add  what  has  been  said  at 
the  end  of  the  Donrine  of  the  New  yerusaleni 
concerning  the  Lord  (n.  60,  61),  which  is  as  follows : 

"  That  God  and  Man  in  the  Lord,  according  to  the 
do<flrine  [of  the  creed],  are  not  two,  but  one  person. 
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and  wholl^r  one  as  the  soul  and  the  body  are  one,  is 
clearly  evident  from  many  things  that  He  said,  as, 
That  the  Father  and  He  are  one ;  That  all  things  of 
the  Father  are  His,  and  all  His  are  the  Father's ;  That 
He  is  in  the  Father,  and  the  Father  in  Him ;  That  all 
things  have  been  given  into  His  hand ;  That  He  has 
all  power ;  That.  He  is  the  God  of  heaven  and  earth ; 
That  whosoever  believes  in  Him  has  eternal  life ;  and 
that  whosoever  does  not  believe  in  Him,  upon  him  the 
wrath  of  God  abides ;  and  further,  that  both  the  Di- 
vine and  the  Human  were  taken  up  into  heaven,  and 
that  in  respedl  to  both  He  sits  at  the  right  hand  of 
God,  that  is,  that  He  is  almighty;  and  many  more 
things  that  have  been  cited  above  in  great  abund- 
ance from  the  Word  respecfling  His  Divine  Human ; 
all  of  which  testify  that  God  is  one  both  in  person  and 
in  essence,  in  whom  is  a  trinity,  and  that  the  Lord  is 
that  God. 

These  things  respedling  the  Lord  are  now  for  the 
first  time  published  because  it  has  been  foretold  in  the 
Apocalypse  (chapters  xxi.  and  xxii.)  that  a  new  church 
would  be  instituted  at  the  end  of  the  former  church 
in  which  this  do<flrine  would  be  primary.  It  is  this 
church  that  is  there  meant  by  "the  New  Jerusalem," 
into  which  none  can  enter  except  those  that  acknow- 
ledge the  Lord  alone  as  the  God  of  heaven  and  earth ; 
and  this  is  why  that  church  is  there  called  "  the  Lamb's 
wife."  And  1  am  able  to  announce  that  the  entire 
heaven  acknowledges  the  Lord  alone,  and  that  who- 
ever does  not  acknowledge  Him  is  not  admitted  into 
heaven,  for  heaven  is  heaven  from  the  Lord.  This  ac- 
knowledgment itself,  from  love  and  faith,  causes  men 
to  be  in  the  Lord  and  the  Lord  in  them,  as  He  Him- 
self teaches  in  John : 

'  In  that  day  ye  shall  know  that  I  am  in  My  Father,  and  ye 
in  Me,  and  I  in  you '  (xiv.  20) : 

again,  in  the  same, 

'  Abide  in  Me  and  I  in  you I  am  the  Vine,  ye  are  the 
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branches;  he  that  abideth  in  Me  and  I  in  him,  the  same 
beareth  much  fruit,  for  apart  from  Me  ye  can  do  not^^mg. 
If  a  man  abide  not  in  Me  he  is  cast  forth '  (xv.  4-6 ;  xvii. 
22,  23). 

This  has  not  been  seen  from  the  Word  before,  be- 
cause if  it  had  been  it  would  not  have  been  accepted, 
for  the  last  judgment  had  not  yet  been  accomplished  ; 
and  before  that  the  power  of  hell  prevailed  over  the 
power  of  heaven  ;  and  man  is  midway  between  heaven 
and  hell.  If,  then,  this  had  been  seen  before,  the  devil, 
that  is,  hell,  would  have  plucked  it  out  of  the  hearts 
of  men  and  would  also  have  profaned  it.  This  state 
of  the  power  of  hell  was  wholly  broken  up  by  the  last 
judgment,  which  has  now  been  accomplished.  Since 
.that  judgment,  that  is,  now,  every  man  who  wishes  to 
be  enlightened  and  to  be  wise  can  be." 


S64«  (ii.)  A  doubt  may  arise  in  opposition  to 
Divine  providence  from  the  fa^  that  hitherto  m.en 
have  7iot  known  that  there  is  a  spiritual  sense  in 
all  the  particulars  of  the  Word,  and  that  its  holiness 
is  therefrom, — For  a  doubt  may  arise  in  opposition 
to  Divine  providence  when  it  is  asked  why  this 
has  now  been  revealed  for  the  first  time,  and  why- 
it  has  been  revealed  through  this  man  or  that,  and 
not  through  some  primate  of  the  church.  But  it  is 
of  the  Lord's  good  pleasure  whether  this  is  done 
by  a  primate  or  by  the  servant  of  a  primate ;  the 
Lord  knows  what  the  one  is  and  what  the  other. 
But  that  sense  of  the  Word  has  not  been  revealed 
before,  (i,)  because  if  it  had  been,  the  church 
would  have  profaned  it,  and  thereby  have  pro- 
faned the  essential  holiness  of  the  Word ;  (2,)  be- 
cause  the  genuine  truths,  in  which  the  spiritual 
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sense  of  the  Word  resides,  were  not  revealed  by  the 
Lord  until  the  last  judgment  had  been  accom- 
plished, and  the  new  church  that  is  meant  by  the 
Holy  Jerusalem  was  about  to  be  established  by 
the  Lord.     But  let  these  be  examined  singly. 

First :  The  spiritual  sense  of  the  Word  has  not 
been  revealed  before^  because  if  it  had  been  the 
church  would  have  profaned  it,  and  thereby  have 
profaned  the  essential  holiness  of  the  Word,  Not 
long  after  the  establishment  of  the  church  it  was 
turned  into  a  Babylon,  and  afterwards  into  a  Phil- 
istia ;  and  while  Babylon  acknowledges  the  Word 
it  nevertheless  despises  it,  claiming  that  they  are 
inspired  by  the  Holy  Spirit  in  their  supreme  judg- 
ment just  as  much  as  the  prophets  were.  They 
acknowledge  the  Word  for  the  sake  of  the  vicar- 
ship  established  on  the  Lord's  words  to  Peter ;  but 
they  despise  the  Word  because  it  does  not  suit 
them.  For  the  same  reason  it  is  taken  away  from 
the  people  and  hidden  in  monasteries,  where  few 
read  it.  Consequently  if  the  spiritual  sense  of  the 
Word,  in  which  the  Lord  and  all  angelic  wisdom 
are  present,  had  been  unveiled,  the  Word  would 
have  been  profaned,  not  alone  as  it  now  is  in  its 
outmosts,  which  are  the  things  contained  in  the 
sense  of  the  letter,  but  also  in  its  inmosts. 

Philistia  also,  by  which  is  meant  faith  separate 
from  charity,  would  have  profaned  the  spiritual 
sense  of  the  Word,  because  it  places  salvation  in 
certain  words  that  they  may  think  and  talk  about, 
and  not  in  the  good  works  they  must  do,  as  has 
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been  shown  before ;  thus  not  only  making  that  to 
be  saving  that  is  not  saving,  but  also  separating^ 
the  understanding  from  the  things  that  are  to  be 
believed.  '  What  have  such  to  do  with  that  light 
in  which  the  spiritual  sense  of  the  Word  is?  Would 
it  not  be  turned  into  darkness?  When  the  nat- 
ural sense  is  turned  into  darkness  what  would  not 
be  done  with  the  spiritual  sense?  Does  any  one 
of  such,  who  has  confirmed  himself  in  faith  sepa- 
rate from  charity  and  in  justification  by  that  alone, 
wish  to  know  what  good  of  life  is,  wish  to  know 
what  love  to  the  Lord  and  towards  the  neighbor  is, 
what  charity  is,  and  what  the  goods  of  charity  are, 
and  what  good  works  are,  and  doing  them,  or  even 
what  faith  is  in  its  essence,  or  any  genuine  truth 
that  constitutes  it?  Such  write  volumes  confirm- 
ing only  that  which  they  call  faith,  and  claiming- 
that  all  the  things  just  mentioned  are  included  in 
that  faith.  From  all  this  it  is  clear  that  if  the  spir- 
itual sense  of  the  Word  had  been  unveiled  before, 
it  would  have  come  to  pass  according  to  the  Lord's 
words  in  Matthew  : 

"  If  thine  eye  be  evil  thy  whole  body  shall  be  darkened. 
If,  therefore,  the  light  that  is  in  thee  becomes  dark- 
ness, how  great  is  that  darkness  !"  (vi.  23,) 

"the  eye,"  in  the  spiritual  sense  of  the  Word, 
meaning  the  understanding. 

Secondly :  The  genuine  truths  in  which  the 
spiritual  sense  of  the  Word  resides  were  not  revealed 
by  the  Lord  until  the  last  judgment  had  been  ac^ 
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camplishedy  and  the  new  church  that  is  meant  by 
^*the  Holy  yerusaleni**  was  about  to  be  established 
by  the  Lord,  It  was  foretold  by  the  Lord  in  the 
Apocalypse  that  when  the  last  judgment  had  been 
accomplished  genuine  truths  would  be  unveiled,  a 
new  church  established,  and  the  spiritual  sense  of 
the  Word  disclosed.  That  the  last  judgment  has 
been  accomplished  is  shown  in  the  treatise  on  the 
Last  yudgmenty  again  in  the  Continuation  of  it. 
This,  too,  is  what  is  meant  by  "the  passing  away 
of  the  heaven  and  earth'*  (Apoc,  xxi.  i).  That 
genuine  truths  will  then  be  unveiled  is  foretold  in 
these  words  in  the  Apocalypse  : 

"  And  He  that  sat  upon  the  throne  said,  Behold  I  make 
all  things  new"  (xxi.  5 ;  also  xix.  17,  18  ;  xxi.  18-21 ; 
xxii.  I,  2); 

also  that  the  spiritual  sense  of  the  Word  is  then  to 
be  unveiled  (xix.  11-16),  this  being  meant  by  "the 
white  horse,"  upon  which  He  sat  who  was  called  the 
Word  of  God,  and  was  Lord  of  lords  and  King  of 
kings  (see  the  treatise  on  the  White  Horse),  That 
the  Holy  Jerusalem  means  the  new  church  that 
would  then  be  established  by  the  Lord  may  be 
seen  in  the  Do6lrine  of  the  New  yerusalem  con- 
cerning the  Lord  (n.  62-65),  where  this  is  shown. 

From  all  this  it  is  now  clear  that  the  spiritual 
sense  of  the  Word  was  to  be  revealed  for  a  new 
church  that  will  acknowledge  and  worship  the  Lord 
alone,  and  will  hold  His  Word  to  be  holy,  will  love 
Divine  truths,  and  will  rejeft  faith  separate  from 
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charity.  But  in  regard  to  thb  sense  of  the  Word 
many  things  may  be  seen  in  the  DoSlrine  of  the 
New  yerusalem  concerning  the  Sacred  Scripture 
(n.  5-26,  and  the  following  numbers);  namely, 
what  the  spiritual  sense  is  (n.  5-26) ;  that  the 
spiritual  sense  is  in  each  thing  and  in  all  things 
of  the  Word  (n.  9-17) ;  that  it  is  from  the  spirit- 
ual sense  that  the  Word  is  Divinely  inspired,  and 
holy  in  every  word  (n.  18,  19);  that  the  spiritual 
sense  has  been  hitherto  unknown,  and  why  it  has 
not  been  revealed  before  (n.  20-25) ;  that  hereaf- 
ter the  spiritual  sense  will  be  given  only  to  those 
who  are  in  genuine  truths  from  the  Lord  (n.  26). 

From  all  this  it  can  now  be  seen  that  it  is  of 
the  Lord's  Divine  providence  that  the  spiritual 
sense  has  been  hidden  from  the  world  until  the 
present  s^e,  and  in  the  mean  while  has  been  pre- 
served in  heaven  among  the  angels,  who  derive 
their  wisdom  from  it.  That  sense  was  known  to 
the  ancients  who  lived  before  Moses,  and  was  care- 
fully studied ;  but  their  posterity  converted  corre- 
spondences, of  which  alone  their  Word  and  their 
religion  therefrom  consisted,  into  idolatries  of  vari- 
ous kinds,  and  the  Egyptians  converted  them  into 
magic,  and  consequently  in  the  Lord's  Divine  pro- 
yidence,  the  Word  was  closed  up,  first  with  the 
children  of  Israel  and  afterwards  with  Christians, 
for  the  reasons  given  above ;  and  now  it  is  again 
opened  for  the  Lord's  New  Church. 

265.   (iii.)  A  doubt  may  arise  in  opposition  to 
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Divine  providence  from  the  faSl  that  hitherto  men 
have  not  known  that  to  shun  evils  as  sins  is  the 
Christian  religion  itself, — That  this  is  the  Christ- 
ian religion  itself  has  been  shown  in  the  DoElrine 
of  Life  for  the  New  yerusalemy  from  beginning  to 
end ;  and  because  faith  separate  from  charity  is  the 
only  obstacle  to  its  adoption  that  also  is  treated 
of.  It  is  said  that  it  is  unknown  that  to  shun  evils 
as  sins  is  the  Christian  religion  itself  For  it  is  un- 
known to  almost  every  one,  and  yet  is  known  to 
every  one,  as  may  be  seen  above  (n.  258).  It  is 
unknown  to  almost  every  one  because  it  has  been 
blotted  out  by  faith  separated ;  for  that  faith  affirms 
that  faith  alone  saves,  and  not  any  good  work  or 
good  of  charity;  also  that  they  are  no  longer  under 
the  yoke  of-  the  law,  but  free.  Those  who  have 
often  heard  such  things  no  longer  give  any  thought 
to  any  evil  of  life  or  to  any  good  of  life.  More- 
over, every  man  -from  his  own  nature  inclines  to 
embrace  this  faith,  and  when  he  has  embraced  it 
he  gives  no  further  thought  to  the  state  of  his  life. 
This  is  why  this  truth  is  unknown. 

That  it  is  unknown  has  been  disclosed  to  me 
in  the  spiritual  world.  I  have  asked  more  than  a 
thousand  new  comers  from  the  world  whether  they 
know  that  to  shun  evils  as  sins  is  religion  itself; 
and  they  said  that  they  did  not  know,  and  that  this 
was  something  new,  not  heard  of  before ;  although 
they  had  heard  that  they  cannot  do  good  of  them- 
selves, and  that  they  are  not  under  the  yoke  of  the 
law.     When  I  asked  whether  they  did  not  know 
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that  a  man  must  examine  himself,  see  his  sins,  re- 
pent, and  then  begin  a  new  life,  and  that  otherwise 
sins  are  not  remitted,  and  if  sins  are  not  remitted 
men  are  not  saved,  and  reminded  them  that  this 
had  been  read  to  them  in  a  loud  voice  as  often  as 
they  went  to  the  Holy  Supper,  they  replied  that 
they  gave  no  attention  to  these  things,  but  only  to 
this,  that  they  have  remission  of  sins  by  means  of 
the  sacrament  of  the  Supper,  and  that  faith  does 
the  rest  without  their  knowledge. 

Again  I  asked,  Why  have  you  taught  your  child- 
ren the  decalogue?  Is  it  not  that  they  might  know 
what  evils  are  sins  to  be  shunned ;  or  is  it  only 
that  they  might  know  these  things  and  believe,  and 
not  do?  Why,  then,  do  you  say  that  this  is  new? 
To  this  they  have  only  been  able  to  reply  that 
they  know  and  yet  do  not  know ;  and  that  they 
never  thought  about  the  sixth  commandment  when 
committing  adultery,  or  about  the  seventh  com- 
mandment when  stealing  or  defrauding,  and  so  on  ; 
still  less  that  such  things  are  contrary  to  the  Divine 
law,  thus  against  God. 

When  I  have  mentioned  many  things  from  the 
doftrines  of  the  churches  and  from  the  Word  to 
prove  that  shunning  and  turning  away  from  evils 
as  sins  is  the  Christian  religion  itself,  and  that  every 
one  has  faith  as  he  does  this,  they  were  silent.  But 
they  were  convinced  that  this  is  true  when  they 
saw  that  all  were  examined  in  regard  to  their  life, 
and  were  judged  according  to  their  deeds,  and  no 
one  was  judged  according  to  faith  separate  from  life. 
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because  every  one  has  faith  according  to  his  life. 
That  this  has  been  for  the  most  part  unknown 
to  the  Christian  world  is  from  the  law  of  the  Di- 
yine  providence  that  every  one  is  left  to  aft  from 
freedom  in  accordance  with  reason  (see  above,  n. 
71-99,  and  n.  100-128);  also  from  the  law  that  no 
one  is  taught  immediately  from  heaven,  but  medi- 
ately through  the  Word  and  doftrine  and  preaching 
from  it  (n.  154-174)  ;  also  from  all  the  laws  of  per- 
mission, which  are  likewise  laws  of  the  Divine  pro- 
vidence.    (More  on  this  above,  n.  258.) 

a74«  (iv.)  A  doubt  may  arise  in  opposition  to 
Divine  providence  from  the  fa5l  that  it  has  not 
hitherto  been  known  that  m^n  lives  as  a  m^n  after 
death;  also  that  this  has  not  been  disclosed  before. — 
This  has  not  been  known  before  for  the  reason  that 
in  those  who  do  not  shun  evils  as  sins  there  is  con- 
cealed interiorly  a  belief  that  man  does  not  live 
after  death ;  and  therefore  it  is  a  matter  of  no  con- 
sequence to  them  whether  it  is  said  that  man  lives 
as  a  man  after  death  or  whether  it  is  said  that  he  is 
to  rise  again  at  the  day  of  the  last  judgment ;  and 
if  by  any  chance  a  belief  in  the  resurre<5tion  occurs 
to  him  he  sa)rs  to  himself,  "It  will  be  no  worse  for 
me  than  for  others ;  if  I  go  to  hell  I  shall  have 
plenty  of  company,  and  the  same  is  true  if  I  go  to 
heaven."  And  yet  in  all  that  have  any  religion 
there  is  implanted  a  knowledge  that  after  death  they 
live  as  men ;  while  the  idea  that  they  will  then  live 
as  souls  and  not  as  men    exists  only  with  those 
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that  have  been  iii£cituated  by  their  own  intdligence, 
and  with  no  others. 

That  in  every  one  that  has  any  religion  there 
is  implanted  a  knowledge  that  after  death  he  will 
live  as  a  man  can  be  seen  from  the  following  con- 
siderations : — 

(i.)  Does  any  one  when  dying  think  otherwise ? 

(2.)  What  eulogist,  when  lamenting  the  dead, 
does  not  exalt  them  to  heaven,  and  place  them 
among  ai^els  as  talking  with  them  and  enjo3ring^ 
their  happiness?    Some,  moreover,  are  deified. 

(3.)  Who  among  the  common  people  does  not 
believe  that  when  he  dies,  if  he  has  lived  well,  he 
will  go  to  a  heavenly  paradise,  be  clothed  in  white 
raiment,  and  enjoy  eternal  life? 

(4.)  What  priest  is  there  who  does  not  say  the 
same  or  like  things  to  one  about  to  die?  And  when 
he  says  it  he  also  believes  it,  except  when  he  is 
thinking  about  the  last  judgment. 

(5.)  Who  does  not  believe  that  his  litde  child- 
ren are  in  heaven,  and  that  after  death  he  will  see 
his  wife  whom  he  has  loved?  Who  thinks  that 
they  are  ghosts,  still  less  that  they  ar^  souls  or 
minds  flitting  about  the  universe  ? 

(6.)  Who  objeiSte  when  anything  is  said  about 
the  lot  or  state  of  those  who  have  passed  from 
time  to  time  into  the  eternal  life?  I  have  said  to 
many  that  such  is  the  state  and  lot  of  these  and  o€ 
those,  and  I  have  never  heard  any  one  say  that  they 
have  not  yet  had  their  lot,  but  will  have  it  at  the 
time  of  the  judgment. 


CHAPTER  XIII.,  N.  274  381 

(7.)  When  one  sees  angels  painted  or  sculp- 
tured does  he  not  recognize  them  to  be  such? 
Who  thinks  at  such  a  time  that  they  are  spirits 
without  bodies,  or  are  air  or  clouds,  as  some  of  the 
learned  have  taught? 

(8.)  The  papists  believe  that  their  saints  are  hu- 
man beings  in  heaven,  and  that  the  rest  are  some- 
where else;  the  Mohammedans  believe  the  same 
of  their  dead ;  the  Africans  believe  this  more  than 
others,  and  many  other  nations  believe  it; — why 
do  not  Reformed  Christians  who  know  it  from  the 
Word? 

(9.)  From  this  knowledge  implanted  in  every 
one  there  are  some  that  aspire  to  immortality  of 
fame ;  for  this  knowledge  is  turned  into  such  an 
aspiration  with  some,  and  makes  them  heroes  or 
brave  in  war. 

(10.)  Inquiry  was  made  in  the  spiritual  world 
whether  this  knowledge  is  implanted  in  all,  and  it 
was  found  to  be  implanted  in  all,  not  however  in 
the  natural  ideas  belonging  to  their  external  thought, 
but  in  the  spiritual  ideas  belonging  to  their  internal 
thought.  From  all  this  it  can  be  seen  that  no 
doubt  in  opposition  to  a  Divine  providence  ought 
to  arise  from  the  fa6l  that  it  is  supposed  to  be  now 
first  disclosed  that  man  lives  as  a  man  after  death. 
It  is  only 'man's  sensual  part  that  wishes  to  see  and 
to  touch  what  it  is  to  believe ;  and  whoever  does 
not  think  above  that  is  in  the  darkness  of  night 
regarding  the  state  of  his  life. 


XIV. 


EVILS  ARE  PERMITTED  FOR  THE  SAKE  OF  THE  END.  WHICH 

IS  SALVATION. 

IF  man  were  born  into  the  love  into  which  he 
was  created  he  would  not  be  in  any  evil,  nor 
would  he  even  know  what  evil  is ;  for  one  who 
has  not  been  in  evil,  and  consequently  is  not  in 
evil,  cannot  know  what  evil  is ;  and  if  told  that 
this  or  that  is  evil  would  not  believe  it  possible. 
Such  was  the  state  of  innocence  in  which  Adam 
and  Eve  his  wife  were,  the  "nakedneis"  that  they 
were  not  ashamed  of  signifying  that  state.  A  know- 
ledge of  evil  after  the  fall  is  meant  by  eating  from 
the  tree  of  the  knowledge  of  good  and  evil.  The 
love  into  which  man  was  created  is  love  of  the 
neighbor,  to  the  end  that  he  may  wish  as  well  to 
the  neighbor  as  to  himself  and  even  better,  and 
may  be  in  the  delight  of  that  love  when  he  is  do- 
ing good  to  the  neighbor;  nearly  the  same  as  a 
parent's  love  for  his  children.  This  love  is  truly 
human,  for  there  is  in  it  a  spiritual  [element]  that 
distinguishes  it  from  the  natural  love  that  belongs 
to  brute  animals.  If  man  were  born  into  that  love 
he  would  not  be  bom  into  the  thick  darkness  of 
ignorance,  as  every  man  now  is,  but  into  a  certain 
light  of  knowledge  and  intelligence  therefrom  ;  and 
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these  he  would  quickly  come  into  after  birth.  At 
first,  of  course,  he  would  creep  like  a  quadruped, 
but  with  an  inherent  endeavor  to  raise  himself  up 
upon  his  feet ;  for  however  much  like  a  quadruped 
he  would  not  turn  his  fcice  downward  to  the  earth 
but  forward  towards  heaven,  and  would  so  raise 
himself  up  as  to  be  able  to  look  upwards. 

276.  But  when  love  of  the  neighbor  was  turned 
into  love  of  self,  and  this  love  increased,  human  Ipve 
was  turned  into  animal  love,  and  man  from  being  a 
man  became  a  beast,  with  the  difference  that  he  was 
able  to  think  about  what  affedled  the  senses  of  the 
body,  and  could  rationally  discriminate  one  thing 
from  another,  and  could  be  taught,  and  could  be- 
come a  civil  and  moral  man,  and  finally  a  spiritual 
man.  For,  as  has  been  said,  a  man  has  a  spiritual, 
and  by  this  he  is  distinguished  from  a  brute ;  for 
by  this  he  is  able  to  know  what  civil  evil  and  civil 
good  are,  also  what  moral  evil  and  moral  good  are, 
and  if  he  will,  what  spiritual  evil  and  spiritual  good 
are.  When  love  of  the  neighbor  had  been  turned 
into  love  of  self  man  could  no  longer  be  born  into 
the  light  of  knowledge  and  intelligence,  but  he  was 
born  into  the  darkness  of  ignorance,  because  he  was 
born  into  the  very  outmost  of  life  called  the  cor- 
poreal-sensual ;  and  from  that  he  could  be  led  into 
the  interiors  of  the  natural  mind  by  means  of  in- 
stru6lion,  the  spiritual  alwpiys  accompanying.  Why 
man  is  bom  into  the  outmost  of  life  which  is  called 
the  corporeal- sensual,  and  consequently  into  the 
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thick  darkness  of  ignorance,  will  be  seen  in  what 
follows. 

That  love  of  the  neighbor  and  love  of  self  are 
opposite  loves  any  one  can  see;  for  love  of  the 
neighbor  wishes  well  to  every  one  from  itself,  while 
love  of  self  wishes  well  to  itself  alone  from  every- 
one, love  of  the  neighbor  wishes  to  serve  every  one, 
while  love  of  self  wishes  every  one  to  serve  it ;  love 
of  the  neighbor  regards  every  one  as  its  brother  and 
friend,  while  love  of  self  regards  every  one  as  its 
servant,  or  as  its  enemy  if  he  does  not  serve  it; 
in  a  word,  it  regards  itself  only,  and  others  scarcely 
as  men,  holding  them  in  heart  in  less  estimation 
than  its  horses  and  dogs.  And  because  it  regards 
them  as  of  no  account  it  thinks  nothing  of  doing- 
evil  to  them ;  .and  this  is  the  source  of  hatred  and 
revenge,  adultery  and  whoredom,  theft  and  fraud, 
lying  and  defamation,  violence  and  cruelty,  and 
other  such  evils.  Such  are  the  evils  in  which  man 
is  from  birth.  That  they  are  permitted  for  the  sake 
of  the  end,  which  is  salvation,  will  be  shown  in  the 
following  order : 

(i.)   Every  man  is  in  evily  and  must  be  led  away 

fro7n  evil  in  order  to  be  reformed. 
(ii^   Evils  cannot  be  removed  unless  they  appear^ 
(iii.)    So  far  as  evils  are  re^noved  they  are  re^ 

m,itted. 
(iv.)    Thus  the  permission  of  evil  is  for  the  sake 
of  the  end,  that  there  may  be  salvation. 

ayytU.  (i.)  Every,  man  is  in  evil,  and  must  be 
led  away  from  evil  in  order  to  be  reformed, — It  is 
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admitted  in  the  church  that  every  man  has  hered- 
itary evil,  and  that  from  this  he  is  in  the  lust  of 
many  evils  ;  and  it  is  from  this  that  man  cannot  do 
good  of  himself ;  for  evil  does  not  do  good  except 
such  good  as  has  evil  within  it.  The  evil  that  is 
within  the  good  is  his  doing  the  good  for  the  sake 
of  self,  and  thus  only  for  the  sake  of  the  appear^ 
ance.  It  is  admitted  that  this  evil  is  inherited  from 
parents.  It  is  said  to  be  from  Adam  and  his  wife, 
but  this  is  an  error ;  for  every  one  is  born  into  it 
from  his  parent,  and  the  parent  from  his  parent, 
and  he  from  his,  and  thus  it  is  successively  trans- 
ferred from  one  to  another  ;  so,  too,  it  is  increased, 
and  grows  as  it  were  to  a  vast  heap,  and  is  trans- 
mitted to  offspring.  In  consequence  of  this  there 
is  nothing  sound  in  man,  but  he  is  altogether  evil. 
Who  has  any  feeling  that  it  is  wrong  to  love  him- 
self more  than  others  ?  Who,  then,  knows  that  it 
is  evil  ?     And  yet  this  is  the  head  of  all  evils. 

That  there  is  this  transmission  from  parents, 
grandfathers,  and  great-grandfathers,  is  evident  from 
many  things  that  are  known  in  the  world,  as  that 
households,  families,  and  even  nations,  are  distin- 
guished from  each  other  merely  by  the  face,  and 
the  face  is  a  type  of  the  mind,  and  the  mind  is  in 
accord  with  the  affeAions  which  belong  to  the  love. 
Sometimes,  too,  the  features  of  a  grandfather  re- 
appear in  those  of  a  grandson  or  a  great-grandson. 
From  the  features  alone  I  know  whether  a  man  is 
a  Jew  or  not,  and  also  from  what  stock  some  are  ; 
and  others  doubtless  know  the  same.     If  af!e6tions. 
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which  belong  to  the  love,  are  thus  derived  and 
handed  down  from  parents,  it  follows  that  evils 
are,  for  they  belong  to  the  afieftions.  But  the  or- 
igin of  this  resemblance  shall  now  be  explained. 

Every  one's  soul  is  from  the  father,  and  from 
the  mother  it  is  merely  clothed  with  a  body.  That 
the  soul  is  from  the  father  follows  not  only  from 
the  things  mentioned  above,  but  also  from  many 
other  indications  ;  also  from  the  facS  that  a  child 
of  a  black  or  Moorish  father  by  a  white  or  Europ- 
ean woman  is  black,  and  vice  versa;  also  chiefly 
from  this,  that  the  soul  is  in  the  seed,  for  from  the 
seed  is  impregnation,  and  the  seed  is  what  is 
clothed  with  a  body  by  the  mother.  The  seed  is 
the  primal  form  of  the  love  in  which  the  father  is  ; 
it  is  the  form  of  his  ruling  love  with  its  nearest 
derivations,  which  are  the  inmost  aflfe<Sions  of  that 
love. 

In  every  one  these  afieftions  are  encompassed 
with  the  honesties  that  belong  to  moral  life  and 
with  the  goodnesses  that  belong  pardy  to  the  civil 
and  partly  to  the  spiritual  life.  These  constitute 
the  external  of  life  even  with  the  wicked.  Into 
this  external  of  life  every  infant  is  born,  and  con- 
sequently is  loveable  ;  but  as  the  child  g^ows  to 
boyhood  or  to  youth  he  passes  from  that  external 
to  what  is  interior,  and  finally  to  the  ruling  love  of 
bis  father  ;  and  if  this  has  been  evil,  and  has  not 
by  various  means  been  tempered  and  bent  by  his 
teachers,  it  becomes  his  love  as  it  was  the  father's. 
And   yet  the   evil  is  not   eradicated   but  only  re- 
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moved  ;  of  which  in  what  follows.     Evidendy,  then, 
every  man  is  in  evil. 

2177 1*],  That  man  must  be  led  away  from  evil 
in  order  to  be  reformed  is  evident  without  ex- 
planation ;  for  he  that  is  in  evil  in  the  world  is  in 
evil  after  he  has  left  the  world  ;  consequently  if 
evil  is  not  removed  in  the  world  it  cannot  be  re- 
moved afterwards.  Where  the  tree  falls  there  it 
lies.  So,  too,  does  a  man's  life  when  he  dies  re- 
main such  as  it  has  been.  Every  one  is  judged 
according  to  his  deeds  ;  not  that  these  are  enum- 
erated, but  because  he  returns  to  them  and  a<3s 
in  the  same  way  ;  for  death  is  a  continuation  of 
life,  with  the  difference  that  man  cannot  then  be 
reformed.  All  reformation  is  effefted  in  complete- 
ness, that  is,  simultaneously  in  first  principles  and 
in  outmosts  ;  and  outmosts  are  reformed  harmoni- 
ously with  first  principles  while  man  is  in  the  world, 
and  cannot  be  reformed  afterwards,  because  the 
outmosts  of  life  that  man  carries  with  him  after 
death  become  quiescent,  and  are  in  harmony  with 
his  interiors,  that  is,  they  aft  as  one. 

^8W»  (ii. )  £vt/s  cannot  be  removed  unless 
they  appear. — ^This  does  not  mean  that  man  must 
do  evils  in  order  that  they  may  appear,  but  that  he 
must  examine  himself, — not  his  deeds  alone  but  his 
thoughts,  and  what  he  would  do  if  he  did  not  fear 
the  laws  and  disrepute,  especially  what  evils  he  re- 
gards in  his  spirit  as  allowable  and  does  not  ac- 
count  as  sins  :   for  these  he  still   does.     It  is  to 
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enable  man  to  examine  himself  that  an  understand- 
ing has  been  given  him,  and  this  is  separated  from 
the  will  to  the  end  that  he  may  know,  understand, 
and  acknowledge  what  is  good  and  what  is  evil, 
also  that  he  may  see  what  his  will  is,  that  is,  what 
he  loves  and  what  he  longs  for.  In  order  that  man 
may  see  this  there  has  been  given  to  his  under- 
standing higher  and  lower  thought,  or  interior  and 
exterior  thought,  to  enable  him  to  see  fi*om  the 
higher  or  interior  thought  what  the  will  is  doing  in 
the  lower  and  exterior  thought ;  this  he  sees  as  a 
man  sees  his  face  in  a  mirror  ;  and  when  he  sees 
it  and  knows  what  sin  is,  he  is  able,  if  he  implores 
the  Lord's  help,  to  cease  willing  it,  to  shun  it,  and 
afterwards  to  aft  against  it, '  if  not  freely,  still  to 
coerce  it  by  combat,  and  finally  to  turn  away  from  it 
and  hate  it ;  and  then,  and  not  before,  he  perceives 
and  also  feels  that  evil  is  evil  and  that  good  is  good. 
This,  then,  is  examining  one's  self,  seeing  one's  evils, 
acknowledging  them,  and  afterwards  refraining  from 
them.  But  as  there  are  few  who  know  that  this  is 
the  Christian  religion  itself  (because  only  those  who 
know  this  have  charity  and  faith,  and  they  alone  are 
led  by  the  Lord  and  do  good  from  Him),  so  some- 
thing shall  be  said  of  those  who  do  not  do  this  and 
nevertheless  think  that  they  have  religion.  They 
are  these:  (i.)  Those  who  confess  themselves 
guilty  of  all  sins,  and  do  not  search  out  any  sin  in 
themselves.  (2.)  Those  who  negleft  the  search 
from  religious  reasons.  (3.)  Those  who  for  worldly 
reasons  think  nothing  about  sins,  and  are  therefore 
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ignorant  of  them.  (4.)  Those  who  favor  them  and 
in  consequence  are  ignorant  of  them.  (5.)  To  all 
such  sins  are  not  apparent,  and  therefore  cannot 
be  removed.  (6.)  Lastly^  the  reason,  hitherto  hid- 
den, will  be  made  evident,  why  evils  cannot  be  re- 
moved unless  they  are  sought  out,  discovered,  ac- 
knowledged, confessed,  and  resisted. 

ajStl^.  But  these  points  must  be  examined  one 
by  one,  because  they  are  the  primary  things  on 
man's  part  of  the  Christian  religion.  First:  Of 
those  who  confess  themselves  guilty  of  all  sinSy  and 
do  not  search  out  any  sin  in  themselves.  Such  a  one 
says,. "  I  am  a  sinner,  for  I  was  bom  in  sin ;  there 
is  nothing  sound  in  me  from  head  to  foot,  I  am 
nothing  but  evil ;  good  God,  be  gracious  unto  me, 
pardon  me,  cleanse  me,  save  me,  make  me  to  walk 
in  purity  and  the  way  of  righteousness,"  and  so 
on ;  and  yet  he  does  not  examine  himself,  and  con- 
sequently is  ignorant  of  any  evil ;  and  no  one  can 
shun  that  of  which  he  is  ignorant,  still  less  can  he 
fight  against  it.  He  also  believes  himself  to  be 
dean  and  washed  after  his  confessions,  and  yet  he 
is  unclean  and  unwashed  from  the  head  to  the  sole 
of  the  foot ;  for  a  confession  of  all  sin  is  unconscious- 
ness of  all,  and  at  length  blindness.  It  is  like  a  uni- 
versal apart  from  any  particular,  which  is  nothing. 

Secondly :  Of  those  who  negleH  the  search  from 
religious  reasons.  These  are  especially  such  as  sep- 
arate charity  from  faith ;  for  they  say  to  themselves, 
"3Vhy  should  I  search  whether  there  is  evil  or 
good?    Why  search  for  evil,  when  it  does  not  con- 
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demn  me ;  or  why  for  good,  when  it  does  not  save 
me  ?  It  is  faith  alone,  thought  and  declared  with 
trust  and  confidence,  that  justifies  and  purifies  from 
all  sin  ;  and  when  once  I  am  justified  I  am  whole 
before  God.  I  am  indeed  in  evil,  but  God  wipes 
this  away  as  soon  as  it  it  is  done,  and  thus  it  no 
longer  appears ;"  and  other  like  things.  But  who 
does  not  see,  if  he  will  open  his  eyes,  that  such 
things  are  empty  words,  in  which  there  is  no  real- 
ity, because  there  is  no  good  in  them  ?  Who  can- 
not so  think  and  speak,  even  with  trust  and  confid- 
ence, when  at  the  same  time  he  is  thinking  about 
hell  and  eternal  damnation  ?  Does  such  a  one  wish 
to  know  anything  further,  either  what  is  true  or 
what  is  good?  Respefting  tnith  he  says,  "What 
is  truth  but  that  which  confirms  this  faith?"  And 
respecting  good  he  says,  "  What  is  good  byt  that 
which  is  in  me  from  this  faith  ?  But  that  it  may  be 
in  me  I  must  not  do  it  as  from  myself,  since  this 
is  meritorious ;  and  good  for  which  merit  is  claimed 
is  not  good."  Thus  he  ignores  everything  until  he 
ceases  to  know  what  evil  is.  What  then  shall  he 
examine  and  see  in  himself?  Does  not  his  state 
then  become  such  that  the  pent-up  fires  of  the  lusts 
of  evil  consume  the  interiors  of  his  mind  and  lay 
them  waste  to  the  very  gate?  Only  this  gate  does 
he  guard  that  the  burning  may  not  appear ;  but  af- 
ter death  this  is  opened,  and  then  it  is  evident  to  all. 
Thirdly  :  Of  those  who  for  worldly  reasons  think 
nothing  about  sins  and  are  therefore  ignorant  of 
them.     These  are  such  as  love  the  world  above  all 
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things,  and  admit  no  truth  that  weakens  any  falsity 
of  their  religion,  saying  to  themselves,  "What  is 
that  to  me?  It  is  not  for  me  to  think  of"  Thus 
they  reje<5l  the  truth  the  moment  it  is  heard,  and 
if  they  listen  to  it  they  stifle  it.  They  do  much  the 
same  when  they  hear  preaching;  they  retain  no- 
thing of  it  except  some  few  phrases, — nothing  real. 
Dealing  thus  with  truths  they  do  not  know  what 
good  is ;  for  good  and  truth  a6t  as  one ;  and  from 
any  good  that  is  not  from  truth  evil  is  not  recog- 
nized, unless  it  be  to  call  it  good,  and  this  is  done 
by  means  of  reasonings  from  falsities.  Such  are 
meant  by  the  seed  that  fell  among  thorns,  of  whom 
the  Lord  says : 

"Others  fell  among  the  thorns,  and  the  thorns  grew  up 
and  choked  them.  ....  These  are  they  that  hear  the 
Word,  and  the  care  of  this  worl'd  and  the  deceitful- 
ness  of  riches  so  choke  the  Word  that  it  becometh 
unfruitful "  {Mait.  xiii.  7,  22 ;  Mark  iv.  7,  19 ;  Luke 
viii.  7,  14) 

Fourthly :  Of  those  that  favor  sins,  and  in  con- 
sequence  are  ig7iorant  of  them.  These  are  such  as 
acknowledge  God  and  worship  Him  in  accordance 
with  established  ceremonies,  and  convince  them- 
selves that  any  evil  that  is  a  sin  is  not  a  sin,  painting 
it  over  with  fallacies  and  appearances,  and  thus 
hiding  its  enormity ;  and  having  done  this  they 
favor  it,  and  make  it  their  friend  and  familiar.  It 
is  said  that  those  do  this  who  acknowledge  God,  for 
others  do  not  regard  any  evil  as  a  sin,  for  all  sin  is 
against  God.    But  let  examples  illustrate.   One  that 
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is  greedy  for  wealth  makes  an  evil  to  be  no  sin 
when,  from  reasons  that  he  devises,  he  makes  cer- 
tain kinds  of  fraud  allowable.  He  does  the  same 
who  justifies  in  himself  a  spirit  of  revenge  against 
enemies ;  or  who  in  war  justifies  the  plundering  of 
those  who  are  not  enemies. 

Fifthly :  To  all  stich  sins  are  not  apparent^  and 
therefore  cannot  be  removed.  All  evil  that  is  not 
seen  cherishes  itself.  It  is  like  fire  in  wood  covered 
with  ashes,  or  like  matter  in  a  wound  that  is  not 
opened.  For  all  evil  that  is  shut  in  grows  and  does 
not  stop  till  the  end  is  reached.  That  no  evil,  there- 
fore, may  be  shut  up,  every  one  is  permitted  to 
think  in  favor  of  God  or  against  God,  and  in  favor 
of  the  holy  things  of  the  church  or  against  them, 
and  not  be  punished  therefor  in  the  world.  Of  this 
the  Lord  thus  speaks  in  Isaiah: 

"  From  the  sole  of  the  foot  even  unto  the  head  there  is 
no  soundness  in  it ;  the  wound,  the  bruise,  and  the 
fresh  stripe,  they  have  not  been  pressed  out,,  nor  bound 

Mp,  nor  mollified  with  oil Wash  you,  make  you 

clean ;  put  away  the  evil  of  your  doings  from  before 
Mine  eyes  ;  cease  to  do  evil ;  learn  to  do  well.    . . . 
Then,  although  your  sins  have  been  as  scarlet  they 
shall  become  white  as  snow;  although  they  have  been 

red  as  crimson  they  shall  be  as  wool But  if  ye 

refuse  and  rebel  ye  shall  be  devoured  by  the  sword  '* 
(i.  6,  1 6-1 8,  2o). 

"To  be  devoured  by  the  sword"  signifies  to  perish 
by  the  falsity  of  evil. 

Sixthly:  The  reason  hitherto  hidden  why  evils 
cannot  be  removed  unless  they  are  sought  out,  dis* 
covered^  *  acknowledged^  confessed,  and  resisted.     It 
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has  been  remarked  in  the  preceding  pages  that  the 
entire  heaven  is  arranged  in  societies  according 
to  [the  affe<5iions  of  good,  and  the  entire  hell  ac- 
cording to]  the  lusts  of  evil  opposite  to  the  affec- 
tions of  good.  As  to  his  spirit  every  man  is  in 
some  society ;  in  a  heavenly  society  if  he  is  in  an 
affedlion  for  good,  but  in  an  infernal  society  if  he 
is  in  a  lust  of  evil.  This  is  unknown  to  man  so 
long  as  he  lives  in  the  world ;  nevertheless  he  is  in 
respe<5l  to  his  spirit  in  some  society,  and  without 
this  he  cannot  live,  and  by  means  of  it  he  is  gov- 
erned by  the  Lord.  If  he  is  in  an  infernal  society 
he  can  be  led  out  of  it  by  the  Lord  only  in  ac- 
cordance with  the  laws  of  His  Divine  providence, 
among  which- is  this,  that  the  man  must  see  that 
he  is  there,  must  wish  to  go  out  of  it,  and  must 
try  to  do  this  of  himself  This  he  can  do  while 
he  is  in  the  world,  but  not  after  death ;  for  he  then 
remains  forever  in  the  society  into  which  he  has 
inserted  himself  while  in  the  world.  This  is  the 
reason  why  man  must  examine  himself,  must  recog- 
nize and  acknowledge  his  sins  and  repent,  and  then 
must  persevere  even  to  the  end  of  his  life.  That 
this  is  true  I  could  prove  by  much  experience, 
sufficient  for  complete  belief;  but  this  is  not  the 
place  to  set  forth  the  proofs  of  experience. 

^9«  (iii.)  So  far  as  evils  are  removed  they  are 
remitted, — It  is  an  error  of  the  age  to  believe  tl\at 
evils  have  been  separated  from  man  and  even  cast 
out  when  they  have  been  remitted,  and  that  the 
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State  of  a  man's  life  can  be  changed  instantly,  even 
to  its  opposite,  and  thus  from  being  evil  a  man 
can  become  gopd,  and  in  consequence  be  led  out 
of  hell  and  transferred  straightway  into  heaven,  and 
this  by  the  Lord's  mercy  apart  from  means.  But 
those  who  hold  this  belief  and  opinion  know  no- 
thing whatever  about  what  evil  is  or  what  good  is, 
and  nothing  whatever  about  the  state  of  man's  life, 
and  are  wholly  ignorant  of  the  fa<5l  that  affe6Hons, 
which  belong  to  the  will,  are  nothing  but  changes 
and  variations  of  state  of  the  purely  organic  sub- 
stances of  the  mind,  and  that  thoughts,  which  be- 
long to  the  understanding,  are  nothing  but  changes 
and  variations  in  the  form  of  these  substances,  and 
that  memory  is  the  state  of  those  changes  that  re- 
mains  permanent.  When  all  this  is  known  it  can 
be  clearly  seen  that  no  evil  can  be  removed  ex- 
cept by  successive  steps,  and  that  the  remission 
of  evil  is  not  its  removal.  But  these  are  summary 
statements,  and  unless  they  are  demonstrated  may 
be  acknowledged  but  can  not  be  comprehended; 
and  what  is  not  comprehended  is  [seen  indistindt- 
ly]  like  a  wheel  turned  round  by  the  hand ;  there- 
fore these  statements  must  be  demonstrated  one  by 
one,  in  the  order  in  which  they  are  presented. 

First :  It  is  an  error  of  the  age  to  believe  that 
evils  have  been  separated^  and  even  cast  outy  when 
they  have  been  remitted.  It  has  been  granted  me 
to  know  from  heaven  that  no  evil  into  which  man 
is  born  aiid  that  he  himself  aftually  imbibes  is 
separated  from  him,  but  is  so  removed  as  not  to 
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appear.  I  formerly  held  the  belief  that  is  held  by 
most  in  the  world,  that  when  evils  are  remitted  they 
are  cast  out,  and  are  washed  and  wiped  away,  as 
dirt  is  washed  from  the  face  by  water.  But  this  is 
not  true  of  evils  or  sins,  they  all  remain  ;  and  when 
after  repentance  they  are  remitted  they  are  moved 
from  the  centre  to  the  sides  ;  and  then  what  is  in 
the  centre,  because  it  is  direftly  under  view,  ap- 
pears as  in  the  light  of  day,  and  what  is  at  the 
sides  is  in  the  shade,  and  sometimes  as  it  were  in 
the  darkness  of  night.  And  as  evils  are  not  separ- 
ated but  only  removed,  that  is,  dismissed  to  the 
sides,  and  as  man  can  pass  from  the  centre  to  the 
parts  round  about,  it  is  possible  for  him  to  return 
into  his  evils  which  he  supposed  had  been  cast 
out.  For  man  is  such  that  he  can  pass  from  one 
affeftion  into  another,  and  sometimes  into  an  op- 
posite one,  thus  from  one  centre  to  another,  his 
affedion,  so  long  as  he  is  in  it,  making  the  centre, 
for  then  he  is  in  its  delight  and  in  its  light. 

There  are  some  who  are  raised  up  by  the  Lord 
after  death  into  heaven  because  they  have/  lived 
well,  but  who  have  carried  with  them  a  belief  that 
they  are  clean  and  pure  from  sins,  and  therefore 
are  free  from  all  guilt.  These  at  first  are  clothed 
in  white  garments,  in  accordance  with  their  belief, 
for  white  garments  signify  a  state  cleansed  from 
evil.  But  afterwards  they  begin  to  think  as  they 
did  in  the  world  that  they  are  as  it  were  washed 
from  all  evil,  and  to  glory  therefore  in  the  idea  that 
they  are  no  longer  sinners  like  others,  which  can 
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such  do  not  know  what  evil  is  and  what  good  is 
they  must  needs  be  of  the  opinion  that  instant 
salvation  and  mercy  apart  from  means  are  possible  ; 
but  that  they  are  not  will  be  seen  in  the  last  chap- 
ter of  this  work. 

Fourthly  :  Those  who  believe  in  instant  salvation 
and  mercy  apart  from  ^m£ans  do  not  know  that  a/- 
fe£lionSy  which  belong  to  the  willy  are  nothing  biit 
changes  of  the  state  of  the  purely  organic  substances 
of  the  mind;  and  that  thoughts,  which  belong  to  the 
understanding y  are  nothing  but  changes  and  varia- 
tions  in  the  form  of  these  substances ;  arid  that 
memory  is  the  state  of  these  changes  and  variations 
that  remains  permanent.  Who  does  not  acknow- 
ledge, when  it  is  stated,  that  affedlions  and  thoughts 
are  possible  only  in  substances  and  their  forms, 
which  are  subjedlg  ?  And  as  these  exist  in  the  brain, 
which  is  full  of  substances  and  forms,  the  forms  are 
called  purely  organic.  No  one  who  thinks  ration- 
ally can  help  laughing  at  the  fancies  of  some  that 
affedlions  and  thoughts  do  not  exist  in  substantive 
subje<Ss,  but  are  exhalations  modified  by  heat  and 
light,  like  images  appearing  in  the  air  and  ether  ; 
and  yet  thought  cap  no  more  exist  apart  from  a 
substantial  form  than  sight  apart  from  its  form 
which  is  the  eye,  or  hearing  apart  from  its  form  which 
is  the  ear,  or  taste  apart  from  its  form  which  is  the 
tongue.  Examine  the  brain,  and  you  will  see  in- 
numerable substances,  and  fibres  likewise,  and  that 
there  is  nothing  there  that  is  not  organized.  What 
other  evidence  than  this  ocular  proof  is  needed  ? 
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• 

But  it  is  asked,  What  is  affeftion  there,  and 
what  is  thought  there  ?  This  may  be  inferred  from 
all  things  and  each  thing  in  the  body  ;  in  it  are 
many  viscera,  each  fixed  in  its  place,  and  these  per- 
form their  fundlions  by  changes  and  variations  of 
state  and  form.  That  each  is  engaged  in  its  own 
of>erations  is  acknowledged — ^the  stomach  in  its 
own,  the  intestines  in  theirs,  the  kidneys  in  theirs, 
the  liver,  pancreas,  and  spleen  in  theirs,  and  the 
heart  and  lungs  in  theirs  ;  and  all  of  these  are 
moved  to  their  work  solely  from  within,  and  to  be  * 
moved  from  within  is  to  be  moved  by  changes  and 
variations  of  state  and  form.  All  this  makes  clear 
that  the  operations  of  the  purely  organic  substances 
of  the-  mind  must  resemble  these,  with  the  differ- 
ence that  the  operations  of  the  organic  substances 
of  the  body  are  natural,  while  those  of  the  mind  are 
spiritual ;  and  that  the  two  make  one  by  correspond- 
ences. 

The  nature  of  the  changes  and  variations  of 
state  and  form  in  the  organic  substances  of  the 
mind,  which  are  afie<5lions  and  thoughts,  cannot  be 
shown  to  the  eye  ;  nevertheless  they  may  be  seen 
as  in  a  mirror  in  the  changes  and  variations  in  the 
state  of  the  lungs  in  speaking  and  singing.  There 
is  also  a  correspondence  ;  for  the  tone  of  the  voice 
in  speaking  and  singing,  and-  its  articulations,  which 
are  the  words  of  speech  and  the  modulations  of  sing- 
ing, are  made  by  the  lungs,  and  tone  corresponds 
to  af[e<5lion  and  speech  to  thought.  They  are  also 
produced  therefrom  ;  and  this  is  done  by  changes 
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and  variations  in  the  state  and  form  of  the  organic 
substances  in  the  lungs,  and  from  the  lungs  through 
the  trachea  or  windpipe  in  the  larynx  and  glottis, 
and  then  in  the  tongue,  and  finally  in  the  lips.  The 
first  changes  and  variations  of  the  state  and  form 
of  the  tone  take  place  in  the  lungs,  the  second  in 
the  trachea  and  larynx,  the  third  in  the  glottis  by 
the  varied  openings  of  its  orifices,  the  fourth  in  the 
tongue  by  its  various  adaptations  to  the  palate  and 
the  teeth,  the  fifth  in  the  lips  by  their  varied  forms. 
•  All  this  makes  clear  that  mere  changes  and  varia- 
tions, successively  continued,  in  the  state  of  organic 
forms,  produce  tones  and  their  articulations,  which 
are  speech  and  singing.  Inasmuch,  then,  as  tone 
and  speech  are  produced  from  no  other  source  than 
the  affe6lions  and  thoughts  of  the  mind  (for  they 
exist  from  these,  and  never  apart  from  them),  it  is 
evident  that  the  affeftions  of  the  will  are  changes 
and  variations  in  the  state  of  the  purely  organic 
substances  of  the  mind,  and  that  the  thoughts  of 
the  understanding  are  changes  and  variations  in  the 
form  of  those  substances,  the  same  as  in  the  pul- 
monary substances. 

As  affeiftions  and  thoughts  are  mere  changes  in 
the  state  of  the  forms  of  the  mind  it  follows  that 
memory  is  nothing  else  than- the  state  of  these 
changes  that  is  permanent.  For  all  changes  and 
Variations  of  state  in  organic  substances  are  such 
that  having  once  become  habitual  they  are  perma- 
nent.. Thus  the  lungs  are  habituated  to  produce 
various  sounds  in  the  trachea,  and   to  vary  them 
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in  the  glottis,  to  articulate  them  with  the  tongue, 
and  to  modify  them  with  the  mouth;  and  these 
organic  a<5livities,  having  once  become  habitual,  are 
in  the  organs  and  can  be  reproduced.  That  these 
changes  and  variations  are  infinitely  more  perfeA  in 
the  organic  struftures  of  the  mind  than  in  those  of 
the  body  is  evident  from  what  has  been  said  in  The 
Divine  Love  and  the  Divine  Wisdom  (n.  199-204), 
where  it  has  been  shown  that  all  perfe6lions  increase 
and  ascend  by  degrees  and  according  to  degrees. 
More  about  this  may  be  seen  below  (n.  319). 

280.  Another  error  of  the  age  is  that  when 
sins  have  been  remitted  they  are  removed.  Those 
are  in  this  error  who  believe  that  sins  are  remitted 
to  them  by  the  sacrament  of  the  Supper,  although 
they  have  not  removed  them  from  themselves  by 
repentance.  Those  also  are  in  it  who  believe  that 
they  are  saved  by  faith  alone ;  also  those  who  be- 
lieve that  they  are  saved  by  papal  dispensations. 
All  of  these  believe  in  mercy  apart  from  means  and 
in  instant  salvation.  Yet  when  this  is  reversed  it 
becomes  a  truth,  namely,  that  when  sins  have  been 
removed  they  have  also  been  remitted ;  for  repent- 
ance precedes  remission,  and  without  repentance 
there  is  no  remission.  Therefore  the  Lord  com- 
manded the  disciples 

To  preach  repentance  for  the  remission  of  sins  {Luke 

xxiv.  47). 
And  John  "preached  the  baptism  of  repentance  for  the 

remission  of  sins"  {Luke  iii.  3). 

To  every  one  the  Lord  remits  sins.     He  does  not 
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accuse  and  impute.  And  yet  He  can  take  them 
away  only  in  accordance  with  the  laws  of  His  Di- 
vine providence ;  for  when  to  Peter  (who  asked  how 
often  he  should  forgive  a  brother  sinning  against 
him,  whether  seven  times,)  the  Lord  said 

That  he  should  forgive  not  only  seven  times  but  until 
seventy  times  seven  {Matt,  xviii.  21,  22), 

what  will  not  He  forgive  who  is  mercy  itself? 

281*  (iv.)  Thus  the  permusian  of  evil  is  far  the 
sake  of  the  end,  that  there  may  be  salvation, — It  is 
acknowledged  that  man  has  full  liberty  to  think 
and  will,  but  not  full  liberty  to  say  and  to  do  what- 
ever he  thinks  and  wills.  For  he  can  think  like 
an  atheist,  can  deny  God, .  blaspheme  the  holy- 
things  of  the  Word  and  the  church,  and  can  even 
desire  -to  destroy  them  by  word  and  deed  to  their 
utter  extermination ;  but  this  is  prevented  by  civ- 
il, moral,  and  ecclesiastical  laws ;  consequentiy  he 
cherishes  inwardly  these  wicked  and  impious  things 
by  thinking  and  willing  and  also  purposing  them, 
but  not  doing  them.  One  who  is  not  an  atheist 
has  also  full  liberty  to  think  about  many  things 
that  pertain  to  evil,  such  as  things  fraudulent,  las- 
civious, revengeful,  and  other  insanities ;  and  some- 
times he  does  them.  Who  can  believe  that  unless 
man  had  full  liberty  he  not  only  could  not  be  saved 
but  would  even  perish  utterly? 

Now  let  reason  be  heard :  Every  man  is  from 
birth  in  evils  of  many  kinds ;  these  evils  are  in  his 
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will,  and  whatever  is  in  the  will  is  loved ;  for  that 
which  a  man  wills  from  the  interior  he  loves,  and 
that  which  he  loves  he  wills,  and  the  will's  love 
flows  into  the  understanding  and  makes  its  delight 
to  be  felt  therein,  and  from  that  it  comes  into  the 
thoughts,  and  also  into  the  intentions.  If,  there- 
fore, man  were  not  permitted  to  think  in  accord- 
ance with  his  will's  love,  which  is  implanted  in  him 
by  inheritance,  that  love  would  remain  shut  in,  and 
would  never  be  seen  by  him,  and  a  love  of  evil 
that  is  not  seen  is  like  an  enemy  in  ambush,  like 
matter  in  an  ulcer,  like  poison  in  the  blood,  or  cor- 
ruption in  the  breast,  which,  if  they  are  kept  shut 
in,  induce  death.  But  on  the  other  hand,  if  man  is 
permitted  to  think  about  the  evils  of  his  life's  love, 
even  so  far  as  to  do  them,  they  can  be  cured  by 
spiritual  means,  as  diseases  are  by  natural  means. 

What  a  man  would  be  if  he  were  not  permitted 
to  think  in  accordance  with  the  delights  of  his  life's 
love  shall  now  be  told.  He  would  no  longer  be 
a  man.  His  two  faculties  called  liberty  and  ration- 
ality, in  which  the  essential  humanity  consists, 
would  be  destroyed.  The  delights  of  these  evils 
would  occupy  the  interiors  of  his  mind,  even  to  the 
extent  that  the  door  would  be  closed ;  and  in  that 
case  he  could  speak  and  aft  only  in  accordance  with 
those  delights,  thus  he  would  a<5l  insanely,  not  only 
in  his  own  sight  but  also  before  the  world,  and  at 
last  he  would  not  know  enough  to  cover  his  shame. 
But  that  he  may  not  become  such  he  is  indeed  per- 
mitted to  think  about  and  to  will  the  evils  of  his 
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inherited  nature,  but  not  to  talk  about  and  do  them; 
and  in  the  meantime  he  learns  civil,  moral,  and  spir- 
itual things,  and  these  enter  into  his  thoughts  and 
remove  the  insanities,  and  by  means  of  this  know- 
ledge he  is  healed  by  the  Lord ;  and  yet  no  further 
than  to  know  how  to  guard  the  door,  unless  he  also 
acknowledges  God  and  implores  His  help  that  he 
may  be  able  to  resist  the  insanities.  Then  so  far  as 
he  resists  them  so  far  he  refuses  them  admittance 
into  his  intentions,  and  finally  into  his  thoughts. 

Since,  then,  man  is  free  to  think  as  he  pleases, 
to  the  end  that  his  life's  love  may  come  forth  from 
its  lurking-places  into  the  light  of  his  understand- 
ing, and  since  otherwise  he  could  know  nothing 
about  his  evil,  and  therefore  could  not  shun  it,  it 
follows  that  the  evil  would  so  grow  in  him  that  no 
spot  for  restoration  would  be  left  in  him,  and 
scarcely  any  in  his  children  if  he  should  beget  any, 
for  the  parent's  evil  is  transmitted  to  the  offspring. 
But  the  Lord  provides  that  this  shall  not  take  place. 

i28a*  It  would  have  been  possible  for  the  Lord 
to  heal  the  understanding  in  every  man,  and  thus 
cause  him  to  think  what  is  good  and  not  what  is 
evil,  and  this  by  fears  of  various  kinds,  by  miracles, 
by  conversations  with  the  dead,  and  by  visions  and 
dreams.  But  to  heal  the  understanding  alone  is 
to  heal  man  only  from  without ;  for  the  understand- 
ing with  its  thought  is  the  external  part  of  man's 
life,  while  the  will  with  its  affeftion  is  the  internal 
part  of  his  life ;  consequently  the  healing  of  the  un- 
derstanding alone  would  be  like  palliative  healing. 
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whereby  the  interior  malignity,  shut  in  and  wholly 
prevented  from  going  out,  would  destroy  first  the 
near  and  then  the  remote  parts,  even  till  the  whole 
would  become  dead.  It  is  the  will  itself  that  must 
be  healed,  not  by  means  of  an  influx  into  it  of  the 
understanding,  for  that  is  not  possible,  but  by 
means  of  instru6lion,  and  exhortation  by  the  under- 
standing. If  the  understanding  alone  were  healed 
man  would  become  like  a  dead  body  embalmed  or 
encased  in  fragrant  aromatics  and  roses,  which 
would  soon  draw  from  the  corpse  so  foul  a  stench 
that  they  could  not  be  brought  near  to  any  one's 
nostrils.  So  would  it  be  with  heavenly  truths  in  the 
understanding  if  the  will's  evil  love  were  shut  in. 

^83.  Man  is  permitted  to  think  about  evils, 
as  has  been  said,  even  so  far  as  to  purpose  to  do 
them,  in  order  that  they  may  be  removed  by  means 
of  civil,  moral,  and  spiritual  things  ;  and  this  is  done 
when  he  thinks  that  a  thing  is  contrary  to  what  is 
just  and  equitable,  to  what  is  honorable  and  becom- 
ing, and  to  good  and  truth;  thus  contrary  to  the 
tranquility,  the  joy,  and  the  blessedness  of  life.  By 
means  of  these  three,  civil  and  moral  and  spiritual 
things,  the  Lord  heals  the  love  of  man's  will,  first 
by  means  of  fears,  and  afterwards  by  means  of  loves. 
Nevertheless,  evils  are  not  separated  and  cast  out 
from  man,  but  are  only  removed  and  transferred  to 
the  sides ;  and  when  they  are  there  and  good  is  at 
the  centre,  evils  do  not  appear ;  for  whatever  is  at 
the  centre  is  dire<Sly  under  view,  and  is  seen  and 
perceived.     But  it  must  be  known  that  although 
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good  is  at  the  centre  man  is  not  therefore  in  good 
unless  the  evils  that  are  at  the  sides  bend  down- 
ward or  outward ;  if  they  look  upward  or  inward 
they  have  not  been  removed,  for  they  are  still  striv- 
ing to  return  to  the  centre.  They  bend  and  look 
downward  or  outward  when  man  is  shunning  his 
evils  as  sins,  and  still  more  when  he  turns  away  from 
them;  for  he  then  condemns  and  assigyis  them  to 
hell,  and  makes  them  look  hellwards. 

284*  Man's  understanding  is  a  recipient  of  both 
good  and  evil  and  of  both  truth  and  falsity,  but  his 
will  itself  is  not ;  this  must  be  either  in  evil  or  in 
good,  it  cannot  be  in  both,  for  the  will  is  the  man 
himself,  and  his  life's  love  is  there.  In  the  under- 
standing, however,  good  and  evil  are  separated,  like 
what  is  internal  and  what  is  external,  and  in  con- 
sequence man  can  be  interiorly  in  evil  and  exteri- 
orly in  good ;  and  yet  during  his  reformation  good 
and  evil  meet,  and  then  conflicSl  and  combat  arise ; 
this,  if  severe,  is  called  temptation,  but  if  not  severe 
it  goes  on  like  the  fermentation  of  wine  or  liquor. 
If  good  then  conquers,  evil  with  its  falsity  is  re- 
moved to  the  sides,  comparatively  as  dregs  fall  to 
the  bottom  of  a  vessel ;  and  the  good  is  like  wine 
that  becomes  generous  after  fermentation,  or  liquor 
that  becomes  clear.  But  if  evil  conquers,  good  with 
its  truth  is  removed  to  the  sides,  and  becomes  tur- 
bid  and  offensive,  like  unfermented  wine  or  liquor. 
This  process  is  compared  to  fermentation  because 
"ferment"  [leaven]  signifies  in  the  Word  the  falsity 
of  evil  (as  in  Hoseavn.  4  ;  Luke  xii.  i ;  and  elsewhere). 


XV. 


THE  DIVINE  PROVIDENCE  IS  EQUALLY  WITH  THE  EVIL  AND 

WITH  THE  GOOD. 


IN  every  man,  good  or  evil,  there  are  two  facul- 
ties, one  of  which  constitutes  the  understand- 
ing, and  the  other  the  will.  The  faculty  that 
constitutes  the  understanding  is  an  ability  to  un- 
derstand and  think  ;  this  faculty  is  therefore  called 
rationality.  The  faculty  that  constitutes  the  will  is 
an  ability  to  do  these  things  freely,  that  is,  to  think 
and  consequently  to  speak  and  to  aft  in  any  way 
not  contrary  to  reason  or  rationality;  for  to  a6l 
freely  is  to  a<5l  whenever  one  pleases  and  as  he 
pleases.  Since  these  two  faculties  never  cease,  and 
are  continuous  from  firsts  to  lasts  in  all  things  and 
in  each  thing  that  man  thinks  and  does,  and  as 
they  are  not  in  man  from  himself  but  are  present 
with  him  from  the  Lord,  it  follows  that  the  Lord's 
presence,  when  in  them,  is  in  the  particulars  and 
even  in  the  least  particulars  of  man^s  understand- 
ing and  thought,  and  also  of  his  will  and  affeflion, 
and  in  the  least  particulars  of  his  speech  and  aftion 
therefrom.  Renwve  these  faculties  from  any  least 
particular  and  you  will  not  be  able  to  think  or 
speak  of  it  as  a  man. 
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It  has  been  abundantly  -shown  akeady  that  it  is 
through  these  two  faculties  that  man  is  a  man,  that 
he  is  able  to  think  and  speak,  to  perceive  what  is 
good  and  to  understand  truths,  not  only  civil  and 
moral  but  also  spiritual,  also  to  be  reformed  and 
regenerated — in  a  word, -that  he  is  able  to  be  con- 
joined with  the  Lord  and  thereby  live  for  ever; 
and  furthermore,  that  evil  -men'  as  well  as  good 
men  possess  these  two  faculties.  Since,  then,  these 
faculties  are  in  man  from  the  Lord,  and  are  not 
appropriated  to  man  as  his  (for  what  is  Divine  can- 
not he  appropriated  to  man  as  his,  but  can  be  ad- 
joined to  him  and  thereby  appear  as  his),  and  since 
this  Divine  with  man  is  in  the  least  particulars  of 
his  life,  it  follows  that  the  Lord  governs  every  least 
particular,  in  an  evil  man  as  well  as  in  a  good  man, 
for  the  Lord's  government  is  what  is  called  the 
Divine  providence. 

286.  And  since  it  is  a  law  of  the  Divine  pro- 
vidence that  man  shall  be  able  to  a6l  from  freedom 
in  accordance  with  reason,  that  is,  from  the  two 
faculties,  liberty  and  rationality,  and  since  it  is  also 
a  law  of  the  Divine  providence  that  what  a  man 
does  shall  seem  to  him  to  be  from  himself,  and 
therefore  to  be  his  own,  also  that  it  is  a  law  that 
evils  must  be  permitted  in  order  that  man  may  be 
led  out  of  them,  it  follows  that  man  has  the  ability 
to  misuse  these  faculties,  and  from  freedom  in 
accordance  with  reason  to  confirm  whatever  he 
pleases ;  for  he  is  able  to  make  whatever  he  pleases' 
to  be  reasonable,  whether  it  is  in  itself  reasonable 


CHAPTER  XV.y  N.  286  409 

or  not.  Consequently  some  say,  **What  is  truth? 
Am  I  not  able  to  make  anything  I  wish  to  be 
true?"  And  does  not  the  world  do  this?  And 
whoever  does  this  does  it  by  reasonings.  Assume 
the  fcilsest  proposition  and  ask  an  ingenious  man 
to  prove  it,  and  he  will  prove  it.  Ask  him,  for 
instance,  to  prove  that  man  is  a  beast ;  or  that  the 
soul  is  like  a  little  spider  in  its  web,  and  governs 
the  body  as  the  spider  governs  by  means  oi  its 
threads ;  or  tell  him  that  religion  is  nothing  but  a 
mere  restraint — and  he  will  prove  any  one  of  the 
things  proposed  until  it  looks  as  if  it  were  true. 
What  is  easier?  For  he  knows  nothing  about  the 
nature  of  appearances,  or  of  feilsity  assumed  as  truth 
from  a  blind  faith. 

It  is  for  this  reason  that  man  is  unable  to  see 
this  truth,  namely,  that  the  Divine  providence  is 
in  the  least  particulars  of  the  understanding  and 
will,  or  what  is  the  same,  in  the  least  particulars 
of  thought  and  affedlion  in  every  man,  whether 
bad  or  good.  He  confuses  himself  especially  by 
the  thought  that  then  evils  also  would  be  from  the 
Lord ;  but  it  will  be  seen  in  wliat  now  follows  that 
not  the  least  fraction  of  evil  is  from  the  Lord,  but 
that  evil  is  from  man  through  his  confirming  in 
himself  the  appearance  that  he  thinks,  wills,  speaks, 
and  a6ls  from  himself  That  this  may  be  seen 
clearly  it  will  be  set  forth  in  the  following  order : 

(L)    The  Divine  providence,  not  only  with  the 
good  but  with  the  evil  as  well^  is  uni- 
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versal  in  every  least  particular ;  and 
yet  it  is  not  in  their  evils. 

(ii.)  The  evil  are  continually  leading  themselves 
into  evilSy  but  the  Lord  is  continually 
leading  them  away  from  evils, 

(iii.)  The  evil  cannot  be  wholly  led  by  the  Lord 
away  from  evil  and  into  good  so  long  as 
they  believe  their  own  intelligence  to  be 
everything  and  the  Divine  providence 
nothing, 

(iv.)  The  Lord  governs  hell  by  means  of  oppoS' 
ites ;  and  He  governs  in  hell  the  evil 
who  are  in  the  world  in  respe6l  to  their 
interiors^  but  not  in  r€spe6l  to  their  ex- 
teriors. 


287*  (i.)  The  Divine. providence,  not  only  with 
the  good  but  with  the  evil  as  well,  is  universal  in 
^ every  least  particular;  and  yet  it  is  not  in  their 
evils. — It  is  shown  above  that  the  Divine  provid- 
ence is  in  the  least  particulars  of  man's  thought 
and  affedlions ;  and  this  means  that  man.  can  think 
and  will  nothing  from  himself,  but  that  every  thing 
that  he  thinks  and  wills,  and  says  and  does  there- 
from, is  from  influx;  if  good  from  influx  out  of 
heaven,  and  if  evil  from  influx  from  hell ;  or  what 
is  the  same,  that  good  is  from  influx  from  the  Lord, 
and  evil  from  what  is  man's  own  {propHum).  But  I 
am  aware  that  this  can  scarcely  be  comprehended, 
because  a  distincSion  is  made  between  that  which 
flows  out  of  heaven  or  from  the  Lord  and  that 
which  flows  out  of  hell  or  from  what  is  man's  own  ; 
and  yet  it  is  said  that  the  Divine  providence  is  in 
the  least  particulars  of  man's  thoughts  and  aflfec- 
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tions,  even  to  the  extent  that  man  can  think  and 
will  nothing  from  himsel£  But  when  it  is  added 
that  he  can  also  do  this  from  hell,  also  from  what 
is  hb  own,  there  appears  to  be  a  contradiction,  and 
yet  there  is  not.  That  there  is  no  contradi<Sion 
will  be  seen  in  what  follows,  when  some  things  have 
been  premised  that  will  illustrate  the  matter. 

a88«  That  no  one  can  think  from  himself,  but 
can  think  only  from  the  Lord,  all  the  angels  of 
heaven  confess ;  while  all  the  spirits  of  hell  declare 
that  no  one  can  think  from  any  other  than  himself. 
It  has  often  been  shown  to  these  spirits,  but  in 
vain,  for  they  were  unwilling  to  accept  it,  that  no 
one  of  them  thinks  or  can  think  from  himself,  but 
that  it  is  from  influx.  But  experience  will  teach,  in 
the  first  place,  that  every  thing  of  thought  and 
affe(5lion,  even  with  the  spirits  of  hell,  flows  in  out 
of  heaven;  but  that  this  inflowing  good  is  there 
turned  into  evil  and  this  truth  into  falsity,  thus 
every  thing  into  its  opposite. 

This  has  been  shown  thus :  A  certain  truth  from 
the  Word  was  sent  down  out  of  heaven,  and  was 
received  by  those  who  were  in  the  upper  part  of 
hell,  and  by  them  it  was  sent  down  into  the  lower 
parts,  even  to  the  lowest ;  and  on  the  way  it  was 
gradually  turned  into  falsity,  and  at  last  into  a  fals- 
ity wholly  opposite  to  the  truth  ;  and  those  in  whom 
this  change  was  made  were  thinking  the  falsity  as 
if  from  themselves,  and  did  not  know  otherwise, 
although  the  truth  thus  falsified  and  perverted  was 
a  truth  flowing  down  out  of  heaven  on  its  way  to 
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the  lowest  hell.  I  have  heard  three  or  four  timed 
that  it  was  so  done.  The  same  is  true  of  good  5 
this  flowing  down  out  of  heaven  is  changed  ad 
it  goes  into  the  evil  opposite  to  the  good.  Thus 
has  it  been  made  clear  that  truth  and  good  going 
fordi  from  the  Lord  and  received  by  those  who 
are  in  falsity  and  in  evil  are  wholly  changed  and 
pass  into  another  form,  so  different  that  the  first 
form  is  not  apparent.  The  same  thing  takes  place 
with  every  evil  man,  for  he  in  respeft  to  his  spirit 
is  in  hell. 

289.  It  has  been  shown  to  me  frequently  that 
no  one  in  hell  thinks  from  himself,  but  thinks  from 
others  about  him ;  and  that  these  others  do  not 
think  from  themselves,  but  they,  too,  from  others ; 
and  that  thoughts  and  affeftions  pass  in  order 
from  one  society  to  another,  and  no  one  is  aware 
that  they  are  not  from  himself.  Some  who  believed 
that  they  thought  and  willed  from  themselves  were 
sent  into  a  society  and  were  detained  in  it,  and 
communication  with  the  neighboring  Societies  to 
which  their  thoughts  were  usually  extended  was 
cut  off.  They  were  then  told  to  think  differendy* 
from  the  spirits  of  that  society  and  to  compel  them- 
selves to  think  in  an  opposite  way,  but  they  con- 
fessed that  it  was  impossible. 

This  was  done  with  many ;  and  even  with  Leib- 
nitz, who  was  convinced  that  no  one  thinks  from 
himself,  but  only  from  others ;  and  that  neither  do 
these  think  from  themselves,  but  that  all  think  by- 
influx  out  of  heaven,  and   heaven   by  influx  fi"on:i 
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the  Lord.  Some  that  thought  carefully  about  this 
have  declared  it  to  be  astounding,  and  that  scarcely 
any  one  could  be  brought  to  believe  it,  because  it 
is  wholly  contrary  to  the  appearance,  and  yet  they 
could  not  deny  it,  because  it  was  fully  shown.  Nev- 
ertheless, even  while  they  were  wondering  about  it, 
they  said  that  they  could  not  then  be  blamed  fpr 
thinking  evil,  also  that  this  made  evil  seem  to  be 
from  the  Lord  ;  also  that  they  did  not  comprehend 
how  the  Lord  alone  could  cause  all  to  think  so  di- 
versely. But  these  three  points  shall  be  unfolded 
in  what  follows. 

agio*  To  the  experiences  already  presented  let 
this  be  added :  When  it  was  granted  me  by  the 
Lord  to  speak  with  spirits  and  angels  this  arcanum 
was  at  once  disclosed  to  me ;  for  I  was  told  from 
heaven  that,  like  others,  I  believed  that  I  thought 
and  that  I  willed  from  myself,  yet  in  fa6l  nothing 
was  from  myself,  but  if  good  it  was  from  the  Lord, 
and  if  evil  it  was  from  hell.  That  this  was  true  I 
had  a  living  proof  in  various  thoughts  and  affec- 
tions induced  upon  me,  and  gradually  it  was  granted 
me  to  perceive  and  to  feel  it;  and  thereafter  as 
soon  as  any  evil  glided  into  my  will,  or  any  falsity 
into  my  thought,  I  inquired  into  its  source,  and 
this  was  disclosed  to  me,  and  I  was  permitted 
to  speak  with  those  from  whom  it  came,  to  confute 
them,  and  to  compel  them  to  withdraw,  and  thus 
to  take  back  their  evil  and  their  falsity  and  to  keep 
them  to  themselves,  and  no  longer  to  infuse  any 
such  thing  into  my  thought.     This  I  have  done  a 
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thousand  times;  and  I  have  now  continued  m  this 
state  for  many  years,  and  continue  in  it  still ;  and 
yet  I  seem  to  myself  to  think  and  to  will  from 
myself,  like  others,  with  no  difference ;  for  it  is  of 
the  Lord's  providence  that  it  should  so  appear  to 
every  one,  as  has  been  shown  above  in  its  proper 
place.  Novitiate  spirits  wonder  at  this  state  of 
mine,  for  it  seems  to  them  that  I  have  no  thought 
or  will  from  myself,  and  am  therefore  like  an  empty 
something.  But  I  laid  open  the  mystery  to  them, 
showing  that  while  I  think  interiorly  and  perceive 
what  flows  into  my  exterior  thoughts,  and  whether 
it  is  from  heaven  or  from  hell,  and  rejedl  what  is 
from  hell  and  receive  what  is  from  heaven,  I  still 
seem  to  myself  to  think  and  to  will  from  myself,  as 
it  seems  to  them. 

291.  That  all  good  is  from  heaven  and  all  evil 
from  hell,  is  not  among  the  things  unknown  in  the 
worjd;  for  it  is  known  to  every  one  in  the  church. 
Who  in  the  church  that  has  been  inaugurated  into 
the  priesthood  does  not  teach  that  all  good  is  from 
God,  and  that  man  is  unable  from  himself  to  ac- 
cept anything  except  what  has  been  given  him  from 
heaven;  also  that  it  is  the  devil  who  infuses  evils 
into  the  thoughts  of  men  and  leads  them  astray 
and  excites  them  to  do  evils?  Therefore  the  priest 
who  believes  that  he  preaches  from  a  holy  zeal 
prays  that  the  Holy  Spirit  may  teach  him  and  di- 
rect his  thoughts  and  his  words ;  and  some  declare 
that  they  have  sensibly  perceived  that  they  have 
been  so  adluated,  and  when  their  preaching  is  praised 
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they  piously  reply  that  they  have  spoken  from  God 
and  not  from  themselves.  Moreover,  when  they 
see  any  one  speaking  well  or  doing  well  they  say 
that  he  has  been  led  to  it  by  God;  and  on  tlie 
other  hand,  when  they  see  any  one  talking  or  ail- 
ing wickedly  they  say  that  he  has  been  led  to  it  by 
the  devil.  That  there  is  such  a  mode  of  speaking 
in  the  church  is  well  known  ;  but  who  believes  it  to 
be  true? 

292.  That  everything  that  a  man  thinks  and 
wills  and  speaks  and  does  therefrom  flows  in  from 
one  fountain  of  life,  and  yet  that  one  fountain  of 
life,  that  is,  the  Lord,  is  not  the  cause  of  man's 
thinking  evil  and  falsity,  can  be  illustrated  in  this 
way  from  the  natural  world :  That  from  its  sun  heat 
and  light  go  forth,  and  these  two  flow  into  all  sub- 
je6ls  and  objefts  that  appear  before  the  eyes,  both 
into  good  subjefts  and  beautiful  objecSls  and  into 
evil  subje<5ls  and  unbeautiful  objedls,  and  produce 
in  these  a  variety  of  efle<5ls ;  for  they  flow  both 
into  trees  that  bear  good  fruits  and  into  trees  that 
bear  evil  fruits,  and  even  into  the  fruits  themselves 
and  cause  them  to  grow.  They  flow  likewise  into 
good  seed  and  into  tares;  also  into  shrubs  that 
have  a  good  use  or  are  wholesome,  and  into  shrubs 
that  have  an  evil  use  or  are  poisonous ;  and  yet  it 
is  the  same  heat  and  the  same  light,  in  which  there 
is  no  cause  of  evil ;  but  the  cause  is  in  the  recipi- 
ent subje6ts  and  objefts. 

The  heat  that  hatches  eggs  containing  the 
screech-owl,  the  horned  owl,  or  the  viper,  adls  in 
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the  same  way  as  when  it  hatches  eggs  in  which  lie 
hidden  the  dove,  the  beautiful  bird,  or  the  swan. 
Put  eggs  of  the  two  kinds  under  a  hen,  and  they 
will  be  hatched  by  her  heat,  which  in  itself  is  free 
from  harm.  What,  then,  has  the  heat  in  common 
with  these  evil  and  noxious  things?  The  heat  that 
flows'  into  marshy,  stercoraceous,  putrid,  and  cadav- 
erous substances  a<3s  in  the  same  way  as  when  it 
flows  into  things  vinous,  fragrant,  aftive  and  living. 
Who  does  not  see  that  the  cause  is  not  in  the  heat 
but  in  the  recipient  subjeA?  Again,  the  same  light 
presents  pleasing  colors  in  one  objefl  and  disagree- 
able colors  in  another;  it  even  grows  bright  and 
glows  in  obje6ls  of  shining  whiteness,  and  becomes 
dim  and  dusky  in  those  verging  to  black. 

The  same  is  true  in  the  spiritual  world.  There, 
too,  there  are  heat  and  light,  from  its  sun,  which  is 
the  Lord ;  and  from  that  sun  these  flow  into  their 
subjefts  and  objedls.  The  subjects  and  obje<5ts  there 
are  angels  and  spirits,  particularly  their  voluntary 
and  intelledlual  capacities.  The  heat  there  is  the 
Divine  love  going  forth,  and  the  light  there  is  the 
Divine  wisdom  going  forth ;  and  these  are  not  the 
cause  of  the  difference  in  their  reception  by  one 
and  by  another,  for  the  Lord  says  that 

"He  makes  his  sun  to  rise  on  the  evil  and  on  the  good, 
and  sends  rain  on  the  just  and  on  the  unjust  **  {Matt 
V.  45). 

In  the  highest  spiritual  sense  "the  sun"  means  the 
Divine  love,  and  "rain"  the  Divine  wisdom. 
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293.  To  this  I  will  add  the  angelic  view  of 
will  and  intelligence  in  man,  which  is,  that  not  a 
grain  of  will  or  of  prudence  that  is  his  own  is  pos- 
sible in  any  man.  They  say  that  if  a  grain  were 
possible  in  any  one  neither  heaven  nor  hell  would 
continue  to  exist,  and  the  whole  human  race  would 
perish;  and  the  reason  given  is  that  myriads  of 
myriads  of  men,  as  many  as  have  been  born  since 
the  creation  of  the  world,  constitute  heaven  and 
hell ;  and  these  are  arranged  in  such  an  order,  one 
under  another,  that  on  either  side  they  make  a 
one,  heaven  forming  one  beautiful  Man,  and  hell 
one  monstrous  Man.  If  any  one  of  these  had  a 
grain  of  will  or  intelligence  of  his  own  that  oneness 
would  not  be  possible,  but  would  be  rent  asunder ; 
and  with  it  would  perish  that  Divine  form,  which 
can  have  consistence  and  permanence  only  when 
the  Lord  is  the  All  in  all  things,  and  these  are 
utterly  nothing.  They  say  further,  that  this  is  so 
because  the  essential  Divine  is  to  think  and  to  will 
from  itself,  while  the  essential  human  is  to  think 
and  to  will  from  God;  and  the  essential  Divine 
cannot  be  appropriated  to  any  man,  for  if  it  were 
man  would  be  God.  Keep  this  in  mind,  and  if 
you  wish  you  will  have  it  corroborated  by  the  an- 
gels when  after  death  you  go  to  the  spiritual 
world. 

a94«  It  has  been  stated  above  (n.  289)  that 
when  some  were  convinced  that  no  one  thinks 
from  himself  but  only  from  others,  and  that  the 
others  think  not  from  themselves  but  from  influx 
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through  heaven  from  the  Lord,  they  said  in  their 
wonder  that  they  could  not  then  be  blamed  for 
doing  evil;  also  that  this  made  evil  seem  to  be 
from  the  Lord ;  also  that  they  did  not  comprehend 
how  the  Lord  alone  can  cause  all  to  think  so  di- 
versely. As  these  three  opinions  must  needs  flow 
into  the  thoughts  of  those  who  think  of  effedls  only 
from  effedls,  anjd  not  of  effedls  from  causes,  it  is 
necessary  to  take  them  up  and  explain  them  from 
causes. 

First :  They  could  not  then  be  blamed  for  doing 
evil.  For  if  every  thing  that  a  man  thinks  flows 
into  him  from  others  the  blame  would  seem  to  rest 
on  those  from  whom  it  comes ;  and  yet  the  blame 
itself  rests  on  him  who  receives,  for  he  receives  it 
as  his,  and  he  does  not  know  and  is  unwilling  to 
know  anything  to  the  contrary.  For  every  one 
wishes  to  be  his  own  and  to  be  led  by  himself,  and 
especially  to  think  and  to  will  from  himself;  for 
this  is  freedom  itself,  which  appears  as  the  own 
{proprium)  in  which  every  man  is.  If,  then,  he  knew 
that  what  he  thinks  and  wills  flows  in  from  another 
he  would  seem  to  himself  like  one  bound  and  cap- 
tive, and  no  longer  his  own  master;  and  thus  all 
the  delight  of  his  life  would  perish,  and  finally  the 
human  itself. 

That  this  is  so  I  have  often  seen  proved.  It 
has  been  granted  to  some  to  perceive  and  feel  that 
they  were  led  by  others ;  they  then  became  so  en- 
raged as  to  lose  all  self-control,  and  declared  that 
they  would  rather  be  kept  bound  in  hell  than  not 
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be  allowed  to  think  in  accordance  with  their  will 
and  to  will  in  accordance  with  their  thought.  Not 
to  be  allowed  to  do  this  they  called  being  bound 
in  their  very  life,  which  is  harder  and  more  intol- 
erable than  being  bound  in  body.  Not  to  be  al- 
lowed to  speak  and  a<S  in  accordance  with  their 
thought  and  will  they  did  not  call  being  bound  ; 
because  the  delight  in  civil  and  moral  Hfe,  which 
consists  in  speaking  and  doing,  checks  and  as  it 
were  soothes  this  feeling. 

Since,  then,  man  is  not  wilHng  to  know  that  he 
is  led  to  think  by  others,  but  wishes  to  think  from 
himself,  and  believes  that  he  does  so,  he  must 
needs  conclude  that  he  is  blameable  ;  nor  can  he 
rid  himself  of  blame  so  long  as  he  loves  to  think 
what  he  is  thinking  ;  but  as  soon  as  he  ceases  to 
love  this  he  releases  himself  from  this  bond  to 
others.  This  takes  place  when  he  knows  that  a 
thing  is  evil,  and  wishes  in  consequence  to  shun  it 
and  refrain  from  it.  Then  he  is  taken  away  by 
the  Lord  from  the  society  that  is  in  that  evil,  and 
is  transferred  to  a  society  that  is  not  in  that  evil. 
But  if  he  knows  that  evil  and  does  not  shun  it  the 
blame  is  imputed  to  him  and  he  becomes  guilty  of 
that  evil.  Anything,  therefore,  that  a  man  believes 
that  he  does  from  himself  is  said  to  be  done  from 
him,  and  not  from  the  Lord. 

Secondly  :  This  makes  evil  to  seem  to  be  from 
the  Lord.  This  may  be  thought  to  be  a  conclusion 
from  what  has  been  shown  above  (n.  288),  namely, 
that  good  flowing  in  from  the  Lord   is  turned  in 
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hdl  into  evil,  and  truth  into  falsity.  But  anyone 
can  see  that  the  evil  and  falsity  are  not  from  the 
good  and  truth,  and  thus  from  the  Lord,  but  are 
from  the  recipient  subje<S  and  objeA,  which  is  in 
evil  and  falsity,  and  which  perverts  and  inverts  that 
which  flows  in,  as  is  fully  shown  above  (n.  292). 

But  it  has  been  frequently  shown  in  the  preced- 
ing pages  what  the  source  of  evil  and  falsity  is  in 
man.  In  the  spiritual  world  an  experiment  was 
made  with  those  who  believed  that  the  Lord  could 
remove  evils  in  the  wicked  and  could  put  goods  in 
their  place,  and  thus  transfer  all  hell  into  heaven 
and  save  all.  But  that  this  is  impossible  will  be 
shown  near  4:he  close  of  this  work,  where  instant 
salvation  and  mercy  apart  from  means  are  to  be 
treated  of 

Thirdly :  They  do  not  comprehend  how  the  Lord 
alone  can  cause  all  to  think  so  diversely.  The  Lord's 
Divine  love  is  infinite  and  His  Divine  wisdom  is 
infinite,  and  infinite  things  of  love  and  of  wisdom 
go  forth  from  the  Lord,  and  these  flow  into  all  in 
heaven,  and  therefrom  into  all  in  hell,  and  from 
both  of  these  into  all  in  the  world  ;  therefore  think- 
ing and  willing  fail  in  no  one,  for  infinite  things  are 
all  things  without  limit.  Those  infinite  things  that 
go  forth  from  the  Lord  flow  in  both  universally 
and  also  most  particularly ;  for  the  Divine  is  uni- 
versal from  its  least  particulars;  and  it  is  these 
Divine  particulars  that  are  called  the  universal,  as 
has  been  shown  above ;  and  every  Divine  particu- 
lar is  also  infinite.     From  this  it  can  be  seen  that 
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the  Lord  alone  causes  every  one  to  think  and  to 
will  in  accordance  with  his  quality  and  in  accord- 
ance with  the  laws  of  the  Divine  providence.  That 
all  things  that  are  in  the  Lord  and  go  forth  from 
the  Lord  are  infinite  has  been  shown  above  (n, 
46-69) ;  and  also'  in  the  work  on  The  Divine  Love 
and  the  Divine  Wisdom  (n.  17-22), 

a95«  (ii.)  The  evil  are  continually  leading  them^ 
selves  into  evils ^  but  the  Lord  is  continually  leading 
them  away  from,  evils.— -^haX  the  Lord's  Divine 
providence  is  with  the  good  is  more  easily  com- 
prehended than  what  it  is  with  the  evil;  but  as 
the  latter  is  now  treated  of  it  shall  be  told  in  the 
following  order:  (i.)  In  every  evil  there  are  things 
innumerable.  (2.)  An  evil  man  from  himself  con- 
tinually leads  himself  more  deeply  into  his  evils. 
(3.)  The  Divine  providence  with  the  evil  is  a  con- 
tinual permission  of  evil,  to  the  end  that  there  may 
be  a  continual  withdrawal  from  it.  (4.)  The  with- 
drawal from  evil  is  effefted  by  the  Lord  in  a 
thousand  ways,  and  even  in  most  secret  ways. 

396*  That  the  Divine  providence  with  the  evil 
may  be  more  clearly  seen  and  comprehended  the 
points  that  have  been  stated  shall  be  explained  in 
the  order  of  their  presentation.  First:  In  every 
evil  there  are  things  innumerable.  In  man's  sight 
every  evil  appears  as  one  simple  thing, — hatred 
and  revenge,  theft  and  fraud,  adultery  and  whore- 
dom, pride  and  haughtiness,  and  other  evils,  so 
appear, — and   it  is  not  known  that  in  every  evil 
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there  are  things  innumerable,  more  than  there  are 
fibres  and  vessels  in  a  man's  body.  For  an  evil 
man  is  hell  in  the  least  form ;  and  hell  consists  of 
myriads  of  myriads,  and  every  one  there  is  in  form 
like  a  man,  though  monstrous^  in  which  all  the 
fibres  and  vessels  are  inverted.  The  [evil]  spirit  is 
itself  an  evil,  appearing  to  itself  as  a  one ;  but  as 
many  as  are  the  innumerable  things  in  a  spirit  so 
many  are  the  lusts  of  that  evil;  for  every  man  is 
his  own  evil  or  his  own  good  from  the  head  to 
the  sole  of  the  foot.  Since,  then,  an  evil  man  is 
such,  it  is  evident  that  he  is  one  evil  composed  of 
innumerable  different  ones,  each  of  which  is  a  dis- 
tin6l  evil ;  and  these  are  called  lusts  of  evil.  From 
all  this  it  follows  that  all  these,  in  the  order  in 
which  they  are,  must  be  restored  and  turned  about 
by  the  Lord  that  man  may  be  reformed ;  and  that 
this  can  be  done  only  by  the  Lord's  Divine  provid- 
ence, step  by  step,  fi*om  the  earliest  period  of  man's 
life  to  the  last. 

Every  lust  of  evil  in  hell,  when  it  is  represented, 
appears  like  some  noxious  animal,  as  a  dragon,  or 
a  basilisk,  or  a  viper,  or  a  horned  owl,  or  a  screech- 
owl,  and  so  on ;  the  lusts  of  evil  in  an  evil  man 
have  a  like  appearance  when  he  is  looked  at  by 
angels.  All  these  forms  of  lusts  must  be  changed, 
one  by  one ;  the  man  himself  \^ho  appears  in  re- 
speft  to  his  spirit  as  a  monster  man  or  as  a  devil, 
must  be  so  changed  as  to  be  like  a  beautiful  angel ; 
and  every  evil  lust  must  be  so  changed  as  to  ap- 
pear like  a  lamb  or  a  sheep,  or  like  a  pigeon  or 
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turtle-dove,  which  is  the  way  in  which  the  good 
af!e6lions  of  the  angels  appear  in  *  heaven  when 
they  are  represented ;  and  to  change  a  dragon  into 
a  lamb,  a  basilisk  into  a  sheep,  or  an  owl  into  a 
pigeon,  can  only  be  done  gradually  by  eradicating 
evil  from  its  seed  and  implanting  good  seed  in 
place  of  it.  This  can  only  be  done  comparatively 
as  in  the  grafting  of  trees,  the  roots  and  some  of 
the  trunk  of  which  remain,  and  yet  the  ingrafted 
branch  turns  the  sap  drawn  up  through  the  old 
root  into  a  sap  that  makes  good  fruit.  The  branch 
to  be  ingrafted  can  be  taken  from  no  other  source 
than  the  Lord,  who  is  the  Tree  of  Life.  This  is  in 
accordance  with  the  Lord's  words  (ybkn  xv.  1-7). 

Secondly:  An  evil  man  from  himself  contintmlly 
leads  himself  m^re  deeply  into  his  evils.  The  ex- 
pression, from  himself  is  used  because  all  evil  is 
from  man,  for  man  turns  good  that  is  from  the 
Lord  into  evil,  as  has  been  said  above.  The  es- 
sential cause  of  the  evil  man*s  leading  himself  more 
deeply  into  evil  is  that  as  he  wills  and  does  evil 
he  advances  more  and  more  interiorly,  and  also 
more  and  more  deeply,  into  infernal  societies,  and 
in  consequence  the  delight  of  evil  grows ;  and  this 
so  occupies  his  thoughts  that  at  length  nothing  is 
sweeter  to  his  sense.  And  he  who  has  advanced 
more  interiorly  and  deeply  into  infernal  societies 
becomes  as  if  he  were  bound  with  cords ;  although 
so  long  as  he  lives  in  the  world  he  does  not  feel 
the  cords,  they  are  as  if  made  of  soft  wool  or 
smooth  threack   of  silk,  which  he  loves  because 
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laws  and  a  semblance  of  justice,  not  knowing  that 
his  internal  delight  consists  of  cunning,  frauds,  de- 
ceits, clandestine  thefts,  and  many  other  things,  and 
that  this  delight,  made  up  of  so  many  delights  of 
the  lusts  of  evil,  rules  in  all  things  and  each  thing 
of  his  external  thought,  wherein  are  the  delights 
of  appearing  to  be  just  and  sincere.  The  internal 
delights  are  let  down  into  these  external  delights, 
and  are  mixed  with  them  like  various  kinds  of  food 
in  the  stomach  ;  and  there  they  are  separated,  puri- 
fied, and  conduced  away ;  nevertheless,  this  is  done 
only  with  the  most  noxious  delights  of  the  lusts  of 
evil. 

For  with  an  evil  man  no  separation,  purification, 
and  withdrawal  is  possible  except  of  the  more  nox- 
ious evils  from  the  less  noxious  ;  while  with  a -good 
man  there  can  be  not  only  a  separation,  purification, 
and  withdrawal  of  the  more  noxious  evils,  but  also 
of  the  less  noxious ;  and  this  is  done  by  means  of 
the  delights  of  affeftions  for  what  is  good  and  true 
and  for  what  is  just  and  sincere,  into  which  he 
comes  so  far  as  he  regards  evils  as  sins  and  in  con- 
sequence shuns  them  and  turns  away  from  them, 
and  still  more  if  he  fights  against  them.  Such  are 
the  means  by  which  the  Lord  purifies  all  who  are 
saved.  These  He  also  purifies  by  external  means, 
which  are  the  interests  of  fame  and  honor,  and 
sometimes  of  wealth  ;  although  there  is  implanted 
in  these  by  the  Lord  the  delights  of  affeftions  for 
good  and  truth,  by  which  they  are  set  in  order  and 
are  fitted  to  become  delights  of  love  of  the  neighbor. 
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It  must  be  understood  that  in  resped  to  his 
spirit  every  man  is  in  the  spiritual  world,  in  some 
society  there — an  evil  man  in  an  infernal  society, 
and  a  good  man  in  a  heavenly  society,  and  some- 
times when  in  deep  meditation  he  appears  there; 
also  that  as  the  sound  of  the  voice  with  the  spoken 
words  spreads  itself  all  about  in  the  air  of  the  nat- 
ural world,  so  affedlion  with  thought  spreads  itself 
into  societies  in  the  spiritual  world ;  and  this  is  a 
correspondence,  for  affeftion  corresponds  to  sound 
and  thought  to  speech. 

Thirdly :  The  Divine  providence  with  the  evil  is 
a  continual  permission  of  evil,  to  the  end  that  there 
may  be  a  continual  withdrawal  from  it.  The  Di- 
vine providence  with  evil  men  is  a  continual  per- 
mission, because  nothing  but  evil  can  go  forth  from 
their  life ;  for  man  is  either  in  good  or  in  evil,  he 
cannot  be  in  both  at  the  same  time,  nor  alternately 
unless  he  is  lukewarm ;  and  it  is  not  the  Lord  but 
man  that  introduces  evil  of  life  into  the  will  and 
through  the  will  into  the  thought.  This  is  what  is 
called  permission. 

Since,  then,  all  things  that  an  evil  man  wills  and 
thinks  are  of  permission,  it  may  be  asked  what  the 
Divine  providence  therein  is  which  is  said  to  be  in 
the  least  particulars  in  every  man,  whether  evil  or 
good.  But  it  consists  in  this,  that  it  continually 
permits  for  the  sake  of  the  end,  and  permits  such 
things  as  pertain  to  the  end  and  nothing  else ;  and 
the  evils  that  go  forth  from  permission  it  contin* 
ually  surveys,  separates,  and  purifies,  sending  away 
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things  discordant  and  discharging  them  by  un- 
known ways.  These  processes  take  place  especially 
in  man's  interior  will,  and  from  this  in  his  interior 
thought  The  Divine  providence  is  also  unceasing' 
in  keeping  watch  that  what  must  be  sent  away  and 
discharged  be  not  received  again  by  the  will ;  since 
all  things  that  are  received  by  the  will  are  appro- 
priated to  the  man,  while  whatever  is  received  by 
the  thought  and  not  by  the  will  is  separated  and 
banished.  Such  is  the  Lord's  continual  providence 
with  the  evil,  which  is,  as  has  been  said,  a  contin- 
ual permission,  to  the  end  that  there  may  be  an 
unceasing  withdrawal. 

Of  all  this  man  knows  scarcely  anything,  be- 
cause he  has  no  perception  of  it.  The  primary 
reason  that  he  has  no  perception  of  it  is  that  these 
evils  are  the  evils  pertaining  to  the  lusts  of  his  life's 
love ;  and  these  evils  are  not  felt  as  evils  but  as 
delights  to  which  no  one  gives  attention.  Who  at- 
tends to  the  delights  of  his  love?  His  thought 
floats  on  in  them  like  a  boat  borne  by  the  current 
of  a  river,  and  there  is  a  perception  as  it  were  of 
a  fragrant  atmosphere  which  is  inhaled  with  a  full 
breath.  Only  in  his  external  thought  can  he  feel 
something  of  them,  and  even  there  he  gives  no  at- 
tention to  them  unless  he  knows  well  that  they 
are  evils.     But  of  this  more  in  what  follows. 

Fourthly :  The  withdrawal  from  evil  is  effeSled 
by  the  Lord  in  a  thousand  ways^  and  even  in  most 
secret  ways.  Only  some  of  tfiese  have  been  dis- 
closed to  me,  and  none  but  the  most  general,  which 


CHAPTER  XK.,  N.  296  427 

are  these :  The  delights  of  lusts  of  which  man  has 
no  knowledge  are  emitted  in  companies  or  in  bun- 
dles into  the  interior  thoughts  that  belong  to  man's 
spirit,  and  therefrom  into  his  exterior  thoughts,  in 
which  they  appear  under  a  kind  of  feeling  of  satis- 
faflion  or  pleasure  or  longing;  and  there  they 
are  mingled  with  his  natural  and  sensual  delights. 
There,  too,  are  the  means  of  separation  and  purifi- 
cation, and  also  the  ways  of  withdrawal  and  dis- 
charge. The  means  are  chiefly  the  delights  of 
meditation,  of  thought,  and  of  refledlion  for  the 
sake  of  certain  ends  which  are  uses ;  and  the  ends, 
which  are  uses,  are  as  many  as  are  the  particulars 
and  least  particul£U*s  of  one's  business  and  ofiice. 
Or  again,  they  are  as  many  as  the  delights  of  re- 
fle<5tion,  to  the  end  that  he  may  appear  like  a  civil 
and  moral  man  and  also  like  a  spiritual  man ;  be- 
sides the  undelightful  things  that  insert  themselves. 
These  delights,  because  they  belong  to  one's  love 
in  the  external  man,  are  the  means  of  separation, 
purification,  excretion,  and  withdrawal  of  the  de- 
lights of  the  lusts  of  evil  belonging  to  the  internal 
man. 

Take,  for  example,  an  unjust  judge  who  regards 
gains  or  friendship  as  ends  or  as  uses  of  his  office ; 
inwardly  he  is  continually  in  these  things,  but  out- 
wardly he  aims  to  a6l  like  a  skilled  lawyer  and  a 
just  man.  He  is  constantly  in  the  delight  of  med- 
itation, thought,  refledion,  and  purpose,  that  he 
may  so  bend,  turn,  adapt,  and  adjust  the  right  that 
there  ma}'^  still  appear  to  be  a  conformity  with  the 
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laws  and  a  semblance  of  justice,  not  knowing  that 
his  internal  delight  consists  of  cunning,  frauds,  de- 
ceits, clandestine  thefts,  and  many  other  things,  and 
that  this  delight,  made  up  of  so  many  delights  of 
the  lusts  of  evil,  rules  in  all  things  and  each  thing 
of  his  external  thought,  wherein  are  the  delights 
of  appearing  to  be  just  and  sincere.  The  internal 
delights  are  let  down  into  these  external  delights, 
and  are  mixed  with  them  like  various  kinds  of  food 
in  the  stomach ;  and  there  they  are  separated,  puri- 
fied, and  conduced  away ;  n^ertheless,  this  is  done 
only  with  the  most  noxious  delights  of  the  lusts  of 
evil. 

For  with  an  evil  man  no  separation,  purification, 
and  withdrawal  is  possible  except  of  the  more  nox- 
ious evils  from  the  less  noxious  ;  while  with  a- good 
man  there  can  be  not  only  a  separation,  purification, 
and  withdrawal  of  the  more  noxious  evils,  but  also 
of  the  less  noxious ;  and  this  is  done  by  means  of 
the  delights  of  affeftions  for  what  is  good  and  true 
and  for  what  is  just  and  sincere,  into  which  he 
comes  so  far  as  he  regards  evils  as  sins  and  in  con- 
sequence shuns  them  and  turns  away  from  them, 
and  still  more  if  he  fights  against  them.  Such  are 
the  means  by  which  the  Lord  purifies  all  who  are 
saved.  These  He  also  purifies  by  external  means, 
which  are  the  interests  of  fame  and  honor,  and 
sometimes  of  wealth  ;  although  there  is  implanted 
in  these  by  the  Lord  the  delights  of  affeftions  for 
good  and  truth,  by  which  they  al-e  set  in  order  and 
are  fitted  to  become  delights  of  love  of  the  neighbor. 
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If  one  could  see  the  delights  of  the  lusts  of  evil 
together  in  some  form,  or  if  he  could  clearly  per- 
ceive them  by  any  sense,  he  would  see  and  perceive 
them  to  be  too  numerous  to  be  defined ;  for  all  hell 
is  nothing  but  a  form  of  all  the  lusts  of  evil,  and 
there  no  lust  of  evil  is  exaftly  like  another  or  the 
same  as  another,  neither  can  there  be  to  eternity. 
And  of  these  numberless  lusts  man  knows  scarcely 
anything,  still  less  how  they  are  connected.  Nev- 
ertheless, the  Lord  through  His  Divine  providence 
continually  permits  them  to  come  forth,  to  the  end 
that  they  may  be  taken  away,  which  is  done  in 
every  order  and  series.  An  evil  man  is  a  hell  in 
the  least  form,  as  a  good  man  is  a  heaven  in  the 
least  form. 

That  this  withdrawal  from  evils  is  effefted  by 
the  Lord  in  a  thousand  ways,  even  the  most  secret 
ways,  one  can  best  see  and  be  convinced  of  by 
comparison  with  the  secret  operations  of  the  soul 
in  the  body.  Those  that  man  has  any  knowledge 
of  are  the  following:  The  food  tliat  he  is  about 
to  eat  he  looks  at,  perceives  the  odor  of,  hungers 
for,  tastes,  chews  with  his  teeth,  rolls  to  the  oesoph- 
agus with  his  tongue,  and  thus  into  the  stomach. 
But  the  soul's  secret  workings,  of  which  man  knows 
nothing  because  he  has  no  sensation  of  them,  are 
these:  That  the  stomach  rolls  about  the  food  re- 
ceived, opens  and  separates  it  by  means  of  solvents, 
that  is,  digests  it,  offers  fitting  portions  of  it  to  the 
little  mouths  there  opening  and  to  the  veins  that 
drink  them  in,  sends  some  to  the  blood,  some  to 
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the  lymphatic  vessels,  some  to  the  l^dleal  vessels  of 
the  mesentery,  and  some  down  to  the  intestines ; 
and  finally  the  chyle,  conveyed  through  the  thoracic 
du<ft  from  its  receptacle  in  the  mesentery,  is  carried 
into  the  vena  cava,  and  so  into  the  heart,  and  from 
the  heart  into  the  lungs,  from  them  through  the 
left  ventricle  of  the  heart  into  the  aorta,  and  from 
this  by  its  branches  into  the  viscera  of  the  whole 
body  and  to  the  kidneys ;  and  in  every  one  of  these 
organs  a  separation  of  the  blood,  a  purification  and 
a  withdrawal  of  heterogeneous  substances  is  effefled ; 
not  to  speak  of  how  the  heart  presents  its  blood, 
when  defecated  in  the  lungs,  to  the  brain,  which  is 
done  through  the  arteries  called  carotids,  and  how 
the  brain  returns  the  blood  vivified  to  the  vena 
cava  (just  above  where  the  thoracic  du<5l  brings  in 
the  chyle),  and  so  back  again  to  the  heart. 

These  and' innumerable  others  are  the  secret 
operations  of  the  soul  in  the  body.  These  oper- 
ations are  not  felt  by  man,  and  he  who  is  not  versed 
in  the  science  of  anatomy  knows  nothing  about 
them.  And  yet  similar  things  take  place  in  the 
interiors  of  man's  mind ;  for  nothing  can  take  place 
in  the  body  except  from  the  mind ;  for  man's  mind 
is  his  spirit,  and  his  spirit  is  equally  a  man,  with 
the  difference  only  that  whatever  is  done  in  the 
body  is  done  naturally,  and  whatever  is  done  in  the 
mind  is  done  spiritually;  the  similitude  is  com- 
plete. From  all  this  it  is  evident  that  the  Divine 
providence  works  in  every  man  in  a  thousand  ways, 
even  to  the  most  secret,  and  that  its  unceasing  end 
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is  to  purify  him,  because  its  end  is  to  save  him ; 
and  that  nothing  is  incumbent  on  man  except  to 
remove  evils  in  the  external  man.  All  the  rest  the 
Lord  provides  if  He  is  appealed  to. 

297«  (iii.)  Tke  evil  cannot  be  wholly  led  by  the 
Lord  away  from  evil  and  into  good  so  long  as  they 
believe  their  own  intelligence  to  be  everything^  and 
the  Divine  providence  nothing, — The  appearance  is 
that  man  has  the  ability  to  withdraw  himself  from 
evil,  provided  he  thinks  this  or  that  to  be  contrary 
to  the  common  good,  contrary  to  what  is  useful, 
and  contrary  to  the  law  of  the  nation  and  of  na- 
tions. This  an  evil  man  can  do  as  well  as  a  good 
man,  provided  he  is  such  by  birth  or  by  practice  as 
to  be  able  inwardly  in  himself  to  think  analytically 
and  rationally  with  some  clearness.  But  he  is  not 
able  to  withdraw  himself  from  evil.  And  the  rea- 
son of  this  is  that  while  the  Lord  gives  to  every 
man,  the  good  and  the  evil  alike,  the  capacity  to 
understand  and  perceive  things,  eyen  abstradily, 
as  has  been  shown  above  throughout,  yet  man  from 
that  capacity  is  not  able  to  deliver  himself  from  evil, 
because  evil  belongs  to  the  will,  and  the  under- 
standing flows  into  the  will  only  as  with  light,  en- 
lightening and  teaching ;  and  if  the  heat  of  the  will, 
that  is,  man's  life's  love,  is  glowing  with  a  lust  of 
evil  it  is  frigid  in  affeftion  for  good ;  and  in  conse- 
quence, he  does  not  receive  [that  light],  but  either 
rejedte  or  extinguishes  it,  or  by  some  contrived  fals- 
ity turns  it  into  evil.     It  is  in  this  as  with  the  light 
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of  winter,  which  is  equally  clear  with  the  summer's 
light,  and  a<5ls  in  a  like  manner  as  it  flows  in  upon 
the  frozen  trees.  But  this  can  be  seen  more  fully 
in  the  following  order :  (i.)  One's  own  intelligence, 
when  the  will  is  in  evil,  sees  nothing  but  falsity,  and 
has  no  desire  or  ability  to  see  anything  else.  (2.)  If 
one*s  own  intelligence  then  sees  truth  it  either  turns 
itself  away  or  it  falsifies  the  truth.  (3.)  The  Di- 
vine providence  continually  causes  man.  to  see 
truth,  and  also  gives  an  affedlion  for  perceiving  it 
and  for  receiving  it.  (4.)  By  this  means  man  is 
withdrawn  from  evil,  not  by  himself,  but  by  the 
Lord. 

298.  But  that  these  things  may  be  made  evi- 
dent to  the  rational  man,  whether  he  be  an  evil  or 
a  good  man,  thus  whether  he  be  in  the  light  of  win- 
ter or  of  summer  (for  colors  appear  the  same  in 
both),  they  shall  be  explained  in  their  order.    First : 
One's  own  intelligence,  when  the  will  is  in  evil,  sees 
nothing  but  falsity,  and  has  no  desire  or  ability  to 
see  any  thing  else.     This  has  often  been  shown  in 
the  spiritual  world.     Every  man  when  he  becomes 
a  spirit,  which  takes  place  after  death  (for  he  then 
puts  off  the  material  body  and  puts  on  the  spirit- 
ual), is  introduced  by  turns  into  the  two  states  of 
his  life,  the  external  and  the  internal.     While  he 
is  in  the  external  state  he  speaks  and  afts  ration- 
ally and  wisely,  just  as  a  rational  and  wise  man  does 
in  the  world ;  he  can  also  teach  others  many  things 
that  pertain  to  moral  and  civil  life ;  and  if  he  has 
been  a  preacher  he  can  teach  things  pertaining  to 
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spiritual  life.  But  when  from  this  external  state 
he  is  let  into  his  internal,  and  the  external  is  put 
to  sleep  and  the  internal  is  awakened,  if  he  is  an 
evil  man  the  scene  is  changed ;  from  being  rational 
he  becomes  sensual,  and  from  being  wise  he  be- 
comes insane,  for  he  then  thinks  from  the  evil  of 
his  will  and  its  delight,  thus  from  his  own  intelli- 
g^ence,  and  he  sees  nothing  but  falsity  and  does  no- 
thing but  evil,  believing  that  wickedness  is  wisdom 
and  that  cunning  is  prudence;  and  from  his  own 
intelligence  he  believes  himself  to  be  a  deity,  and 
with  his  whole  mind  drinks  in  nefarious  schemes. 

Such  insanities  I  have  often  seen;  I  have  also 
seen  spirits  let  into  these  alternate  states  two  or 
three  times  within  an  hour ;  and  they  were  then  per- 
mitted to  see  their  insanities  and  to  acknowledge 
them;  nevertheless  they  were  unwilling  to  remain 
in  a  rational  and  moral  state,  but  turned  themselves 
back  of  their  own  accord  into  their  internal  state, 
which  was  sensual  and  insane,  for  they  loved  this 
more  than  the  other,  because  the  delight  of  their 
life's  love  was  in  it.  Who  can  believe  that  an 
evil  man  is  such  behind  his  outward  appearance, 
and  that  he  undergoes  such  a  transformation  when 
he  enters  into  what  is  within?  From  this  experi- 
ence alone  it  can  be  seen  what  one's  own  intelli- 
gence is  when  he  thinks  and  a6ls  from  the  evil  of 
his  will.  It  is  otherwise  with  the  good:  when  these 
from  the  external  state  are  admitted  into  the  inter- 
nal they  become  still  wiser  and  better  behaved. 

Secondly : .  Jf  one's  own  intelligence  then  sees 
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truth  it  either  turns  itself  away  or  it  falsifies  the 
truth,  Man  has  a  voluntary  self  {propHum)  and  an 
intelleftual  self ;  the  voluntary  self  is  eVil,  and  the 
intelleftual  self  is  falsity  therefrom ;  the  latter  is 
meant  by  "the  will  of  man,"  and  the  former  by 
"the  will  of  the  flesh"  (in  John  i.  13).  The  vol- 
untary self  in  its  essence  is  love  of  self,  and  the  in- 
telle<5lual  is  conceit  from  that  love ;  these  two  are 
like  two  consorts,  and  their  marriage  is  called  the 
marriage  of  evil  and  falsity.  Every  evil  spirit  is 
admitted  into  this  marriage  before  he  comes  into 
hell,  and  when  he  is  in  it  he  does  not  know  what 
good  is,  for  he  calls  his  evil  good  because  he  feels 
it  to  be  delightful ;  and  he  then  turns  away  from 
the  truth  and  is  unwilling  to  see  it,  because  he  sees 
the  falsity  that  is  in  harmony  with  6is  evil  as  the 
eye  sees  what  is  beautiful,  and  he  hears  it  as  the  ear 
hears  what  is  harmonious. 

Thirdly :  The  Divine  providence  continually  causes 
man  to  see  truth y  and  also  gives  an  affeHion  for 
perceiving  it  and  receiving  it.  This  is  done  be- 
cause the  Divine  providence  afts  from  the  interior, 
and  through  it  flows  into  exteriors,  that  is,  from  the 
spiritual  into  the  things  that  are  in  the  natural  man  ; 
and  by  the  light  of  heaven  enlightens  the  under- 
standing, and  by  the  heat  of  heaven  vivifies  the 
will.  The  light  of  heaven  in  its  essence  is  Divine 
wisdom,  and  the  heat  of  heaven  in  its  essence  is  Di- 
vine love,  and  from  the  Divine  wisdom  nothing  else 
can  flow  in  but  truth,  and  from  the  Divine  love  no- 
thing else  can  flow  in  but  good  ;  and  from  this  thi* 
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Lord  gives  in  the  understanding  an  af!e<Sion  for 
seeing  truth  and  also  for  perceiving  and  receiving  it. 
Thus  man  becomes  a  man  both  in  external  and  in 
internal  aspe<5t.  Does  not  every  one  wish  to  appear 
a  rational  and  spiritual  man  ?  And  does  not  every 
one  know  that  he  wishes  so  to  appear,  that  he  may 
be  believed  by  others  to  be  a  true  man  ?  If,  there- 
fore, he  is  rational  and  spiritual  in  external  form 
only,  and  not  also  in  internal  form,  is  he  a  man  ? 
Is  he  anything  but  as  a  player -upon  the  stage  or 
as  an  ape  with  a  face  almost  human  ?  From  this 
can  it  not  be  acknowledged  that  he  alone  is  a  man 
who  is  interiorly  what  he  wishes  to  seem  to  others 
to  be?  He  who  acknowledges  the  one  must  ac- 
knowledge the  other.  One's  own  intelligence  can 
establish  the  human  form  in  externals  only  ;  but  the 
Divine  providence  establishes  that  form  in  the  in- 
ternals, and  through  these  in  the  externals  ;  and 
when  it  has  been  so  established  man  does  not  merely 
appear  to  be  a  man  but  he  is  a  man. 

Fourthly  :  By  this  means  man  is  withdrawn 
from  evil^  not  by  himself  but  by  the  Lord,  When 
the  Divine  providence  enables  man  to  see  truth, 
and  at  the  same  time  gives  him  an  afIe<5lion  for  it, 
man  can  be  withdrawn  from  evil,  because  truth  in- 
stru<5ls  and  direfls,  and  when  the  will  does  accord- 
ingly it  conjoins  itself  with  the  truth,  and  in  itself 
it  turns  the  truth  into  good  ;  for  the  truth  comes 
to  be  of  its  love,  and  what  is  of  the  love  is  good. 
All  reformation  is  effe<5ted  by  means  of  truth,  and 
not  without  it ;  for  without  truth  the  will  is  con- 
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tinually  in  its  own  evil,  and  if  it  consults  the  under- 
standing it  is  not  instruiSed,  but  the  evil  is  con- 
firmed by  falsities. 

In  respeA  to  intelligence,  it  appears  both  to  the 
good  man  and  to  the  evil  man  to  be  his,  even  his 
own ;  moreover,  a  good  man  is  bound  to  ad:  from 
intelligence  as  if  it  were  his  own  just  as  much  as 
an  evil  man ;  but  lie  that  believes  in  the  Divine  pro- 
vidence is  withdrawn  from  evil,  while  he  that  does 
not  believe  is  not  withdrawn ;  and  he  believes  who 
acknowledges  evil  to  be  sin  and  wishes  to  be  with- 
drawn from  it,  while  he  does  not  believe  who  does 
not  so  acknowledge  and  wish.  The  difference  be- 
tween these  two  kinds  of  intelligence  is  like  the 
difference  between  that  which  is  believed  to  be  in 
itself,  ind  that  which  is  believed  not  to  be  in  itself 
and  yet  as  if  in  itself;  or  it  is  like  the  difference  be- 
tween an  external  without  a  correlative  internal  and 
an  external  with  a  correlative  internal;  thus  it  is 
like  the  difference  between  the  words  and  gestures 
of  mimics  and  a<5lors  who  personate  kings,  princes, 
and  generals,  and  the  kings,  princes,  and  generals 
themselves ;  the  latter  are  such  both  inwardly  and 
outwardly,  while  the  others  are  such  only  outwardly, 
and  when  this  outward  is  put  off  they  are  called 
comedians,  performers,  and  players. 

^99*  (iv.)  T/ie  Lord  governs  hell  by  oppos^ 
ties ;  and  He  governs  in  hell  the  evil  who  are  in 
the  world  in  respeH  to  their  interiors^  but  not  in  re- 
spect to  their  exteriors, — He  that  does  not  know 
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what  heaven  is  and  what  hell  is  can  know  nothing 
about  what  man's  mind  is.  The  mind  of  man  is  his 
spirit  that  lives  after  death.  This  is  because  the 
mind  or  spirit  of  man  is  wholly  in  the  form  in  which 
heaven  is  or  in  which  hell  is ;  there  is  not  the 
slightest  difference,  except  that  one  is  the  greatest 
and  the  other  the  least,  or  that  one  is  the  effigy 
and  the  other  the  type.  Consequentiy  in  respe6l  to 
his  mind  or  spirit  man  is  either  a  heaven  or  a  hell 
in  the  least  form.  He  that  is  led  by  the  Lord  is  a 
heaven,  and  he  that  is  led  by  what  is  his  own  is 
a  hell.  Since,  then,  it  has  been  granted  me  to 
know  what  heaven  is  and  what  hell  is,  and  it  is  im- 
portant to  know  what  man  is  in  respeft  to  his  niind 
or  spirit,  I  will  describe  both  briefly. 

300.  All  that  are  in  heaven  are  nothing  but 
affe<5lions  for  good  and  thoughts  of  truth  therefrom, 
and  all  that  are  in  hell  are  nothing  but  lusts  of 
evil  and  imaginations  of  falsity  therefrom ;  and 
these  are  so  arranged  on  either  side  that  the  lusts 
of  evil  and  the  imaginations  of  falsity  in  hell  are 
dire6lly  opposed  to  the  affe<Sions  for  good  and  the 
thoughts  of  truth  in  heaven.  Consequently  hell  is 
under  heaven,  diametrically  opposite  to  it ;  that  is, 
diametrically  opposite  like  two  men  lying  in  op- 
posite ways,  or  standing  as  antipodes,  thus  in- 
versely to  each  other  and  meeting  at  the  soles  of 
the  feet,  or  with  the  heels  together.  Sometimes 
hell  is  seen  to  be  so  situated  or  reversed  in  respe6l 
to  heaven.  This  is  because  those  that  are  in  hell 
make  lusts  of  evil  the  head  and  affedions  for  good 


438  THE  TflP^INE  ^PROVIDENCE 

f 

the  feet,  while  those  who  are  in  heaven  make  affec- 
tions for  gopd  the  head  and  lusts  of  evil  the  soles 
of  the  feet ;  hence  the  mutual  opposition.  When 
it  is  said  that  in  heaven  there  are  affeftions  for  good 
and  consequent  thoughts  of  truth,  and  in  hell  there 
are  lusts  of  evil  and  consequent  imaginations  of 
falsity,  it  is  meant  that  there  are  spirits  and  angels 
there  who  are  such ;  for  every  one  is  his  own  affec- 
tion or  his  own  lust,  an  angel  of  heaven  is  his  own 
affe6lion  and  a  spirit  of  hell  is  his  own  lust. 

301*  The  angels  of  heaven  are  affeftions  for 
good  and  consequent  thoughts  of  truth,  because 
they  are  recipients  of  Divine  love  and  Divine  wis- 
dom from  the  Lord.  All  affecSions  for  good  are 
from  the  Divine  love,  and  all  thoughts  of  truth  are 
from  the  Divine  wisdom.  But  the  spirits  of  hell  are 
lusts  of  evil  and  consequent  imaginations  of  falsity, 
because  they  are  in  the  love  of  self  and  in  their 
own  intelligence,  and  all  lusts  of  evil  are  from  the 
love  of  self,  and  the  imaginations  of  falsity  are  from 
one's  own  intelligence. 

302*  The  arrangement  of  affe<5lions  in  heaven 
and  of  lusts  in  hell  is  wonderful,  and  is  known  to 
the  Lord  alone.  In  each  they  are  distinguished 
into  genera  and  species,  and  are  so  conjoined  as  to 
a6l  as  one.  And  because  they  are  distinguished 
into  genera  and  species  they  are  distinguished  into 
societies  greater  and  less ;  and  because  they  are 
so  conjoined  as  to  a<5l  as '  one  they  are  conjoined 
like  all  the  things  that  are  in  man.  Consequently 
heaven  in  its  form  is  like  a  beautiful  man,  whose 


I  CHAPTER  XV,,  N.  JO4  439 

soul  is  the  Divine  love  and  Divine  wisdom,  thus  the 
Lor3 ;  and  hell  in  its  form  is  like  a  monstrous  man, 
whose  soul  is  the  love  of  self  and  self-intelligence, 
thus  the  devil;  for  there  is  no  devU  who  is  sole 
lord  there,  but  the  love  of  self  is  called  the  devil. 

303.  But  in  order  to  make  it  more  clear  what 
heaven  is  and  what  hell  is,  let  delights  of  good  be 
substituted  for  affe6lions  for  good,  and  delights  of 
evil  for  lusts  of  evil;  for  there  is  no  affeftion  or 
lust  without  delight,  since  these  make  the  life  of 
every  one.  These  delights  are  what  are  distinguished 
and  conjoined  in  the  way  described  above  respeft- 
ing  affections  for  good  and  lusts  of  evil.  The  de- 
light of  his  affe<5lion  fills  and  surrounds  every  an- 
gel of  heaven,  and  a  general  delight  fills  and  sur- 
rounds every  society  of  heaven,  and  the  delight  of 
all  together  or  a  most  general  delight  fills  and  sur- 
rounds the  universal  heaven.  In  like  manner  the 
delight  of  his  lust  fills  and  surrounds  every  spirit 
of  hell,  and  a  general  delight  every  society  of  hell, 
and  the  delight  of  all  or  a  most  general  delight  fills 
and  surrounds   the  entire  hell.     Because,  as  said 

•  above,  the  aflfe<5lions  of  heaven  and  the  lusts  of  hell 
are  diametrically  opposed  to  each  other,  it  is  clear 
that  the  delight  of  heaven  is  so  undelightful  in  hell 
tbat  it  cannot  be  endured,  and  on  the  other  hand, 
that  the  delight  of  hell  is  so  undelightful  in  heaven 
that  it  cannot  be  endured.  This  is  the  cause  of 
the  antipathy,  aversion,  and  separation. 

304.  Inasmuch  as  these  delights  constitute  the 
life  of  every  one  in  particular  and  of  all  in  general, 
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they  are  not  felt  by  those  who  are  in  them,  but  their 
opposites  are  felt  when  they  approach,  especially 
when  they  are  turned  into  odors ;  for  every  delight 
corresponds  to  an  odor,  and  in  the  spiritual  world 
may  be  converted  into  an  odor ;  and  then  the  gen- 
eral delight  in  heaven  is  sensed  as  the  odor  of  a 
garden,  with  variety  according  to  the  varieties  of 
fragrance  there  from  flowers  and  fruits,  while  the 
general  delight  in  hell  is  sensed  as  stagnant  water 
into  which  different  kinds  of  filth  have  been  thrown, 
with  variety  according  to  the  odors  from  putrid  and 
offensive  things  therein.  How  the  delight  of  each 
affedion  for  good  in  heaven  and  the  delight  of  the 
lust  of  evil  in  hell  is  felt  it  has  been  granted  me 
to  know ;  but  it  would  require  too  much  space  to 
explain  it  here. 

305.  I  have  heard  many  newcomers  from  the 
world  complain  that  they  had  not  known  that  their 
life's  lot  would  be  in  accordance  with  the  affeftions 
of  their  love,  saying  that  in  the  world  they  had 
not  thought  about  these  affe6lions,  still  less  about 
their  delights,  because  they  had  loved  whatever 
was  delightful  to  them,  and  had  merely  believed 
that  every  one's  lot  would  be  in  accordance  with 
their  thoughts  from  intelligence,  especially  in  ac- 
cordance with  the  thoughts  arising  from  their  piety 
and  faith.  But  it  was  replied  that  they  could  have 
known  if  they  had  wished,  that 'evil  of  life  is  out  of 
harmony  with  heaven  and  displeasing  to  God,  but 
is  in  harmony  with  hell  and  pleasing  to  the  devil, 
and  on  the  other  hand,  that  good  of  life  is  in  har- 


CHAPTER  Xr.,  N,  JOy  441 

mony  with  heaven  and  pleasing  to  God,  and  out 
of  harmony  with  hell  and  displeasing  to  the  devil ; 
consequently  that  evil  in  itself  is  a  stench,  while 
good  in  itself  is  fragrant  And  as  they  might  have 
known  this  if  they  would,  why  had  they  not  shunned 
evil  as  infernal  and  diabolical  and  why  had  they 
favoted  evils  merely  because  they  were  delightful? 
And  as  they  were  now  aware  that  the  delights  of 
evil  have  so  foul  a  smell,  they  might  also  know  that 
those  who  are  full  of  such  delights  cannot  enter 
heaven.  After  this  reply  they  betook  themselves 
to  those  who  were  in  like  delights,  because  there 
and  not  elsewhere  they  could  breathe. 

306.  From  the  idea  here  given  of  heaven  and 
hell  it  can  be  seen  what  man's  mind  is ;  for,  as  has 
been  said,  man's  mind  or  spirit  is  either  a  heaven 
or  a  hell  in  the  least  form,  that  is,  its  interiors  are 
mere  affeftions  and  thoughts  therefrom,  distin- 
guished into  genera  and  species,  as  into  greater  and 
less  societies,  and  so  conjoined  as  to  a6l  as  one,  and 
these  the  Lord  rules  the  same  as  He  rules  heaven 
and  hell.  That  man  is  either  a  heaven  or  a  hell  in 
the  least  form  can  be  seen  in  the  work  on  Heaven 
and  Helly  published  in  London  in  the  year  1758 

(n.  51-87)- 

307*  Now  in  regard  to  the  subjeft  proposed : 
That  the  Lord  governs  hell  by  means  of  opposites, 
and  that  the  evil  who  are  in  the  world  He  governs 
in  hell,  in  respeft  to  their  interiors  but  not  in  re- 
speft  to  their  exteriors.  As  to  the  first :  That  the 
Lord  governs  hell  by  means  of  opposites.     It  has 
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been  shown  above  (n.  288,  289)  that  the  angels  of 
heaven  are  not  in  love  and  wisdom,  or  in  afFe<5lion 
for  good  and  the  consequent  thought  of  truth  from 
themselves,  but  from  the  Lord ;  also  that  good  and 
truth  flow  out  of  heaven  into  hell,  and  that  good 
is  there  turned  into  evil,  and  truth  into  falsity,  be- 
cause the  interiors  of  the  minds  of  those  in  heaven 
and  in  hell  are  turned  in  opposite  direAions.  Since, 
then,  all  things  in  hell  are  opposite  to  all  things 
in  heaven  it  follows  that  the  Lord  governs  hell  by- 
means  of  opposites. 

Secondly :  The  evil  who  are  in  the  world  the 
Lord  governs  in  hell.  This  is  true  because  man 
as  to  his  spirit  is  in  the  spiritual  world  and  in  some 
society  there,  in  an  infernal  society  if  he  is  evil,  and 
in  a  heavenly  society  if  he  is  good  ;  for  man's  mind, 
which  in  itself  is  spiritual,  must  needs  be  among 
the  spiritual,  and  he  comes  among  such  after  death. 
That  this  is  true  has  also  been  said  and  shown  above. 
But  a  man  is  not  there  in  the  same  way  as  a  spirit 
is  who  has  been  assigned  to  the  society,  for  a  man 
is  constarU:ly  in  a  state  to  be  reformed,  and  if  he  is 
evil  he  is  transferred  by  the  Lord  from  one  society 
of  hell  to  another  in  accordance  with  his  life  and 
its  changes.  But  if  he  suffers  himself  to  be  re- 
formed he  is  led  out  of  hell,  and  is  led  up  into 
heaven,  and  there  he  is  transferred  from  one  so- 
ciety to  another,  and  this  even  until  death.  But 
after  death  he  is  no  longer  borne  from  one  society 
to  another  there,  because  he  is  no  longer  in  any 
state  to  be  reformed,  but   remains  in  the  state  in 
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which  he  is  in  accordance  with  his  life.  When, 
therefore,  a  man  dies  he  is  assigned  to  his  own 
place. 

Thirdly :  TAe  Lord  in  this  way  governs  the  eml 
in  the  world  in  respect  to  their  interiors,  but  other- 
wise -in  respe6l  to  their  exteriors.  The  Lord  gov- 
erns the  interiors  of  man's  mind,  as  has  now  been 
told  ;  but  the  exteriors  He  governs  in  the  world  of 
spirits,  which  is  intermediate  between  heaven  and 
hell.  The  reason  of  this  is  that  in  externals  man 
is  for  the  most  part  different  from  what  he  is  in  in- 
ternals, for  in  externals  he  can  feign  himself  an  an- 
gel of  light  while  in  internals  he  is  a  spirit  of  dark- 
ness ;  therefore  his  external  is  governed  in  one  way 
and  his  internal  in  another.  As  long  as  he  is  in 
the  world  his  external  is  governed  in  the  world  of 
spirits,  but  his  internal  is  governed  in  heaven  or  in 
hell;  therefore  when  he  dies  he  first  enters  the 
world  of  spirits,  and  there  comes  into  his  external, 
which  is  there  put  off;  and  when  freed  from  this 
he  is  borne  into  his  own  place  to  which  he  has 
been  assigned.  What  the  world  of  spirits  is  and 
the  nature  of  it  may  be  seen  in  the  work  on  Heaven 
and  Hell,  published  at  London  in  the  year  1758  (n. 

421-535). 


XVI. 


THE  DIVINE  PROVIDENCE  APPROPRIATES  NEITHER  EVIL  NOR 
GOOD  TO  ANY  ONE;  BUT  MAN'S  OWN  PRUDENCE  AP- 
PROPRIATES BOTH. 

308. 

NEARLY  every  one  believes  that  man  thinks 
and  wills  from  himself,  and  consequently 
speaks  and  a<Ss  from  himself.  And  who 
from  himself  can  believe  otherwise,  when  the  ap- 
pearance that  it  is  SO  is  so  strong  that  it  does 
not  differ  in  the  least  from  an  adlual  thinking,  will- 
ing, speaking,  and  a<5ling  from  one^s  self?  Never- 
theless, that  is  impossible.  In  Angelic  Wisdom 
concerning  the  Divine  Love  and  the  Divine  Wis- 
dom it  has  been  shown  that  there  is  only  one  life, 
and  that  men  are  recipients  of  life  ;  also  that  man's 
will  is  the  receptacle  of  love,  and  his  understanding 
the  receptacle  of  wisdom,  and  these  two  are  that 
only  life.  It  has  also  been  shown  there  that  it  is 
from  creation,  and  therefore  from  an  unceasing 
Divine  providence,  that  in  man  this  life  should 
manifest  itself  in  an  appearance  of  belonging  to  him, 
consequently  as  if  it  were  his  own  life  ;  this,  how- 
ever, being  an  appearance,  to  the  end  that  man  may 
be  a  receptacle.  It  has  also  been  shown  above  (n. 
288-294)  that  man  never  thinks  from  himself,  but 
always  from  others,  nor  these  others  from  them- 
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selves,  but  all  from  the  Lord,  and  that  this  is  true 
both  of  the  evil  man  and  of  the  good  ;  furthermore, 
that  this  is  recognized  in  the  Christian  world,  espe- 
cially by  those  who  not  only  say  but  believe  that 
all  good  and  truth  are  from  the  Lord,  also  all  wis- 
dom, thus  all  faith  and  charity,  while  all  evil  and 
falsity  are  from  the  devil,  or  from  hell. 

From  all  this  no  other  conclusion  can  follow 
than  that  every  thing  that  man  thinks  and  wills  flows 
in.  And  since  all  speech  flows  from  thought  as  an 
effe6l  from  its  cause,  and  all  adlion  flows  from  will 
in  like  manner,  it  follows  that  everything  also  that 
a  man  says  and  does  flows  in,  although  derivatively 
or  mediately.  That  every  thing  that  a  man  sees, 
hears,  smells,  tastes,  and  feels,  flows  in  cannot  be 
denied ;  why  not,  then,  every  thing  that  a  man 
thinks  and  wills?  Can  there  be  any  other  differ- 
ence than  that  what  flows  into  the  organs  of  the 
external  senses,  or  those  of  the  body,  are  such 
things  as  are  in  the  natural  world,  while  what  flows 
into  the  organic  substances  of  the  internal  senses 
or  those  of  the  mind  are  such  things  as  are  in  the 
spiritual  world  ?  Consequently  as  the  organs  of  the 
external  senses  or  those  of  the  body  are  recepta- 
cles of  natural  obje6ls,  so  the  organic  substances 
of  the  internal  senses  or  of  the  mind  are  recepta- 
cles of  spiritual  objefts.  Such  being  the  state  of 
man,  what  has  he  that  is  his  own?  His  being  this 
or  that  kind  of  receptacle  is  not  what  is  his  own, 
since  this  own  is  simply  what  he  is  in  respe6l  to 
reception  and  is  not  his  life's  own ;  and  by  one's 
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own  nothing  else  is  meant  by  any  one  except  that 
one  lives  from  himself,  and  therefore  thinks  and 
wills  from  himself.  But  that  such  an  own  is  not  in 
man,  and  cannot  possibly  exist  in  any  man,'  follows 
from  what  has  been  said  above. 

309«  But  1  will  relate  what  I  have  heard  from 
some  in  the  spiritual  world.  They  were  among 
those  who  believed  their  own  prudence  to  be  ev- 
erything, and  the  Divine  providence  to  be  nothing. 
I  said  that  man  has  nothing  that  is  his  own  unless 
you  choose  to  say  that  his  being  this  or  that  kind 
of  a  subjeft,  or  his  being  this  or  that  kind  of  an 
organ,  or  this  or  that  kind  of  a  form,  is  his  own. 
But  this  is  not  the  own  that  is  meant,*  for  this  is 
merely  what  he  is.  In  fa<ft,  no  man,  according  to 
the  common  understanding  of  his  own  has  any  thing 
his  own.  Those  who  had  ascribed  all  things  to 
their  own  prudence,  and  who  might  be  called  own- 
ers in  their  very  image,  so  blazed  up  at  this  that 
flame  appeared  from  their  nostrils,  saying,  "You 
are  uttering  contradi6lions  and  insanities ;  would 
not  a  man  thus  be  ^nothing  and  emptiness,  or  an 
idea  or  fantasy,  or  a  graven  image  or  statue  ?" 

But  I  could  only  answer  that  it  is  absurd  and 
insane  to  believe  that  man  is  life  from  himself,  and 
that  wisdom  and  prudence  do  not  flow  in  from 
God,  but  are  in  man,  as  well  as  the  good  that  be- 
longs to  charity  and  the  truth  that  belongs  to 
faith.  To  attribute  these  to  oneself  is  called  by  every 
wise  man  an  insanity,  consequently  it  is  absurd ; 
moreover,  those  who  do  this  are  like  those  who  oc- 
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cupy  the  house  and  property  of  another,  and  as  soon 
as  they  are  in  possession  persuade  themselves  that 
they  are  the  owners;  or  they  are  like  overseers 
and  stewards  who  believe  all  things  belonging  to 
their  lord  to  be  theirs ;  or  like  business  servants  to 
whom  their  lord  has  given  talents  and  pounds  to 
trade  with,  and  who  render  no  account  but  keep 
them  as  their  own,  and  thus  a6l  as  thieves. 

Of  all  these  it  can  be  said  that  they  are  insane, 
and  even  that  they  are  nothings  and  vanities,  and 
are  merely  creatures  6f  thought,  since  they  do  not 
have  in  them  from  the  Lord  that  good  which  is  the 
very  being  of  life,  thus  neither  the  truth.  There- 
fore such  are  called  "dead,"  and  "nothings  and 
vanities  "  {/sazak  xl.  17,  23),  and  elsewhere,  "form- 
ers of  an  image,"  and  "graven  images,"  and  "stat- 
ues." But  of  all  this  more  in  what  follows,  which 
will  be  considered  in  this  order : 

(i.)     What  one's  own  prudence  tSy  and  what 

prudence  not  ones  own  is, 
(ii.)  Man  from  his  own  prudence  persuades 
himself  and  corroborates  in  himself 
that  all  good  and  truth  are  from  him- 
self and  in  himself;  likewise  all  evil 
and  falsity. 

(iii.)  Everything  that  a  man  has  adopted  by 
persuasion  and  confirmation  re?nains 
in  him  as  his  own. 

(iv.)  If  man  believed,  as  is  the  truth,  that  all 
good  and  truth  are  from  the  Lord,  and 
all  evil  and  falsity  from  hell,  he  would 
not  appropriate  good  to  himself  and  make 
it  meritorious,  nor  appropriate  evil  to 
himself  and  make  himself  guilty  of  it. 
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3iO«  (i.)  What  one's  own  prudence  iSy  and 
what  prudence  not  one^s  own  is. — Those  are  in 
their  own  prudence  who  corroborate  appearances  in 
themselves  and  make  them  truths,  especially  the 
appearance  that  one's  own  prudence  is  everything, 
and  the  Divine  providence  nothing  unless  some- 
thing universal ;  and  this  is  impossible  without  the 
particulars  that  constitute  it,  as  has  been  shown 
above.  Such  are  in  fallacies  ^Iso,  for  every  appear- 
ance confirmed  as  a  truth  is  a  fallacy;  and  as  fax 
as  they  confirm  themselves*  by  fallacies  they  be- 
come naturalists,  and  to  that  extent  they  believe 
nothing  but  what  they  are  able  also  to  perceive  by 
some  bodily  sense,  especially  by  the  sense  of  sight, 
because  that  sense  especially  a<5ls  as  one  with  thought. 
Such  at  last  become  sensual.  When  such  confirm 
themselves  in  favor  of  nature  against  God  they  close 
up  the  interiors  of  their  minds,  interposing  a  veil, 
as  it  were,  and  afterwards  they  think  below  the 
veil,  but  not  of  ^any  thing  that  is  above  it.  The  an- 
cients called  such  sensual  men  serpents  of  the  tree 
of  knowledge ;  and  in  the  spiritual  world  it  is  said 
of  them  that  as  they  confirm  themselves  they  close 
up  the  interiors  of  their  minds,  at  length  even  to 
the  nose;  for  the  "nose"  signifies  perception  of 
truth,  and  this  means  that  they  have  no  percep- 
tion.    What  such  are  shall  now  be  told. 

They  are  above  others  shrewd  and  cunning,  and 
ingenious  reasoners ;  and  they  call  shrewdness  and 
cunning  intelligence  and  wisdom,  nor  do  they  know 
othei:wise.     Those  not  like  themselves  they  regard 
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as  simple  and  stupid,  especially  those  who  worship 
God  and  acknowledge  the  Divine  providence.  In 
respeA  to  the  interior  principles  of  their  minds, 
about  which  they  have  little  knowledge,  they  are 
like  those  called  Machiavelians,  who  regard  mur- 
der, adultery,  theft,  and  false  witness,  viewed  in 
themselves,  as  of  no  account ;  and  if  they  reason 
against  them  it  is  merely  from  prudence,  lest  they 
should  appear  such  themselves. 

Of  man's  life  in  the  world  they  think  only  that 
it  is  like  the  life  of  a  beast ;  and  of  man's  life  after 
death  that  it  is  like  a  living  vapor  that  after  rising 
out  of  the  corpse  or  the  grave  settles  back  again 
and  thus  dies.  From  this  madness  arises  the  idea 
that  spirits  and  angels  are  made  of  air,  and  with 
such  as  have  been  trained  to  believe  in  eternal  life, 
that  the  souls  of  men  are  of  the  same  nature,  and 
cannot  see,  hear,  or  speak,  and  therefore  are  blind, 
deaf,  and  dumb,  and  can  merely  think  in  some  part 
of  their  air.  They  say,  How  can  the  soul  be  any 
thing  else?  Did  not  the  external  senses  die  with 
the  body ;  and  how  can  the  soul  again  resume  them 
until  it  is  reunited  with  the  body  ?  And  this  belief 
has  been  maintained  because  they  have  been  able 
to  comprehend  the  state  of  the  soul  after  death  only 
in  this  sensual  way  and  not  spiritually ;  and  except 
for  this  the  belief  in  an  eternal  life  would  have  per- 
ished. Such  have  especially  established  in  them- 
selves the  love  of  self,  calling  it  the  fire  of  life  and 
the  incentive  to  the  various  uses  in  the  kingdom. 
And  being  such  they  are  idols  of  self ;  and  as  their 
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thoughts  are  fallacies  and  from  fallacies  they  are 
images  of  falsity;  and  as  they  favor  the  delights 
of  lusts  they  are  satans  and  devils.  Those  who  con- 
firm in  themselves  the  lusts  of  evil  are  called  satans, 
and  those  who  live  those  lusts  are  called  devils. 

What  the  most  cunning  sensual  men  are  it  has 
been  granted  me  to  know.  Their  hell  is  deep  down 
behind,  and  they  wish  to  be  invisible ;  therefore  they 
appear  there  flying  about  like  spedres,  which  are 
their  &intasies.  They  are  called  genii.  Some  of 
them  were  once  let  out  of  that  hell  that  I  might 
know  their  charafter.  They  immediately  applied 
themselves  to  my  neck,  beneath  the  occiput,  and 
thus  entered  into  my  affeftions,  not  wishing  to  enter 
my  thoughts — these  they  skilfully  avoided ;  and 
they  varied  my  affedions  one  after  another  for  the 
purpose  of  bending  them  insensibly  into  their  op- 
posites,  which  are  lusts  of  evil ;  and  as  they  did  not 
touch  my  thoughts  they  would  have  bent  and  in- 
verted the  affeftions  without  my  knowledge  if  the 
Lord  had  not  prevented  it. 

Such  do  those  become  who  in  the  world  do  not 
believe  that  there  is  any  such  thing  as  Divine  pro- 
vidence, and  who  seek  out  in  others  nothing  but 
their  cupidities  and  desires,  thus  leading  them  on 
until  they  rule  over  them.  And  as  they  do  this  so 
secretly  and  cunningly  that  the  other  does  not  know 
it,  and  as  after  death  they  become  like  themselves, 
as  soon  as  they  enter  the  spiritual  world  they  are 
cast  down,  into  that  hell.  Such  when  seen  in  the 
light  of  heaven  appear  without  noses,  and  what 


CHAPTER  XK/.,  JV.  ^//  451 

is  wonderful,  although  they  are  so  crafty  they  are 
nevertheless  more  sensual  than  others.  As  the  an- 
cients called  a  sensual  man  a  serpent,  and  as  such 
a  man  is  shrewd,  crafty,  and  an  ingenious  reasoner 
above  others,  therefore  it  is  said  that 

"  The  serpent  was  made  more  crafty  than  any  wild  beast 
of  the  field  "  {Gen,  iii.  i) ; 

and  the  Lord  says  : 


Be  ye  therefore  prudent  as  serpents  and  simple  as 
doves  **  (Matt,  x.  i6)  ; 


and  also  the  dragon,  which  is  likewise  called  "the 
old  serpent,"  "  the  devil,"  and  "  satan,"  is  described 
as 

Having  seven  heads  and  ten  horns,  and  seven  crowns 
^pon  his  heads  {Apoc,  xii.  3,  9) ; 

"seven  heads  "  signifying  craftiness ;  "  the  ten  horns  " 
*  the  power  of  persuading  by  fallacies  ;  and  "  the  seven 
crowns  "  the  holy  things  of  the  Word  and  of  the 
church  profaned. 

311,  This  description  of  one's  own  prudence 
and  of  those  who  are  in  it  makes  clear  what  prud- 
ence that  is  not  one's  own  is,  and  the  character  of 
those  who  are  in  it,  namely,  that  prudence  not  one's 
own  is  the  prudence  of  those  who  do  not  persuade 
themselves  that  intelligence  and  wisdom  are  from 
man ;  for  they  say,  "  How  can  one  be  wise  from 
himself,  or  how  can  one  do  good  from  himself?" 
And  when  they  say  this  they  see  in  themselves  that 
it  is  so,  for  they  think  interiorly ;  they  also  believe 
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that  others  think  in  the  same  way,  especially  the 
learned,  not  knowin-g  that  any  one  can  think  in  a 
purely  exterior  way. 

Such  are  not  in  fallacies  through  certain  con- 
firmations of  appearances,  and  therefore  they  know 
and  perceive  that  murder,  adultery,  theft,  and  false 
witness  are  sins,  and  consequently  shun  them.  They 
know  also  that  shrewdness  is  not  wisdom,  and  that 
cunning  is  not  intelligence.  When  they  listen  to 
ingenious  reasonings  from  fallacies  they  wonder  and 
inwardly  smile.  This  is  because  with  them  there  is 
no  veil  between  interiors  and  exteriors,  or  between 
the  spiritual  and  the  natural  things  of  the  mind,  as 
there  is  with  the  sensual ;  therefore  they  receive  in- 
flux from  heaven,  by  which  they  interiorly  see  these 
things. 

Such  speak  more  simply  and  sincerely  than  oth- 
ers, and  place  wisdom  in  the  life,  and  not  in  talking^.  ^ 
They  are  comparatively  like  lambs  and  sheep,  while 
those  who  are  in  their  own  prudence  are  like  wolves 
and  foxes.  They  are  like  those  who  live  in  a  house 
and  see  heaven  through  the  windows ;  while  those 
who  are  in  their  own  prudence  are  like  those  who 
live  in  the  basement  of  a  house,  and  through  their 
windows  see  only  what  is  below  the  level  of  the 
ground.  They  are  like  those  who  stand  on  a 
mountain,  and  they  see  those  who  are  in  their  own 
prudence  like  persons  wandering  in  the  valleys  and 
forests. 

From  all  this  it  can  be  seen  that  the  prudence 
that  is  not  one's  own  is  prudence  from  the  Lord, 
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having  the  same  appearance  in  externals  as  one's 
own  prudence,  but  wHolly  unlike  it  in  internals. 
In  the  spiritual  world  prudence  not  one's  own  ap- 
pears in  internals  like  a  man,  while  one's  own  prud- 
ence appears  like  an  effigy,  seemingly  alive  merely 
from  this,  that  those  who  are  in  that  prudence  have 
nevertheless  rationality  and  liberty,  or  a  capacity 
to  understand  and  will,  and  consequently  to  speak 
and  adl,  and  by  means  of  these  capacities  they  can 
feign  themselves  men  also.  They  are  such  effigies 
because  evils  and  falsities  have  no  life,  for  goods 
and  truths  alone  live ;  and  knowing  this  from  their 
rationality  (for  if  they  did  not  know  it  they  would 
not  counterfeit  goods  and  truths)  they  endow  their 
effigies  with  human  vitality. 

Who  cannot  know  that  a  man  is  such  as  he  is 
interiorly?  Consequently,  is  not  he  a  man  who  is 
interiorly  what  he  wishes  to  seem  to  be  outwardly  ? 
And  is  not  he  an  effigy  who  is  a  man  only  out- 
wardly,, and  not  interiorly?  Think  as  you  talk,  in 
favor  of  God  and  religion,  and  justice  and  sincer- 
ity, and  you  will  be  a  man,  and  the  Divine  pro- 
vidence will  then  be  your  prudence,  and  you  will 
see  in  others  that  one's  own  prudence  is  insanity. 

3ia«  (ii.)  Man  from  his  own  prudence  per- 
suades himself  and  corroborates  in  himself  that  all 
good  and  truth  are  from  himself  and  in  himself; 
likewise  all  evil  and  falsity, — Let  an  argument  be 
drawn  from  the  analogy  between  natural  good  and 
truth  and  spiritual  good   and  truth.     It  is  asked 
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what  the  true  and  the  good  are  in  the  sight  of  the 
eye?  Is  not  the  true  there  that  which  is  called 
beautiful,  and  good  there  that  which  is  called  de- 
lightful? For  delight  is  felt  in  seeing  what  is  beau- 
tiful. What  are  the  true  and  the  good  in  the  hear- 
ing? Is  not  the  true  there  that  which  is  called  har- 
monious, and  the  good  that  which  is  called  pleas- 
ing? for  pleasure  is  felt  in  hearing  harmonious 
sounds.  So  of  the  other  senses.  This  makes  clear 
what  natural  truth  and  good  are.  Consider  now 
what  spiritual  truth  and  good  are.  Is  spiritual  truth 
any  thing  except  the  beautiful  and  harmonious  in 
spiritual  things  and  objefts  ?  And  is  spiritual  good 
any  thing  except  the  delight  and  pleasure  that  are 
derived  from  what  is  perceived  of  their  beauty  or 
harmony  ? 

And  now  observe  whether  anything  can  be  said 
of  the  one  different  from  what  may  be  said  of  the 
other,  that  is,  of  the  spiritual  different  from  what 
may  be  said  of  the  natural.  Of  the  natural  it  is 
said  that  beauty  and  delight  flow  from  objedls  into 
the  eye,  and  that  what  is  harmonious  and  pleasing 
flows  from  musical  instruments  into  the  ear.  What 
is  there  different  in  the  organic  substances  of  the 
mind?  Of  these  it  is  said  that  their  contents  reside 
in  them,  of  natural  organs  that  they  flow  in.  But 
if  it  is  asked  why  they  are  said  to  flow  in  there  can 
be  no  other  answer  than  that  it  is  because  there  is 
a  manifest  distance  between  them.  But  why  in  the 
othei*  case  are  they  said  to  be  contained  in  them? 
There  can  be  no  other  answer  than  that  it  is  be- 
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cause  there  is  no  manifest  distance  between  them. 
Consequently  it  is  the  appearance  of  distance  that 
causes  one  kind  of  belief  about  what  man  thinks  and 
perceives  and  another  about  what  he  sees  and  hears. 
But  this  is  set  aside  as  soon  as  it  is  known  that  the 
spiritual  is  not  in  distance  as  the  natural  is.  Think 
of  the  sun  and  the  moon,  or  of  Rome  and  Constan- 
tinople— ^in  the  thought  is  there  any  distance  be- 
tween them,  provided  this  thought  is  not  joined  with 
"experience  acquired  through  sight  and  hearing? 
Why  then  persuade  yourself  that  because  there  is 
no  manifest  distance  in  the  thought,  good  and  truth 
and  also  evil  and  falsity  reside  within  and  do  not 
flow  in? 

To  this  I  will  add  this  experience,  which  is 
common  in  the  spiritual  world.  One  spirit  can  in- 
fuse his  thoughts  and  affedlions  into  another  spirit, 
and  the  latter  be  unaware  that  it  is  not  a  part  of  his 
own  thought  and  affeftion.  This  is  there  called 
thinking  from  another  and  thinking  in  another.  I 
have  seen  this  a  thousand  times,  and  I  have  myself 
done  it  a  hundred  times,  even  when  there  Vas  an 
appearance  of  considerablie  distance.  But  as  soon 
as  they  knew  that  another  had  introduced  these 
thoughts  and  affedlions  they  were  indignant  and 
turned  themselves  away,  acknowledging,  however, 
that  in  the  internal  sight  or  the  thought  there  is 
no  appearance  of  distance,  and  that  there  is  a  be- 
lief in  influx  only  when  this  is  made  manifest,  as  it 
is  to  the  external  sight  or  the  eye. 

To  this  I  will  add  my  own  daily  experience. 
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Evil  spirits  have  often  infused  into  my  thoughts 
evils  and  falsities  which  seemed  to  me  to  be  in  me 
and  from  me,  that  is,  as  if  I  myself  thought  them ; 
but  as  I  knew  them  to  be  evils  and  falsities  I  tried 
to  discover  who  had  infused  them,  and  they  who 
did  so  were  dete<Sed  and  driven  away.  These  had 
been  at  a  very  great  distance  from  me.  All  this 
makes  clear  that  all  evil  with  its  falsity  flows  in  from 
hell,  and  that  all  good  with  its  truth  flows  in  from 
the  Lord,  and  that  they  both  seem  to  be  in  man. 

313.  The  character  of  those  who  are  in  their 
own  prudence  and  of  those  who  are  in  prudence  not 
their  own,  and  who  are  thus  in  the  Divine  provid- 
ence, is  described  in  the  Word  by  "  Adam  and  his 
wife  Eve"  in  "the  garden  of  Eden,"  where  there 
were  two  trees,  one  of  life  and  the  other  of  the 
knowledge  of  good  ancf  evil,  and  by  their  eating  of 
the  latter  tree.  That  by  "  Adam  and  his  wife  Eve," 
in  the  internal  or  spiritual  sense,  the  Most  Ancient 
Church  of  the  Lord  on  this  earth,  which  was  more 
noble  and  heavenly  than  the  succeeding  churches, 
is  meaAt  and  depi6led,  can  be  seen  above  (n.  241)  ; 
the  signification  of  the  other  things  is  as  follows. 

"  The  garden  of  Eden "  signifies  the  wisdom  of 
the  men  of  that  church  ;  "  the  tree  of  life  "  the  Lord 
in  respedl  to  the  Divine  providence  ;  and  "  the  tree 
of  knowledge"  man  in  respe6l  to  his  own  prudence  ; 
the  "serpent"  signifies  the  sensual  of  man  and  what 
is  his  own  {proprium),  which  in  itself  is  the  love  of 
self  and  the  pride  of  self-intelligence,  thus  the  devil 
and  satan ;  "  eating  from  the  tree  of  knowledge "  ' 
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signifies  the  appropriation  of  good  and  truth,  as 
being  from  man  and  consequently  man^s,  and  not 
from  the  Lord  and  consequendy  the  Lord*s.  And 
as  good  and  truth  are  the  Divine  things  themselves 
with  man  (for  by  good  everything  of  love  is  meant 
and  by  truth  everything  of  wisdom),  so  when  man 
claims  these  to  himself  as  his  he  cannot  but  believe 
that  he  is  as  God ;  therefore  the  serpent  said, 

**  In  the  day  ye  eat  thereof  your  eyes  shall  be  opened, 
and  ye  shall  be  as  God,  knowing  good  and  evil" 
(Gen,  iii.  5). 

Thus  do  those  do  in  hell  who  are  in  the  love  of  self 
and  in  the  conceit  of  their  own  intelligence  there- 
from. 

The  condemnation  of  the  serpent  signifies  the 
condemnation  of  one*s  own  love  and  one's  own  in- 
telligence; the  condemnation  of  Eve  signifies  the 
condemnation  of  the  voluntary  self  {propHum),  and 
Adam's  condemnation  signifies  the  condemnation 
of  the  intelledlual  self  {proprium)\  "the  thorn  and 
the  thistle  "  that  the  earth  would  bring  forth  to  him 
signify  pure  falsity  and  evil ;  the  expulsion  from  the 
garden  signifies  the  deprivation  of  wisdom ;  "  the 
guarding  of  the  way  to  the  tree  of  life"  the  Lord's 
care  lest  the  holy  things  of  the  Word  and  the  church 
be  violated ;  "  the  fig  leaves  with  which  they  cov- 
ered their  nakedness  "  signify  moral  truths  by  which 
the  things  of  their  love  and  pride  were  veiled ;  and 
"  the  coats  of  skin "  in  which  they  were  afterwards 
clothed  signify  the  appearances  of  truth,  which  were 
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all  that  they  had.  Such  is  the  spiritual  meaning* 
of  these  things.  But  let  him  who  wishes  remain 
in  the  sense  of  the  letter  ;  only  let  him  know  that 
in  heaven  this  is  the  meaning. 

3I4«  The  chara6ter  of  those  who  are  infatu- 
ated by  their  own  intelligence  can  be  seen  from  their 
fancies  in  matters  of  interior  judgment ;  for  exam- 
ple, respeifting  influx,  thought,  and  life.  Respeft- 
ing  influx  tlieir  thought  is  inverted,  as  that  the 
sight  of  the  eye  flows  into  the  internal  sight  of  the 
mind,  which  is  the  understanding  ;  and  the  hearing- 
of  the  ear  flows  into  the  internal  hearing,  which  also 
is  the  understanding  ;  and  they  fail  to  perceive  that 
the  understanding  from  the  will  flows  into  the  eye 
and  the  ear,  and  not  only  makes  those  senses  but 
also  uses  them  as  its  instruments  in  the  natural 
world.  But  as  this  is  not  in  accordance  with  the 
appearance  they  fail  to  perceive  what  is  meant 
when  it  is  simply  said  that  the  natural  does  not 
flow  into  the  spiritual  but  that  the  spiritual  flows 
into  the  natural,  still  thinking,  '  *  What  is  the  spirit- 
ual but  a  purer  natural  ?' '  also,  "  Is  it  not  evident 
that  when  the  eye  sees  any  thing  beautiful,  or  the 
ear  hears  any  thing  harmonious,  the  mind,  which 
is  the  understanding  and  the  will,  is  delighted?" 
And  they  are  wholly  unaware  that  the  eye  does  not 
see  from  itself,  nor  the  tongue  taste  from  itself,  nor 
the  nose  smell  from  itself,  nor  the  skin  feel  from 
itself ;  but  that  it  is  man's  mind  or  spirit  that  there 
perceives  things  by  the  sense,  and  is  afTe<5led  by  the 
sense  in  accordance  with  its  nature  ;  and  still  these 
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things  are  not  felt  by  man's  mind  or  spirit  from 
itself,  but  from  the  Lord ;  and  to  think  otherwise 
is  to  think  from  appearances,  and  if  these  are  con- 
firmed, from  fallacies. 

Of  Thought  they  say  that  it  is  something  modi- 
fied in  the  air,  varied  according  to  its  obje6ls  and 
enlarged  according  to  culture,  thus  that  the  ideas 
of  the  thoughts  are  images  like  meteors  appearing 
in  the  air,  while  the  memory  is  the  tablet  on  which 
they  have  been  impressed;  and  they  are  wholly 
unaware  that  thoughts  are  as  much  in  substances 
purely  organic  as  the  sight  and  the  hearing  are  in 
theirs.  Only  let  them  examine  the  brain  and  they 
will  see  that  it  is  full  of  such  substances ;  injure 
them  and  you  become  delirious,  destroy  them  and 
you  will  die.  But  what  thought  is  and  what  mem- 
ory is  can  be  seen  above  (near  the  end  of  n.  279). 

Of  Life  they  know  nothing  else  than  that  it  is 
a  certain  adlivity  of  nature  that  makes  itself  felt  in 
various  ways,  as  a  living  body  moves  itself  organ- 
ically. If  it  is  asserted  that  if  this  be  so  nature  is 
alive,  they  deny  it,  and  say  that  nature  imparts  life. 
If  it  is  asked,  "  Then  is  not  life  dissipated  when  the 
body  dies?"  they  answer  that  life  remains  in  that 
body  of  air  that  is  called  the  soul.  If  it  is  asked, 
"What  is  God  then?  is  He  not  Life  itself?"  they. 
are  silent,  and  are  unwilling  to  say  what  they  think. 
If  it  is  asked,  "  Would  you  admit  that  Divine  love 
and  Divine  wisdom  are  life  itself?"  they  answer, 
"  What  are  love  and  wisdom  ?"  For  in  their  fallacies 
they  fail  to  see  what  these  are  or  what  God  is.    These 
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things  are  adduced  to  make  clear  how  man  is  in- 
fatuated by  his  own  prudence,  for  the  reason  that 
he  draws  all  conclusions  from  appearances  and  con- 
sequent fallacies. 

316*  One's  own  prudence  persuades  and  cor- 
roborates that  every  good  and  truth  is  from  man 
and  in  man,  because  man's  own  prudence  is  his  in- 
telledual  self  {proprium)  flowing  in  from  the  love  of 
self  which  is  his  voluntary  self  {proprium) ;  and  self 
cannot  do  otherwise  than  make  all  things  its  own, 
for  it  cannot  be  raised  above  that.  All  who  are  led 
by  the  Lord's  Divine  providence  are  raised  above 
the  self,  and  they  then  see  that  all  good  and  truth 
are  from  the  Lord ;  they  even  see  that  what  is  in 
man  from  the  Lord  is  ever  the  Lord's  and  never 
man's.  He  who  believes  otherwise  is  like  one  who 
has  his  master's  goods  under  his  care,  and  claims 
them  for  himself  or  appropriates  them  as  his — he 
is  not  a  steward,  but  a  thief.  And  as  man's  self 
{proprium)  is  nothing  but  evil,  he  also  immerses  them 
in  his  evil,  whereby  they  are  destroyed  like  pearls 
cast  into  dung  or  into  acid. 

317.  (iii.)  Every  thing  that  a  man  has  adopted 
by  persuasion  and  confirmation  remains  in  him  as 
his  own, — Many  believe  that  no  truth  can  be  seen 
by  man  except  when  proved ;  but  this  is  a  fiilsity. 
In  the  civil  and  economical  affairs  of  a  kingdom 
or  republic  what  is  useful  and  good  can  be  seen 
only  by  a  knowledge  of  many  statutes  and  ordi- 
nances there ;  or  in  judicial  matters  only  by  a  know- 
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ledge  of  the  laws ;  or  in  the  things  of  nature,  like 
physics,  chemistry,  anatomy,  mechanics,  and  so  on, 
only  when  man  has  been  well  instrufted  in  the 
sciences.  But  in  things  purely  rational,  moral,  and 
spiritual,  truths  are  seen  from  the  light  of  truth  it- 
self, provided  man  has  from  a  right  education  be- 
come somewhat  rational,  moral,  and  spiritual.  This 
is  because  every  man,  in  respeft  to  his  spirit,  which 
is  that  which  thinks,  is  in  the  spiritual  world,  and 
is  one  among  those  who  are  there ;  and  conse- 
quently is  in  spiritual  light,  which  enlightens  the 
interiors  of  his  understanding,  and  as  it  were  dic- 
tates. For  spiritual  light  in  its  essence  is  the  Di- 
vine truth  of  the  Lord's  Divine  wisdom.  From 
this  it  is  that  man  can  think  analytically,  can  form 
conclusions  about  what  is  just  and  right  in  judicial 
affairs,  can  see  what  is  honorable  in  moral  life  and 
good  in  spiritual  life,  and  many  other  truths,  which 
are  obscured  only  by  confirmed  falsities.  These  are 
seen  by  man  comparatively  almost  as  he  sees  an- 
other's disposition  from  his  face,  and  perceives  his 
affedlions  from  the  tone  of  his  voice,  with  no  other 
knowledge  than  what  is  inherent  in  every  one.  Why 
should  not  man  see  in  some  measure  from  influx  the 
interiors  of  his  life,  which  are  spiritual  and  moral, 
when  there  is  no  animal  that  does  not  know  from 
influx  its  own  necessities,  which  are  natural?  A 
bird  knows  how  to  build  its  nest,  lay  its  eggs,  hatch 
its  young,  and  distinguish  its  food,  besides  other 
wonderful  things  which  are  called  instincfts. 

318.   But  how  man's  state  is  changed  by  con- 
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firmations  and  consequent  persuasions  shall  now 
be  told,  and  in  the  following  order:  (i.)  There  is 
nothing  that  cannot  be  confirmed ;  and  falsity  is 
confirmed  more  readily  than  the  truth.  (2.)  When 
falsity  has  been  confirmed  the  truth  is  not  seen ; 
but  from  confirmed  truth  falsity  is  seen.  (3.)  An 
ability  to  confirm  whatever  one  pleases  is  not  in- 
telligence, but  only  ingenuity,  which  may  exist  even 
in  the  worst  of  men.  (4.)  There  is  confirmation 
that  is  intelleftual  and  not  at  the  same  time  vol- 
untary ;  but  all  voluntary  confirmation  is  also  intel- 
leiSlual.  (5.)  The  confirmation  of  evil  that  is  both 
voluntary  and  intelleftual  causes  man  to  believe  that 
his  own  prudence  is  everything  and  the  Divine 
providence  nothing ;  but  this  is  not  true  of  intelleA- 
ual  confirmation  alone.  (6.)  Every  thing  confirmed 
by  both  the  will  and  the  understanding  remains  to 
eternity ;  but  not  what  has  been  confirmed  by  the 
understanding  only. 

As  regards  the  first :  There  is  nothing  that  can-- 
not  be  confirmed^  and  falsity  is  confirmed  more 
readily  than  the  truth.  What  is  there  that  cannot 
be  confirmed,  when  it  is  confirmed  by  atheists  that 
God  is  not  the  Creator  of  the  universe,  but  that 
nature  is  the  creator  of  itself ;  that  religion  is  merely 
a  restraint,  and  for  the  simple  and  the  common  peo- 
ple; that  man  is  like  a  beast,  and  dies  like  one; 
also  when  it  is  confirmed  that  adulteries  are  allow- 
able,  likewise  clandestine  thefts,  frauds,  and  deceit- 
ful contrivances ;  that  cunning  is  intelligence  and 
shrewdness  is  wisdom?     Does  not  every  one  con- 
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firm  his  own  heresy?  Are  there  not  volumes  filled 
with  confirmations  of  the  two  heresies  that  reign 
in  the  Christian  world?  Make  up  ten  heresies, 
however  abstruse,  ask  an  ingenious  man  to  con- 
firm them,  and  he  will  confirm  them  all.  If  after- 
wards you  look  at  them  solely  from  the  confirm- 
ations will  you  not  see  the  falsities  as  truths?  As' 
all  falsity  is  visible  in  the  natural  man  from  its  ap- 
pearances and  fallacies,  and  truth  is  visible  in  the 
spiritual  man  only,  it  is  clear  that  falsity  can  be 
confirmed  more  readily  than  truth. 

To  make  clear  that  every  falsity  and  every  evil 
can  be  so  confirmed  as  to  make  the  falsity  appear 
like  truth  and  the  evil  like  good,  let  it  be  proved, 
for  example,  that  light  is  darkness  and  darkness 
light.  May  it  not  be  asked,  "  What  is  light  in  itself? 
Is  it  anything  more  than  a  something  that  appears 
to  the  eye  according  to  its  state?  What  is  light 
to  the  closed  ^ye?  Have  not  bats  and  birds  of 
night  such  eyes  that  they  see  light  as  darkness 
and  darkness  as  light?"  I  have  been  told  that  some 
men  see  in  this  way;  and  that  the  infernals,  al- 
though they  are  in  darkness,  still  see  each  other* 
Does  not  man  have  light  in  his  dreams  at  midnight? 
Thus  is  not  darkness  light,  and  light  darkness? 
But  it  may  be  answered :  "  What  of  this  ?  Light  is 
light  as  truth  is  truth;  and  darkness  is  darkness 
as  falsity  is  falsity." 

Take  another  example :  It  is  to  be  proved  that 
a  raven  is  white.  May  it  not  be  said  that  its  black- 
ness is  only  a  shade  that  is  not  its  real  self?     Its 
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feathers  are  white  within,  so  is  its  body ;  and  these 
are  the  substances  of*  which  the  bird  is  formed. 
As  its  blackness  is  a  shade,  so  the  raven  grows 
white  when  it  gets  old — such  have  been  seen. 
What  is  black  in  itself  but  white?  Pulverize  black 
glass,  and  you  will  see  that  the  powder  is  white; 
.  therefore  when  you  call  the  raven  black  you  speak 
from  the  shadow  and  not  from  the  reality.  But  the 
reply  may  be,  "  What  of  this?  In  this  way  all  birds 
might  be  called  white."  Although  all  this  is  contrary 
to  sound  reason  it  has  been  presented  to  show  how 
confirmations  can  be  found  for  falsity  that  is  dire<5lly 
opposite  to  the  truth,  and  for  evil  that  is  wholly  op- 
posite to  the  good. 

Secondly :  When  falsify  has  been  confirmed  the 
truth  is  not  seen,  but  from  confirmed  truth  falsity 
is  seen.  All  falsity  is  in  darkness,  and  all  truth  is 
in  light ;  and  in  darkness  nothing  is  seen,  and  what 
any  thing  is  is  known  only  by  handling  it ;  in  light 
it  is  otherwise.  For  this  reason,  in  the  Word  falsi- 
ties are  called  darkness,  and  thus  those  that  are  in 
falsities  are  said  to  walk  in  darkness  and  in  the 
shadow  of  death.  On  the  other  hand,  truths  are 
there  called  light,  and  thus  those  that  are  in  truths 
are  said  to  walk  in  the  light,  and  are  called  child-, 
ren  of  light. 

There  are  many  things  to  show  that  when  falsity 
has  been  confirmed  truth  is  not  seen,  and  that  from 
confirmed  truth  falsity  is  seen.  For  example,  who 
could  see  any  spiritual  truth  if  it  were  not  taught  in 
the  Word  ?    Would  there  not  be  merely  thick  dark- 
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ness  that  could  be  dispelled  only  by  means  of  the 
light  in  which  the  Word  is,  and  only  in  him  who 
is  willing  to  be  enlightened?  What  heretic  can  see 
his  falsities  unless  he  accepts  the  genuine  truths  of 
the  church  ?  He  does  not  see  them  before.  1  have 
spoken  with  those  who  have  confirmed  themselves 
in  faith  separate  from  charity;  and  when  asked 
whether  they  saw  how  much  is  said  in  the  Word 
about  love  and  charity,  about  works  and  deeds,  and 
keeping  the  commandments,  and  that  he  is  called 
blessed  and  wise  who  does  them,  and  foolish  who 
does  them  not,  they  said,  that  while  reading  all  this 
they  saw  it  only  as  a  matter  of  faith,  and  thus  they 
passed  it  by  with  their  eyes  shut,  as  it  were. 

Those  that  have  confirmed' themselves  in  falsi- 
ties are  like  those  who  see  cracks  in  a  wall ;  and 
in  the  shades  of  evening  they  see  them  in  their  fan- 
cies as  a  horseman  or  a  man,  but  this  fanciful  im- 
age is  dispelled  by  the  light  of  day.  Who  can  have 
a  sense  of  the  spiritual  upcleanness  of  adultery  ex- 
cept one  who  is  in  the  spiritual  cleanness  of  chast- 
ity? Who  can  have  a  sense  of  the  cruelty  of  re- 
venge except  one  who  is  in  good  from  love  of  the 
neighbor?  Who  that  is  an  adulterer,  or  that  is 
eager  for  revenge,  does  not  sneer  at  those  who  call 
the  delights  of  such  things  infernal,  and  on  the  other 
hand,  call  the  delights  of  conjugial  love  and  of  love 
for  the  neighbor  heavenly?   And  so  on. 

Thirdly :  An  ability  to  confirm  whatever  one 
pleases  is  not  intelligence,  but  only  ingenuity,  which 
may  exist  even  in  the  worst  of  men.     There  are 
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some  who  are  very  skilful  in  confirming,  and  al- 
though ignorant  of  any  truth  are  able  to  confirm 
both  truth  and  falsity;  and  some  of  them  ask,  *'  What 
is  truth?  Is  there  any?  Is  not  that  true  that 
I  make  true?"  And  yet  such  are  believed  in  the 
world  to  be  intelligent ;  although  they  are  but  wall 
plasterers.  Only  those  who  perceive  truth  to  be 
truth  are  intelligent,  and  they  confirm  truth  by 
verities  continually  perceived.  There  is  little  dis- 
cernible difference  between  these  two  classes,  be- 
cause there  is  little  discernible  difference  between 
the  light  of  confirmation  and  the  light  of  the  per- 
ception of  truth ;  and  those  who  are  in  the  light  of 
confirmation  seem  to  be  also  in  the  light  of  the 
perception  of  truth  ;  and  yet  the  difference  between 
them  is  like  that  between  illusive  light  and  genu- 
ine light ;  and  illusive  light  is  such  that  in  the  spir- 
itual world  it  is  turned  into  darkness  when  gen- 
uine light  flows  in.  Such  illusive  light  prevails  with 
many  in  hell,  and  when  these  are  brought  into 
genuine  light  they  see  nothing  at  all.  From  all  this 
it  is  clear  that  the  ability  to  confirm  whatever  one 
pleases  is  mere  ingenuity,  and  may  exist  even  in 
the  worst  of  men. 

Fourthly :  There  is  confirmation  that  is  intel- 
le6lual  and  not  at  the  same  time  voluntary ;  but  all 
voluntary  confirmation  is  also  intelle6luaL  This 
may  be  illustrated  by  examples.  Those  who  con- 
firm the  do6lrine  of  faith  separate  from  charity  and 
yet  live  a  life  of  charity,  or  in  general  those  who 
confirm  falsity  of  do<5lrine  and  yet  do  not  live  ac- 
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cording  to  it,  are  those  that  are  in  intelle<$lual  con- 
firmation and  not  at  the  same  time  in  voluntary, 
while  those  that  confirm  falsity  of  doftrine  and  live 
according  to  it  are  those  that  are  in  both  voluntary 
and  intelleftual  confirmation.  The  reason  of  this 
is  that  the  undjerstanding  does  not  flow  into  the 
will,  but  the  will  flows  into  the  understanding.  This 
also  shows  what  falsity  of  evil  is,  and  what  falsity 
not  of  evil  is.  Falsity  not  of  evil  can  be  conjoined 
with  good,  but  falsity  of  evil  cannot,  for  the  reason 
that  feilsity  not  of  evil  is  falsity  in  the  imderstand- 
ing  and  not  in  the  will ;  while  falsity  of  evil  is  fals- 
ity in  the  understanding  from  evil  in  the  will. 

Fifthly :  The  confirmation  of  evil  thai  is  both 
voluntary  and  intelle^ltial  causes  man  to  believe  that 
his  OTvn  prudence  is  everything  and  the  Divine  pro- 
vidence nothing;  but  this  is  not  true  of  intellect- 
ual confirmation  alone.  There  are  many  who  by 
worldly  appearances  confirm  in  themselves  their 
own  prudence  and  yet  do  not  deny  the  Divine  pro- 
vidence; with  such  there  exists  only  intelledlual 
confirmation;  while  with  those  who  at  the  same 
time  deny  the  Divine  providence  there  exists  also 
voluntary  confirmation ;  but  this,  together  with  per- 
suasion, exists  chiefly  with  those  who  are  worship- 
pers of  nature  and  also  worshippers  of  self. 

Sixthly:  Every  thing  confirmed  by  both  the  will 
and  the  understanding  remains  to  eternity^  but  not 
what  has  been  confirmed  by  the  understanding  only. 
For  that  which  pertains  to  the  understanding  alone 
is  not  within  the  man  but  is  outside  of  him ;  it 
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is  merely  in  the  thought ;  and  nothing  enters  into 
man  and  is  appropriated  to  him  until  it  is  accepted 
by  the  will,  for  it  then  comes  to  be  of  his  life's  love. 
That  this  remains  to  eternity  will  be  considered  in 
the  following  number. 

319.  Every  thing  confirmed  by  both  the  will 
and  the  understanding  remains  to  eternity,  because 
every  one  is  his  own  love,  and  his  love  belongs  to 
his  will ;  also  because  every  man  is  his  own  good 
or  his  own  evil,  for  every  thing  that  is  called  good, 
and  likewise  evil,  belongs  to  the  love.  As  man  is 
his  own  love  he  is  also  a  form  of  his  love,  and  may 
be  called  the  organ  of  his  life's  love.  It  has  been 
said  above  (n.  279),  that  the  affe6lions  of  the  love 
and  consequent  thoughts  of  man  are  changes  and 
variations  of  the  state  and  form  of  the  organic  sub- 
stances of  his  mind.  What  these  changes  and  va- 
riations are  and  their  nature  shall  now  be  explained. 
Some  idea  of  them  may  be  gathered  from  the  heart 
and  lungs,  where  there  are  alternate  expansions  and 
<:ompressions,  or  dilations  and  contraftions,  which 
in  the  heart  are  called  systole  and  diastole  and  in 
the  lungs  respirations;  these  are  a  reciprocal  dis- 
tension and  retraction  or  stretching  and  closing  to- 
■gether  of  their  lobes.  Such  are  the  changes  and 
variations  of  the  state  of  the  heart  and  lungs.  There 
are  like  changes  in  the  other  viscera  of  the  body, 
and  still  more  in  their  parts,  by  which  the  blood 
and  the  animal  juice  are  received  and  carried  on- 
ward. 

Like   things  are  to  be  found  in   the  organic 
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Ibrms  of  the  mind,  which  are  the  subje<5ls  of  man's 
affeAions  and  thoughts,  as  has  been  shown  above ; 
with  the  difference  that  their  expansions  and  com- 
pressions, or  reciprocations,  are  relatively  in  such 
higher  perfection  as  cannot  be  expressed  in  the 
words  of  natural  Isgiguage,  but  only  in  those  of 
spiritual  language,  and  these  can  have  no  other 
meaning  than  that  they  are  vortex-like  circlings 
inward  and  outward,  after  the  manner  of  perpetual 
and  curving  spirals  wonderfully  combined  into  forms 
receptive  of  life. 

The  nature  of  these  purely  organic  substances 
and  forms  in  the  evil  and  in  the  good  shall  now 
be  stated.  In  the  good  these  spiral  forms  are 
turned  forward,  but  in  the  evil  backward ;  and  the 
spiral  forms  turning  forward  are  turned  .towards  the 
Lord  and  receive  influx  from  Him,  while  those 
turning  backward  are  turned  towards  hell  and  re- 
ceive influx  therefrom.  It  is  to  be  understood  that 
so  far  as  they  are  turned  backward  they  are  open 
behind  and  closed  in  front ;  and  on  the  other  hand, 
so  far  as  they  are  turned  forward  they  are  opened 
in  front  and  closed  behind. 

From  all  this  it  is  evident  what  kind  of  a  form 
or  organ  an  evil  man  is,  and  what  kind  of  a  form 
or  organ  a  good  man  is,  namely,  that  they  turn  in 
contrary  direAions ;  and  as  the  turning  when  once 
fixed  cannot  be  reversed  it  is  clear  that  such  as 
man  is  when  he  dies  such  he  remains  to  eternity. 
It  is  the  love  of  man's  will  that  makes  the  turning, 
that  Ls,-  that  converts  and  inverts,  for,  as  has  been 
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said  above,  every  man  is  his  own  love.  It  is  from 
this  that  every  man  after  death  goes  the  way  of  his 
own  love — he  that  is  in  a  good  love  to  heaven,  and 
he  that  is  in  an  evil  love  to  hell,  and  he  finds  rest 
only  in  that  society  where  his  reigning  love  is; 
and  what  is  wonderfiil,  every  one  knows  the  way  ; 
it  is  like  following  the  scent 

320*  (iv.)  If  man  believed^  as  is  the  ttutky  thai 
all  good  and  truth  are  from  the  Lord  and  all  evil 
and  falsity  from  hell,  he  would  not  appropriate  good 
to  himself  and  make  it  meritorious,  nor  appropriate 
evil  to  himself  and  make  himself  guilty  of  it, — But 
as  this  is  contrary  to  the  belief  of  those  who  have 
confirmed  in  themselves  the  appearance  that  wis- 
dom and  prudence  are  from  man,  and  do  not  flow 
in  according  to  the  state  of  the  organization  of 
men's  minds  (of  which  just  above,  n.  319),  it  must 
now  be  made  clear ;  and  for  the  sake  of  distinct- 
ness this  shall  be  done  in  the  following  order : 
(i.)  To  one  who  confirms  in  himself  the  appear- 
ance that  wisdom  and  prudence  are  from  man,  and 
are  therefore  in  him  as  his,  it  must  needs  seem  that 
otherwise  he  would  not  be  a  man,  but  a  beast  or 
a  statue ;  and  yet  the  contrary  is  the  truth.  (2.)  To 
believe  and  think,  as  is  the  truth,  that  every  good 
and  truth  is  from  the  Lord  and  every  evil  and  falsity 
from  hell,  appears  like  an  impossibility;  and  yet 
it  is  the  truly  human  principle,  and  therefore  the 
angelic.  (3.)  To  believe  and  think  thus  is  impos- 
sible to  those  who  do  not  acknowledge  the  Divinity 
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of  the  Lord,  and  who  do  not  acknowledge  that  evils 
are  sins  ;  but  it  is  possible  to  those  who  do  ac- 
knowledge these  two  things.  (4. )  Those  that  are 
in  these  two  acknowledgments,  so  far  as  they  shun 
and  turn  away  from  evils  as.  sins  need  only  to  re- 
fleft  upon  the  evils  in  themselves  and  cast  them 
away  from  themselves  to  the  hell  from  whence  they 
are.  (5. )  Thus  the  Divine  providence  does  not  ap- 
propriate evil  to  any  one,  nor  good  to  any  one,  but 
his  own  prudence  appropriates  both. 

32I«  These  things  shall  now  be  explained  in 
the  proposed  order.  First :  To  one  who  confirms  in 
himself  the  appearance  that  wisdom  and  prudence 
are  from  man  and  are  in  man  as  his^  it  must  needs 
seem,  that  otherwise  he  would  not  be  a  man,  but  a 
beast  or  a  statue ;  and  yet  the  contrary  is  the  truth. 
It  is  from  a  law  of  the  Divine  providence  that  man 
should  think  as  if  from  himself,  and  should  2jEi  prud- 
ently as  if  from  himself,  but  should  nevertheless 
acknowledge  that  he  does  it  from  the  Lord.  From 
this  it  follows  that  he  who  thinks  and  a<?ts  prud- 
ently as  if  from  himself  and  at  the  same  time  ac- 
knowledges that  he  does  it  from  the  Lord  is  a  man  ; 
while  he  who  confirms  in  himself  that  every  thing 
he  thinks  and  does  is  from  himself  is  not  a .  man  ; 
neither  is  he  a  man  who,  because  he  knows  that 
wisdom  and  prudence  are  from  God,  still  waits  for 
influx  ;  for  the  latter  becomes  like  a  statue,  and  the 
former  like  a  beast.  It  is  evident  that  one  who  sim- 
ply waits  for  influx  will  become  like  a  statue,  for  he 
will  feel  that  he  must  stand  or  sit  motionless,  with 
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hands  hanging  down,  and  eyes  either  shut  or  open 
without-  winking,  with  neither  thought  nor  anima- 
tion.   What  is  there,  then,  of  life  in  him  ? 

It  is  also  evident  that  he  who  believes  that  every- 
thing that  he  thinks  and  does  is  from  himself  is 
not  unlike  a  beast,  for  he  thinks  only  from  the 
natural  mind  which  is  common  to  man  and  beast, 
and  not  from  the  spiritual  rational  mind  which  is 
the  truly  human  mind;  for  this  mind  recognizes 
that  God  alone  thinks  from  Himself,  and  that  man 
thinks  from  God.  Consequently  such  a  man  knows 
no  difference  between  a  man  and  a  beast  except  that 
a  man  talks  and  a  beast  makes  sounds ;  and  he  be- 
lieves that  they  both  die  in  the  same  manner. 

Of  those  who  await  influx  there  is  something 
more  to  be  said.  They  receive  no  such  .influx  [as 
they  exped]  with  the  exception  that  a  few,  who 
heartily  desire  it,  occasionally  receive  a  kind  of  re- 
sponse through  a  vivid  perception  in  thought,  or 
by  a  tacit  speech  therein,  and  rarely  by  open  speech, 
to  the  effe<S  that  they  should  think  and  aft  as  they 
wish  and  as  they  can,  and  that  he  who  a<5ls  wisely 
is  wise  and  he  who  a<5ls  foolishly  is  foolish ;  but  they 
are  never  instrufted  thus  what  to  believe  or  to  do ; 
and  this  in  order  that  human  rationality  and  liberty 
may  not  perish ;  which  are  given  that  every  one 
may  a6l  from  freedom  An  accordance  with  reason, 
with  the  appearance  that  he  a6ls  solely  from  himself. 
Those  who  are  taught  by  influx  what  to  believe  or 
what  to  do  are  not  taught  by  the  Lord  or  by  any 
angel  of  heaven,  but  by  some  enthusiastic  spirit, 
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Quaker  or  Moravian,  and  are  led  astray.  All  in- 
flux from  the  Lord  takes  place  by  enlightenment 
of  the  understanding,  and  by  an  affedion  for  truth, 
and  through  the  affedlion  into  the  understanding. 

Secondly :  To  believe  and  thinks  as  is  the  truth, 
that  every  good  and  truth  is  from  the  Lord  and 
every  evil  and  falsity  from  hell  appears  like  an 
impossiblity ;  and  yet  it  is  the  truly  human  princi- 
ple, and  therefore  the  angelic.  To  believe  and  think 
that  every  good  and  truth  is  from  God  seems  pos- 
sible, provided  nothing  further  is  said,  for  the  rea- 
son that  this  {^  in  accordance  with  theological  faith, 
contrary  to  which  it  is  not  allowable  to  think.  But 
to  believe  and  think  that  every  evil  and  falsity  is 
from  hell  appears  impossible,  since  man  must  then 
believe  also  that  he  does  not  think  at  all.  Yet 
man  does  think  as  if  from  himself  even  though 
from  hell,  because  the  Lord  gives  to  every  one 
the  appearance  that  his  thought  is  in  him  as  his 
own,  from  whatever  source  it  may  be.  Otherwise 
man  would  not  live  as  a  man,  nor  could  he  be  led 
out  of  hell  and  led  into  heaven,  that  is,  reformed, 
as  has  been  frequently  shown  above. 

So,  too^  the  Lord  enables  man  to  know,  and 
from  that  to  have  the  thought,  that  he  is  in  hell 
when  he  is  in  evil,  and  that  he  thinks  from  hell 
when  he  thinks  from  evil ;  He  also  enables  him  to 
think  about  the  means  by  which  he  may  escape 
from  hell  and  not  think  from  it,  and  may  come 
into  heaven  and  think  there  from  the  Lord ;  and 
He  also  gives  man  freedom  of  choice.     From  all. 
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this  it  can  be  seen  that  man  is  able  to  think  evil 
and  'falsity  as  if  from  himself,  also  to  think  that  this 
or  that  is  evil  or  false;  consequently  that  it  is 
only  an  appearance  that  he  does  this  from  himself, 
without  which  appearance  man  would  not  be  a 
man.  To  think  from  the  truth  is  the  truly  human 
principle  and  therefore  the  angelic ;  and  this  truth 
is  that  man  does  not  think  from  himself,  but  that 
it  is  granted  him  by  the  Lord  to  think  to  all  ap- 
pearance as  if  from  himself. 

Thirdly :  To  believe  and  think  thus  is  impossible 
to  those  who  do  not  acknowledge  the  divinity  of  the 
Lord  and  who  do  not  acknowledge  that  evils  are 
sins;  but  it  is  possible  to  those  who  do  acknow- 
ledge  these  two  things.  It  is  impossible  to  those 
who  do  not  acknowledge  the  Lord's  Divinity  be- 
cause it  is  the  Lord  alone  that  enables  man  to  think 
and  to  will;  and  those  who  do  not  acknowledge 
the  Lord's  Divinity,  being  disjoined  from  Him,  be- 
lieve that  they  think  from  themselves.  It  is  also 
impossible  to  those  who  do  not  acknowledge  evils 
as  sins,  because  such  think  from  hell ;  and  in  hell 
every  one  imagines  that  he  thinks  from  himself. 
But  that  it  is  possible  to  those  who  do  acknow- 
ledge these  two  things  can  be  seen  ffom  what  has 
been  fully  set  forth  above  (n.  288-294). 

Fourthly :  Those  that  are  in  these  two  acknow^ 
ledgments,  so  far  as  they  shun  and  turn  away  from 
evils  as  sins  need  only  to  reflect  upon  the  evils  with- 
in them,  and  to  cast  them  away  to  the  hell  from 
whence  they  are.     Every  one  knows  or  is  capable 
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rf  knowing  that  evil  is  from  hell  and  good  from 
heaven ;  therefore  every  one  can  know  that  so  far 
as  a  man  shuns  and  turns  away  from  evil  so  far  he 
shuns  and  turns  away  from  hell.  So,  too,  every  one 
can  know  that  so  far  as  any  one  shuns  and  ^urns 
away  from  evil  so  far  he  wills  and  loves  good ;  con- 
sequently so  far  he  is  delivered  from  hell  by  the 
Lord  and  led  to  heaven.  All  this  every  rational  man 
can  see,  provided  he  knows  that  there  is  a  heaven 
and  a  hell,  and  that  evil  is  from  its  own  origin,  and 
good  from  its  own  origin.  If,  then,  a  man  reflects 
upon  the  evils  in  himself  (which  is  the  same  thing  as 
examining  himself)  and  shuns  them,  he  then  frees 
himself  from  hell  and  casts  it  behind  him  ;  and 
introduces  himself  into  heaven,  and  there  beholds 
the  Lord  face  to  face.  It  is  said  that  man  does 
this,  but  he  does  it  as  if  from  himself,  but  in  fa(5l 
from  the  Lord.  When  from  a  good  heart  and 
from  a  pious  faith  man  acknowledges  this  truth  it 
lies  inwardly  hidden  in  all  that  he  afterwards  thinks 
and  does  as  if  from  himself,  like  the  prolific  princi- 
ple in  a  seed,  which  inwardly  accompanies  its  growth 
even  to  new  seed  ;  or  like  the  pleasure  in  the  appe- 
tite for  food  that  a  man  has  once  recognized  to 
be  wholesome  for  him ;  in  a  word,  it  is  like  heart 
and  soul  in  all  that  he  thinks  and  does. 

Fifthly:  Thus  the  Divine  providence  does  not  ap- 
propriate evil  to  any  one  nor  good  to  any  one^  but 
his  own  prudejice  appropriates  both.  This  follows 
from  all  that  has  now  been  said.  Good  is  the  end 
of  the  Divine  providence  ;  this  it  therefore  purposes 
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in  all  its  workings.  Consequently  it  does  not  ap- 
propriate good  to  any  one,  for  good  would  thus  be 
made  meritorious ;  nor  does  it  appropriate  evil  to 
any  one,  for  thus  man  would  be  made  guilty  of  the 
evil.  Nevertheless,  man  does  both  of  these  from 
what  is  his  own  {proprium)  because  this  is  nothing* 
but  evil,  what  is  of  his  will  that  is  his  own  being- 
the  love  of  self,  and  what  is  of  his  understanding* 
that  is  his  own  being  the  conceit  in  his  own  intelli* 
gence;  and  from  this  is  his  own  prudence. 


xvn. 


EVERY  A*AN  MAY   BE   REFORMED,  AND   THERE  IS  NO  SUCH 

THINQ  AS  PREDESTINATION. 


SOUND  reason  declares  that  all  men  were  pre- 
destined to  heaven,  and  no  one  to  hell;  for 
all  are  born  men',  and  in  consequence  the  im- 
age of  God  is  in  them.  The  image  of  God  in  them 
is  the  ability  to  understand  truth  and  to  do  good. 
The  ability  to  understand  truth  is  from  the  Divine 
wisdom,  and  the  ability  to  do  good  is  from  the  Di- 
vine love.  This  ability  is  the  image  of  God,  which 
remains  in  every  sane  man,  and  is  not  eradicated. 
From  this  comes  his  ability  to  become  a^civil  and 
moral  man;  and  the  civiland  moral  man  can  also 
become  spiritual,  for  the  civil  and  moral  is  a  re- 
ceptacle of  the  spiritual.  He  is  called  a  civil  man 
who  knows  the  laws  of  the  kingdom  wherein  he  is 
a  citizen  and  lives  according  to  them ;  and  he  is 
called  a  moral  man  who  makes  these  laws  his  mor- 
als and  his  virtues,  and  from  reason  lives  them. 

It  shall  now  be  told  how  a  civil  and  moral  life 
is  a  receptacle  of  spiritual  life :  Live  these  laws,  not 
only  as  civil  and  moral  laws,  but  also  as  Divine 
laws,  and  you  will  be  a  spiritual  man.  Scarcely  a 
nation  exists  so  barbarous  as  not  to  have  prohib- 
ited by  laws  murder,  adultery  with  the  wife  of  an- 
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Other;  theft,  false  witness,  and  injury  to  another's 
property.  The  civil  and  moral  man  observes  these 
laws,  that  he  may  be,  or  may  seem  to  be,  a  good 
citizen ;  but  if  he  does  not  also  regard  these  laws 
as  Divine  he  is  merely  a  civil  and  moral  natural 
man;  while  if  he  does  also  regard  them  as  Di- 
vine he  becomes  a  civil  and  nloral  spiritual  man. 
The  difference  is  that  the  latter  is  both  a  good  cit- 
izen of  the  earthly  kingdom  and  a  good  citizen  of 
the  heavenly  kingdom  ;  while  the  former  is  a  good 
citizen  of  the  earthly  kingdom  only,  and  not  of  the 
heavenly  kingdom.  The  difference  is  seen  in  the 
goods  they  do ;  the  goods  done  by  civil  and  moral 
natural  men  are  not  in  themselves  good,  for  the 
man  and  the  world  are  in  them ;  the  goods  done 
by  civil  and  moral  spiritual  men  are  good  in  them- 
selves, because  the  Lord  and  heaven  are  in  them. 

From  all  this  it  can  be  seen  that  as  every  man 
was  born  that  he  might  become  a  civil  and  moral 
natural  man,  so,  too,  he  was  born  that  he  might  be- 
come a  civil  and  moral  spiritual  man ;  and  this  is 
done  simply  by  his  acknowledging  God  and  not 
doing  evil  because  it  is  against  God,  but  doing 
good  because  it  is  accordant  with  God,  whereby 
a  spirit  enters  into  his  civil  and  moral  aftivities  and 
they  live ;  otherwise  there  is  no  spirit  in  them,  and 
therefore  they  are  not  living.  And  this  is  why  the 
natural  man,  however  civilly  and  morally  he  may' 
adl,  is  called  dead ;  but  the  spiritual  man  is  called 
living. 

It  is  of  the  Lord's  Divine  providence  that  every 
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nation  has  some  religion  ;  and  the  primary  thing  in 
every  religion  is  to  acknowledge  that  there  is  a 
God,  otherwise  it  is  not  called  a  religion ;  and  every 
nation  that  lives  according  to  its  religion,  that  is, 
that  refrains  from  doing  evil  because  it  is  contrary 
to  its  god,  receives  something  of  the  spiritual  in 
its  natural.  When  one  hears  some  Gentile  say  that 
he  is  unwilling  to  do  this  or  that  evil  because  it  is 
contrary  to  his  god,  does  he  not  say  to  himself, 
"Is  not  this  man  saved?  it  seems  as  if  it  could  not 
be  otherwise."  Sound  reason  declares  this  to  him. 
On  the  other  hand,  when  he  hears  a  Christian  say, 
I  make  no  account  of  this  or  that  evil ;  why  is  it 
said  to  be  contrary  to  God?  does  he  not  say  to 
himself,  "  Is  this  man  saved  ?  it  seems  impossible." 
Sound  reason  declares  this  also. 

If  such  an  one  says,  "  I  was  born  a  Christian,  I 
have  been  baptized,  I  have  known  about  the  Lord, 
I  have  read  the  Word,  I  have  attended  the  sac- 
rament of  the  Supper" — does  this  amount  to  any- 
thing if  he  does  not  regard  murders,  or  the  re- 
venge that  breathes  them,  adulteries,  secret  thefts, 
feilse  testimony  or  lies,  and  various  injuries,  as  sins  ? 
Does  such  a  man  think  about  God  or  any  eternal 
life?  Does  he  believe  that  there  is  any  God  or  any 
eternal  life?  Does  not  sound  reason  declare  that 
such  a  person  cannot  be  saved  ?  All  this  has  been 
said  respecting  a  Christian,  because  a  Gentile  thinks 
about  God  from  religion  in  his  life  more  than  a 
Christian  does.  But  on  this  more  shall  be  said  in 
what  follows,  and  in  this  order : 
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(i.)    TA^  end  of  creation  is  a  heaven  from  the 

human  race. 
(ii.)    Therefore  it  is  of  the  Divine  providence 

that  every  man  can  be  saved;  and  that 

those  are  saved  who  acknowledge  God 

and  live  welL 
(iii.)  Man  himself  is  to  blame  if  he  is  not  saved, 
(iv.)    Thus  all  men  were  predestined  to  heaven^ 

and  no  one  to  helL 

3a3«  (i.)  The  end  of  creation  is  a  heaven  from 
the  human  rcu:e. — That  heaven  consists  solely  of 
those  that  were  born  men  is  shown  in  the  work 
on  Heaven  and  Hell  (published  at  London  in  the 
year  1758),  and  also  above;  and  as  heaven  consists 
of  no  others  it  follows  that  the  end  of  creation  is  a 
heaven  from  the  human  race.  That  this  was  the 
end  of  creation  has  been  shown  previously  (n. 
27-45) ;  but  it  can  be  made  clearer  by  an  explan- 
ation of  these  points:  (i.)  Everyman  was  created 
to  live  to  eternity.  (2.)  Every  man  was  created  to 
live  to  eternity  in  a  state  of  blessedness.  (3.)  Thus 
every  man  was  created  to  come  into  heaven. 
(4.)  The  Divine  love  must  needs  will  tl;iis  ;  and  the 
Divine  wisdom  must  needs  provide  for  it. 

324*  Since  from  all  this  it  can  be  seen  thai 
the  Divine  providence  is  a  predestination  to  heaven 
only,  and  cannot  be  changed  into  any  other,  it 
*  shall  now  be  shown  in  the  proposed  order,  that 
the  end  of  creation  is  a  heaven  from  the  human 
race.  First :  Every  man  was  created  to  live  for^ 
ever.  In  the  treatise  on  The  Divine  Love  and 
the  Divine  Wisdom^  Parts  Third  and  Fifth,  it  has 
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been  shown  that  there  are  three  degrees  of  life  in 
man,  called  the  natural,  the  spiritual,  and  the  ce- 
lestial, and  that  these  degrees  are  actually  in  every 
man  ;  while  in  beasts  there  is  only  one  degree  of 
life,  which  is  like  the  lowest  degree  in  man,  which 
is  called  the  natural.  From  this  it  follows  that  by 
the  elevation  of  his  life  to  the  Lord  man  is  above 
the  beasts,  in  such  a  state  as  to  be  able  to  under- 
stand what  pertains  to  the  Divine  wisdom,  and  to 
will  what  pertains  to  the  Divine  love,  thus  to  re- 
ceive the  Divine  ;  and  a  being  that  is  capable  of 
so  receiving  the  Divine  as  to  see  and  perceive  it 
in  himself  cannot  but  be  conjoined  with  the  Lord, 
and  by  that  conjunction  live  forever. 

What  would  the  Lord  be  in  relation  to  the 
entire  creation  of  the  universe,  if  He  had  not 
also  created  images  and  likenesses  of  Himself,  to 
whom  He  could  communicate  His  Divine  ?  Other- 
wise, what  would  He  be  but  a  causing  something 
to  be  or  not  to  be,  or  to  exist  or  not  to  exist,  and 
this  for  no  other  purpose  than  that  He  might  be 
able  from  afar  to  contemplate  mere  vicissitudes  and 
continual  changes  as  upon  a  stage  ?  What  of  the 
Divine  would  there  be  in  all  these  things,  unless  they 
had  as  their  end  to  be  serviceable  to  subjects  that 
could  receive  the  Divine  more  nearly,  and  see  and 
feel  it  ?  And  as  the  Divine  is  of  glory  inexhaustible, 
would  He  keep  this  to  Himself  alone,  or  would  it 
be  possible  for  Him  to  do  so  ?  For  love  desires  to 
communicate  its  own  to  another,  and  even  to  g\vQ 
from  its   own   as  much  as  it  can.     Must  not  the 


482  THE  'DIVINE  'PROVIDENCE 

Divine  love,  then,  which  is  infinite,  do  this?  Can 
that  give  and  take  away  again?  Would  not  that 
be  to  give  what  must  perish?  and  inwardly  in  itself 
this  is  nothing,  because  when  it  perishes  it  comes 
to  naught  That  which  is  is  not  in  it.  But  the 
Divine  love  gives  what^  w,  or  wl);at  does  not  cease 
to  be ;  and  that  is  eternal. 

In  order  that  every  man  may  live  to  eternity 
that  which  is  mortal  in  him  is  taken  away.  The 
mortal  in  him  is  his  material  body,  and  this  is  taken 
away  by  its  death.  Thus  what  is  immortal  in  man, 
which  is  his  mind,  is  unveiled,  and  he  then  becomes 
a  spirit  in  human  form ;  his  mind  is  that  spirit. 
That  man*s  mind  cannot  die  the  sages  or  wise  men 
of  old  saw ;  for  they  said,  "How  can  the  mind  {animus 
sen  mens)  die,  when  it  has  the  capacity  to  be  wise  ?" 
What  their  interior  idea  of  this  was  few  at  this  day 
know;  but  it  was  an  idea  that  descended  from 
heaven  into  their  general  perception,  namely,  that 
God  is  wisdom  itself,  and  of  this  man  is  a  par- 
taker, and  God  is  immortal  or  eternal. 

As  it  has  been  granted  me  to  talk  with  angels 
I  will  also  say  something  from  experience.  I  have 
talked  with  those  who  lived  many  ages  ago,  with 
those  who  lived  before  the  flood,  and  with  some 
who  lived  after  it,  with  those  who  lived  in  the  time 
of  the  Lord,  and  with  one  of  His  apostles,  and  with 
many  who  lived  in  later  ages,  and  diey  all  appeared 
like  men  of  middle  age,  and  they  said  that  they 
knew  nothing  about  death  except  that  it  is  dam- 
nation.    All  that  have  lived  well,  when  they  enter 
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heaven  come  into  an  iage  like  that  of  early  man- 
hood in  the  world  and  continue  in  it  to  eternity, 
even  those  that  had  been  old  and  decrepit  in  the 
world.  Women  also,  although  they  had  been  old 
and  wrinkled,  return  into  the  flower  of  their  age 
and  beauty. 

That  man  after  death  lives  to  eternity  is  clear 
from  the  Word,  where  life  in  heaven  is  called  "  eter- 
nal life  " 

(as  in  Matt.  xix.  29 ;  xxv.  46  ;   Mark  x.  17 ;   Luke  x.  25  ; 
xviii.  30;.  yokn  iii.  15,  16, 36 ;  v.  24,  25,  39 ;  vi.  27,  40, 

68  ;  xii.  50) ; 

also  simply  "life" 

(in  Matt,  xviii.  8,  9  ;  ^okn  v.  40 ;  xx.  31) ; 

also  the  Lord  said  to  the  disciples : 

"  Because  I  live  ye  shall  live  also  "  (J^okn  xiv.  19) ; 

and  of  the  resurreftion,  that 

"  God  is  not  a  God  of  the  dead  but  of  the  living  ;"  and 
ttiat  they  cannot  die  any  more  (Luke  xx.  36,  38). 

Secondly :  Every  man.  was  created  to  live  to  eter^ 
nity  in  a  state  of  blessedness.  This  follows  as  a  con- 
sequence ;  for  He  who  wills  that  man  should  live 
to  eternity  also  wills  that  he  should  live  in  a  state 
of  blessedness.  What  would  eternal  life  be  with- 
out that?  All  love  desires  the  good  of  another — 
the  love  of  parents  desires  the  good  of  their  child- 
ren; the  love  of  bridegoom  and  husband  desires 
the  good  of  his  bride  and  wife;  and  friendship's 
love  desires  the  good  of  friends ; — why  not,  then, 
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the  Divine  love?  And  what  else  is  this  good  but 
delight?  And  what  is  Divine  good  but  eternal 
blessedness?  Every  good  is  called  good  from 
its  delight  or  its  blessedness.  What  is  given  or 
possessed  is  indeed  called  goods ;  but  unless  these 
are  delightful  they  are  barren  goods  that  in  them- 
selves are  not  good.  From  all  this  it  is  clear  that 
eternal  life  is  also  eternal  blessedness.  This  state 
of  man  is  the  end  of  creation ;  and  that  only  those 
who  come  into  heaven  are  in  that  state  is  not  the 
Lord's  fault,  but  man's.  That  it  is  man's  feiult  will 
be  seen  in  what  follows. 

Thirdly :  Thus  every  man  was  created  to  came 
into  heaven.  This  is  the  end  of  creation.  But  the 
reason  why  all  do  not  come  into  heaven  is  that 
they  imbibe  the  delights  of  hell,  which  are  opposite 
to  the  blessedness  of  heaven ;  and  those  that  are 
not  in  the  blessedness  of  heaven  cannot  enter  heaven, 
for  they  cannot  endure  it.  It  is  denied  to  no  one 
who  comes  into  the  spiritual  world  to  ascend  into 
heaven ;  but  when  one  who  is  in  the  delight  of  hell 
enters  it  he  is  seized  with  palpitation  of  the  heart 
and  labored  breathing,  his  life  begins  to  fail,  he  is  in 
anguish,  he  is  in  torment,  and  he  writhes  like  a  ser- 
pent put  near  a  fire ;  and  this  is  so  because  oppos- 
ite a<5ls  against  opposite. 

And  yet  such  cannot  die,  because  they  were 
born  men  and  thereby  have  the  capacity  to  think 
and  will,  and  consequently  to  speak  and  do ;  and 
as  they  can  live  only  with  those  who  are  in  a  like 
delight  of  life  to  such  they  are  sent ;  consequently 
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those  who  are  in  the  delights  of  evil  are  sent  to  their 
own,  and  those  who  are  in  the  delights  of  good  to 
their  own.  Every  one,  in  fa<S,  is  permitted  to  be 
in  the  delight  of  his  evil  provided  he  refrains  from 
infesting  those  who  are  in  the  delight  of  good  ;  but 
as  evil  cannot  do  otherwise  than  infest  good — for 
there  is  in  evil  a  hatred  against  good — ^to  prevent 
their  doing  harm  they  are  taken  away  and  cast  into 
their  own  place  in  hell,  where  their  delight  is  turned 
into  what  is  undelightful. 

But  this  does  not  gainsay  the  truth  that  man 
from  creation  is  such,  and  therefore  is  born  such, 
that  he  can  enter  heaven  ;  for  every  one  who  dies 
in  infancy  enters  heaven,  is  there  brought  up  and 
instrufted  as  a  man  is  in  the  world,  and  through 
an  affeflion  for  good  and  truth  imbibes  wisdom 
and  becomes  an  angel.  And  the  same  might  be 
true  of  the  man  who  is  brought  up  and  instrufted 
in  the  world  ;  for  there  is  the  same  in  him  that  the 
infant  possessed.  Respe6ting  infants  in  the  spiritual 
world  see  the  work  on  Heaven  and  Hell  (published 
at  London  in  the  year  1758,  n.  329-345). 

But  the  reason  why  many  in  the  world  are  not 
prepared  for  heaven  is  that  they  love  the  first  de- 
gree of  their  life,  which  is  called  the  natural,  and  are 
unwilling  to  withdraw  from  it  and  become  spiritual ; 
and  the  natural  degree  of  life  viewed  in  itself  loves 
nothing  but  self  and  the  world,  for  it  clings  to  the 
senses  of  the  body,  and  these  are  direfted  towards 
the  world  ;  while  the  spiritual  degree  of  life  viewed 
in  itself  loves  the  Lord  and  heaven,  and  also  self 
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the  Divine  love?  And  what  else  is  this  good  but 
delight?  And  what  is  Divine  good  but  eternal 
blessedness?  Every  good  is  called  good  from 
its  delight  or  its  blessedness.  What  is  given  or 
possessed  is  indeed  called  goods;  but  unless  these 
are  delightful  they  are  barren  goods  that  in  them- 
selves are  not  good.  From  all  this  it  is  clear  that 
eternal  life  is  also  eternal  blessedness.  This  state 
of  man  is  the  end  of  creation ;  and  that  only  those 
who  come  into  heaven  are  in  that  state  is  not  the 
Lord's  fault,  but  man's.  That  it  is  man's  fault  will 
be  seen  in  what  follows. 

Thirdly :  Thus  every  man  was  created  to  came 
into  heaven.  This  is  the  end  of  creation.  But  the 
reason  why  all  do  not  come  into  heaven  is  that 
they  imbibe  the  delights  of  hell,  which  are  opposite 
to  the  blessedness  of  heaven ;  and  those  that  are 
not  in  the  blessedness  of  heaven  cannot  enter  heaven, 
for  they  cannot  endure  it.  It  is  denied  to  no  one 
who  comes  into  the  spiritual  world  to  ascend  into 
heaven ;  but  when  one  who  is  in  the  delight  of  hell 
enters  it  hfe  is  seized  with  palpitation  of  the  heart 
and  labored  breathing,  his  life  begins  to  fail,  he  is  in 
anguish,  he  is  in  torment,  and  he  writhes  like  a  ser- 
pent put  near  a  fire ;  and  this  is  so  because  oppos- 
ite a6ls  against  opposite. 

And  yet  such  cannot  die,  because  they  were 
born  men  and  thereby  have  the  capacity  to  think 
and  will,  and  consequently  to  speak  and  do ;  and 
as  they  can  live  only  with  those  who  are  in  a  like 
delight  of  life  to  such  they  are  sent ;  consequently 
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those  who  are  in  the  delights  of  evil  are  sent  to  their 
own,  and  those  who  are  in  the  delights  of  good  to 
their  own.  Every  one,  in  fa<5l,  is  permitted  to  be 
in  the  delight  of  his  evil  provided  he  refrains  from 
infesting  those  who  are  in  the  delight  of  good  ;  but 
as  evil  cannot  do  otherwise  than  infest  good — for 
there  is  in  evil  a  hatred  against  good — ^to  prevent 
their  doing  harm  they  are  taken  away  and  cast  into 
their  own  place  in  hell,  where  their  delight  is  turned 
into  what  is  undelightful. 

But  this  does  not  gainsay  the  truth  that  man 
from  creation  is  such,  and  therefore  is  born  such, 
that  he  can  enter  heaven  ;  for  every  one  who  dies 
in  infancy  enters  heaven,  is  there  brought  up  and 
instructed  as  a  man  is  in  the  world,  and  through 
an  affe6lion  for  good  and  truth  imbibes  wisdom 
and  becomes  an  angel.  And  the  same  might  be 
true  of  the  man  who  is  brought  up  and  instructed 
in  the  world  ;  for  there  is  the  same  in  him  that  the 
infant  possessed.  Respecting  infants  in  the  spiritual 
world  see  the  work  on  Heaven  and  Hell  (published 
at  London  in  the  year  1758,  n.  329-345). 

But  the  reason  why  many  in  the  world  are  not 
prepared  for  heaven  is  that  they  love  the  first  de- 
gree of  their  life,  which  is  called  the  natural,  and  are 
unwilling  to  withdraw  from  it  and  become  spiritual ; 
and  the  natural  degree  of  life  viewed  in  itself  loves 
nothing  but  self  and  the  world,  for  it  clings  to  the 
senses  of  the  body,  and  these  are  diredled  towards 
the  world  ;  while  the  spiritual  degree  of  life  viewed 
in  itself  loves  the  Lord  and  heaven,  and  also  self 
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and  the  world,  but  God  and  heaven  as  higher, 
chief  and  dominant,  and  self  and  the  world  as  lower, 
instrumental,  and  subservient. 

Fourthly  :  The  Divine  love  must  needs  will  this ^ 
and  the  Divine  wisdom  must  needs  provide  for  it. 
That  the  Divine  essence  is  Divine  love  and  Di- 
vine wisdom  has  been  shown  in  the  work  on  The 
Divine  Love  and  the  Divine  Wisdom,  It  is  also 
shown  there  (n.  358-370)  that  in  every  human  em- 
bryo the  Lord  forms  two  receptacles,  one  for  the 
Divine  love  and  the  other  for  the  Divine  wisdom, 
a  receptacle  of  the  Divine  love  for  the  future  will 
of  the  man,  and  a  receptacle  of  the  Divine  wisdom 
for  his  future  understanding ;  and  that  thus  the 
Lord  has  endowed  every  man  with  a  capacity  to 
will  good  and  a  capacity  to  understand  truth. 

Since,  then,  man  from  his  birth  is  endowed  with 
these  two  capacities  by  the  Lord,  and  consequently 
the  Lord  is  in  these  capacities  as  in  His  own  with 
man,  it  is  clear  that  His  Divine  love  must  needs 
will  that  man  should  come  into  heaven,  and  there 
enjoy  eternal  blessedness  ;  also  that  the  Divine  wis- 
dom must  needs  provide  for  it.  But  since  it  is 
from  the  Lord's  Divine  love  that  man  should  feel 
heavenly  blessedness  in  himself  as  his  own,  and 
this  is  impossible  unless  man  is  kept  fully  in  the 
appearance  that  he  thinks,  wills,  speaks,  and  afts 
from  himself,  therefore  the  Lord  can  lead  man  only 
in  accordance  with  the  laws  of  His  Divine  provid- 
ence. 
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335*  (ii.)  Therefore  it  is  of  the  Divine  provid-^ 
ence  that  every  man  can  be  saved^  and  that  those  are 
saved  who  acknowledge  God  and  live  well. — It  ia 
clear  from  what  has  been  shown  above  that  every 
man  can  be  saved.  Some  hold  the  opinion  that 
the  Lord's  church  is  only  in  the  Christian  world, 
because  there  alone  is  the  Lord  known,  and  there 
alone  is  the  Word.  Nevertheless  there  are  many 
who  believe  that  the  church  of  God  is  general,  that 
is,  is  spread  and  dispersed  throughout  the  world, 
and  thus  exists  with  such  as  are  ignorant  of  the  Lord 
and  do  not  have  the  Word ;  and  they  claim  that 
this  is  not  the  fault  of  such,  and  that  they  have 
no  means  of  overcoming  their  ignorance,  and  that 
It  is  contrary  to  God's  love  and  mercy  that  some 
should  be  born  for  hell  who  equally  with  others 
are  men. 

Since,  then,  many,  if  not  all,  Christians  believe 
that  the  church,  which  is  also  called  a  communion, 
is  general,  it  follows  that  there  are  most  general 
principles  of  the  church  which  enter  into  all  relig- 
ions and  constitute  that  communion.  That  these 
most  general  principles  are  the  acknowledgment  of 
God  and  good  of  life  will  be  seen  in  the  following 
order:  (i.)  The  acknowledgment  of  God  causes 
a  conjunftion  of  God  with  man  and  of  man  with 
God ;  and  the  denial  of  God  causes  disjunAion. 
(2.)  Every  one  acknowledges  God  and  is  conjoined 
with  Him  so  far  as  his  life  is  good.  (3.)  Good  of 
lil'e,  or  living  rightly,  is  shunning  evils  because  they 
are  against  religion,  thus  against  God.     (4.)  These 
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ing  and  talking  and  preaching  about  them  as  if 
from  the  heart,  and  yet  do  not  shun  evils  as  sins 
against  God,  none  of  these  goods  are  good  ;  they 
are  either  hypocritical  or  meritorious,  for  evil  is  still 
inwardly  in  them.  For  one's  life  is  in  all  things 
and  in  each  one  of  the  things  that  he  does  ;  and 
goods  can  become  goods  only  by  the  removal  of 
evil  from  them.  All  this  makes  clear  that  living 
rightiy  is  shunning  evils  because  they  are  against 
religion,  and  thus  against  God. 

Fourthly  :  These  are  the  general  principles  of 
all  religions^  whereby  every  one  can  be  saved.  To 
acknowledge  God  and  to  refrain  from  doing  evil 
because  it  is  against  God  are  the  two  things  that 
make  a  religion  to  be  a  religion  ;  and  if  one  of  these 
is  lacking  it  cannot  be  called  a  religion,  for  to  ac- 
knowledge God  and  to  do  evil  is  a  contradiftion  ; 
also  to  do  good  and  not  acknowledge  God  ;  for 
one  is  not  possible  without  the  other.  The  Lord 
provides  that  there  shall  be  some  religion  nearly 
everywhere,  and  that  there  shall  be  these  two  things 
in  every  religion.  The  Lord  also  provides  that 
every  one  who  acknowledges  God  and  refrains 
from  doing  evil  because  it  is  against  God  should 
have  a  place  in  heaven.  For  heaven  in  the  complex 
resembles  a  single  man,  whose  life  or  soul  is  the 
Lord.  In  that  heavenly  Man  are  all  things  that 
are  in  a  natural  man,  with  a  difference  like  that 
between  heavenly  and  natural  things. 

It  is  known  that  in  man,  in  addition  to  forms 
organized  of  blood-vessels  and  nervous  fibres,  which 
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same  society,  meet  frequently,  and  render  mutual 
services.  The  opposite  also  occurs,  as  that  he  who 
does  not  love  another,  or  still  more,  he  who  hates 
another,  does  not  see  or  meet  him,  but  they  are 
distant  in  the  degree  of  the  hate  or  absence  of  love  ; 
and  even  if  he  is  present  and  recalls  the  hatred  he 
becomes  invisible. 

From  these  few  examples  the  ground  of  pres- 
ence and  of  conjundlion  in  the  spiritual  world  can 
be  seen,  namely,  that  presence  comes  from  the  re- 
membrance of  another  with  a  desire  to  see  him^ 
and  conjunftion  from  an  affe6lion  that  springs  from 
love.  The  same  is  true  of  all  things  in  the  hu- 
man mind;  in  it  are  things  without  number,  and 
the  several  particulars  are  there  associated  and  con- 
joined according  to  affe<5lions,  or  as  one  thing  loves 
another. 

This  conjun<5lion  is  spiritual  conjunction,  which 
is  like  itself  in  things  general  and  particular.  This 
spiritual  conjundlion  has  its  origin  from  the  con- 
junftion  of  the  Lord  with  the  spiritual  \^orld  and 
with  the  natural  world,  in  general  and  in  particular. 
From  all  this  it  is  evident  that  so  far  as  any  one 
knows  the  Lord,  and  from  his  knowledge  thinks 
about  Him,  so  far  the  Lord  is  present ;  and  so  far 
as  any  one  acknowledges  the  Lord  from  an  affec- 
tion of  love  so  far  the  Lord  is  conjoined  with  him : 
and  on  the  other  hand,  so  far  as  one  does  not 
know  the  Lord  the  Lord  is  absent ;  and  so  far  as 
one  denies  the  Lord  he  is  severed  from  Him. 

Conjunction  causes  the  Lord  to  turn  the  man's 
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face  to  Himself,  and  then  He  leads  him.  Sever- 
ance causes  hell  to  turn  the  man's  face  to  itself,  and 
he  is  then  led  by  hell.  Therefore  all  the  angels  of 
heaven  turn  their  faces  to  the  Lord  as  a  sun ;  and 
all  the  spirits  of  hell  turn  their  faces  away  from 
Him.  This  makes  clear  what  acknowledgment  of 
God  accomplishes,  and  what  the  denial  of  God  ac- 
complishes. And  those  who  deny  God  in  the  world 
deny  Him  after  death ;  and  they  acquire  an  organ- 
ization such  as  is  described  above  (n.  319),  and  the 
organization  taken  on  in  the  world  remains  to  eter- 
nity. 

Secondly :  Every  one  acknowledges  God  and  is 
conjoined  with  Him  so  far  as  his  life  is  good.  All 
who  know  anything  from  religion  can  know  God, 
and  from  knowledge  or  memory  they  can  talk 
about  God  and  some  from  the  understanding  can 
think  about  Him ;  but  if  they  do  not  live  well  this 
effe<5ls  nothing  but  presence ;  for  with  all  this  they 
can  turn  themselves  away  from  God  and  towards 
hell,  and  this  they  do  if  they  live  wickedly.  But 
only  those  who  live  well  can  acknowledge  God  in 
heart ;  and  these,  in  the  measure  of  their  good  of 
life,  the  Lord  turns  away  from  hell  and  towards 
Himself  This  is  because  these  alone  love  God, 
for  they  love  the  Divine  things  that  are  from  Him 
in  that  they  do  them.  The  Divine  things  that  are 
from  God  are  the  commandments  of  His  law;  these 
are  God  because  He  is  Himself  His  own  proceed- 
ing Divine;  and  this  is  loving  God,  for  the  Lord 
says : 
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He  that  keepeth  My  commandments,  he  it  is  that  loveth 
Me ;  but  he  that  keepeth  not  My  commandments  loveth 
Me  not  {yohn  xiv.  21-24). 

For  this  reason  there  are  two  tables  of  the  dec- 
alogue, one  relating  to  God  and  the  other  relating 
fo  man.  God  works  unceasingly  to  the  end  that 
man  may  receive  what  is  in  man' s  table  ;  but  if  man 
£ails  to  do  the  things  that  are  in  his  table  he  does 
not  accept  with  acknowledgment  of  heart  the  things 
that  are  in  God's  table  ;  and  if  he  does  not  accept 
he  is  not  conjoined.  This  is  why  the  two  tables 
were  so  conjoined  as  to  be  one,  and  were  called 
the  tables  of  the  covenant,  *  *  covenant ' '  signifying 
conjunction.  Every  one  acknowledges  God  and  is 
conjoined  with  Him  according  to  the  good  of  his 
life,  for  the  reason  that  good  of  life  is  like  the  good 
that  is  in  the  Lord,  and  therefore  comes  from  the 
Lord  ;  consequently  when  man  is  in  good  of  life  a 
conjunftion  is  ef!e6led.  With  evil  of  life  the  op- 
posite is  true.     This  rejedls  the  Lord. 

Thirdly  :  Good  of  life,  or  living  rightly,  is  shun- 
ning evils  because  they  are  against  religion,  thus 
against  God,  That  this  is  good  of  life,  or  living 
rightly,  is  fully  shown  in  the  Do6lrine  of  Life  for 
the  New  Jerusalem,  from  beginning  to  end.  To 
which  I  will  merely  add,  that  if  you  do  good  to  the 
fullest  extent — ^for  example,  building  temples,  deco- 
rating them  and  filling  them  with  offerings,  sus- 
taining hospitals  and  asylums,  giving  alms  every 
day,  succoring  widows  and  orphans,  observing  dili- 
gently the  holy  things  of  worship,  and  even  think- 
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ing  and  talking  and  preaching  about  them  as  if 
from  the  heart,  and  yet  do  not  shun  evils  as  sins 
against  God,  none  of  these  goods  are  good  ;  they 
are  either  hypocritical  or  meritorious,  for  evil  is  still 
inwardly  in  them.  For  one's  life  is  in  all  things 
and  in  each  one  of  the  things  that  he  does  ;  and 
goods  can  become  goods  only  by  the  removal  of 
evil  from  them.  All  this  makes  clear  that  living 
rightly  is  shunning  evils  because  they  are  against 
religion,  and  thus  against  God. 

Fourthly  :  These  are  the  general  principles  of 
all  religions^  whereby  every  one  can  be  saved.  To 
acknowledge  God  and  to  refrain  from  doing  evil 
because  it  is  against  God  are  the  two  things  that 
make  a  religion  to  be  a  religion  ;  and  if  one  of  these 
is  lacking  it  cannot  be  called  a  religion,  for  to  ac- 
knowledge God  and  to  do  evil  is  a  contradidlion  ; 
also  to  do  good  and  not  acknowledge  God  ;  for 
one  is  not  possible  without  the  other.  The  Lord 
provides  that  there  shall  be  some  religion  nearly 
everywhere,  and  that  there  shall  be  these  two  things 
in  every  religion.  The  Lord  also  provides  that 
every  one  who  acknowledges  God  and  refrains 
from  doing  evil  because  it  is  against  God  should 
have  a  place  in  heaven.  For  heaven  in  the  complex 
resembles  a  single  man,  whose  life  or  soul  is  the 
Lord.  In  that  heavenly  Man  are  all  things  that 
are  in  a  natural  man,  with  a  difference  like  that 
between  heavenly  and  natural  things. 

It  is  known  that  in  man,  in  addition  to  forms 
organized  of  blood-vessels  and  nervous  fibres,  which 
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are  called  viscera,  there  are  skins,  membranes,  ten- 
dons, cartilages,  bones,  nails,  and  teeth ;  these  are 
living  in  a  less  degree  than  the  organized  forms 
themselves  to  which  they  are  subservient  as  liga- 
ments, coverings,  and  supports.  So  the  heavenly- 
Man,  which  is  heaven,  if  all  these  things  are  to  be 
in  it,  must  be  composed  not  of  men  of  a  single 
religion  but  of  men  of  many  religions  ;  therefore  all 
who  make  these  two  universals  of  the  church  to 
enter  into  their  life  have  a  place  in  that  heavenly 
Man,  that  is,  in  heaven,  and  enjoy  happiness  in  their 
degree.  But  this  subjed  has  already  been  treated 
of  (n.  254). 

That  these  two  are  the  primary  principles  in 
every  religion  is  shown  by  the  fa6l  that  they  are 
what  the  decalogue  teaches  ;  and  the  decalogue  was 
the  first  thing  of  the  Word,  was  promulgated  by 
Jehovah  by  a  living  voice  from  Mount  Sinai,  was 
written  by  the  finger  of  God  on  two  tables  of  stone, 
and  when  placed  in  the  ark  was  called  "Jehovah," 
and  constituted  the  Holy  of  Holies  in  the  tabema- 
<de,  and  the  san6luary  in  the  temple  at  Jerusalem, 
and  from  its  presence  alone  all  things  there  were 
holy ;  besides  other  things  in  the  Word  respefting 
the  decalogue  in  the  ark,  cited  in  the  DoSlrine  of 
Life  for  the  New  Jerusalem  (n.  53-61)  ;  to  which 
the  following  may  be  added  :  It  is  known  from  the 
Word  that  the  ark  containing  the  two  tables  on 
which  the  decalogue  was  written  was  taken  by  the 
Philistines  and  placed  in  the  house  of  Dagon  in 
Ashdod,  and  that  Dagon  fell  to  the  earth  before  it, 
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and  afterwards  his  head  and  the  palms  of  the  hands 
torn  from  the  body  lay  upon  the  threshold  of  the 
house  ;  and  that  the  people  of  Ashdod  and  Ekron, 
to  the  number  of  many  thousands,  were  smitten 
with  emerods  on  account  of  the  ark,  and  their 
land  was  laid  waste  by  mice  ;  also  that  the  Philis- 
tines, by  the  advice  of  the  lords  of  their  nation, 
made  five  golden  emerods  and  five  golden  mice  and 
a  new  cart,  and  placed  the  ark  upon  it,  and  near 
the  ark  the  golden  emerods  and  mice,  and  by  two 
cows  that  lowed  in  the  way  before  the  cart  they 
sent  back  the  ark  to  the  children  of  Israel,  who 
offered  the  cows  and  the  cart  in  sacrifice  (i  Sam, 
V.  and  vi.). 

It  shall  now  be  told  what  all  these  things  sig- 
nified. *  *  The  Philistines '  *  signified  those  who  are  in 
faith  separated  from  charity  ;  *  *  Dagon  * '  represented 
that  religion  ;  the  '  *  emerods '  *  with  which  they  were 
smitten  signified  natural  loves,  which  are  unclean 
when  separated  from  spiritual  love  ;  the  *  *  mice ' ' 
signified  the  devastation  of  the  church  by  means 
of  falsifications  of  truth  ;  the  *  *  new  cart  * '  upon 
which  they  sent  back  the  ark  signified  new  but 
natural  do<5lrine  (a  '*  chariot"  signifying  in  the 
Word  do<5lrine  from  spiritual  truths)  ;  the  **cows" 
signified  good  natural  affeftions  ;  the  *' golden  em- 
erods'* signified  natural  loves  purified  and  made 
good  ;  the  *  *  golden  mice ' '  signified  the  vastation 
of  the  church  removed  by  good  (**gold*'  in  the 
Word  signifying  good)  ;  '*  the  lowing  of  the  cows 
on  the  way*'  signified  the  difficult  conversion   of 
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the  lusts  of  evil  of  the  natural   man   into  good 
affections ;  "  the  offering  of  the  cows  and  the  cart 
as  a  burnt  offering"  signified  that  the  Lord  was 
thus  propitiated. 

Such  is  the  spiritual  meaning  of  these  histo- 
rical statements.  Join  them  together  into  one  idea, 
and  make  the  application*  That  the  ^'  Philistines  " 
represented  those  who  are  in  faith  separated  from 
charity  may  be  seen  in  the  Do6lrine  of  the  New 
yerusalem  concerning  Faith  (n.  49-54) ;  and  that 
the  ark,  because  of  its  containing  the  decalogue, 
was  the  holiest  thing  of  the  church,  may  be  seen  in 
the  DoSlrine  of  Life  for  the  New  yerusalem  (n. 

^vj.  (iii.)  Man  himself  is  to  blame  if  he  is  not 
saved. — Every  rational  man,  as  soon  as  he  hears  it, 
acknowledges  the  truth  that  evil  cannot  flow  from 
good  or  good  flow  from  evil,  because  they  are  op- 
posites  ;  consequently  that  from  good  nothing  but 
good  can  flow,  and  from  evil  nothing  but  evil. 
When  this  truth  is  acknowledged  it  is  also  acknow- 
ledged that  good  can  be  turned  into  evil,  but  it  must 
be  done  by  an  evil  not  by  a  good  recipient;  for 
every  form  turns  into  its  own  quality  that  which 
flows  into  it  (as  may  be  seen  above,  n.  292).  Since, 
then,  the  Lord  is  good  in  its  very  essence,  or  good 
itself,  it  is  evident  that  evil  cannot  flow  from  Him 
or  be  produced  by  Him,  but  that  the  good  may 
be  turned  into  evil  by  a  recipient  subjeft  whose 
form  is  a  form  of  evil.    Such  a  subje<5l  is  man  in 
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respeft  to  what  is  his  own  (proprium).  This  contin- 
ually receives  good  from  the  Lord  and  continually 
turns  it  to  the  quality  of  its  own  form,  which  is  a 
form  of  evil.  From  this  it  follows  that  man  is  to 
blame  if  he  is  not  saved.  It  is  true  that  evil  is  from 
hell ;  but  as  man  accepts  it  therefrom  as  his  own, 
and  thereby  appropriates  it  to  himself,  it  is  the  same 
thing  whether  evil  is  said  to  be  from  man  or 
from  hell.  But  how  evil  comes  to  be  appropriated, 
even  to  the  extent  that  religion  is  destroyed,  shall 
be  told  in  this  order :  (i.)  In  process  of  time  every 
religion  declines  and  is  consummated.  (2.)  Every 
religion  declines  and  is  consummated  by  the  inver- 
sion of  God's  image  in  man.  (3.)  This  comes 
from  the  continual  increase  of  hereditary  evil  from 
generation  to  generation.  (4.)  Nevertheless  the 
Lord  provides  that  every  one  may  be  saved.  (5.) 
It  is  provided  also  that  a  new  church  should  take 
the  place  of  a  former  devastated  church. 

32l8«  But  these  points  are  to  be  made  clear  in 
their  series.  First :  In  process  of  time  every  relig- 
ion declines  and  is  consutnnuUed,  On  this  earth 
there  have  been  many  churches,  one  after  another  ; 
for  wherever  the  human  race  exists  there  a  church 
exists,  because  heaven,  which  is  the  end  of  creation, 
is  from  the  human  race  (as  has  been  shown  above), 
and  no  one  can  come  into  heaven  unless  he  is  in 
the  two  universals  of  the  church,  acknowledgment 
of  God  and  a  good  life  (as  has  been  shown  just 
above,  n.  326).  It  follows  that  on  this  earth  there 
have  been  churches  from  the  most  ancient   times 
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down  to  the  present.  These  churches  are  described 
in  the  Word,  but  not  historically,  except  the  church 
of  Israel  and  Judah ;  but  there  were  others  pre- 
vious to  that,  and  these  are  described  only  by  the 
names  of  nations  and  persons,  and  by  a  few  things 
respe<Sling  them. 

The  Most  Ancient  Church,  which  was  the  first, 
is  depifted  by  "Adam  and  his  wife  Eve."  The 
church  that  followed,  which  shall  be  called  the  An- 
cient Church,  is  depiSed  by  "  Noah  and  his  three 
sons,"  and  by  their  posterity.  This  was  a  wide- 
spread church,  extending  through  many  kingdoms 
of  Asia, — the  land  of  Canaan  on  both  sides  of  the 
Jordan,  Syria,  Assyria  and  Chaldea,  Mesopotamia, 
Egypt,  Arabia,  and  Tyre  and  Sidon.  These  had 
the  ancient  Word  described  in  the  Do^lrine  of  the 
New  yerusalem  concerning  the  Sacred  Scripture 
(n.  101-103).  That  this  church  existed  in  those 
kingdoms  is  evident  from  various  things* said  of 
them  in  the  prophetical  parts  of  the  Word.  But 
this  church  was  notably  changed  by  Heber,  from 
whom  arose  the  Hebraic  Church,  in  which  worship 
by  sacrifices  was  first  instituted.  From  the  Hebrew 
Church  sprang  the  Church  of  Israel  and  Judah ;  and 
this  was  solemnly  established  for  the  sake  of  the 
Word  which  was  there  to  be  compiled. 

These  four  churches  are  meant  by 

The  statue  seen  by  Nebuchadnezzar  in  a  dream,  the  head 
of  which  was  of  pure  gold,  the  breast  and  arms  of 
silver,  the  belly  and  thighs  of  brass,  and  the  legs  and 
feet  of  iron  and  clay  {.Dan.  ii.  32,  33). 
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These  are  meant  also  by  the  golden,  the  silver,  the 
brazen,  and  the  iron  ages,  mentioned  by  ancient 
writers.  It  is  well  known  that  the  Christian  Church 
followed  the  Jewish.  From  the  Word  it  may  also 
be  seen  that  all  these  churches  in  process  of  time 
declined  until  they  reached  their  end,  which  is  called 
their  consummation. 

The  consummation  of  the  Most  Ancient  Church, 
which  came  from  their  "  eating  of  the  tree  of  know- 
ledge" (which  signifies  the  conceit  of  self-intelli- 
gence) is  depi<5led  by  "the  flood."  The  consumma- 
tion of  the  Ancient  Church  is  depicted  in  the  va- 
rious devastations  of  the  nations,  treated  of  in  th^ 
historical  and  in  the  prophetical  parts  of  the  Word, 
especially  in  the  expulsion  of  the  nations  from  the 
land  of  Canaan  by  the  children  of  Israel.  The 
consummation  of  the  Church  of  Israel  and  Judah 
is  meant  by  the  destru6tion  of  the  temple  at  Jerusa- 
lem, and  by  the  carrying  away  of  the  people  of  Is- 
rael into  perpetual  captivity,  and  of  the  Jewish 
nation  to  Babylon,  and  again  by  the  second  de- 
struftion  of  the  temple  together  with  Jerusalem,  and 
the  dispersion  of  that  nation.  This  consummation 
is  foretold  in  the  prophets  in  many  places  and  in 
Daniel  (ix.  24-27).  The  gradual  devastation  of 
the  Christian  Church  until  its  end  is  depi6led  by 
the  Lord  in  Matthew  xxiv.,  in  Mark  xiii.,  and  in 
Luke  xxi.,  but  the  consummation  itself  in  the  Apoc- 
alypse, From  all  this  it  can  be  seen  that  a  church 
in  process  of  time — ^and  religion  also— dedines  and 
is  consummated. 
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Secondly :  Every  religion  declines  and  is  con- 
summcUed  by  the  inversion  of  God's  image  in  man. 
It  is  acknowledged  that  man  was  created  into  God's 
image,  after  God's  likeness  {Gen.  i.  26).  It  shall 
now  be  told  what  the  "image"  and  what  the  "like- 
ness" of  God  is.  God  alone  is  love  and  wisdom. 
Man  was  created  to  be  a  receptacle  of  both,  that 
his  will  might  be  a  receptacle  of  the  Divine  love 
and  his  understanding  a  receptacle  of  the  Divine 
wisdom.  It  has  already  been  shown  that  these  two 
receptacles  are  in  man  from  creation,  and  that 
they  constitute  man,  and  are  formed  in  every  one 
in  the  womb.  Therefore  man's  being  an  "image" 
of  God  means  that  he  is  a  recipient  of  the  Divine 
wisdom,  his  being  a  "likeness"  of  God  means  that 
he  is  a  recipient  of  the  Divine  love ;  thus  the  re- 
ceptacle called  the  understanding  is  an  image  of 
God,  and  the  receptacle  called  the  will  is  a  like- 
ness of  God.  As  man,  then,  was  created  and  formed 
to  be  a  receptacle,  it  follows  that  he  was  so  created 
and  formed  that  his  will  might  receive  love  from 
God,  and  his  understanding  might  receive  wisdom 
from  God ;  and  these  man  does  receive  when  he 
acknowledges  God  and  lives  according  to  His  com- 
mandments, but  in  a  less  or  greater  degree  as  from 
religion  he  has  knowledge  of  God  and  of  His  com- 
mandments, consequently  according  to  his  know- 
ledge of  truths ;  since  it  is  truths  that  teach  what 
God  is  and  how  He  must  be  acknowledged,  also 
what  His  commandments  are  and  how  to  live  ac- 
cording to  them. 
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God's  image  and  God's  likeness  are  not  de- 
stroyed in  man,  but  are  seemingly  destroyed ;  for 
they  remain  implanted  in  his  two  capacities  called 
liberty  and  rationality  (which  have  been  frequently 
treated  of  above).  They  became  seemingly  de- 
stroyed when  man  made  the  receptacle  of  Divine 
love,  which  is  his  will,  a  receptacle  of  love  of  self, 
and  the  receptacle  of  Divine  wisdom,  which  is  his 
understanding,  a  receptacle  of  self-intelligence.  In 
this  way  he  inverted  the  image  and  likeness  of  God, 
for  he  turned  these  receptacles  away  from  God  and 
turned  them  towards  self.  Thus  they  were  closed 
above  and  opened  below,  or  closed  in  front  and 
opened  behind,  although  by  creation  they  had  been 
opened  in  front  and  closed  behind.  When  these 
have  been  thus  opened  inversely  and  closed  in- 
versely the  receptacle  of  love,  or  the  will,  receives 
influx  from  hell,  or  from  what  is  its  own  {propHum) ; 
and  the  receptacle  of  wisdom,  or  the  understanding, 
likewise.  From  this  there  has  sprung  up  in  the 
churches  a  worship  of  men  in  place  of  the  worship 
of  God,  and  a  worship  from  doftrines  of  falsity  in 
place  of  a  worship  from  dodlrines  of  truth  ;  the  lat- 
ter from  self-intelligence,  the  former  from  love  of 
self.  This  makes  clear  how  in  process  of  time  re- 
ligion declines  and  is  consummated  by  the  inver- 
sion of  God's  image  in  man. 

Thirdly  :  This  comes  from  the  contimcal  increase 
of  hereditary  evil  from  generation  to  generation.  It 
was  stated  and  explained  above  that  hereditary  evil 
did  not  come  from  Adam  and  his  wife  Eve  by  their 
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eating  of  the  tree  of  knowledge,  but  is  gradually  de- 
rived and  is  transplanted  from  parents  into  offspring, 
and  thus  by  continual  increase  grows  worse  from 
generation  to  generation.  When  evil  thus  grows 
worse  among  many  it  scatters  evil  from  itself  among 
others  still ;  for  there  is  a  lust  of  seducing  in  all  evil, 
and  in  some  this  burns  with  rage  against  good ; 
hence  the  contagiousness  of  evil.  When  in  the 
church  this  has  taken  possession  of  the  leaders,  the 
rulers,  and  the  champions,  religion  becomes  pervert- 
ed, and  the  means  of  cure,  which  are  truths,  become 
corrupted  by  falsification.  From  these  there  is  then 
a  gradual  vastation  of  good  and  desolation  of  truth - 
in  the  church,  until  its  consummation  is  reached. 

Fourthly  :  Nevertheless  the  Lord  provides  thai 
every  one  may  be  saved.  The  Lord  provides  that 
that  shall  be  everywhere  a  religion  ;  and  that  in 
every  religion  there  shall  be  the  two  essentials  of 
salvation,  which  are,  to  acknowledge  God  and  to 
refrain  from  doing  evil  because  it  is  against  God. 
All  other  things,  which  belong  to  the  understand- 
ing and  to  thought  therefrom,  and  which  are  called 
matters  of  faith,  are  provided  for  every  one  accord- 
ing to  his  life,  for  they  are  accessories  of  the  life-; 
but  if  they  are  put  before  [the  essentials]  they  re- 
ceive no  life.  It  is  also  provided  that  all  that  have 
lived  well  and  have  acknowledged  God  shall  be  in- 
struifted  after  death  by  angels  ;  and  then  all  those 
that  had  been  while  they  lived  in  the  world  in  these 
two  essentials  of  religion  accept  the  truths  of  the 
church  such  as  they  are.  in  the  Word  and  acknow- 
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ledge  the  Lord  as  the  God  of  heaven  and  of  the 
church.  And  this  they  accept  more  readily  than 
Christians,  who  have  brought  with,  them  from  the 
world  an  idea  of  the  Lord's  Human  as  separated 
from  His  Divine.  The  Lord  also  provides  that  all 
who  die  in  infancy  shall  be  saved,  wherever  born. 

Moreover,  there  is  granted  to  every  man  after 
death  ample  means  of  amending  his  life,  if  that  be 
possible.  All  are  taught  and  led  by  the  Lord  by- 
means  of  angels ;  and  as  they  then  know  that  they 
are  living  after  death,  and  that  there  is  a  heaven 
and  a  hell,  they  at  first  receive  truths ;  but  those 
that  in  the  world  did  not  acknowledge  God  and 
shun  evils  as  sins  soon  weary  of  truths  and  with- 
draw ;  while  those  that  acknowledged  truths  with 
the  lips  but  not  with  the  heart  are  like  the  foolish 
virgins  who  had  lamps  but  no  oil,  and  who  begged 
oil  of  others,  and  who  went  away  and  bought,  and 
yet  were  not  admitted  to  the  wedding.  "Lamps" 
signify  truths  of  faith,  and  "oil"  signifres  the  good 
of  charity.  From  this  it  can  be  seen  that  the  Di- 
vine providence  makes  it  possible  for  every  one  to 
be  saved,  and  that  man  himself  is  to  blame  if  he  is 
not  saved. 

Fifthly :  It  is  provided  also  thai  a  new  church 
should  take  the  place  of  a  former  devastated  church. 
This  has  been  done  frpm  the  earliest  times,  that 
when  a  former  church  has  been  devastated  a  new 
church  has  taken  its  place.  The  Ancient  Church 
followed  the  Most  Ancient ;  after  the  Ancient 
Church  the  Israelitish  or  Jewish  Church  followed ; 
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and  after  this  the  Christian.  It  is  foretold  in  the 
Apocalypse  that  this  will  be  followed  by  a  new 
church,  which  is  there  meant  by  "the  New  Jeru- 
salem coming  down  out  of  heaven."  Why  the 
Lord  is  providing  a  new  church  to  follow  the  former 
devastated  church  is  explained  in  the  DoSlrine  of 
the  New  yerusalem  concerning  the  Sacred  Script- 
ure (n.  104-113). 

329.  (iv.)  Thus  all  men  were  predestined  to 
heaven^  and  no  one  to  hell, — That  the  Lord  does 
not  cast  any  one  into  hell,  but  that  the  spirit  goes 
there  of  his  own  accord,  is  shown  in  the  work  on 
Heaven  and  Hell  (published  at  London  in  1758, 
n.  545-550).  This  every  evil  and  impious  person 
does  after  death,  and  the  evil  and  impious  man  in 
the  world  does  the  sapie,  with  the  difference  that 
so  long  as  he  is  in  the  world  he  is  capable  of  be- 
ing reformed  and  of  accepting  and  being  instru<5led 
in  the  means  of  salvation,  but  not  after  his  depart- 
ure from  the  world.  The  means  of  salvation  relate 
to  these  two  points,  that  evils  must  be  shunned  be- 
cause they  are  contrary  to  the  Divine  laws  in  the 
decalogue,  and  there  must  be  an  acknowledgment 
that  there  is  a  God.  This  every  one  can  do  pro- 
vided he  does  not  love  evils ;  for  the  Lord  is  contin- 
ually flowing  into  his  will  with  a  power  that  enables 
him  to  shun  evils,  and  into  his  understanding  with  a 
power  that  enables  him  to  think  that  there  is  a  God. 
Nevertheless,  no  one  can  do  the  one  apart  from 
the  other;   the  two   are  joined  together  like  the 
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two  tables  of  the  decalogue,  one  of  which  relates  to 
the  Lord,  and  the  other  to  man.  The  Lord  from 
His  table  enlightens  every  man  and  gives  him 
power,  but  man  receives  the  power  and  enlight- 
enment only  so  far  as  he  does  the  things  com- 
manded in  his  table ;  before  this  these  two  appear 
to  be  lying  one  upon  the  other,  and  sealed  to- 
gether; but  as  man  does  the  things  commSinded 
in  his  table  they  are  unsealed  and  opened. 

What  is  the  decalogue  at  the  present  day  but 
like  a  littie  sealed  book  or  writing,  opened  only  in 
the  hands  of  children  and  youth  ?  Say  to  any  one 
of  mature  age  that  a  thing  should  not  be  done 
because  it  is  contrary  to  the  decalogue,  and  who 
listens  ?  But  if  you  say  that  it  should  not  be  done 
because  it  is  contrary  to  the  Divine  laws,  he  might 
listen.  And  yet  the  commandments  of  the  deca- 
logue are  the  Divine  laws  themselves.  An  experi- 
ment was  made  with  several  in  the  spiritual  world, 
and  when  the  decalogue  or  catechism  was  men- 
tioned they  reje<5led  it  with  contempt.  This  was 
because  the  decalogue  in  its  second  table,  which  is 
man's,  teaches  that  evils  must  be  shunned  ;  and  he 
who  fails  to  shun  them  (whether  from  impiety  or 
from  the  religious  tenet  that  works  effeft  nothing, 
but  faith  only)  can  hear  the  decalogue  or  catechism 
mentioned  only  with  some  degree  of  contempt,  as 
he  might  some  book  for  little  children  which  is  no 
longer  of  any  use  to  him. 

All  this  has  been  said  to  make  clear  that  no 
one  who  wishes  to  be  saved  will  be  left  without  a 
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knowledge  of  the  means,  or  without  the  power  by 
which  he  may  be  saved.  And  from  this  it  follows 
that  all  men  were  predestined  to  heaven  and  no 
one  to  hell.  But  as  a  belief  about  predestination 
to  non-salvation,  which  is  damnation,  has  been  held 
by  some,  and  as  this  belief  is  harpiful,  and  can  be 
dispelled  only  when  the  madness  and  cruelty  in  it 
are  recognized  by  the  reason,  it  shall  be  considered 
in  the  following  order :  (i.)  Any  predestination 
except  to  heaven  is  contrary  to  the  Divine  love 
and  its  infinitude.  (2.)  Any  predestination  ex- 
cept to  heaven  is  contrary  to  the  Divine  wisdom 
and  its  infinitude.  (3.)  That  only  those  bom  within 
the  church  are  saved  is  an  insane  heresy.  (4.) 
That  any  of  the  human  race  are  damned  by  pre- 
destination is  a  cruel  heresy. 

330.  To  make  clear  how  harmful  the  belief  in 
predestination  is  as  generally  understood  these  four 
propositions  must  be  taken  up  and  established. 
First :  Any  predestination  except  to  heaven  is  con- 
trary to  the  Divine  love,  which  is  infinite.  That 
Jehovah  or  the  Lord  is  Divine  love,  and  that  He  is 
infinite  and  the  Being  {Esse)  of  all  life,  and  that  man 
was  created  into  the  image  of  God  after  the  like- 
ness of  God,  has  been  shown  in  the  work  on  The 
Divine  Love  and  the  Divine  Wisdom,  And  as 
every  man  is  formed  by  the  Lord  in  the  womb  into 
that  image  after  that  likeness  (as  has  also  been 
shown),  it  follows  that  the  Lord  is  the  heavenly 
Father  of  all  men,  and  that  men  are  His  spiritual 
children.     In  the  Word  Jehovah,  or  the  Lord,  is 


506  THB  'DiyiNE  'PROVtDBNCE 

called  Father,  and  men  likewise  ;  for  he  says  : 

**  Call  no  man   your  father  upon  the  earth,   for  One  is 
your  Father,  who  is  in  the  heavens"  {Matt,  xxiii.  9) ; 

which  means  that  He  alone  is  the  Father  in  respe<5l 
to  the  life  ;  and  that  the  earthly  Father  is  the  father 
only  in  respeft  to  the  life's  covering,  which  is  the 
body  ;  therefore  in  heaven  no  father  is  mentioned 
except  the  Lord.  That  men  who  do  not  pervert 
that  life  are  said  to  be  His  sons  and  to  be  born  of 
Him  is  also  evident  from  many  passages  in  the 
Word. 

Thus  it  can  be  seen  that  the  Divine  love  is  in 
every  man,  both  the  evil  and  the  good  ;  conse- 
quently that  the  Lord,  who  is  Divine  love,  can  not 
a<5l  towards  them  otherwise  than  as  a  father  on 
the  earth  a6ls  towards  his  children,  and  infinitely 
more  so,  because  the  Divine  love  is  infinite  ;  and 
again,  that  He  cannot  withdraw  from  any  one,  be- 
cause every  one's  life  is  from  Him.  He  appears 
to  withdraw  from  the  evil  ;  but  the  evil  withdraw 
from  Him,  while  He  from  love  still  leads  them.  So 
the  Lord  says  : 

"  Ask  and  it  shall  be  given  you :  seek  and  ye  shall  find ; 

knock  and  it  shall  be  opened  unto  you What 

man  is  there  of  you  who  if  his  son  ask  for  a  loaf 
will  give  him  a  stone?  ....  If  ye,  tben,  being  evil, 
know  how  to  give  good  gifts  unto  your  children,  how 
much  more  shall  your  Father  who  is  in  the  heavens 
give  good  things  to  them  that  ask  Him?"     {Matt.  vii. 

And  elsewhere  that 

"  He  maketh  His  sun  to  rise  on  the  evil  and  on  the  good. 
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and  sendeth  rain  on  the  just  and  on  the  unjust" 
(Matt,  V.  45). 

Moreover,  it  is  acknowledged  in  the  church  that  the 
Lord  wills  the  salvation  of  all,  and  the  death  >  of 
no  one.  All  this  shows  that  any  predestination  ex- 
cept to  heaven  is  contrary  to  the  Divine  love. 

Secondly  :  Any  predestination  except  to  heaven 
is  cmitrary  to  the  Divine  wisdom^  which  is  infinite. 
The  Divine  love,  through  its  Divine  wisdom,  pro- 
vides the  means  whereby  every  man  can  be  saved  ; 
consequently  to  say  that  there  is  any  predestination 
except  to  heaven  is  to  say  that  the  Divine  love  is 
unable  to  provide  the  means  by  which  there  is 
salvation.  Nevertheless,  as  has  been  shown  above, 
all  have  the  means,  and  they  are  from  the  Divine 
providence,  which  is  infinite.  But  the  reason  why 
there  are  some  that  are  not  saved  is  that  the  Di- 
vine love  wills  that  man  should  feel  in  himself  the 
happiness  and  blessedness  of  heaven,  since  other- 
wise it  would  not  be  heaven  to  him ;  and  this  is 
impossible  unless  man's  thinking  and  willing  is 
made  to  appear  to  be  from  himself.  For  without 
this  appearance  nothing  could  be  appropriated  to 
him,  nor  would  he  be  a  man.  This  is  the  purpose 
of  the  Divine  providence,  which  is  of  the  Divine 
wisdom  from  the  Divine  love. 

But  this  does  not  invalidate  the  truth  that  all 
are  predestined  to  heaven  and  none  to  hell;  and 
yet  it  would  if  the  means  of  salvation  were  lacking. 
But  that  means  of  salvation  have  been  provided  for 
every  one,  and  that  heaven  is  such  that  all  who  li^^e 
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well,  of  whatever  religion  they  may  be,  have  a 
place  there,  has  been  shown  above.  Man  is  like 
the  earth,  which  produces  fruits  of  every  kind,  and 
it  is  because  of  this  power  that  the  earth  is  the 
earth;  and  that  it  produces  bad  fruits  does  not 
preclude  its  ability  to  produce  good  fruits^  also,  but 
this  would  be  precluded  if  the  earth  had  never  had 
the  ability  to  produce  any  thing  except  bad  fruits. 
Again,  man  is  like  an  objedl  that  variegates  in 
itself  the  rays  of  light ;  if  the  objeft  presents  no- 
thing but  disagreeable  colors  th^  light  is  not  the 
cause,  for  rays  of  light  are  capable  of  being  ^varie- 
gated in  pleasing  colors. 

Thirdly  :  That  only  those  bom  within  the  church 
are  saved  is  an  insane  heresy.  Those  born  out  of 
the  church  are  men  equally  with  those  born  within 
it ;  they  are  from  the  same  heavenly  origin,  and  are 
equally  living  and  immortal  souls.  They  also  have 
a  religion  from  which  they  acknowledge  that  there 
is  a  God,  and  that  they  must  live  rightly;  and  he 
who  acknowledges  God  and  lives  rightly  becomes 
spiritual  in  his  degree  and  is  saved,  as  has  been 
shown  above.  It  may  be  said  that  such  have  not 
been  baptized  ;  but  baptizing  saves  none  except 
those  that  are  also  spiritually  washed,  that  is,  re- 
generated ;  for  baptism  is  for  a  sign  and  a  memorial 
of  this. 

Such,  it  may  be  said,  have  no  knowledge  of 
the  Lord,  and  without  the  Lord  there  is  no  sal- 
vation. But  no  one  is  saved  for  the  reason  that 
the  Lord  is  known   to  him,  but  because  he  lives 
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in  accordance  with  the  Lord's  commandments;  and 
the  Lord  is  known  to  every  one  who  acknowledges 
God,  for  He  is  the  God  of  heaven  and  earth,  as  he 
teaches  (^Matt,  xxviii.  i8,  and  elsewhere).  Further- 
more, those  outside  of  the  church  have  a  clearer  idea 
of  God  as  a  man  than  Christians  have ;  and  those 
that  have  the  idea  of  God  as  a  man  and  live  well 
are  accepted  by  the  Lord.  Such  acknowledge 
God  as  one  in  person  and  essence,  as  Christians 
do  not.  They  also  think  of  God  in  their  life,  for 
they  make  evils  to  be  sins  against  God ;  and  those 
who  do  this  think  of  God  in  their  life.  Christians 
have  the  precepts  of  religion  from  the  Word,  but 
there  are  few  who  draw  from  it  any  precepts  of 
life. 

The  Papists  do  not  read  it ;  and  the  Reformed, 
who  are  in  faith  separated  from  charity,  pay  no 
attention  to  what  relates  to  life  in  it,  but  only  to 
what  relates  to  faith ;  and  yet  the  whole  Word  is 
nothing  but  a  doftrine  of  life.  Christianity  exists 
only  in  Europe;  Mohammedanism  .and  heathenism 
exist  in  Asia,  in  the  Indies,  in  Africa  and  America, 
and  the  human  race  in  those  parts  of  the  globe 
is  ten  times  more  numerous  than  in  the  Christ- 
ian portion ;  and  in  the  latter  there  are  few  who 
place  religion  in  life.  What  more  insane  belief,  then, 
can  there  be  than  to  hold  that  only  these  latter 
are  saved  and  the  former  are  damned,  and  that  man 
gains  heaven  by  his  birth  and  not  by  his  life? 
Therefore  the  Lord  says : 
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**  I  say  anto  yoa  that  many  shall  come  from  the  cast  and 
west,  and  shall  recline  with  Abraham  and  Isaac  and 
Jacob  in  the  kingdom  of  the  heavens ;  but  the  children 
of  the  kingdom  shall  be  cast  oat"  (Matt,  viii  ii,  12). 

Fourthly:  TTuit  any  of  the  human  race  are 
damned  by  predestination  is  a  cruel  heresy.  For  it 
is  cruel  to  believe  that  the  Lord,  who  is  love  itself 
and  mercy  itself  suffers  so  great  a  multitude  of  men 
to  be  bom  for  hell,  or  so  many  myriads  of  myriads 
to  be  bom  condemned  and  doomed,  that  is,  bom 
devils  and  satans,  and  that  He  does  not  from  His 
Divine  wisdom  provide  that  those  who  live  well  and 
acknowledge  God  shall  not  be  cast  into  eternal  fire 
and  torment.  But  in  truth  He  is  the  Lord,  the  Cre- 
ator and  Saviour  of  all,  and  He  alone  leads  all  and 
wills  not  the  death  of  any ;  and  in  consequence  it 
is  cruel  to  believe  and  think  that  so  great  a  multi- 
tude of  nations  and  peoples  under  His  auspices 
and  oversight  have  been  handed  over  by  predes- 
tination as  a  prey  to  the  devil. 


xvm. 

THE  LORD  CANNOT  ACT  CONTRARY  TO  THE  LAWS  OF  THE 
DIVINE  PROVIDENCE.  BECAUSE  ACTING  CONTRARY  TO 
THEM  WOULD  BE  ACTING  CONTRARY  TO  HIS  DIVINE 
LOVE  AND  CONTRARY  TO  HIS  DIVINE  WISDOM,  THUS 
CONTRARY  TO  HIMSELF. 


IT  has  been  shown  in  the  Angelic  Wisdom  con- 
cerning the  Divine  Love  and  the  Divine  Wis- 
dom that  the  Lord  is  Divine  love  and  Divine 
wisdom,  and  that  these  two  are  Being  {Esse)  itself 
and  life  itself,  from  which  every  thing  has  being  and 
life.  It  is  also  there  shown  that  this  same  goes  forth 
from  Him,  also  that  the  Divine  that  goes  forth  is 
Himself.  Of  all  that  goes  forth  the  Divine  provid- 
ence is  primary,  for  this  is  continually  in  the  end 
for  the  sake  of  which  the  universe  was  created.  The 
operation  and  progress  of  the  end  through  means 
is  what  is  called  the  Divine  providence.  Since,  then, 
the  Divine  that  goes  forth  is  Himself,  and  the  Di- 
vine providence  is  the  primary  thing  that  goes 
forth,  it  follows  that  to  a6t  contrary  to  the  laws  of 
His  Divine  providence  is  to  a6t  contrary  to  Him- 
self.   ■ 

It  may  be  said  furthermore,  that  the  Lord  is 
Providence,  as  it  is  said  that  God  is  Order,  for  the 
Divine  providence  is  Divine  order  with  primary  re- 
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gard  to  the  salvation  of  men ;  and  as  there  is  no 
order  possible  without  laws,  for  laws  are  what  con- 
stitute order,  and  every  law  derives  from  order  that 
it  is  order,  it  follows  that  as  God  is  order  so  is  He 
the  law  of  His  order.  The  same  must  be  said  of 
the  Divine  providence,  that  as  the  Lord  is  His 
providence  He  is  also  the  law  of  His  providence. 
From  this  it  is  evident  that  the  Lord  cannot  aft 
contrary  to  the  laws  of  His  providence,  for  to  a6l 
contrary  to  them  would  be  to  aft  contrary  to 
Himself. 

Again,  there  can  be  no  operation  except  upon 
a  subjeft,"  and  upon  it  through  means;  operation 
except  upon  a  subjeft  and  upon  it  through  means 
is  impossible.  The  subjeft  of  the  Divine  providence 
is  man ;  the  ;;neans  are  the  Divine  truths  whereby 
man  gains  wisdom  and  the  Divine  goods  whereby 
he  gains  love.  The  Divine  providence  through 
these  means  works  out  its  end,  which  is  man's  sal- 
vation ;  for  he  that  seeks  an  end  seeks  the  means 
also,  consequently  in  seeking  to  accomplish  an  end 
he  accomplishes  it  through  means.  But  all  this 
will  become  more  evident  when  examined  in  the 
following  order : 

(i.)  The  operation  of  the  Divine  providence  for 
the  salvation  of  man  begins  at  his  birth 
and  continues  until  the  end  of  his  life 
and  afterwards  to  eternity. 
(ii.)  The  operation  of  the  Diinne  providence 
goes  on  unceasingly  through  means,  out 
of  pure  mercy. 
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(iii.)  Instantaneous  salvation  from  mercy  apart 
from  means  is  impossible, 

(iv.)  Instantaneous  salvation  from  mercy  apart 
from  means  is  ''the  fiery  flying  serpent  ** 
in  the  church, 

33a.  (1.)  The  operation  of  the  Divine  provid- 
ence for  the  salvation  of  man  begins  at  his  birth 
and  continues  until  the  end  of  his  life  and  after- 
wards to  eternity, — It  has  been  shown  above  that 
a  heaven  from  the  human  race  is  the  essential  end 
of  the  creation  of  the  universe,  and  that  this  end  in 
Its  operation  and  progress  is  the  Divine  providence 
for  the  salvation  of  men ;  also  that  all  things  ex- 
terior to  man,  and  that  are  serviceable  to  him  in 
the  way  of  use,  are  secondary  ends  of  creation, 
which  in  brief  have  relation  to  all  things  in  the 
three  kingdoms,  the  animal,  the  vegetable,  and  the 
mineral.  When  these  things  go  forth  regularly  in 
accordance  with  the  laws  of  Divine  order  estab- 
lished in  their  first  creation,  how  is  it  possible 
for  the  primary  end,  which  is  the  salvation  of  the 
human  race,  not  to  go  forth  regularly  in  accord- 
ance with  the  laws  of  its  order,  which  are  the  laws 
of  the  Divine  providence  ? 

Watch  a  fruit  tree.  Doe&  it  not  first  have  birth 
as  a  slender  shoot  from  a  small  seed,  and  does  it 
not  afterwards  gradually  grow  to  a  trunk  and 
spread  forth  branches,  which  are  covered  with 
leaves,  and  then  put  forth  blossoms,  and  bring  forth 
fruit,  depositing  therein  new  seeds  by  which  it  pro- 
vides for  its  perpetuity?    The   same  thing  occurs 
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with  every  shrub,  and  with  every  herb  erf"  the  field. 
In  these  do  not  each  thing  and  all  things  go  forth 
regularly  and  wonderfully  from  end  to  end  in  ac- 
cordance with  the  laws  of  its  order?  Why  not  like- 
wise the  primary  end,  which  is  a  heaven  from  the 
human  race?  Can  there  be  any  thing  in  its  pro- 
gress that  does  not  go  on  most  regularly  in  accord- 
ance with  the  laws  of  the  Divine  providence  ? 

As  there  is  a  correspondence  between  man's  life 
and  the  growth  of  a  tree,  let  a  parallel  or  compar- 
ison be  drawn  between  them.  Man's  infancy  is 
comparatively  like  the  tender  shoot  of  a  tree  sprout- 
ing up  out  of  the  ground  from  the  seed ;  his  child- 
hood and  youth  are  like  that  shoot  growing  into  a 
trunk  with  its  littie  branches;  the  natural  truths 
that  every  one  first  imbibes  are  like  the  leaves  with 
which  the  branches  are  covered  ("leaves"  in  the 
Word  signifying  nothing  else);  the  man's  initia- 
tion into  the  marriage  of  good  and  truth,  that  is, 
the  spiritual  marriage,  is  like  the  blossoms  that  the 
tree  brings  forth  in  the  spring  time  ;*  spiritual  truths 
are  the  petals  of  these  flowers ;  the  primary  a<5livi- 
ties  of  the  spiritual  marriage  are  like  the  begin- 
nings of  the  fruit ;  spiritual  goods,  which  are  the 
goods  of  charity,  are  like  the  fruit  (these  are  sig- 
nified by  "fruit"  in  the  Word)  ;  the  procreations  of 
wisdom  from  love  are  like  the  seeds,  and  by  these 
procreations  man  becomes  like  a  garden  or  a  para- 
dise. Moreover,  man  is  depi<5led  in  the  Word  by' a 
"  tree;"  and  his  wisdom  originating  in  love  by  a  "gar- 
den" ("thcf  garden  of  Eden"  signifies  nothing  else") 
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In  faft,  ^an  is  a  corrupt  tree  from  the  seed ; 
nevertheless,  a  grafting  or  budding  with  shoots  taken 
from  the  tree  of  life  is  possible,  whereby  the  sap 
drawn  from  the  old  root  is  turned  into  sap  forming 
good  fruit.  This  comparison  has  been  made  to 
show  that  when  there  is  so  regular  a  progression 
of  the  Divine*  providence  in  the  growth  and  regen- 
eration of  trees,  there  must  needs  be  a  regular 
progression  in  the  reformation  and  regeneration  of 
men,  who  are  of  much  more  value  than  trees,  ac- 
cording to  these  words  of  the  Lord : 

"  Are  not  five  sparrows  sold  for  two  farthings,  and  not 
one  of  them  is  forgotten  in  the  sight  of  God  ?  But 
the  very  hairs  of  your  head  are  all  numbered.  Fear 
not,  therefore  ;  ye  are  of  more  value  than  many  spar- 
rows  And  which  of  you  by  being  anxious  can 

add  to  his  stature  one  cubit  ?  If  ye,  then,  be  not  able 
to  do  that  which  is  least,  why  are  ye  anxious  concern- 
ing the  rest  ?  Consider  the  lilies,  how  they  grow.  . . . 
If,  then,  God  so  clothe  the  grass,  which  is  today  in 
the  field  and  tomorrow  is  cast  into  the  oven,  how 
much  more  will  He  clothe  you,  O  ye  men  of  little 
faith  ?"  (Luke  xii.  6,  7,  25-28.) 

333*  The  operation  of  the  Divine  providence 
for  the  salvation  of  man  is  said  to  begin  at  his  birth 
and  to  continue  unto  the  end  of  his  life.  To  un* 
derstand  this  it  must  be  known  that  the  Lord  sees 
what  man  is,  and  foresees  what  he  wills  to  be,  thus 
what  he  will  be ;  and  that  he  may  be  a  man  and 
therefore  immortal  the  freedom  of  his  will  must 
not  be  taken  away,  as  has  been  frequently  shown 
before.  Consequently  the  Lord  foresees  man^s  state 
after  death,  and  provides  for  it  from  his  birth  until 
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the  end  of  his  life.^  With  the  evil  the  Lord  pro- 
vides by  i>ennitting  evils  and  continually  withdraw- 
ing them  from  evils ;  while  with  the  good  he'  pro- 
vides by  leading  to  good.  Thus  the  Divine  provid- 
ence is  unceasingly  in  the  work  of  saving  men. 
But  no  more  can  be  saved  than  are  willing  to  be 
saved,  and  only  those  are  willing  to  be  saved  who 
acknowledge  God  and  are  led  by  Him  ;  and  those 
are  unwilling  who  do  not  acknowledge  God  and 
who  lead  themselves  ;  for  such  do  not  think  about 
eternal  life  or  about  salvation,  while  the  others  do. 
This  the  Lord  sees  and  still  He  leads  them,  and 
leads  them  in  accordance  with  the  laws  of  His  Di- 
vine providence,  contrary  to  which  laws  He  cannot 
aft,  since  to  aft  contrary  to  them  would  be  to  aft 
contrary  to  His  Divine  love  and  contrary  to  His 
Divine  wisdom,  which  is  to  aft  contrary  to  Himself. 
Since,  then,  the  Lord  foresees  the  states  of  all 
after  death,  and  also  foresees  the  places  in  hell  of 
those  who  are  not  willing  to  be  saved,  and  the 
places  in  heaven  of  those  who  are  willing  to  be 
saved,  it  follows  that  for  the  evil,  as  has  been  said, 
the  Lord  provides  their  places  by  permitting  and 
by  withdrawing,  and  for  the  good  by  leading  ;  and 
unless  this  were  done  unceasingly  from  every  one's 
birth  until  the  end  of  his  life  neither  heaven  nor 
hell  would  continue  to  exist,  for  without  that  fore- 
sight and  providence  together  neither  heaven,  nor 
hell  would  be  anything  but  confusion.  That  the 
Lord  from  foresight  has  provided  for  every  one  his 
place  may  be  scffen  above  (n.  202,  203). 
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This  may  be  illustrated  by  a  comparison.  If  a 
marksman  should  aim  at  a  mark,  and  behind  the 
mark  a  straight  line  were  drawn  for  a  mile,  and  if 
he  should  err  by  a  finger's  breadth  in  his  aim,  his 
missile  or  ball  keeping  on  to  the  end  of  the  mile 
would  depart  very  far  from  the  line.  So  Vould  it 
be  if  the  Lord  did  not  every  moment,  and  even 
every  fradion  of  a  moment,  regard  the  eternal 
in  his  foreseeing  and  providing  every  one's  place 
after  death.  But  this  the  Lord  does  because  the 
entire  future  is  to  Him  the  present,  and  the  entire 
present  is  to  Him  the  eternal.  That  the  Divine 
providence  in  every  thing  it  does  has  regard  to  the 
infinite  and  eternal  may  be  seen  above  (n.  46-69, 
214,  seq.). 

334*  It  is  also  said  that  the  operation  of  the 
Divine  providence  will  continue  to  eternity,  since 
every  angel  is  perfefting  in  wisdom  to  eternity,  but 
each  according  to  the  degree  of  that  affe6lion  for 
good  and  truth  in  which  he  was  when  he  left  the 
world.  It  is  this  degree  that  is  being  perfefled 
to  eternity.  Anything  beyond  this  degree  is  out- 
side of  the  angel  and  not  within  him,  and  that 
which  is  outside  of  him  cannot  be  perfefted  within  . 
him.    This  is  meant  by  the 

"  Good  measure,  pressed  down  and  shaken  together  and 
running  over/'  that  shall  be  given  into  the  bosom  of 
those  who  forgive  and  give  to  others  (Luie  vi.  37,  38^ 

that  is,  who  are  in  good  of  charity. 
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335*  ("•)  ^^^  operation  of  the  Divine  provid- 
ence goes  on  unceasingly y  through  means,  out  of 
pure  mercy, — There  are  means  and  modes  of  the 
Divine  providence.  Its  means  are  the  things  where- 
by man  becomes  a  man  and  is  perfeAed  in  respeA 
to  his  iftiderstanding  and  his  will ;  its  modes  are 
the  ways  whereby  these  things  are  accomplished. 
The  means  whereby  man  becomes  a  man  and  is 
perfected  in  respedl  to  his  understanding  in  general 
are  called  truths,  which  in  thought  become  ideas, 
and  in  the  memory  are  called  things.  In  themselves 
they  are  knowledges,  of  which  sciences  consist. 
All  these  means,  viewed  in  themselves,  are  spirit- 
ual ;  but  as  they  are  in  natural  things,  from  their 
covering  or  clothing  they  appear  natural,  and  some 
of  them  material.  These  means  are  infinite  in  num- 
ber and  infinite  in  variety ;  they  are  more  or  less 
simple  or  compound,  also  more  or  less  imperfe6l  or 
perfect.  There  are  means  for  forming  and  perfeA- 
ing  natural  civil  life,  for  forming  and  perfe6iing  ra- 
tional moral  life,  and  for  forming  and  perfedHng 
heavenly  spiritual  life. 

These  means  follow  in  succession,  one  kind  after 
another,  from  infancy  to  the  last  period  of  man's 
life,  and  after  that  to  eternity ;  and  as  they  follow 
in  their  growth,  so  the  prior  become  the  means 
of  those  that  come  after,  for  they  enter  into  every 
thing  that  is  formed  as  mediate  causes,  since  from 
these  causes  every  effeA  or  every  conclusion  be- 
comes effe<5live,  and  thus  becomes  a  cause.  Thus 
in  succession  the  posterior  [or  last]  become  means ; 
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and  as  this  process  goes  on  to  eternity  no  last  or 
outmost  which  brings  to  an  end  is  possible.  For 
as  the  eternal  is  without  end  so  the  wisdom  that 
increases  to  eternity  is  without  end.  If  wisdom 
with  a  "wise  man  were  to  come  to  an  end,  the  de- 
light of  his  wisdom,  which  consists  in  the  perpetual 
multiplication  and  frudlification  of  wisdom,  would 
perish,  and  thus  the  delight  of  his  life  would  per- 
ish ;  and  the  delight  of  glory,  in  which  alone  there 
is  no  heavenly  life,  would  take  its  place,  and  the 
wise  man  is  then  no  longer  like  a  youth,  but  like 
an  old  man,  and  finally  like  one  decrepit. 

Although  the  wisdom  of  a  wise  man  increases  to 
eternity  in  heaven  there  is  still  no  such  approx- 
imation of  angelic  wisdom  to  the  Divine  wisdom 
as  to  come  near  it.  It  may  be  compared  to  a 
straight  line  drawn  near  a  hyperbola  which  is  said 
to  approach  it  continually  but  never  to  touch  it; 
also  to  what  is  said  about  squaring  the  circle.  All 
this  makes  clear  what  is  meant  by  the  means  where- 
by the  Divine  providence  operates  in  order  that 
man  may  be  a  man,  and  may  be  perfected  in  re- 
spe<Sl  to  his  understanding,  and  that  these  means 
are  what  are  commonly  called  truths.  Equally 
numerous  are  the  means  whereby  man  is  formed 
and  perfefted  in  respeft  to  his  will ;  but  these  are 
what  are  commonly  called  goodnesses.  From  these 
man  has  love,  while  from  the  former  he  has  wis- 
dom. Their  conjunftion  makes  the  man,  for  such 
as  the  conjundlion  is  such  is  the  man.    This  con- 
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jnndtion  is  what  is  called  the  marriage  of  good  and 
truth. 

33^«  The  modes  by  which  the  Divine  provid- 
ence operates  upon  die  means  and  by  the  means 
to  form  man  and  to  perfed  him  are  also  infinite  in 
number  and  infinite  in  variety ;  they  are  as  numer- 
ous as  the  operations  of  the  Divine  wisdom  fi-om 
the  Divine  love  to  save  man,  thus  as  numerous 
as  the  operations  of  the  Divine  providence  in  ac- 
cordance with  its  laws,  which  have  been  treated 
of  above.  How  secret  these  modes  are  has  been 
illustrated  above  by  the  operations  of  the  soul  upon 
the  body,  of  which  man  knows  so  litde  as  to  amount 
to  scarcely  anything ;  as  how  the  eye  sees,  the  ear 
hears,  the  nose  smells,  the  tongue  tastes,  and  the 
skin  feeb,  how  the  stomach  digests,  the  mesentery 
elaborates  the  chyle,  and  the  liver  the  blood ;  how 
the  pancreas  and  spleen  purify  the  blood,  the  kid- 
neys separate  it  from  impure  humors,  the  heart 
collects  and  distributes  it,  the  lungs  clarify  it ;  and 
how  the  brain  refines  the  blood  and  vivifies  it  anew ; 
besides  innumerable  other  things,  all  of  which  are 
secrets  which  scarcely  any  science  can  penetrate. 
Evidently  then  it  can  penetrate  still  less  into  the 
secret  operations  of  the  Divine  providence;  it  is 
enough  to  know  its  laws. 

337*  The  Divine  providence  does  all  things 
out  of  pure  mercy,  because  the  Divine  essence  is 
pure  love,  and  it  is  this  that  works  by  means  of 
the  Divine  wisdom  ;  and  it  is  this  operation  that  is 
called  the  Divine   providence.     This  pure  love  is 
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pure  jnercy,  for  these  reasons  :  (i.)  It  is  operative 
with  all  men  throughout  the  whole  world,  who  are 
such  that  they  have  no  ability  of  their  own.  (2.) 
It  is  equally  operative  with  the  evil  and  unjust, 
and  with  the  good  and  just.  (3. )  It  leads  the  for- 
mer in  hell  and  rescues  them  from  it.  (4. )  It  there 
perpetually  strives  with  them  and  fights  for  them 
against  the  devil,  that  is,  against  the  evils  of  hell. 
(5.)  To  this  end  it.  came  into  the  world,  and  en- 
dured temptations  even  to  the  last  of  them,  which 
was  the  passion  of  the  cross.  (6. )  It  unceasingly 
a<3s  with  the  unclean  to  make  them  clean  and  with 
the  insane  to  make  them  sane  ;  thus  it  labors  un- 
ceasingly out  of  pure  mercy. 

338*  (iii.)  Instantaneous  salvation  from  mercy 
apart  from  means  is  impossible. — It  has  been  shown 
in  what  precedes  that  the  operation  of  the  Divine 
providence  to  save  man  begins  at  his  birth  and 
continues  until  the  end  of  his  life,  and  afterwards 
to  eternity  ;  also  that  this  operation  goes  on  unceas- 
ingly, through  means,  out  of  pure  mercy.  From 
this  it  follows  that  neither  instantaneous  salvation 
nor  mercy  apart  from  means  is  possible.  But  as 
many  who  never  think  about  matters  pertaining  to 
the  church  or  to  religion  from  the  understanding 
believe  that  they  are  saved  by  mercy  apart  from 
means,  and  therefore  that  salvation  is  instantane- 
ous ;  and  as  this  is  contrary  to  the  truth,  and  is  a 
harmful  belief,  it  is  important  that  it  should  be  con- 
sidered in  its  proper  order  :    (i.)  The  belief  in  in- 
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stantaneous  salvation  out  of  mercy  apart  from  means 
has  been  adopted  from  the  natural  state  of  man. 
(2.)  This  belief  comes  from  an  ignorance  of  the 
spiritual  state,  which  is  wholly  different  from  the 
natural  state.  (3. )  The  doftrines  of  all  the  churches 
in  the  Christian  world,  viewed  interiorly,  are  op- 
posed to  instantaneous  salvation  out  of  mercy  apart 
from  means,  but  it  is  upheld,  nevertheless,  by  the 
external  men  of  the  church. 

First :  The  belief  in  instantaneous  salvation  ozd 
of  mercy  apart  from  meayis  has  been  adopted  from, 
the  fiatural  state  of  mxm.  The  natural  man  from  his 
state  does  not  know  otherwise  than  that  heavenly  joy 
is  like  worldly  joy,  and  that  it  flows  in  and  is  received 
in  the  same  way  ;  for  example,  that  it  is  like  the  ex- 
perience of  a  poor  man  becoming  rich,  who  thus 
passes  from  the  sad  state  of  poverty  into  a  happy 
state  of  opulence  ;  or  like  one  of  low  standing  who 
becomes  honored,  and  who  thus  passes  from  disdain 
to  glory  ;  or  like  one  who  goes  from  a  house  of 
mourning  to  the  joy  of  a  wedding.  As  these  states 
may  be  changed  in  a  day,  and  man^s  condition  after 
death  is  supposed  to  be  the  same,  the  source  of  the 
belief  in  instantaneous  salvation  out  of  mercy  apart 
from  means  is  evident. 

Moreover,  in  the  world,  many  may  be  together 
in  one  company  or  in  one  civil  community,  and 
may  enjoy  themselves  together,  and  yet  all  difier  in 
feeling  ;  this  occurs  in  man's  natural  state,  and  the 
reason  is  that  the  external  of  one  man  can  be  ac- 
commodated to  the  external  of  another,  however 
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unlike  their  internals  may  be.  From  this  natural 
state  another  conclusion 'is  drawn,  that  salvation  is 
merely  admission  into  heaven  among  the  angels, 
and  that  this  admission  is  from  mercy  apart  from 
means.  Consequently  it  is  believed  that  heaven  can 
be  granted. to  the  evil  as  well  as  to  the  good,  and 
that  their  association  is  then  like  that  in  the  world, 
with  the  difference  that  it  is  full  of  joy. 

Secondly  :  This  belief  comes  from  an  ignorance 
of  the  spiritual  state  ^  which  is  wholly  different  from, 
the  natural  state.  The  spiritual  state,  that  is,  the 
state  of  man  after  death,'  has  been  treated  of  above 
in  many  places  ;  and  it  has  been  shown  that  every 
one  is  his  own  love,  and  that  no  one  can  live  with 
any  except  those  who  are  in  a  like  love,  and  if 
he  comes  among  others  he  cannot  breathe  his  own 
life.  'It  is  from  this  that  every  one  after  death 
comes  into  the  society  of  his  own,  that  is,  of  those 
who  are  in  a  like  Igve,  and  that  he  recognizes 
these  as  relatives  and  as  friends  ;  and  what  is  won- 
derful, when  he  meets  them  and  sees  them  it  is  as 
if  he  had  been  acquainted  with  them  from  infancy. 
Spiritual  relationship  and  friendship  are  the  cause 
of  this.  And  what  is  more,  no  one  in  a  society 
can  occupy  any  house  but  his  own,  each  one  in  a 
society  has  his. own  house,  and  this  he  finds  ready 
for  him  as  soon  as  he  enters  the  society.  Outside 
of  his  house  he  may  be  in  close  association  with 
others,  but  he  cannot  stay  anywhere  except  in  his 
own  house.  And  still  further,  in  another*  s  apart- 
ment no  one  can  sit  any  where  except  in  his  own 
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place ;  if  he  sits  elsewhere  he  loses  his  self-pos- 
session and  becomes  dumb;  and  what  is  wonder- 
ful, whenever  one  enters  a  room  he  knows  his 
own  place.  The  same  is  true  of  places  of  worship, 
and  of  those  who  come  together  in  public  assem- 
blies. 

All  this  makes  clear  that  the  spiritual  State  is 
wholly  different  from  the  natural,  and  is  such  that 
no  one  can  be  any  where  but  where  his  ruling  love 
is,  for  there  the  delight  of  his  life  is,  and  every  one 
wishes  to  be  in  the  delight  of  his  life,  and  a  man's 
spirit  cannot  be  elsewhere  because  that  delight  is 
what  constitutes  his  life,  even  his  very  breathing 
and  the  motion  of  his  heart.  In  the  natural  world 
it  is  different.  "  In  this  world  man's  external  is 
thoroughly  taught  from  infancy  to  simulate  in  coun- 
tenance, word,  and  gesture,  other  delights  than 
those  that  belong  to  his  internal.  Consequently 
fiom  a  man's  state  in  the  natural  world  no  con- 
clusion can  be  formed  about  what  his  state  will  be 
after  death ;  for  every  one's  state  after  death  is  a 
spiritual  state,  which  is,  that  he  can  be  nowhere 
except  in  the  delight  of  his  own  love,  which  delight 
he  acquired  by  his  life  in  the  natural  world. 

All  this  makes  clear  that  no  one  can  be  ad- 
mitted into  the  delight  of  heaven,  which  is  com- 
monly called  heavenly  joy,  who  is  in  th^  delight 
of  hell ;  or  what  is  the  same,  no  one  who  is  in  the 
delight  of  evil  can  be  admitted  into  the  delight  of 
good ;  and  this  may  be  still  more  clearly  inferred 
from  this,  that  after  death  no  one  is  forbidden  to 
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ascend  into  heaven ;  the  way  is  shown  him,  op- 
portunity is  given  him,  and  he  is  admitted ;  but  as 
soon  as  he  enters  heaven  and  breathes  in  its  delight 
he  begins  to  suffer  pain  in  his  chest,  to  be  tortured 
in  his  heart,  to  feel  as  if  swooning,  under  which 
he  writhes  like  a  serpent  brought  near  the  fire; 
and  with  his  fece  turned  away  from  heaven  and 
turned  towards  hell  he  flees  precipitately,  and  does 
not  rest  until  he  has  entered  the  society  belonging 
to  his  own  love.  Evidently,  therefore,  no  one  en- 
ters heaven  out  of  mercy  apart  from  means  ;  con- 
sequentiy  mere  admittance  does  not,  as  many  in 
the  world  suppose,  amount  to  anything,  neither  is 
there  any  such  thing  as  instantaneous  salvation,  for 
this  supposes  mercy  apart  from  means. 

There  were  some  who  had  believed  in  the  world 
in  instantaneous  salvation  out  of  mercy  apart  from 
means,  and  when  they  became  spirits  they  desired 
to  have  their  infernal  delight,  or  their  delight  in 
evil,  changed  by  Divine  omnipotence  and  by  Divine 
mercy  into  heavenly  delight  or  delight  in  good. 
And  because  they  greatly  desired  this  the  angels 
were  permitted  to  do  it ;  but  as  soon  as  the  angels 
had  taken  away  their  infernal  delight,  since  it  was 
the  delight  of  their  life's  love,  consequentiy  of  their 
life,  they  lay  as  if  dead,  deprived  of  all  sense  and 
all  modon;  and  it  was  impossible  to  breathe  into 
.them  any  other  life  than  their  own,  because  all 
things  of  their  mind  and  body  had  been  turped 
backward  and  could  not  be  reversed.  They  were 
therefore  resuscitated  by  admitting  again  the  de- 
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light  of  their  life's  love.  After  this  they  said  that 
in  that  state  they  interiorly  had  felt  something  awful 
and  horrible  which  they  did  not  care  to  divulge. 
For  this  reason  it  is  said  in  heaven  that  it  is  easier 
to  change  an  owl  into  a  turtle-dove,  or  a  serpent 
into  a  lamb,  than  any  infernal  spirit  into  an  angel 
of  heaven. 

Thirdly :  The  do6lrines  of  the  churches  in  the 
Christian  worlds  viewed  interiorly^  are  opposed  to 
instantaneous  salvation  out  of  mercy  apart  from 
means ;  but  it  is  upheld^  nevertheless,  by  the  ex- 
ternal  m^n  of  the  church.  The  doftrines  of  all 
churches,  viewed  interiorly,  teach  life.  What  church 
is  there  the  do<Srine  of  which  does  not  teach  that 
man  ought  to  examine  himself,  to  see  and  ac- 
knowledge his  sins,  confess  them,  repent,  and  fin- 
ally live  a  new  life?  Who  is  admitted  to  the  Holy 
Communion  without  this  admonition  and  instruc- 
tion? Inquire  and  you  will  be  convinced.  What 
church  is  there  the  do<5lrine  of  which  is  not  founded 
on  the  commandments  of  the  decalogue?  and  the 
commandments  of  the  decalogue  are  the  command- 
ments of  life.  What  man  of  the  church  is  there  in 
whom  there  is  anything  of  the  church  who  does 
not  acknowledge  as  soon  as  he  hears  it  that  he  who 
lives  well  is  saved  and  he  who  lives  wickedly  is 
condemned?  Therefore  in  the  Athanasian  Creed 
(which  is  also  the  dodrine  accepted  in  the  whole 
Christian  world)  it  is  stated 

"  That  the  Lord  will  come  to  judge  the  living  and 
the  dead;  and  then  those  that  have  done  goodwill 


s  CHAPTER  XyilL,  N.  J}8  527 

enter  into  life  eternal,  and  those  that  have  done  evil 
into  eternal  fire." 


This  shows  clearly  that  the  do<5lrines  of  all 
churches,  viewed  interiorly,  teach  life  ;  and  because 
they  teach  life  they  teach  that  salvation  is  in  ac- 
cordance with  the  life ;  and  the  life  of  a  man  is  not 
breathed  into  him  in  a  mgment,  but  is  gradually 
formed,  and  is  reformed  by  his  shunning  evils  as 
sins ;  consequently,  by  his  learning  what  sin  is,  re- 
cognizing and  acknowledging  it,  and  not  willing  it, 
and  thus  refraining  from  it,  also  by  gaining  a  know- 
ledge of  those  means  that  have  reference  to  a 
knowledge  of  God.  By  all  these  is  man's  life 
formed  and  reformed ;  and  these  cannot  be  poured 
into  him  in  a  moment,  for  hereditary  evil,  which 
in  itself  is  infernal,  must  be  removed,  and  in  its 
place  good,  which  in  itself  is  heavenly,  must  be 
implanted.  From  his  hereditary  evil  man  may  be 
likened  in  understanding  to  an  owl  and  in  will  to 
a  serpent ;  but  when  he  has  been  reformed  he  may 
be  likened  in  understanding  to  a  dove  and  in  will 
to  a  sheep.  Therefore  instantaneous  reformation 
and  salvation  thereby  would  be  comparatively  like 
the  instantaneous  conversion  of  an  owl  into  a  dove, 
and  of  a  serpent  into  a  sheep.  Who  that  has  any 
knowledge  of  human  life  does  not  see  that  this  is 
impossible,  except  by  the  removal  of  the  owl  and 
serpent  nature  and  the  implantation  in  its  place  of 
the  dove  and  sheep  nature? 

It  is  also  acknowledged  that  every  one  who  is 
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intelligent  can  become  more  intelligent,  and  every 
one  who  is  a  wise  man  can  become  wiser,  and  that 
intelligence  and  wisdom  may  grow  in  man,  and 
with  some  do  grow,  from  infancy  until  the  end  of 
life,  and  that  man  is  thus  perfefted  continually.  Is 
this  not  still  more  true  of  spiritual  intelligence  and 
wisdom?  These  ascend  above  natural  intelligence 
and  wisdom  by  two  degrees,  and  as  they  ascend 
they  become  angelic  intelligence  and  wisdom,  which 
are  ineffable.  That  these  increase  to  eternity  with 
the  angels  has  been  stated  above.  Cannot  any  one 
who  is  willing  understand  that  it  is  impossible  for 
that  which  is  perfe<5ting  to  eternity  to  be  made  per- 
fe<5l  in  an  instant? 

339*  From  all  this  it  is  clear  that  no  one  who 
thinks  of  salvation  from  life  thinks  of  any  instant- 
aneous salvation  out  of  mercy  apart  from  means ; 
but  he  thinks  about  the  means  of  salvation  into 
which  and  through  which  the  Lord  operates  in 
accordance  with  the  laws  of  His  Divine  providence, 
and  by  which,  therefore,  man  is  led  by  the  Lord 
out  of  pure  mercy.  But  those  who  do  not  think 
of  salvation  from  life  ascribe  instantaneousness  to 
salvation  and  absence  of  means  to  mercy,  as  those 
do  who  separate  faith  from  charity  (for  charity  is 
life) ;  they  also  ascribe  instantaneousness  to  faith 
at  the  closing  hour  of  death,  if  not  before.  Those 
also  do  this  who  believe  remission  of  sins  without 
repentance  to  be  an  absolution  from  sins  and  thus 
salvation,  and  who  go  to  the  Holy  Supper;  also 
those  that  have  faith   in  the  Indulgences   of  the 
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monks  and  in  their  prayers  for  the  dead  and  in  the 
dispensations  they  grant  because  of  the  power  they 
claim  over  the  souls  of  men. 

^o.  (iv.)  Instantaneous  salvation  out  of  mercy 
apart  from  means  is  the  ''  fiery  flying  serpenV^  in 
the  church. — By  the  "fiery  flying  serpent'*  evil 
glowing  from  infernal  fire  is  meant,  the  same  as  by 
the  "fiery  flying  serpent"  spoken  of  in  Isaiah: 

"  Rejoice  not  thou,  Philistia,  all  of  thee,  because  the  rod 
that  smote  thee  is  broken  ;  for  out  of  the  serpent's 
root  shall  go  forth  a  basilisk,  whose  fruit  shall  be  a 
fiery  flying  serpent "  (xiv.  29). 

Such  evil  is  flying  abroad  in  the  church  when  there 
is  belief  in  instantaneous  salvation  out  of  mercy 
apart  from  means;  for  thereby:  (i.)  Religion  is 
abolished.  (2.)  A  security  is  induced.  (3.)  Dam- 
nation is  attributed  to  the  Lord. 

As  to  the  first :  Religion  is  abolished  thereby. 
There  are  two  things  that  are  at  once  the  essentials 
and  the  universals  of  religion,  namely,  acknowledg- 
ment of  God  and  repentance.  These  two  are  void 
of  meaning  to  those  who  believe  that  men  are  saved 
out  of  mere  mercy,  howsoever  they  live ;  for  what 
need  is  there  more  than  to  say,  "Have  mercy  on 
me,  O  God?"  About  all  other  things  belonging  to 
religion  they  are  in  thick  darkness,  and  they  even 
love  the  darkness.  Of  the  first  essential  of  the 
church,  which  is  acknowledgment  of  God,  they 
merely  think,  "What  is  God?  Who  has  seen  Him?** 
If  it  is  said  that  God  exists  and  that  He  is  one, 
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they  admit  that  He  is  one ;  if  it  is  said  that  there 
are  three,  they  admit  that  there  are,  but  claim  that 
the  three  must, be  called  one.  This  is  their  ac- 
knowledgment of  God. 

To  the  other  essential  of  the  church,  which  is 
repentance,  they  give  no  thought,  consequently  they 
give  no  thought  to  any  sin,  and  at  last  they  do  not 
know  that  there  is  any  such  thing  as  sin.  And 
then  they  hear,  and  drink  in  with  pleasure,  that 
**  The  law  does  not  condemn,  because  the  Christian 
is  not  under  its  yoke  ;  you  have  merely  to  say, 
*  God  have  mercy  upon  me  for  the  sake  of  the 
Son,*  and  you  will  be  saved."  This  with  them  is 
repentance  of  life.  But  take  away  repentance,  or 
what  is  the  same  thing,  separate  life  from  religion, 
and  what  is  left  but  the  mere  words,  '  *  Have  mercy 
upon  me?*'  For  this  reason  they  could  not  do 
otherwise  than  claim  that  salvation  is  instantaneous 
through  the  mere  utterance  of  these  words, .  even 
near  the  hour  of  death  if  not  before.  What,  then, 
is  the  Word  to  them  but  an  obscure  and  enigmat- 
ical voice  uttered  from  a  tripod  in  a  cave,  or  an 
unintelligible  response  from  the  oracle  of  an  idol  ? 
In  a  word,  when  you  take  away  repentance,  that  is, 
separate  life  from  religion,  what  is  man  but  evil 
glowing  with  infernal  fire,  or  a  *  *  fiery  flying  ser- 
pent ' '  in  the  church  ?  For  without  repentance  man 
is  in  evil,  and  evil  is  hell. 

Secondly  :  A  belief  in  instantaneous  salvcUion 
out  of  pure  mercy  alone  induces  a  security  of  life. 
Security  of  life  arises  either  from  the  impious  man's 
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belief  that  there  is  no  life  after  death,  or  from  the 
belief  of  him  who  separates  life  from  salvation.  The 
latter,  although  believing  in  eternal  life,  still  thinks, 
'  *  Whether  I  live  well  or  ill  I  can  be  saved,  since 
salvation  is  pure  mercy,  and  God's  mercy  is  uni- 
versal because  He  desires  not  the  death  of  any  one. '  * 
And  if  perchance  the  thought  occurs  that  mercy 
ought  to  be  implored  in  the  words  of  the  accepted 
faith,  he  may  think  that  this,  if  not  done  previously, 
can  be  done  just  before  death.  Any  man  in  such 
a  state  of  security  makes  nothing  of  adulteries, 
frauds,  injustice,  violence,  defamation,  and  revenge, 
but  lets  his  flesh  and  his  spirit  run  riot  in  them  all ; 
nor  does  he  know  what  spiritual  evil  and  its  lust 
are.  If  he  listens  to  anything  about  this  from  the 
Word  it  is  comparatively  like  something  striking 
against  ebony  and  rebounding,  or  like  what  falls 
into  a  ditch  and  is  swallowed  up. 

Thirdly :  By  that  belief  damnation  is  attributed 
to  the  Lord,  Who  can  help  concluding  that  not 
man  but  the  Lord  is  to  blame  if  man  is  not  saved 
when  the  Lord  is  able  to  save  every  one  out  of 
pure  mercy  ?  It  may  be  said  that  faith  is  the  means 
of  salvation  ;  but  wh'at  man  is  there  to  whom  that 
faith  cannot  be  given?  For  it  is  nothing  but  a 
thought  that  may  be  imparted,  even  with  confid- 
ence, in  any  state  of  the  spirit  withdrawn  from 
worldly  things.  It  may  also  be  claimed  that  man 
cannot  of  himself  acquire  that  faith  ;  if,  therefore,  it 
is  not  given  and  the  man  is  damned,  must  not  he 
that  is  damned  think  that  the  Lord,  who  had  the 
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power  to  save  and  would  not,  is  to  blame  ?  And 
would  not  this  be  to  call  Him  unmerciful  ?  More- 
over, in  the  glow  of  his  fciith  he  would  say,  "  How 
can  He  see  so  many  damned  in  hell  when  He 
is  able  out  of  pure  mercy  to  save  them  all  in  a  mo- 
ment?" Other  like  things  he  may  say  that  must 
be  called  abominable  accusations  against  the  Divine. 
From  all  this  it  can  now  be  seen  that  a  belief  in 
instantaneous  salvation  out  of  pure  mercy  is  the 
"  fiery  flying  serpent "  in  the  church. 


Excuse  the  addition  of  what  follows  to  fill  out 
the  rest  of  the  sheet. 

Certain  spirits  by  permission  ascended  from  Jiell, 
and  said  to  me,  **  You  have  written  many  things  from 
the  Lord ;   write  something  from  us,  too." 

I  replied,  "  What  shall  I  write  ?" 

They  said,  "  Write  that  every  spirit,  whether  good 
or  evil,  is  in  his  own  delight ;  a  good  spirit  in  the  de- 
light of  his  good,  and  an  evil  spirit  in  the  delight  of 
his  evil." 

I  asked,  "What  is  your  delight?" 

They  said,"  It  is  a  delight  in  committing  adultery, 
stealing,  cheating,  and  lying." 

Again  I  asked,  "  What  sort  of  delights  are  these  ?" 

They  said,  "  To  the  senses  of  others  they  are  like 
the  fetid  smell  from  excrement,  the  putrid  smell  from 
dead  bodies,  and  the  odor  from  stagnant  urine." 

I  said,  "Are  these  things  delightful  to  you  ?" 

They  answered,  "  Most  delightful." 

I  said,  "  Then  you  are  like  the  unclean  beasts  that 
live  in  such  things." 
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They  replied,  **  If  we  are  we  are ;  but  such  things 
are  delicious  to  our  nostrils." 

I  asked,  "  What  more  shall  I  write  from  you  ?" 
They  said,  **  Write  this :  that  everyone  is  permitted 
to  be  in  his  own  delight,  even  that  which  is  most  un- 
clean, as  they  call  it,  provided  he  does  not  infest  good 
spirits  and  angels ;  but  as  we  could  not  do  otherwise 
than  infest  them  we  were  driven  away  and  cast  into 
hell,  where  we  suffer  dreadful  things." 
I  said,  **  Why  did  you  infest  the  good  ?" 
They  replied   that  they  could   not  do  otherwise, 
that  a  sort  of  fury  came  upon  them  when  they  saw 
any  angel  and  felt  the  Divine  sphere  around  him. 
Then  I  said,  **  You  are  even  like  wild  beasts." 
When  they  heard  this  a  fury  came  upon  them  that 
seemed  like  the  fire  of  hatred ;   and  to  prevent  their 
doing  harm  they  were  withdrawn  into  hell. 


Of  delights  perceived  as  odors  and  as  foul  smells 
in  the  spiritual  world  see  above  (n.  303-305). 


INDEX   OF   PRINCIPAL   WORDS   AND   SUBJECTS 


The  small  figures  in  brackets  refer  to  subdivisions  of  paragraphs. 


Aaron,  although  he  made  the  golden  calf  and  commanded  the  worship  of  it, 
could  represent  the  Lord  and  His  salvation  (n.  132). 

Abel  means  love  and  charity  (n.  242).    {See  Cain.) 

Abode.— The  Lord  can  have  an  abode  in  man  or  angel  and  dwell  with  them 
only  in  His  own,  and  not  in  what  is  their  own  {proprium).  for  that  is 
evil  (n.  63). 

ABOMINATE  (TO).— So  far  as  one  shuns  evils  as  diabolical  and  as  obstacles  to  the 
Lord's  entrance  he  is  more  and  more  nearly  ooi^oined  with  the  Lord, 
and  he  the  most  nearly  who  abominates  them  as  so  many  dusky  and 
fiery  devils  (n.  33[3]). 

Abstract.- The  finite  can  comprehend  (the  infinite)  because  there  are  abstract 
ideas  by  means  of  which  the  existence  of  things  can  be  seen,  if  not  the 
nature  of  them  (n.  46). 

Abuse.— It  is  by  the  abuse  of  these  powers  (liberty  and  rationality)  that  man 
can  seem  in  externals  to  be  different  ftom  what  he  is  in  internals  (n.  15). 
Man  has  the  ability  to  misuse  these  faculties,  and  from  freedom  in 
accordance  with  reason  to  confirm  whatever  he  pleases  (n.  286). 

AOOIDSNTAL  and  CASUAL  are  idle  words  (n.  70[il). 

Acknowledge.- Nothing  can  be  acknowledged  except  by  consent  of  the  will 
(n.  S1[2D.  Every  one  acknowledges  God  and  is  conjoined  with  Him  so 
far  as  his  life  is  good  (n.  325(2],  326(61).  All  who  lead  an  evU  life  in- 
teriorly acknowledge  nature  and  human  prudence  alone  (n.  206). 
Those  who  acknowledge  God  and  His  Divine  providence  are  like  the 

angels  of  heaven But  those  who  acknowledge  nature  and  their 

own  prudence  are  like  spirits  of  hell  (n.  206).    He  who  does  not  acknow- 
ledge God  cannot  be  saved  (n.  91(3]). 

Acknowledgment  of  God.— There  can  be  an  acknowledgment  of  the  Lord 
from  wisdom,  and  there  can  be  an  acknowledgment  of  the  Lord  ft>om 
love.  Acknowledgnnent  of  the  Lord  from  wisdom  is  effected  by 
doctrine;  while  acknowledgment  of  the  Lord  firom  love  Is  effected  by  a 
life  in'  accordance  with  doctrine.  This  produces  conjunction,  the 
other,  presence  (n.  91(2]).  The  acknowledgment  of  God  causes  a 'con- 
junction of  God  with  man  and  of  man  with  God,  and  the  denial  of 
God  causes  severance  (n.  326[ri). 

Acting  fcovo.  an  enjoyment  of  love  is  acting  from  freedom,  and  since 
reason  &vors  the  love  this  is  also  acting  in  accordance  with  reason 
(n.  85). 

Actors.— Of  some  who  do  not  believe  in  the  Divine  at  all,  but  play  with 
Divine  things  outwardly  like  actors  (n.  222[2P. 

Adam.— By  Adam  and  his  wife  the  first  men  that  were  created  on  this  earth 
are  not  meant,  but  the  men  of  the  Most  Ancient  Church,  and  their  new 
creation  or  their  regeneration  is  thus  described  (n.  242,  SlSTij,  32^71). 
The  state  of  innocence  in  which  Adam  and  Eve  his  wife  were  (n.  276). 
Hereditary  evil. . .  .is  said  to  be  from  Adam  and  his  wife,  but  this  is  an 
error,  for  every  one  is  bom  Into  it  (torn  his  parents  (n.  277ril.  S28f7l). 
Adam's  condemnation  signifies  the  condemnation  of  the  intellectual 
self  (proprium)  (n.  313[3D.    (See  also  n.  236,  251.  328.) 

Admission  into  Heaven.— No  one  enters  heaven  out  of  mercy  apart  from 
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means,  consequently  mere  admittance  does  not  amoont  to  anything 
(n.  338[6]).    After  death  no  one  is  forbidden  to  ascend  into  heaven;  the 
way  is  shown  him,  opportunity,  is  given  him,  and  he  is  admitted 
-     (n.  338[6]). 

Adult  («ee  Mature  Man).  ^ 

ADULTERATION  OF  GOOD.— -He  that  upholds  evil  loves  does  violence  to  Divine 
goods,  and  this  violence  is  called  adulteration  of  good  (n.  231[3]^. 

Adultery,  its  horrible  nature.    The  love  of  adultery  communicates  with  the 
lowest  hell  (n.  144[3p. 

AFFBCTiON.— Every   affection,  which  in  its  essence  is  a  subordinate   love 

derived  from  the  life's  luve,  as  a  stream  from  its  fountain, has  its 

delights  (n.  19S[iD.  They  are  derivations  from  the  life's  love  of  every 
one  (n.  28(3]).  No  one  can  perceive  or  think  anything  apart  from 
affection,  and  every  one  perceives  and  thinks  according  to  affection 
(n.  28[4],  106).  The  affections  of  a  man's  life's  love  are  known  to  the 
Lord  alone  (n.  197).  By  means  of  His  Divine  providence  the  Lord  leads 
the  affections  of  a  man's  life's  love  (n.  200).  By  means  of  His  Divine 
providence  the  Lord  combines  the  affections  of  the  whole  human  race 
into  one  form,  which  is  the  human  form  (n.  201).  Every  affection  for 
good  and  at  the  same  time  for  truth  is  in  its  form  a  man'(n.  66). 
External  affections  of  thought  manifest  themselves  in  bodily  sensation, 
and  rarely  in  the  thought  of  the  mind.  The  internal  affections  of 
thought  from  which  the  external  affections  have  their  existence,  never 
in  any  way  manifest  themselves  before  man  (n.  199[2]).  Interior  affec- 
tions (join  to  themselves)  mates  called  perceptions,  and  the  exterior 
affections  mates  called  thoughts  (n.  194).  Every  affection  has  its  mate, 
which  is  like  a  spouse,  affection  from  natural  love  h&n  knowledge, 
affection  flrom  spiritual  love  understanding,  and  affection  from  celestial 
love  wisdom  (n.  74[2D.  In  beasts  there  is  a  marriage  of  affection  and 
knowledge,  the  affection  in  them  pertaining  to  natural  good,  and  know- 
ledge to  natural  truth  (n.  74r2]).  With  man  it  is  otherwise.  He  has  not 
only  affection  fVom  natural  love,  but  also  affection  from  spiritual  love, 
and  affection  from  celestial  love  (n.  75[i]).  It  is  an  affection  from  the 
love  of  good  that  makes  heaven  in  man  (n.  63).  The  derivatives  of.  this 
love  (of  evil),  which  are  its  affections,  are  as  many  as  are  the  evils  into 
which  it  has  determined  itself  (n.  33). 

Aptbction  and  Thought.— All  affection  is  in  heat,  and  thought  is  in  light 
(n.  199[i]).  Every  particular  affection  has  its  delight,  and  every  partic- 
ular perception  and  thought  therefrom  has  its  ei^joyment  (n.  195[i]). 
No  affection  is  possible  apart  from  its  thought  nor  any  thought  apart 
from  its  affection  (n.  194,  196).  The  affections  of  heaven  and  the  lusts 
of  hell  are  immediately  opposed  to  each  other  (n.  303).  Affection  cor- 
responds to  sound  and  thought  to  speech  (n.  296[6]).  As  the  sound  of 
the  voice  with  the  spoken  words  spreads  itself  all  about  in  the  air  of  the 
natural  world,  so  affection  and  thought  spreads  itself  into  societies  in 
the  spiritual  world  (n.  296[6]).  Affections  associated  with  perceptions 
constitute  man's  internal,  and  the  enjoyments  of  affections  associated 
with  thoughts  constitute  his  external  (n.  106).  By  means  of  His  Divine 
providence  the  Lord  leads  the  affections  of  a  man's  life's  love,  and 
at  the  same  time  leads  his  thoughts,  from  which  human  prudence 
is  derived  (n.  200).  Affections  and  thoughts  exist  in  substantive 
subjects  (n.  279[6]).  Affections,  which  belong  to  the  will,  are  nothing 
but  changes  and  variations  of  state  of  the  purely  organic  substances  of 
the  mind,  and  thoughts,  which  belong  to  the  understanding,  are 
nothing  but  changes  and  variations  in  the  form  of  these  substances 
(n.  279[ip.  The  organic  forms  of  the  mind  are  the  subjects  of  man's 
affections  and  thoughts  (n.  S19[2]).  Affection  and  the  thought  from  it 
are  not  in  space  and  time  (n.  60r2]). 
Afbioans  (THE)  believe  more  than  others  that  their  dead  are  human  beings  in 
the  other  life  (n.  274[8]). 
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AGS.— All  that  have  lived  well,  when  they  enter  heaven  come  into  an  age  like 
that  of  early  manhood  in  the  world,  and  continue  tn  it  to  eternity,  even 
those  that  had  been  old  and  decrepit  in  the  world.  Women  also, 
although  they  had  been  old  and  wrinkled,  return  into  the  flower  of 
their  age  and  beauty  (n.  3SMI4D. 

A0B8.— The  four  churches— the  Mo;3t  Ancient,  the  Ancient,  the  Hebraic,  and 
that  of  Israel  and  Judah— are  meant  by  the  golden,  the  silver,  the 
brasen,  and  the  iron  ages  mentione  d  by  ancient  writers  (n.  32J[3]). 

AORBBMBMT  is  equivalent  to  doing  the  thing  (n.  lilL2]). 

Allowabls.— Whatever  Is  made  allowable  in  the  thought  comes  from  the  will, 
for  there  is  then  consent  (n.  81).  When  a  man  believes  any  evil  to  be 
allowable  he  continually  does  it  in  his  spirit  (n.  81, 278[iJ).  Man  must 
ex  :;4nlne  himself,  not  his  deeds  alone  but  his  thoughts,  especially  what 
cnls  he  regards  in  his  spirit  as  allowable  (n.  278Lii).  Such  evils  as  a 
man  believes  to  be  allowable,  even  though  he  does  not  do  them,  are 
appropriated  to  him  (n.  81). 

Alphabbt.— In  the  spiritual  world  each  letter  in  its  alphabet  signifies  a  single 
thing,  and  the  several  letters  joined  into  a  single  word  or  making  a 
person's  name  involve  the  entire  state  of  the  thing  (n.  290li]). 

Ambassador  disputing  with  two  priests  about  human  prudence,  whether  it  ia 
from  God  or  from  man  (n.  19712]). 

Ambrica.— Gentilism  exists  in  Asia,  m  the  Indies,  in  Africa  and  America 
(n.  33OI7D. 

Ammonites  (thb).— Each  nation  with  which  the  children  of  Israel  waged  war 
signified  some  particular  kind  of  evil  (n.  251[3]). 

AMORiTBs  (THB)  (as  above,  n.  25II3]). 

Anabaptists  named  amongst  heresies  (n.  2S9,  S8). 

Am ALTTiCALLT.— Whence  man's  power  to  think  analytically  (n.  817). 

ANATOMICAL  DBTAILS  (u.  164, 165, 174,  180,  181, 199,  279,  296,  319,  336). 

Ancibnt  Ch(7BGU  (thb),  is  depicted  (in  the  Word)  by  Noah  and  his  three  sons 
and  by  their  posterity  (n.  328[2]). 

Anoels.— Love  and  wisdom  constitute  the  life  of  angels  (n.  28[iD.  Angels 
contbss  that  they  live  from  the  Lord  (n.  28ri],  15©.  Angels  and  spirits 
are  affections  that  belong  to  love,  and  thoughts  ftx>m  affection  (n.  50[il, 
300,  301).  All  angels  turn  their  faces  to  the  Lord  (n.  29r2D.  Angels  do 
not  from  themselves  turn  their  faces  to  the  Lord,  but  the  Lord  turns 
them  to  Himself  (n.  29[2P.  To  their  sischt  the  Lord  is  above  in  the  sun 
there  (n.  31).  The  angels  of  the  third  heaven  perceive  the  influx  of 
Divine  love  and  Divine  wisdom  from  the  Lord  (n.  158).  Sometimes  the 
Lord  so  fills  an  angel  with  His  Divine  that  the  angel  does  not  know  that 
he  is  not  the  Lord  (n.  96[6]).  No  one  becomes  an  angel,  that  is,  comes 
into  heaven,  unless  he  carries  with  him  from  the  world  what  is  angelic 
(n.  60). 

ANSWERS  by  iNPLirx,  what  results  from  it  (n.  SZirsl). 

ANTIPATHY.— Aversion  and  separation  between  heaven  and  hell  (n.  308). 

ANTIPODES.- Heaven  and  hell  are  diametrically  opposite,  as  antipodes  (n.  300). 

Aorta  (n.  296[i4l). 

APPEAR  (TO).— Whatever  one  does  from  freedom,  whether  it  be  of  reason  or 
not,  provided  it  is  in  accordance  with  his  reason,  appears  to  him  to  be 
his  (n.  76[^61,  73r2]).  Sometimes,  when  in  deep  meditation,  a  man 
appears  in  his  society  in  the  spiritual  world  (n.  296[6T).  The  Lord 
appears  to  angels  at  a  distance  like  a  sun ;  the  reason  (n.  162). 

Appearanoes.— Every  appearance  confirmed  as  a  truth  is  converted  Into  a 
fallacy  (n.  220f6],  310).  When  a  man  confirms  appearances  it  is  the  same 
as  asserting  that  the  clothes  are  the  man  (n.  220f6D.  They  who  confirm 
themselves  in  appearances  become  natural  (n.  187r2D.  Every  man  is 
permitted  to  speak  from  appearance,  nor  can  he  do  otherwise  (n.  166r2'I). 
Ana:elfl  of  the  higher  heavens  while  they  speak  from  appearance  think 
from  the  truth  (n.  162r2D.  To  the  angels  ther«>  is  an  appearance  of 
space  and  time  in  accord  with  their  states  of  afiiections  and  thoughts 
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therefrom  (n.  50[iD.  In  the  spiritnal  world  the  spaces  are  merely  appear- 
ances (n.  29[iD.  Why  man  is  kept  fully  lo  the  appearance  that  he 
thinks,  wills,  speaks,  and  acts  ftt)m  himself  (n.  324[iJ)-  Appearances 
and  fallacies  (n.  213). 

Appbopriatb  (TO).— The  Divine  providence  appropriates  neither  evil  nor  good 
to  any  one,  bat  man's  own  prudence  appropriates  both  (n.  30B).  What- 
ever a  man  thinks,  says,  and  does  fh>m  his  will,  whether  good  or  evil,  is 
appropriated  to  him  and  remains  (n.  226).  Whatever  a  man  does  from 
flreedom  in  accordance  with  his  thought  is  appropriated  to  him  as  his, 
and  remains  (n.  78).  Nothing  that  a  man  merely  thinks,  nor  even  that 
which  he  thinks  to  will,  is  appropriated  to  him,  unless  at  the  same  time 
he  so  fetr  wills  it  as  to  do  it  if  opportunity  offers  (n.  80).  Such  evils  as  a 
man  believes  to  be  allowable,  even  though  he  does  not  do  them,  are 
appropriated  to  him  (n.  81).  Nothing  that  a  man  has  appropriated  to 
himself  can  be  eradicated ;  for  it  has  come  to  be  of  his  love  and  at  the 
same  time  of  his  reason,  and  consequently  of  his  life  (n.  79[i]).  If  man 
believed,  as  is  the  truth,  that  all  good  and  truth  are  flrom  the  Lord  and 
.  all  evil  and  fltlslty  from  hell,  he  would  not  appropriate  good  to  himself 
and  make  it  meritorious,  nor  appropriate  evil  to  himself  and  make 
himself  guilty  of  it  (n.  320[ip.  Goods  are  appropriated  to  man  only  in 
the  sense  that  they  are  always  the  Lord's  in  man  (n.  79f3P. 

AppROPRIAtiok  of  good  and  evil  (n.  78-81,  320,  321).  All  things  that  a  man 
thinks,  says,  and  does  from  the  will  are  appropriated  to  him  and  remain 
.  (u.  227[3l). 

Arabia  was  one  of  the  countries  where  the  Ancient  Church  existed  and  in 
which  the  Ancient  Word  was  known  (n.  32B[2l). 

Aboaka.— The  arcana  of  heaven  are  innumerable,  with  scarcely  one  of  which 
man  is  acquainted  (n.  254{ip.  Man  possesses  the  ability  to  understand 
the  secrets  of  wisdom  like  the  angels  themselves  (n.  223).  Devils  and 
satans  understand  the  arcana  of  wisdom  as  well  as  the  angels,  but  only 
while  they  heard  them  from  others  (n.  99).  Arcana  of  angelic  wisdom 
cannot  be  comprehended  by  man  unless  his  spiritual  mind  has  been 
opened  (n.  164).  Angelic  arcana  (n.  4,  124,  125,  163,  164,  254).  The 
arcanum  of  arcana  of  angelic  wisdom  (n.  172(6p. 

Aboukbntb.— Ordinary  arguments  against  the  I|Lyine  providence  (n.  236-239); 
reftited  (n.  241-274).  ^ 

Abiahism,  Its  origrin  (n.  262).  It  reigns  in  the  hearts  of  more  people  than  is 
imagined  (n.  262). 

Arians,  their  final  condition  in  the  other  life  (n.  231[6];  see  cUm  n.  257r4]). 

Ark  (thb),  because  of  its  containing  the  decalogue,  was  the  holiest  thing  of  the 
(Israelitish)  church  (n.  326[i2T). 

Arrahokmbmt  (Thr),  of  affections  in  heaven  and  of  lusts  in  hell  is  wonderful, 
and  is  known  to  the  Lord  alone  (n.  302). 

Arrogate.— To  declare  that  one  can  open  and  close  heaven,  remit  and  retain 
sins,  and  therefore  save  and  condemn  men  is  to  arrogate  to  one's  self 
Divine  power  (n.  257[i]). 

Artbrirs  (n.  996ri4l). 

As  IF  BT  HTM8BLF  (U.  164[5D. 

As  IF  FROM  HIMSELF  (n.  78,  88[3],  90.  92[al,  96,  96r3],  210,  S21X 
As  IF  IN  HIMSELF  (n.  64). 
AS  IF  OF  HIMSELF  (n.  102). 

ASSYRIA  signifies  the  profanation  of  what  is  holy  (n.  25ir3D.    Asssrria  was  one  of 

the  countries  where  the  Ancient  Church  existed,  and  in  which  the 

Ancient  Word  was  known  (n.  328). 
Atbavasiaw  Creed  (n.  27, 2Q2[2],  298r4l,  262,  S38[8D. 
AiHANASius  himself  could  not  think  otherwise  than  that  three  persons  are 

three  Gk>d8  when  each  person  by  Himself  is  Ood  (n.  2e2[iD.    The  Faith 

that  takes  its  name  flrom  Athanasius  (n.  127). 
Athbists.— Those  who  attribute  all  things  to  nature  and  nothing  to  the  Divine, 

and  who  have  made  this  to  be  their  belief  by  reasonings  ftt>m  things 
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Tisible,  are  atheists  (n.  WTil).  Those  who  oonflrm  In  tfaemselTes  the 
appearance  apart  flrom  the  truth  become  worshipers  of  nature  and 
thus  atheists  (n.  15l(ap.  Atheists  who  have  become  devils  and  satans 
can  understand  the  arcana  of  wisdom  as  well  as  angels,  but  only  while 
they  hear  them  flrom  others  (n.  99). 

Atmospbxrb.— The  delight  of  tlie  affectiouB  of  their  life's  love  enoompaases 
every  one  as  his  atmosphere  (n.  19Q. 

Avarice  is  the  root  of  evils  (n.  2aO[ii].) 

Babbl,      )  mentioned  in  many  places  in  the  Word,  means  the  pro&nation  of 

Babylon,  \  good  in  such  as  attribute  to  themselves  what  is  Divine  (n.  23I(5D. 
Those  who  claim  for  themselves  Divine  power  and  who  wish  to  be 
worshiped  as  gods,  declare  that  they  can  open  and  cldse  heaven,  remit 
and  retain  sins,  and  therefore  save  and  condemn  men,  are  described  in 
the  ApocaXvpse  and  the  prophets  by  "  Babylon  "  (n.  257).  Not  long  after 
the  establishment  of  the  church  it  was  turned  int4>  a  Babylon,  and  after- 
wards into  a  Philistia;  and  while  Babylon  acknowledges  the  Word  it 
nevertheless  despises  it,  claiming  that  they  are  inspired  by  the  Hoty 
Spirit  in  their  supreme  judgment  just  as  much  as  the  prophets  were 
(n.  264121). 

Back.— To  see  the  Divine  providence  in  the  back  and  not  in  the  face  is  to  see  it 
after  it  occurs  and  not  before  (n.  187[iD. 

Baptism.— Baptizing  saves  none  except  those  that  are  also  spiritually  washed, 
tiiat  is,  regenerated ;  for  baptism  is  for  a  sign  and  a  memorial  of  this 
(n.  330[5D.    (<See  To  Rkoeneratb). 

Basement.— Xiiose  who  are  in  their  prudence  own  are  like  those  who  live  fn 
the  basement  of  a  house,  and  through  their  windows -see  only  what  is 
below  the  level  of  the  ground  (n.  311[3l). 

Basilisk  (n.  29612]). 

Bats  see  light  as  darkness  and  darkness  as  light  (n.  318[3D. 

Beasts.— Difference  between  their  faculties  and  those  of  men  (n.  74,  96). 
Natural  affection,  which  in  itself  is  desire,  with  its  mate  knowledge,  la 
alone  what  leads  and  moves  beasts  to  do  what  they  do  (n.  96(4l).  How 
man  is  differentiated  from  the  beasts  (n.  16).  From  the  abuse  of  ration- 
ality and  liberty  #en  become  worse  than  beasts  (n.  75l2p.  He  who 
believes  that  everything  that  he  thinks  and  does  is  fh>m  himself  is  not 
unlike  a  beast  (n.  32ir2p.  Such  a  man  knows  no  difference  between  a 
man  and  a  beast  except  that  a  man  talks  and  a  beast  makes  sounds, 
and  he  believes  that  both  die  in  the  same  manner  (n.  32112]).  Difference 
between  a  beast  and  a  man  who  has  become  a  l)east  (n.  276)  In  beasts 
there  is  only  one  degree  of  life,  which  is  like  the  lowest  degree  in  man 
(n.  324{iD. 

Beatitudes. —The  happinesses  of  heaven  cannot  be  described  in  words,  though 
in  heaven  they  are  perceptible  to  the  feeling  (n.  39). 

Beautiful.— The  true  in  the  sight  of  the  eye  is  that  which  is  called  beautiful 
(n.  312[iD. 

Belief.— In  the  spiritual  world  it  Is  not  asked  what  yonr  belief  or  what  your 
doctrine  has  been,  but  what  yonr  life  has  been  (n.  lOlfsD. 

Bird,  its  instincts  (n.  317).  Birds  of  night  see  light  as  darkness  and  darkness  as 
light  (n.  318[3l). 

Blame.— If  man  knows  an  evil  and  does  not  shun  it  the  blame  is  imputed  to 
him,  and  he  becomes  gruilty  of  that  evil  (n.  294{4]). .  If  everything  that  a 
man  thinks  flows  into  him  tcoux  others  the  blame  would  seem  to  rest  on 
those  flrom  whom  it  comes;  and  yet  the  blame  itself  rests  on  him  who 
receives,  for  he  receives  it  as  his  (n.  294[2]).  Man  himself  is  to  blame  if 
he  is  not  saved  (n.  327). 

Blessings.- When  honors  and  possessions  are  blessings  and  whm  cnrses 
(n.  2171 1- 6]). 

Blindness.- Why  those  who  are  in  a  state  of  blindness  of  the  understanding 
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cannot  be  reformed  (n.  144).     Blindness  from  a  •misonderstanding  of 
Bom.  iii.  28  (n.  118). 

Blood  signifies  Divine  tnitb  (n.  23ir9D.  "  Bloods,"  in  the  Word,  signiQr  the 
▼iolenee  called  the  falsification  of  truth,  and  that  called  the  adulteration 
of  good  (n.  231[3r. 

Boot  (The).— At  first  man  puts  on  the  grosser  things  of  nature;  these  constitute 
his  body ;  but  by  death  he  puts  these  off  and  retains  the  purer  things  of 
nature  which  are  nearest  to  spiritual  things  (n.  220[2]).  When  the  body 
is  sick  the  mind  is  also  sick  (n.  142[iD.  In  the  whole  body  and  in  every 
part  there  are  both  externals  and  internals;  the  externals  are  called 
&ins,  membranes  and  sheaths ;  the  internals  are  forms  variously  com- 
posed and  interwoven  of  nerve  fibers  and  blood  vessels  (n.  180(3]).  The 
body  is  obedience  (n.  124[2]). 

BOUBS  (THE).— The  Divine  Man  (that  is,  heaven)  is  a  man  in  complete  form,  not 
'  only  in  respect  to  external  members  and  organs,  but  also  in  respect  to 
internal  members  and  organs,  which  are  many,  and  even  with  respect 
to  the  skins,  membranes,  cartilages,  and  bones  (n.  254(3]).  It  has  been 
provided  by  the  Lord  that  those  who  could  not  be  reached  by  the  Gospel, 
but  only  by  a  religion,  should  also  be  able  to  have  a  place  in  that  Divine 
Man,  that  is,  heaven,  constituting  those  parts  that  are  called  skins, 
membranes,  cartilages  and  bones  (n.  254[3l). 

Born  (to  be).— Why  man  is  born  into  the  outmost  of  life  which  is  called  the 
corporeal -sensual,  and  consequently  into  the  thick  darkness  of  ignor. 
ance  (n.  276[i]).  Into  the  external  of  life  every  infant  is  born,  and 
consequently  is  loveable ;  but  as  the  child  grows  to  boyhood  or  to  youth 
be  passes  from  that  external  to  what  is  interior,  and  finally  to  the  ruling 
love  of  his  fietther  (n.  277a[4]).  Man,  by  inheritance  from  his  parents,  is 
bom  into  the  love  of  self  and  love  of  the  world,  and  from  these  as  fount- 
ains, into  evils  of  every  kind  (n.  83[i]).  If  man  were  bom  into  the  love  into 
which  he  was  created  he  would  not  be  in  any  evil,  nor  would  he  even 
know  what  evil  is  (n.  275).  No  one  can  come  into  the  kingdom  of  Got* 
unless  he  has  been  bom  again  (n.  83).  From  being  natural  to  becomt 
spiritual  is  to  be  born  again  (n.  83, 126). 

BOUH  DART.— Man  can  pass  from  the  natural  to  the  spiritual  only  through  a 
boundary,  such  it  boundary  as  may  be  likened  to  a  door  that  must  be 
first  unfastened  and  opened  (n.  71).  ' 

Brain  (the).— Composed  of  innumerable  substances  and  fibres  (n.  279i;6]).  The 
brain  refines  the  blood  and  vivUles  it  anew  (n.  S36). 

Branches.— The  life's  love  Is  the  tree,  the  branches  with  its  leaves  are  affections 
for  good  and  trath  with  their  perceptions,  and  the  (hiits  are  'the  ei^oy- 
ments  of  affections  with  their  thoughts  (n.  107). 

Bride.— Why  heaven  and  the  church  are  called  "  the  Bride  "  in  the  Word  (n.  8). 

Bridegroom.— Why  the  Lord  is  called  in  the  Word  "  the  Bridegroom  "  (n.  8). 

Business  is  a  good  wlien  that  is  the  final  love,  and  money  is  a  mediate  and 
subservient  love,  provided  the  business  man  shuns  and  turns  away  froip 
flraudsand  evil  devices  as  sins  (n.  220[ii]).  There  are  business  trans- 
actions and  consequent  possessions  in  heaven,  since  there  are  societies 
and  communities  there  (n.  217[4]). 


Cain  signifies  wisdom  and  faifh ;  strictly,  wisdom  separated  from  love,  or  &ith 
separated  from  charity.  '*Cain  who  slew  Abel"  is  this  separated  fa.th 
which  rejects  love  and  charity  and  even  annihilates  them  (n.  242ri]). 
What  IS  meant  by  the  cursing  and  the  marking  of  Cain  (n.  242(2] ;  see 
alto  236).    (See  Abel.) 

Calf  of  oold.— Why  its  worship  was  permitted  in  the  wilderness  (n.  243). 

Calvin  (q.  flO|4D. 

Canaan.— By  "  the  Land  of  Canaan  "  is  meant  the  Lord's  church  (n.  132, 260). 

Cancer.— If  evils  were  prevented  they  would  remam  shut  in  and,  like  cancers, 
would  spread  and  consume  all  that  is  vital  in  man  (n.  95UiD. 


540  THE  'DIVINE  VROyiDENCB 

Capaoitiks.— The  orli^in  of  erll  is  from  the  abase  or  the  capacities  peculiar  to 
man  that  are  called  rationality  and  liberty.  These  two  capacities  are  in 
the  evil  as  well  as  in  the  gooA  (n.  16).    {See  Pacultt.) 

Captititt  (ths)  of  the  people  of  Judi^  in  Babylonia  represents  the  devastation 
of  the  church  (n.  246). 

Carotid  Artkribs  (n.  296(14]). 

Cart  (thb  hrw)  upon  which  the  ark  was  returned  by  the  Philistines  signified 
new  but  natural  doctrines  (n.  326[i2D. 

Cartilaobs  (thr).— All  the  members  and  organs  of  the  Grand  Man  are  spiritnal, 
not  material ;  and  it  has  been  provided  by  the  Lord  that  those  who  could 
not  be  reached  by  the  Gospel  but  only  by  a  religion  should  also  be  able 
to  have  a  place  in  the  Divine  Man,  that  is,  heaven,  constituting  those 
partrtbat  are  called  skins,  membranes,  cartilages  and  bones  (n.  264(3^ 
326). 

Catrchism  )  is  at  the  present  day  but  like  a  little  sealed  book  or  writing  opened 

Drcalooub  S    only  in  the  hands  of  children  and  youth  (n.  329(21). 

Catholicism  (Romait),  its  dominion  (n.  215f5i).  Why  such  things  have  been 
permitted  (n.  267[3P-  To  prevent  the  proftfning  the  Most  Holy  Sup^r 
they  were  permitted  under  the  Divine  providence  to  divide  it^  and  to 
give  the  bread  only  to  the  people;  aJso,  to  make  it  corporeal  and 
material,  and  to  adopt  this  as  Uie  primary  principle  of  relig:ion 
(n.  257[6]). 

Catholics  (Roman).— Many  suffer  themselves  to  be  compelled  in  respect  to 
religion;  but  this  takes  place  with  those  in  whose  worship  there  ia 
nothmg  internal,  but  all  is  external  (n.  136(4]). 

Causr.— Whatever  is  done  from  any  cause  Is  done  from  the  Divine  providence 
according  to  some  law  of  it  (n.  246).  A  thing  cannot  exist  and  operate 
without  a  cause  (n.  212[i]).  The  causes  of  permission  are  the  laws  o( 
Divine  providence  (n.  249(3}).  ^  you  withdraw  the  cause  from  the  effect 
the  effect  would  perish  (n.  S[23).  The  cause  is  called  the  mediate  end 
(n.  IO6C2}).  The  Lord  is  not  the  cause  of  a  man's  thinking  evil  and 
falsity  (n.  292[i]). 

Orntrr.— Evils  transferred  from  the  centre  to  the  circumference  Co.  79[i]). 
That  which  is  at  the  centre  flows  out  even  to  the  circumference  (n.  86). 
In  the  wicked,  evil  with  falsities  are,  as  it  were.  In  the  centre,  while 
goods  with  truths  are  in  the  circumferences:  but  in  the  good,  goods  with 
truths  are  in  the  centre  and  evils  with  falsities  are  in  the  circum- 
ferences (n.  86).  Thus  in  the  evil  the  goods  in  the  circumferences  are 
defiled  by  the  evils  at  the  centre;  while  in  the  good,  the  evils  in  the  cir- 
cumferences  are  moderated  by  the  goods  «t  the  centre  (n.  86).  What- 
ever is  at  the  centre  is  directly  under  view,  and  is  seen  and  perceived 
(n.  283). 

Chaldra  signifies  thepro&nation  of  truth  in  those  who  attribute  to  themselves 
what  is  Divine  (n.  231  [5J).  Also  the  profiination  of  what  is  holy  (n.  25II3]). 
Chaldea  was  one  of  the  countries  in  which  the  Ancient  Church  existed, 
and  where  the  Ancient  Word  was  known  (n.  328). 

CHARGRa.— Goods  and  truths  are  changes  and  variations  of  state  in  the  forms 
of  the  mind  (n.  195[3]).  Affections  are  changes  and  variations  of  state 
of  the  purely  organic  substances  of  the  mind,  and  thoughts  are  changes 
and  Tuiations  in  the  form  of  these  substances.  Memory  is  the  state  of 
those  changes  that  remain  permanent  (n.  279[i,9]).  All  changes  and 
variations  of  state  In  organic  substances  are  such  that  having  once 
become  habitual  they  are  permanent  (n.  279[9]).  Changes  and  variations 
are  infinitely  more  perfect  in  the  organic  structures  of  the  mind  than  in 
those  of  the  body  (n.  279[9]).  Of  the  nature  and  quality  of  these  changes 
to.  319[3]). 

Chariot  in  the  Word  dgnifies  doctrine  from  spiritual  truths  (n*  S26[i2]). 

Childrrn.— In  the  spiritual  world  all  children  are  led  by  the  Lord  into  angelic 
wisdom,  and  through  that  into  heavenly  love  by  means  of  things 
enjoyable  and  pleaa^  (a  I36[6])    {Su  Infarct.) 
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Christ.— No  one  can  even  mention  the  Lord  or  His  names,  "Jeens^^and 
'*  Ghjrist,*'  except  from  Him  (n.  83[2]). 

CHRisnANS  do  not  comprehend  that  God,  the  Creator  of  the  universe,  came 
Into  the  world  and  assumed  the  Human ;  and  in  their  thought  they 
separate  His  Divine  from  His  Human  (n.  255[4]).  Those  who  deny  the 
holiness  of  the  Word  are  not  regarded  as  Christians  (n.  236[3]). 

Christian  Rbligiok  (thb).— Why  it  is  accepted  only  in  the  smaller  division  ot 
the  habitable  globe  called  Europe,  and  is  there  divided  (n.  256).  Why  in 
many  kingdoms  where  the  Christian  religion  is  accepted  there  are  some 
who  claim  for  themselves  Divine  power,  and  wish  to  be  worshiped  as 
ffods,  and  invoke  the  dead  (n.  257).  Why  among  those  who  profess  the 
Christian  religion  there  are  some  who  place  salvation  m  certain  phrases 
which  they  must  think  and  talk  about,  making  no  account  of  the  good 
works  they  must  do  (n.  258).  Why  hitherto  men  have  not  known  that  to 
shun  evils  as  sins  is  the  Christian  religion  itself  (n.  265). 

Christiak  World.— While  the  whole  Christian  world  worships  one  Ood  under 
three  persons,  which  Is  to  wonthip  three  Oods,  not  knowing  hitherto 
that  Ood  is  one  in  person  and  essence,  in  whom  is  a  trinity,  and  that  the 
I«ord  is  that  Ood  (n.  262).  Why  there  have  been  and  still  are  so  many 
heresies  m  the  Christian  world  (n.  299).    (See  Heresies.  ) 

Church.— There  are  most  general  principles  of  the  church  which  enter  into  all 
religions  and  constitute  that  communion;  these  are  the  acknowledg- 
ment of  Ood  and  good  of  life  (n.  3S2Si2]).  The  Lord's  church  is  not  in 
the  Christian  world  only,  but  is  spread  and  dispersed  throughout  the 
world,  and  thus  exists  with  such  as  are  ignorant  of  tiie  Lord  and  do  not 
have  the  Word  (n.  325Ci]).  On  this  earth  there  have  been  churches  from 
the  most  ancient  times.  These  are  described  in  the  Word;  first,  the 
Most  Ancient  Church;  second,  the  Ancient  Church;  third,  the  Hebraic 
Church,  t^om  which  sprang  the  Church  of  Israel  and  Judah  (n.  328>  The 
churches  previous  to  that  of  Israel  and  Judah  are  described  only  by  the 
names  of  nations  and  persons  and  by  a  few  things  respecting  them  (n. 
S28[i]).  The  Christian  church  followed  the  Jewish  (n.  S28).  The  churcliee 
before  the  coming  of  the  Lord  were  all  representative  churches  (n.  255). 
The  Christian  Church  after  its  rise  degenerated  into  a  Babylon  which 
transferred  to  itself  the  Lord's  Divine  power;  but  lest  it  be  called 
Divine  power,  and  not  human  power,  they  made  the  Lord^»  Human  like 
the  human  of  another  man  (n.  262t8!).  From  the  earliest  times,  when  a 
former  church  has  been  devastated  a  new  church  has  taken  its  place 
(n.  328Cio])-  It  is  foretold  in  the  ApocaZypse  that  the  Christian  Church 
will  be  followed  by  a  new  church  which  is  there  meant  by  "the  New 
Jerusalem  coming  down  out  of  heaven  "  (n.  328{_ioi). 

Chtlb.— Man  borne  through  infinite  turnings,  much  as  the  chyle  is  carried  to 
its  destination  (n.  164[6]), 

Cibclb.— A  circle  of  love  to  thoughts  and  from  thoughts  to  love  flrom  love,  is  in 
all  things  of  the  human  mind.  This  circle  may  be  called  the  circle  of 
life  (n.  29C31). 

Civil.— The  civil  and  moral  man  can  also  become  spiritual,  for  the  civil  and 
moral  is  a  receptacle  of  the  spiritual.  He  Is  called  a  civil  man  who 
knows  the  laws  of  the  kingdom  wherein  he  is  a  citizen  and  lives  accord- 
ing to  them  (n.  ^!2[i]).    {See  Moral.) 

CLBA5SINO.— All  Cleansing  from  evils  is  from  the  Lord  (n.  151[2]).  So  long  as 
man  from  himself  holds  the  outmosts  closed  there  can  be  no  cleansing, 
but  only  such  operation  by  the  Lord  in  man's  Interior  as  the  Lord 
carries  on  in  hell  (n.  119).  Amoncr  the  Jews  washing  represented  cleans- 
■  ing  from  evils.  Washing  the  head  and  the  hands  m<  ans  to  cleanse  the 
internal  man,  and  washing  the  feet  signifies  the  cleansing  of  the  natural 
or  external  man  (n.  161[2]).  How  a  man  is  cleansed  from  evil  (n.  121X 
(See  Purification.) 

Coats  of  skins  (the),  in  which  Adam  and  Eve  were  clothed,  signify  the 
appearances  of  truth,  which  were  all  they  had  (n.  SlSCs}). 
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statue  (n.  178,  321).  San  (n.  35, 160, 162).  Sur&ce  (n.  217L6]).  Swan  (n. 
a92t2]>.  Ttilent  (n.  2iO[2]).  Tide  (favoring)  (n.  186).  Tree  (n.  8C2],  107, 
160).  Tools  (n.  96[3]).  Turtle  dove  (n.  296[2],  388[7]).  Ulcers  (n.  113, 
281).  Urine  (n.  165[7]).  Viper  (n.  292[23.  296).  Virgin  (n.  130[2]).  Wall 
(cracked)  (n.  318).  Water  (n.  196[2]).  Water  firom  an  impure  fountain 
(n.  84[6]).  Water  (stagnant)  (n.  117[i]).  Wave  (n.  195>  200).  Wheel  (n. 
279[i]).  Windows  (n.  207).  Wine  (n.  284).  Wound  (n.  278[5]).  Youth  (n. 
ia0[2]). 

Co]fPBi<.--The  external  cannot  compel  the  internal,  but  the  internal  can 
compel  the  external.  The  internal  is  so  averse  to  compulsion  by  the 
external  that  it  turns  itself  away  (n.  136[i],  129[i]).  Being  compelled  is 
not  from  fireedom  in  accordance  with  reason,  and  not  Arom  oneself,  but 
is  firom  what  is  not  freedom,  and  from  another  (n.  129[i]).  The  Lord  in 
no  wise  compels  any  one  (n.  43).  It  is  impossible  to  compel  any  one  to 
think  ^hat  he  is  not  willing  to  think  and  to  will  what  his  thought  for- 
bids him  to  will,  or  to  love  what  he  does  not  love  (n.  129[i]).  One  can 
no  more  be  compelled  to  believe  than  to  think  that  a  thing  is  so  when 
he  thinks  it  is  not  so;  and  one  can  no  more  be  Compelled  to  love  than  to 
will  what  he  does  not  will  (n.  136[2]).  There  is  an  internal  that  man  ha« 
in  common  with  beasts,  and  this  can  be  compelled  (n.  136[2]).  To  be 
compelled  by  love  and  a  fear  of  losing  it  is  to  compel  oneself  (n.  136[9]). 
It  is  not  contrary  to  rationality  and  liberty  to  compel  oneself  (n.  129^], 
I36[9],  147,  148,  145[3]).  Man's  spirit  has  full  liberty  by  influx  from  the 
spiritual  world,  which  does  not  compel  (n.  129[i]).  A  compelled  internal 
and  a  flree  internal  are  possible  (n.  136[9]).  What  compelled  worship  is, 
and  what  worship  not  compelled  is  (n.  137).  To  compel  men  to  Divine 
worship  by  threats  and  punishments  is  pernicious  (n.  136C4]).  Compelled 
worship  shuts  in  evils  (n.  136[4]). 

COKOUBINB  in  the  Word  signifies  a  religion.  The  three  hundred  concubines  of 
Solomon  represent  various  religions  in  the  world  (n.  246). 

Ck>VCnPISOBNGBB  (««€  LUSTS). 

CONrBBSiOM  is  a'  primary  thing  on  man's  part  of  the  Christian  religion  (n. 
278b[i]).  Of  those  who  confess  themselves  guilty  of  all  sins  and  do  not 
search  out  any  sin  in  themselves  (n.  278ft[i3).  Confession  of  all  sin  is 
unconsciousness  of  all  and  at  length  blindness.  It  is  like  a  universal 
apart  from  any  particular,  which  is  nothing  (n.  278&[i]). 

GoKFlRM.— Every  thing  that  a  man  has  adopted  by  persuasion  and  confirmation 
remains  in  him  as  his  own  (n.  317).  There  is  nothing  that  cannot  be 
confirmed,  and  falsity  is  confirmed  more  readily  than  the  truth  (n. 
318[2}).  Every  falsity  and  every  evil  can  be  so  confirmed  as  to  make  the 
falsity  appear  like  truth,  and  every  evil  like  good  (n.  318[3],  286{;i]). 
When  falsity  has  been  confirmed  truth  is  not  seen ;  but  from  con- 
firmed truth  falsity  is  seen  (n.  318[6]).  Ability  to  confirm  whatever  one 
pleases  is  not  intelligence,  but  only  ingenuity,  which  may  exist  in  the 
worst  of  men  (n.  318).  Everything  confirmed  by  both  the  will  and  the 
understanding  remains  to  eternity;  but  not  what  has  been  confirmed 
by  the  understanding  only  (n.  319[9]).  He  that  upholds  evil  loves  does 
violence  to  Divine  goods,  and  he  that  upholds  false  principles  does  vio- 
lence to  Divine  truths  (n.  231[3]).  The  confirmation  of  falfilty  Is  a  denial 
of  truth,  and  the  confirmation  of  evil  Is  a  rejection  of  good  (n.  231[3]). 
There  is  a  confirmation  that  Is  Intellectual  and  not  at  the  same  time 
voluntary,  but  all  voluntary  confirmation  Is  also  Intellectual  (n.  318(9]). 
The  cokiflrmation  of  evil  that  is  both  voluntary  and  intellectual  causes 
man  to  believe  that  his  own  prudence  Is  everything  and  the  Divine 
providence  nothing;  but  this  is  not  true  of  Intellectual  confirmation 
alone  (n.  318[ioj).  There  are  some  who  are  very  skilfrd  in  confirming, 
and  although  ignorant  of  any  truth  are  able  to  confirm  both  truth  and 
lUslty  (n.  318[8]). 

CoiTFLiOT. )  ^During  man's  reformation  good  and  evil  meet,  and  then  conflict 

Combat     3    and  combat  arise ;  this  If  severe  Is  called  temptation  (n.  284). 
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OOHJOIH  (TO).— How  a  man  can  be  more  nearly  ooiUoined  with  the  Lord  (A. 
SS[i]).  Everyone  acknowledges  Ood  and  ia  coi^oined  with  Him  aocord- 
ing  to  the  good  of  liis  life  (n.  826[7]).  The  coi^unction  of  tfie  Lord  with 
a  man  or  a  spirit  or  an  angel  is  such  that  every  thing  that  has  relation 
to  the  Divine  is  not  fh>m  them,  but  from  the  Lord  (n.  0a[a}).  Lpve  la 
ooojonction  itself  (n.  S4[i]).  The  more  nearly  a  man  is  coi^oined  with 
the  Lord  the  wiser  lie  t>ecomes  (n.  34(1 1):  and  the  liappler  (n.  41);  and 
the  more  distinctly  does  he  appear  to  nimself  to  be  liis  own,  and  the 
more  clearly  does  he  recogniae  that  he  is  the  Lord's  (n.  42).  The  Lord 
coi^oins  man  with  Himself  by  means  of  appearances  (n.  2i9[5]);  and  by 
means  of  correspondences  (n.  219[6]).  Through  His  Divine  providence 
the  Lord  coi^olns  Himself  with  natural  things  by  means  of  spiritaal 
things,  and  with  temporal  things  by  means  of  eternal  things  aceordiner 
to  uses  (n.  220[4]).  The  Lord  coi^oins  Himself  with  uses  by  means  of 
correspondences,  and  thus  by  means  of  appearances  in  aoeorduiee  with 
the  confirmations  of  these  by  man  (n.  220[6]).  The  understanding  does 
not  conjoin  itself  with  the  will,  or  the  thought  of  the.  understanding  with 
the  affection  of  the  will,  but  the  will  with  its  affection  coi^oins  itself 
with  the  understanding  and  Its  thought  (n.  80).    {See  Conduction.) 

CoNJUGiAL  LovB  IS  the  spiritual  heavenly  love  Itselt  an  Image  of  love  of  the 
Lord  and  of  the  church,  and  derived  from  that  love  (n.  14tf  a]).  Love 
truly  coi^ugial  communicates  with  the  inmost  heaven  (n.  li^Gd): 

€k>NJDNCTiON  with  the  Lord  Is  according  to  the  reception  of  love  and  wisdom 
from  Him  (n.  162[i]).  Goojunction  with  the  Lord  and  regeneration  are 
the  same  (n.  92[i]).  The  conjunction  is  more  and  more  near  or  more  and 
more  remote  (n.  28Ci],  32[3]).  So  far  as  one  shuns  evils  as  diabolical  and  as 
obstacles  to  the  Lord's  entrance,  he  ia  more  and  more  nearly  coq)oined 
with  the  Lord  (n.  33[3]).  The  end  of  the  Lord's  Divine  providence  is  the 
conjunction  of  the  human  race  with  Himself  (n.  45).  The  more  nearly 
any  one  is  coi\ioined  with  the  Lord  the  more  distinctly  does  he  appear 
to  himself  to  be  his  own,  and  the  more  clearly  does  he  recogniz«L  that 
he  is  the  Lord's  (n.  168).  Conjunction  of  the  Lord  with  man  and  the 
reciprocal  conjunction  of  man  with  the  Lord  are  effected  by  means  of 
the  two  faculties,  rationality  and  liberty  (n.  92[iJ);  and  by  loving  the 
neighbor  as  oneself  and  loving  the  Lord  above  all  things  (n.  94,  326). 
The  reciprocal  coE^unction  of  angels  with  the  Lord  is  not  ftom  the 
angels,  but  is  as  if  it  were  tvoxa  them  (n.  28[4]).  By  means  of  the  two 
faculties,  rationality  and  liberty,  there  is  a  conjunction  of  the  Lord  with 
every  man,  both  the  evil  and  the  grood,  so  every  man  has  Immortality. 
But  eternal  life,  that  is,  the  life  of  heaven,  is  given  to  him  in  whom  there 
is  a  reciprocal  conjunction  flrom  inmosts  to  outmosts  (n.  96[7]).  Upon  the 
conjunction  of  the  Creator  with  man  both  the  connection  of  all  thing^s 
and  the  conservation  of  all  things  depend  (n.  3(3]).  Love  does  nothing 
except  in  conjunction  with  wisdom  (n.  4[i]).  All  conjunction  In  the 
spiritual  world  Is  effected  by  means  of  looking  to  another  <n.  29[i3). 
Examples  of  presence  and  conjunction  In  the  spiritual  world  (n.  ^S6). 
The  acknowledgment  of  Ood  causes  a  conjunction  of  God  with  man  and 
of  man  with  Ood  (n.  326[i]).  In  the  spiritual  world  conjnnction  is  fh>ni 
an  affection  that  springs  from  love  (n.  326[3]).  The  several  particulars 
In  the  human  mind  are  associated  and  conjoined  according  to  affectiona, 
or  as  one  thing  loves  another.  This  conjunction  is  spiritual  conjnnction, 
which  is  like  itself  in  things  general  and  particular.  Its  origin  is  ftma 
the  conjunction  of  the  Lord  with  the  spiritual  world  and  with  the 
natural  world,  In  general  and  in  particular  (n.  326(4]).  The  conjunction  of 
the  will  with  the  understanding  Is  like  the  inflow  of  the  blood  fcom.  the 
heart  into  tne  lungs  (n.  166).  The  conjunction  of  all  things  of  the  will 
and  understanding,  that  is,  of  the  mind  of  man  with  his  life's  love 
(n.  106[i]).  There  is  no  conjunction  of  minds  unless  It  is  reciprocal,  and 
the  reciprocation  is  what  conjoins  (n.  92[3]).  If  one  loves  anothw  and 
is  not  loved  in  retom,  then  as  the  ore  approaches  the  other  withdraws; 
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bat  if  he  to  loved  in  return  then  aRone  approaehee  the  other  approaches 
and  coiUnnction  takes  place  (n.  0^2]). 

GoirsBRyATiON  (THE).— Upon  the  coi^anction  of  the  Creator  with  man  both 
the  connection  of  all  things  and  conservation  of  all  things  depend 
(n.3[3])L 

Constant.— There  are  many  constant  things  created  in  order  that  things  not 
constant  may  have  existence;  some  named  and  described  (n.  190[i]). 

CoNSumiATiON.— The  end  of  a  church  is  called  its  consummation  (n.  328[3]). 
The  consummation  of  the  Most  Ancient  Church,  the  Ancient  Church, 
the  Hebraic  Church  and  the  Church  of  Israel  and  Judah  are  described 
in  the  Word.  The  decline  and  ODnsummation  of  the  Christian  Church 
is  described  in  the  ApoccUypse  (n.  328(4]). 

OOFTTAOIOUSNESS  OF  KViL,  whence  ltariHes(n.  328r7J). 

CoNTAiNAMTB.— Extremes  and  outmosts  are  containants,  and  these  are  in  th« 
natural  world  (n.  220[aJ).  By  death  the  grosser  things  of  nature  are  put 
off,  Vhile  the  purer  things  of  nature  which  are  nearest  to  spiritual 
things  are  retained ;  and  these  then  t)ecome  his  containants  (n.  220[3]). 

Contiguity.— Whatever  is  living  in  man  or  angel  isflrom  the  Divine  going  forth 
concerned  with  him  by  contiguity,  and  appearing  to  him  as  if  it  were 
his  tn.  67). 

Continuity.— The  natural  does  not  communicate  with  the  spiritual  by  con- 
tinuity but  by  correspondences;  how  felt  (n.  41). 

GONTSRSATION  WITH  SPIRITS  is  possible,  though  rarely  with  the  angels  of 
heaven,  and  this  has  l>een  granted  to  many  for  ages  (n.  135).  Conversa- 
tion with  the  dead  would  have  the  same  effect  as  miracles,  namely,  man 
would  be  persuaded  and  forced  (n.  134). 

Cords.— The  evil  man,  so  long  as  he  lives  in  the  world,  does  not  feel  the  cords 
that  bind  him;  they  are  as  if  of  soft  wool  or  smooth  threads  of  silk, 
which  he  loves  because  they  titillate.  But  after  death  they  become  hard 
and  galling  (n.  296[3]). 

Ck>RRXSPONDBN0B8.— All  things  of  the  mind  correspond  to  all  things  of  the 
'  body  (n.  181[i]).  The  Lord  conjoins  Himself  with  uses  by  means  of 
correspondences,  and  thus  by  means  of  appearances  (n.  220).  All  things 
of  the  Word  are  pure  correspondences  of  spiritual  and  celestial  things, 
and  because  they  are  correspondences  they  are  also  appearances  (n. 
220[6]).  Correspondences  are  in  great  part  appearances  of  truth,  within 
which,  however,  genume  truths  are  hidden  (n.  286[3]).  The  Word  is 
written  throughout  wholly  in  correspondences  (n.  2S6[4l).  Among  the 
ancients  there  was  a  knowledge  of  correspondences  (which  includes  a 
knowledge  of  representatives),  the  essential  knowledge  of  the  wise. 
This  was  especially  cultivated  in  Egypt  <n.  2fi6[2]). 

Council  of  Trent.— Of  a  papal  bull  confirming  the  decree  of  the  (n.  257[2]). 

Countenance.— The  internal  is  hidden  interiorly  in  the  tone,  m  the  speech,  in 
the  countenance,  and  in  the  gestures  of  the  external  (n.  224(3]). 

Covenant.— Why  the  two  tables  of  the  law  are  called  the  covenant  (n.  326[7]). 

Coverings.- Man  af^er  death  is  Just  as  much  a  man  as  he  was  in  the  world, 
with  this  difference  only,  that  he  has  cast  off  the  coverings  that  formed 
his  body  in  the  world  (n.  124Cil). 

Cows  (that  carried  back  the  Ark),  signified  good  natural  affections  (n. 
S38ri2]). 

Create.— The  universe,  with  each  thing  and  all  things  therein,  was  created 
flrom  Divine  love  by  means  of  Divine  wisdom  (n.  3).  The  Divine  love 
and  the  Divine  wisdom,  which  are  a  one  In  the  Lord,  are  in  every 
created  thing  in  a  certain  semblance  (n.  5).  In  every  thing  created  there 
is  something  that  is  referable  to  the  marriage  of  good  and  trath  (n. 
74(2]).  No  angel  or  spirit  was  created  such  Immediately,  but  they  were 
all  bom  first  as  men  (n.  220[27).  Every  man  was  created  to  live  to 
eternity  in  a  state  of  blessedness  (n.  324[6]).  Man  was  created  to  be  a 
receptacle  of  the  Divine  love  and  of  the  Divine  wisdom  (n.  3^5]).  Tho 
difference  between  creating  and  procedini;  from  'n  219[2]). 
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Ckkatiow.— Tb«  end  of  creation  is  a  heaven  from  the  haman  race  (n.  323).  All 
things  exterior  to  man  and  that  are  serrieeabie  to  him  in  the  way  oT  use 
are  secondary  ends  cX  creation  (n.  33Z(i]).  The  Lord  created  the  oni- 
verse  that  an  infinite  and  eternal  creation  from  Himself  might  exist  in 
it  (n.  2Q2[i].  2Q3[3D.  The  new  creation,  that  is,  the  regeneration  of  the 
men  of  the  Most  Ancient  Church,  is  described  in  the  first  chapter  of 
Gtnait  by  the  creation  of  heaven  and  earth  (n.  Ml(i]).  The  laws  of 
INvine  order  established  in  the  first  creation  (n.  332(i}).  All  things  of 
the  universe  are  creations  from  Divine  love  and  Divine  wisdom  (n.  1,  3). 

Cbowhs.— "The  seven  crowns  upon  the  heads  of  the  dragon"  (ilpoe.  xii.  3) 
signify  the  holy  things  of  the  Word  and  the  church  profimed  (n.  310[5]). 

CRUCirr.— Why  the  Jewish  nation  was  permitted  to  crucify  the  Lord  (n.  247). 

CvnsLTT  originates  in  love  of  self  (n.  276[2l). 

CuHNiso  (thk),  their  fate  in  the  other  life  (n.  310). 

Cup  op  cold  watbr  (Jfott.  x.  42)  means  something  of  truth  (n.  230(3}X 

Cuss  (TO).— The  evils  of  a  man's  life's  love  can  be  cured  by  spiritual  means  as 
diseases  are  by  natural  means  (n.  281[2]).    {See  Hbal.) 

CussB.— The  cursing  of  Cain  involves  the  spiritual  state  into  which  those  come 
after  death  who  separate  faith  from  chiurity  or  wisdom  from  love  (n. 
242[2]).    What  are  real  curses  (n.  217, 260). 

Dagos  represented  the  religion  of  the  Philistines  (n.  326ri2l). 

Damsation.— Predestination  to  non-salvation  is  damnation  (n.  329(3}).  Man^s 
first  state  is  a  state  of  damnation  (n.  83[i  JX  By  a  belief  in  instantaneous 
salvation  out  of  pure  mercy  damnation  is  attributed  to  the  Lord  (n. 
3I0[5]).  That  any  of  the  human  race  have  been  danmed  frt>m  predestin- 
ation is  a  cruel  heresy  (n.  330[8]). 

Danss,  what  they  teach  in  their  exhortation  to  the^oly  communion  (n.  114[i}). 

DASKSK88  {tenebrae).— In  the  Word  falsities  are  called  "  darkness,"  and  thus 
those  in  falsities  are  said  to  "  walk  in  darlcness  and  in  the  shadow  of 
death  "  (n.  318[5]).    Hypocrites  sent  into  outer  darkness  (n.  23ir4]). 

— —  Thick  darkness  (ooU^o).— When  an  angel  of  heaven  looks  into  hell  he 
sees  nothing  but  mere  thick  darkness,  or  when  a  spirit  of  hell  looks  into 
heaven  he  sees  nothing  there  but  thick  darkness;  the  reason  (n.  167). 
Those  who  are  sent  into  outer  darkness  (n.  231[4]). 

Datid  represents  the  Lord  who  was  to  come  into  the  world  (n.  244,  245). 

DSAD.— The  natural  man,  however  civilly  and  morally  he  may  act,  is  called 
dead  (n.  322[3];  tee  also  n.  236). 

DSATH  is  a  continuation  of  life,  with  the  difference  that  man  cannot  then 
be  reformed  (n.  2776).  By  death  man  puts  off  the  g^^sser  things  of 
nature,  and  retains  the  purer  things  of  nature  which  are  nearest  to 
spiritual  things,  and  these  then  become  his  oontainants  (n.  220(3]).  By 
death  man  puts  off  what  is  natural  and  temporal,  and  puts  on  the 
spiritual  and  eternal  things  that  correspond  to  them  (n.  220(4,2]).  In 
the  spiritual  world,  into  which  every  man  comes  after,  death,  it  is  not 
asked  what  your  belief  or  what  your  doctrine  has  been,  but  what  your 
life  has  been  (n.  IOII3]).  The  natural  man,  however  civilly  and  morally 
he  may  act,  is  called  dead,  but  the  spiritixal  man  is  called  living  (n. 
322(3]).  After  death  a  man  is  no  longer  borne  from  one  socie^  to 
another  in  the  spiritual  world,  because  he  is  no  longer  in  any  state  to 
be  reformed  (n.  307M). 

DMALOGDE  (THB),  was  the  first  thing  of  the  Word,  and,  when  placed  in  the  ark, 
was  called  "Jehovah,"  and  constituted  the  Holy  of  Holies  in  the  taber- 
nacle and  in  the  sanctuary  in  the  temple  of  Jerusalem  <n.  326[ii]).  There 
are  two  tables  of  the  decalogue,  one  relating  to  Ood  and  the  other  to 
man  (n.  326{7]).  The  decalogue  taught  to  children  (n.  268[4],  268(3]).  The 
decalogue  at  the  present  day  is  like  a  little  sealed  book  or  writing^ 
opened  only  in  the  hands  of  children  and  youth  (n.  ^9C2]X 

Dm>8  (see  Works). 
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Dmorbbs.— There  are  two  ktiKft  of  degrees,  discrete  degrees,  that  is,  d^rees  of 
height;  and  continuoas  degrees,  that  is,  degrees  of  breadth  (n.  32[3}). 
'  There  are  three  discrete  degrees  or  degrees  of  height  in  man  from 
creation  (n.  32).  Every  man  by  his  creation  and  consequently  by  birth 
has  three  discrete  degrees  or  degrees  of  height;  the  first  degree  is  called 
the  natural,  the  second  the  spiritual,  the  third  the  celestial  (n.  32[2l, 
^I4[i]).  These  degrees  the  Lord  opens  in  man  according  to  his  life 
actually  in  this  world,  but  not  perceptibly  and  sensibly  till  after  he 
leaves  this  world  (n.  32[3]).  There  are  three  degrees  of  wisdom  in  man ; 
these  are  opened  in  the  measure  of  his  conjunction  with  the  Lord. 
Since  love  is  coivjunction  itself  they  are  opened  in  the  measure  of  love 
(n.  34ri]).  These  degrees  are  not  connected  continuously,  but  are  con- 
Joined  by  correspondences  (n.  34[2]).  Wisdom  can  be  elevated  in  a 
triplicate  ratio,  and  in  each  d^ree  in  a  simpTe  ratio  to  its  highest  point 
(n.  Sl[3]).  There  are  three  degrees  of  li.'e  in  man.  In  oeasts  there  is 
only  one,  which  is  like  the  lowest  degree  in  man  called  the  natural  (a 
32i4[i]).  The  reason  why  many  in  the  world  are  not  prepared  for  heaven 
is  that  they  love  the  first  degree  of  their  life  which  is  called  the  natural, 
and  are  unwilling  to  withdraw  ft'om  it  and  become  spiritual  (n.  324[io]). 
The  natural  degree  of  life  viewed  in  itself  loves  nothing  but  self  and  the 
world;  the  spiritual  degree  loves  the  Lord  and  heaven,  and  also  self  and 
the  world,  but  God  and  his  heaven  as  higher,  chief,  and  dominant,  and 
self  and  the  world  as  lower,  instrumental,  and  subservient  (n.  324{io]). 
The  Lord  alone  opens  the  spiritual  degree  and  the  celestial  degree, 
and  opens  them  in  those  only  who  are  wise  from  Him  (n.34[3]).  Every 
angel  perfecting  in  wisdom  to  eternity,  but  each  according  to  the 
degree  of  that  aflfection  in  good  and  truth  in  which  he  was  when  he  left 
the  world  (n.  334). 

Dbliohts.— There  is  no  affection  or  lust  without  delight,  since  these  make  the 
life  of  every  one  (n.  303).  The  delight  of  his  anection  fills  afid  surrounds 
every  angel  of  heaven,  and  a  general  delight  of  all  together,  or  a  most 
general  delight,  fills  and  surrounds  the  universal  heaven.  In  like  man- 
ner the  delight  of  his  lust  fills  and  surrounds  every  spirit  of  hell,  and  a 
general  delight  every  society  of  hell,  and  the  delight  of  all,  or  a  most 
general  delight,  fills  and  surrounds  the  entire  hell  (n.  303).  What  de- 
light and  pleasure  are  (n.  312).  The  delights  belonging  to  the  lusts  are 
evils,  and  the  thoughts  belonging  to  the  delights  are  falsities  (n.  206[2]). 
The  delight  of  evil  grows  with  the  evil  man  as  he  w^ills  and  does  evil 
(n.  296[3]).  The  delight  of  the  afltection  of  their  life's  love  encompasses 
every  one  as  his  atmosphere  (n.  196).  What  and  how  great  tlie  delight 
of  the  love  of  ruling  trom  the  love  of  self  (n.  216[9]).  {See  Enjoyments.) 

Dbluob.— The  consummation  of  the  Most  Ancient  Church  which  came  ttom 
their  "  eating  of  the  tree  of  knowledge  "  is  depicted  by  the  "  flood  "  (n. 
328[4]). 

DsNT  (TO).— Those  who  deny  God  in  the  world  deny  Him  after  death  (n.  326[5]). 
Those  who  deny  the  Divinity  of  the  Lord  cannot  be  admitted  into 
heaven  and  be  in  the  Lord  (n.  231[6]).  So  far  as  one  denies  the  Lord  he 
is  severed  trom  Him  (n.  326{.4]). 

Dbutatives  op  thb  lovb  of  bvil  (n.  S3Ci]).  The  derivations  of  infernal  love 
are  affections  for  evil  and  falsity,  which,  strictly  speaking,  are  lusts;  and 
the  derivations  of  heavenly  love  are  affections  for  good  and  truth, 
which,  strictly  speaking,  are  dilections  (n.  106[2]).  The  lusts  of  evil, 
which  are  derivatives  of  that  love,  have  their  life  trom  it  (n.  206[2]). 

DB80RIPTION  (A  SHORT),  o(  hcaveu  and  hell  (n.  299-806). 

Bbsolation.— The  causes  leading  to  a  gradual  vastation  of  good  and  desolation 
of  tmth  in  the  church,  until  its  consummation  is  reached  (n.  32S[7]). 

DBVA8TATIOX.— The  essential  devastation  of  ttie  church  was  represented  by 
the  destruction  of  the  temple  itself,  and  by  the  carrying  away  of  the 

Cople  of  Israel,  and  by  the  captivity  of  the  people  of  Judah  in  Baby- 
nia  (n.  246). 
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DsTKumr  ATiOH.^Every  powor  mast  have  a  supply  that  must  be  imparted  to  it, 
and  thus  a  detennination  frttm  mbat  is  more  inta'iial  or  higher  than 
itself  (n.  8B[i]).  The  mind  tias  not  from  itself  the  power  to  think  and 
to  will  one  thing  or  anotiier  apart  from  something  more  intornal  or 
higfaor  that  determines  the  mind  to  it  (n.  88[i]). 

DBTicn.— The  perceptions  beltmging  to  lusts  of  evil  ace  derioes  <n.  206[2]). 

DSTIL.— By  the  **deTil "  is  meant  hell  in  the  whole  complex  <a.  SM).  There  is  no 
devil  who  is  sole  lord  in  hell,  but  the  love  of  self  is  called  the  "devil "  (n. 
902).  Hell  in  its  form  is  like  a  monstrous  man,  whose  soul  is  the  love  of 
self  and  self-intelligence,  thus  tlie  devil  (n.  302).  Whether  yon  saj  evil  os 
the  devil  it  is  the  same;  the  devil  is  within  all  evil  (n.  233C33).  Evil  is 
the  devil  (n.  212(13]).  Bvil  and  the  devil  are  one,  and  the  falsity  of  evil 
and  Satan  are  one  (n.  33[3]).  Those  who  confirm  in  themselves  the  lusts 
(A  evil  are  called  satans,  and  those  who  live  those  lusts  are  called  devils 
(n.  310(3p.  I  have  seen  fiery  devils  who,  while  they  were  hearing  the 
secrets  ci  wisdom,  not  only  understood  them  but  Arom  their  rationality 
talked  about  them ;  but  as  soon  as  they  returned  to  their  diabolical  love 
they  ceased  to  understand  them  (n.  223).    {See  Hell  and  Satan.) 

Diastole,  what  it  is  (n.  319(ip. 

DnrrEKEHCB  between  those  who  believe  all  good  to  be  from  the  liord  and  those 
who  believe  good  to  l>e  from  themselves  <n.  93) ;  between  man  and  beasts 
(n.  74,  96(4],  27^1]);  between  enlightenment  from  the  Lord  and  enlight- 
enment from  man  (n.  168.  Ifi9);  between  the  love  of  dignities  and  riches 
for  their  own  sake,  and  the  love  of  them  for  the  sake  of  nses  (n.  31fi(i]). 

DiOBSTioir,  the  process  of  (n.  296[i4p. 

PiONiTiES.— What  dignities  and  riches  are  and  whence  they  are  (n.  215(2]).  Nat- 
ural and  temporal  in  external  form,  but  q[)iritual  and  eternal  in  internal 
form  (n.  220(8]).  Dignities  and  wealth  to  the  wicked  are  but  stumbling 
blocks  (n.  2^1]).  What  spiritual  dignities  and  possessions  are  (n.  217(4p. 
Dignities  in  the  earliest  times  were  such  only  as  were  accorded  by  child- 
ren to  parents.  They  were  dignities  of  love,  fiill  of  respect  and  venera- 
tion (n.  215(2]).    (See  Honors.) 

Disciple.— By  a  "  disciple  "  (Jfott.  x.  42)  is  meant  the  state  of  those  who  are  in 
some  of  the  spiritual  things  of  the  church  (n.  230[3]). 

Dissensions.  )  —There  must  ne«ls  spring  up  in  the  church  disputes,  conrro- 

Heresies.  \  versies  and  dissensions,  especially  in  regard  to  the  understanding 
of  the  Word  (n.  256(3],  2!9(2l).  Permissions  of  these  are  in  accord  <rith 
the  laws  of  the  Divine  providence  (n.  299(2]).  If  the  church  had  held  to 
the  three  essentials  it  would  not  have  been  divided,  but  only  varied  by 
intellectual  dissensions,  as  light  varies  its  color  in  beautiful  objects  (n. 
25fl(3J). 

Distance  is  an  appearance  according  to  coi^nction  witii  the  Lord  (n.  168(i]). 
The  Lord  appears  to  angels  at  a  distance  like  a  sun  (n.  163 1]).  Distances 
appear  in  the  spiritual  world  in  accord  with  the  dissimilarity  of  affec- 
tions and  of  thoc^hts  therefrom  (n.  162(3]).  The  spiritual  is  not  in 
distance  as  the  natural  is  (n.  312(2]).  It  is  the  appearance  of  distance 
that  causes  one  kind  of  belief  about  what  man  thinks  and  perceives, 
and  another  about  what  he  sees  and  iiears  (n.  312(2]). 

DismCT.— What  is  not  distinct  is  mixed  up,  giving  rise  to  every  imperfection  of 
form  (n.  4(4])- 

Divided.— The  Lord  does  not  suffer  any  thing  to  be  divided  (n.  16).  {See 
Division.) 

Di  viNK.— The  Divine  looks  to  what  ift  eternal  in  every  man,  both  in  the  evil  and 
in  the  Rood  (n.  50).  The  Divin*'  is  in  everv  created  thing  l)ecause  the  sun 
of  the  spiritual  world,  which  in  from  the  Lord,  and  from  which  all  things 
are.  is  in  every  created  thingr.  but  with  infinite  variety  according  to  uses 
(n.  5[i]).  The  Divine  in  iti>ielf  in  in  the  Ijord,  and  the  Divine  from  itself  is 
tlie  Divine  from  the  Lord  in  created  things  (n.  52).  What  is  D'vine  can- 
not be  appropriated  to  m  'n  as  his,  but  can  be  adjoined  to  hmi  and 
thereby  appear  as  Itis  (n.  285[2]). 


INDEX  549 

I>iyniB  E88BNCB  (THB)  is  love  and  wifidoiii  (n.  46).    (See  Essbncb.) 
I>1T]HB  GOJMO  FORTH  (THB)  is  called  the  Holy  Spirit  (n.  262l5l)- 
J>iTi2iB  Human  (Thb),  is  that  which  is  called  the  Son  (n.  a68[5l).  It  has  come  to 
pass  that  a  Ohristian  can  scarcely  be  led  to  think  of  a  Divine  Human  (n. 

ae2[5j). 

DiTiKB  ITSBLP  (THB).— The  essential  Divine,  from  which  are  all  things,  is  that 
whicti  is  called  the  Father  (n.  262I5]).    By  the  Infinite  and  Eternal  in  it- 
■   self  the  Divine  itself  is  meant  (n.  52). 

DiTliTB  LOVB  AND  WISDOM  (THB),  go  tortti  from  the  Lord  as  a  one  (n.  4[i]). 
The  Divine  love  and  Divine  wisdom  are  8ub:jcance  and  are  form  (n.  4[3], 
46[3]).  Divine  love  is  of  Divine  wisdom,  and  Divine  wisdom  is  of  Divine 
love  (n.  4[i]).  Divme  love  created  all  thmga,  but  noth.ng  apart  from 
Divine  wisdom  (n.  3[3]).  Divine  lovi  tias  as  its  end  a  heaven  consisting 
of  men  who  have  become  or  are  becoming  angels  (n.  27[2]). 

I>ITI8I0N.— A  man  can  be,  while  he  is  living  in  the  world,  in  good  and  in  fiilsity 
at  the  same  time,  and  thus  be  as  it  were  a  double  man,  and  inasmuch ' 
as  this  division  destroys  the  man,  the  Lord's  Divine  providence,  in 
each  and  every  particular  of  it,  has  as  its  end  that  this  division  shall  not 
be  (n.  16).    {See  Dividbd.) 

Dogma.— Where  there  is  conversation  with  the  dead,  dogmas  of  religion  are 
sometimes  imposed  upon  the  mind  by  spirits.  This  is  never  done  by  any 
gofHl  spirit,  still  less  by  any  angel  of  heaven  (n.  1346). 

DOTNO. — When  love  is  ta^en  away  there  is  no  longer  any  willing  and  thus  no 
doing  (n.  3li]). 

DoxniON  (LOVB  OF).— When  the  love  of  rule  from  the  mere  delight  of  that  love 
gradually  came  in  (n.  215[3l).    (See  Rulb.) 

Dominion  (thb  Lord's),  which  is  not  only  over  heaven,  but  also  over  hell^  is  a 
dominion  of  uses  (n.  26).    {See  Kingdom.) 

Door.- The  "  door  "  (Jo^n  x.  2,  3)  means  the  Lord  (n.  230(4]).  Wlien  the  door 
stands  open  and  when  shut  (n.  71).  The  love  of  self  guards  the  door  lest 
man  should  open  it,  and  the  Lord  should  thereby  cast  it  out  (n.  210[2]). 
Evils  obstruct  and  close  the  door  (n.  119).  This  door  cannot  be  opened 
by  the  Lord  but  by  means  of  the  man  (n.  116,  119).  When  man  refrains 
from  evils  as  sins  a  door  is  opened  and  the  Lord  casts  out  the  lusts  of 
evil  that  have  oocupied  the  internal  of  thought  (n.  145[2]).  Man  opens 
this  door  by  shunninc:  evils  as  sins  as  if  from  himself  with  the  acknow- 
ledgment that  he  does  it  from  the  Lord  (n.  210(2]).  The  door  is  opened 
by  man's  removing  evil  by  shuanin?  and  turning  away  from  it  as  infer- 
nal and  diabolical  (n.  233(3]).  When  man  as  if  of  himself  opens  the  door, 
the  Lord  roots  out  the  lusts  an  1  the  evils  together  (n.  119).  The  Lord 
continually  solicits  and  urges  mm  to  open  the  door  to  Him  (n.  119). 

Dragon  (thb).— By  the  "dra^n  "  in  tlie  Word  are  meant  those  who  separate 
faith  from  charity  (n.  268(ip. 

DWBLLING  PLACB  («ee  ABODB). 

Eaolbs  signify  rapacious  men  who  are  endowed  with  intellectual  sight  (n.  20). 

Ear  (thb).— There  cannot  be  hearing  apart  from  its  form,  which  is  the  ear  (n. 
279[6]).  Very  little  is  known  as  to  how  the  ear  hears  (n.  336, 174, 180). 
The  understanding  from  the  will  flows  into  the  eye  and  the  ear,  and  not 
only  makes  those  sen.ses  but  also  uses  them  as  its  instrument  in  the 
natural  world;  this  Is  not  in  accordanc  ewith  the  appearance  (n.  314(i]). 
It  is  the  understanding  that  sees  in  the  eye  and  hears  in  the  ear,  and 
not  the  reverse  (n.  150(2]). 

Eat.—'*  Eating  firom  the  tree  of  knowledge'*  signifies  the  appropriation  of  good 
and  truth  as  being  f^om  man  and  consequently  man's,  and  not  from  the 
Lord  and  consequently  the  Lord's  (n.  313(2],  241).  "  Eating  of  the  tree 
of  knowledsre"  signifies  the  conceit  of  self-intelligence  (n.  328(4]).  A 
knowledge  of  evil  after  the.  fall  is  meant  by  "  eating  from  the  tree  of  fh« 
knowledge  of  good  and  evil"  (n.  275).    The  end  of  the  Most  Ancient 
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Church  is  signified  by  the  "eating  from  the  tree  of  knowledge"  (n.  241[il> 

Eber.— The  Ancient  Church  was  notably  changed  by  Eber  (or  Meber),  from 
whom  arose  the  Hebraic  Church  (n.  328[2]). 

Eden  (the  oaroen  of).— The  wisdom  and  intelligence  of  the  Most  Ancient 
Church  are  described  by  "  the  garden  ot  Eden  "  (n.  24I[i],  313).  Man's 
wisdom  originating  in  lore  is  depicted  by  a  garden  (n.  332(3]). 

ErrBOT.— Withdraw  the  cause  from  the  effect  and  the  effect  would  perish  (n. 
3[2]).    Effect  is  called  the  outmost  end  (n.  1U8[2]).    (See  End.) 

Effort.— Withdraw  effort  from  movement,  movement  would  stop  (n.  3[2p. 

EoTPT  was  one  of  the  kingdoms  in  which  the  Ancient  Church  existed  and  in 
which  the  Ancient  Word  was  known  (n.  328[2]).  {Sere  and  in  nther 
places  where  the  same  statement  is  made,  Egypt  is  named  a«  in  AsUt,  in 
which  U  had  extensive  danUnUm.)  Why  the  sons  of  Israel  were  led  out 
of  Egypt  (n.  243). 

Egyptians  (the),  represent  a  particular  kind  of  evil  (n.  2S1[3]).  They  con- 
verted correspondence  into  magic  (n.  264[6]). 

Elevation.  \  —The  ascent  of  love  according  to  degrees  is  perceived  by  man 

ASOBNT.  /  only  in  an  obscure  way,  while  the  ascent  of  wisdom  is  clearly 
perceived  by  such  as  know  and  see  what  wisdom  Is  (n.  34[i]).  Exaltation 
in  respect  to  affection  would  not  be  possible  unless  man  had  from 
rationality  an  ability  to  raise  the  understanding,  and  from  liberty  an 
ability  to  wUl  this  (n.  76[il). 

Ehbrtc— In  every  human  embryo  the  Lord  forms  two  receptacles,  one  for  the 
Divine  love  and  the  other  for  the  Divine  wisdom;  a  receptacle  of  the 
Divine  love  for  the  future  will  of  the  man,  and  a  receptacle  of  the  Di- 
vine wisdom  for  his  future  understanding  (n.  324[ii]). 

Em^ODS.— The  "emerods"  with  which  the  Philistines  were  smitten  signified 
natural  loves,  which  are  unclean  when  separated  from  spiritual  love: 
and  the  "  golden  emerods  "  signified  spiritual  loves  purified  and  made 
good  (n.  326[i2]). 

End.— There  are  everywhere  three  things  together  that  make  one;  these  are 
called  end,  cause,  and  effect  (n.  lUB[i]).  As  end  coi^oins  itself  with  the 
cause,  and  through  the  cause  with  the  effect,  so  does  tlie  life's  love  con- 
Join  itself  with  the  internal  of  thought,  and  through  this  with  its  exter- 
nal (n.  10^2]).  The  end  imparts  itself  wholly  to  the  cause,  and  through 
the  cause  to  the  effect  (n.  108[2]).  There  is  nothing  essential  in  the  effect 
except  what  is  in  the  cause,  and  through  the  cause  in  the  end  (n.  106{2]). 
As  the  end  is  the  very  essential  which  enters  into  the  cause  and  the 
effect,  cause  and  effect  are  called  mediate  and  outmost  ends  (n.  106[2]). 
He  that  seeks  an  end  seeks  the  means  also  (n.  33I[3]).  The  operation 
and  protcress  of  the  end  for  the  sake  of  which  the  universe  was  created 
through  means,  in  what  is  called  the  Divine  providence  (n.  331[i]).  The 
Lord  is  willing  that  a  man  should  think  and  talk  about  Divine  things 
provided  the  end  is  to  see  the  truth  (n.  219[3]).  The  end  of  the  Divine 
providence  (n.  16,  27,  45).  The  end  in  creation  (n.  27[2],  45,  323,  332[i]). 
Secondary  ends  of  creation  (a.  332[i]).    (See  Cause,  Effect.) 

England.— The  teaching  in  the  churches  to  those  who  are  coming  to  the  Lord's 
supper  (n.  258[3]). 

English.— Of  those  who  do  not  suffer  themselves  to  be  compelled  (in  respect  to 
religion)  there  are  many  of  the  English  nation  (n.  136[4l).  The  English 
hold  the  doctrine  of  faith  alone,  and  yet  in  their  exhortation  to  the  holy 
communion  they  plainly  teach  self-examination,  acknowledgment, 
confession  of  sins,  repentance  and  renewal  of  life  (n.  I14Ci]). 

Enjoyment  (iucundum).— Man  is  in  the  ei\)oyment  of  self-love,  and  that  en- 
joyment constitutes  his  very  life  (n.  186).  Every  ei^oyment  that  man 
has  is  from  his  love;  no  enjoyment  is  possible  from  any  other  source  (n. 
73[2]).  Every  ei^oyment  and  pleasure,  and  therefore  every  thing  of  the 
will,  is  from  affection,  which  belongs  to  love  (n.  76[i]).  The  ei^oymenta 
of  good  are  what  are  called  goods  of  charity  (n.  145[2]).  Acting  from 
Move's  enjoyment  is  acting  from  freedom  (n.  73[2]).    Acting  from  an 
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ei^oymeat  of  love  is  acting  from  freedom;  and  sinoe  reason  favors  Ibe 
love  this  is  also  acting  in  accordance  with  reason  (n.  85).  There  are  two 
kinds  of  enjoyments,  ei^joyments  of  the  understanding  and  ei^oyments 
of  the  wiii ;  those  of  the  understanding  are  also  ei^joyments  of  wisdom, 
and  those  of  the  will  are  also  enjoyments  of  love  (n.  136[5]).  The  life's 
love  has  its  delight,  and  the  wisdom  thereof  has  its  enjoyment  (n.  195[i]). 
The  varieties  of  delight  and  enjoyment  constitute  man's  life  (n.  Id5[i]). 
Vital  heat  is  from  the  delights  of  the  affections  and  from  the  eivjoyment 
of  the  perceptions  and  thoughts  (n.  Id5[2l).  External  enjoyments  allure 
the  internal  to  consent  and  love  (n.  136[i]).  Enjoyments  direct  the 
thoughts  and  banish  reflection  (n.  113).  After  death,  when  they  have 
become  spirits,  the  evil  are  incapable  of  any  other  enjoyment  than  that 
which  they  had  in  spirit  while  in  the  world;  and  that  enjoyment  is  the 
en^ioyment  of  internal  love  which  is  then  turned  into  what  is  undelight- 
Ail,  painful,  and  terrible;  and  this  is  what  is  meant  in  the  Word  by 
"torment"  and  "hell"  (n.  8S[s]).  Enjoyments  of  infernal  spirits  (n. 
S40[53).  Lusts  with  their  enjosrments  block  the  way  and  close  the  doors 
before  the  Lord  (n.  33[2]).    (See  Delights.) 

EKLiaHTBK.  i  —Man  is  taught  by  the  Lord  by  means  of  enlightenment, 

Enliohtbnxbxt.  )  because  teaching  and  enlightenment  are  predicated  only 
of  wisdom  and  the  understanding  (n.  165).  There  is  an  interior  and  an 
exterior  enlightenment  from  the  Lord,  and  there  is  an  interior  and  an 
exterior  enlightenment  from  man  (n.  168[i]).  By  interior  enlighten- 
ment from  the  Lord  a  man  perceives  at  the  first  hearing  whether  ^hat 
is  said  is  true  or  not  true.  Exterior  enlightenment  is  from  this  in  the 
thought  (n.  168[i]).  Interior  enlightenment  from  man  is  from  mere 
oonflrmatipn;  and  exterior  enlightenment  from  man  Is  from  mere 
Jmowledge*  (n.  168[i]).  There  is  another  kind  of  enlightenment,  by 
*  which  it  is  revealed  to  man  in  what  faith  and  what  intelligence  and  wis- 
dom he  is  (n.  170).  The  enlightenment  of  Swedenborg  (n.  135).  Since 
the  last  judgment,  that  is,  now,  every  man  who  wishes  to  be  enlightened 
and  to  be  wise  can  be  (n.  263[3]). 

EiTMiTT.— "  The  enmity  put  between  the  serpent  and  the  woman  and  between 
the  seed  of  the  serpent  and  the  seed  of  the  woman  "  (Oen.  iii.  15)  is  be- 
tween the  love  belonging  to  man's  own  and  the  Lord,  and  thus  between 
man's  own  prudence  and  the  Lord's  Divine  providence  (n.  211[i]).  Man's 
own  has  an  inborn  enmity  against  the  Divine  providence  (n.  211[i]). 

ExrTHn8iA.STio  SPIRITS.— Diabolical  visions  have  sometimes  appeared,  induced 
by  enthusiastic  and  visionary  spirits,  who  from  the  delirium  that  pos- 
sessed them  CAlled  themselves  the  Holy  Spirit  (n.  134a[3]).  Those  who 
are  taught  by  influx  what  to  believe  or  what  to  do  are  not  taught  by  the 
Lord  or  by  any  angel  of  heaven,  but  by  some  enthusiastic  spirit,  Quaker 
or  Moravian,  and  are  led  astray  (n.  321(3]). 

Equiubriuk  between  heaven  and  hen  (n.  23).  In  this  equilibrium  every  man 
is  held  as  long  as  he  lives  in  the  world,  and  by  means  of  it  he  is  held  in 
freedom  to  think,  to  will,  to  speak,  and  to  do ;  and  in  this  it  is  possible 
for  him  to  be  reformed  (n.  23).  Those  who  have  Joined  evil  and  falsity 
in  themselves  made  of  service  for  the  conjunction  of  good  and  truth  in 
others  (n.  22). 

Ebbob  of  ths  agb,  to  Ijelieve  that  evils  have  been  separated  from  man,  and 
even  cast  out,  when  they  have  been,  remitted  (n.  279[i]);  that  the  state  of 
a  man's  life  can  be  changed  instantly,  and  thus  from  being  evil  man 
can  become  good  (n.  279[4]) ;  that  when  sins  have  been  remitted  they  are 
removed  (n.  280[i]). 

EssB  is  nothing  apart  from  exiitere  (n.  ll[i]).  Love  is  the  being  (esse)  of  a  thing 
(n.  ll[i]).    (iSe«  ExiSTBRB.) 

EsssiroB.— There  is  an  only  essence  from  which  has  come  all  the  essences  that 
have  been  created.  That  only  essence  is  the  Divine  love  and  the  Divine 
wisdom  (n.  ISTli]).  The  Divine  essence  is  pare  love,  and  it  is  this  that 
works  by  means  of  the  Divine  wisdom  (n.  337). 
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E0S>imALS.->Th«re  are  three  essentials  of  the  ehoreh,  an  acknowledgment  ot 
the  DiTine  of  the  Lord,  an  acknowledgment  of  the  holiness  of  the  Word, 
and  the  life  that  is  called  charity  (n.  259(3]).  There  are  two  things  that 
are  at  mioe  the  essentials  and  the  aniversals  of  religion,  namely,  ac- 
knowledgment oi  God  and  repentiuace  (n.  3I0[2]). 

BmurAL.— The  Image  of  the  Infinite  and  Eternal  is  in  man  exclusively  in  the 
marriage  of  good  and  trath  (n.  SB).  The  Infinite  and  Eternal,  that  is, 
the  IHvine,  is  not  in  time  (n.  89).  An  image  of  the  Infinite  and  Eternal 
is  presented  in  the  angelic  heaven  (n.  68).  The  angels  understand  by  the 
Infinite  nothing  else  than  the  Divine  being  (ene),  and  by  the  Eternal  Hie 
Divine  manifestation  (exUUre)  (n.  48[i]).  Eternal  things  relate  to  spirit- 
ual honors  and  possessions,  which  pertain  to  love  and  wisdom  in  heaven 
(n.  216).    (See  Intinitb,  Imaob.) 

Etbrnal  LI  fb.— Difference  between  immortality  and  eternal  life  (n.  96[7]). 

Bthbr.— Varieties  in  sight  would  be  impossible  unless  the  ether  in  its  laws  and 
the  eye  in  its  form  were  constant  (n.  190(21). 

Europb.— The  Christian  religion  is  accepted  only  in  the  smaller  division  of  the 
habitable  globe,  Europe,  and  is  there  divided  (n.  2S6). 

Evb.— The  condemnation  of  Eve  signifies  the  condemnation  of  the  voluntary- 
self  (proprlwH)  (n.  313(3]).    (See  Adam.) 

Evil  and  falsity.— Every  evil  and  falsity  is  firom  hell  (n.  321(4]).  Evil  cannot 
exist  without  its  falsity  (n.  233(i]).  Evil  from  its  delight  and  fitlsity  from 
its  ei^oyment  may  be  called,  and  may  be  believed  to  be,  good  and  truth 
(n.  195(3]).  Evil  is  confirmed  by  means  of  fellacies  and  appearances 
which  become  falsities  when  they  are  confirmed  (n.  87).  That  is  evil  to 
a  man  that  destroys  the  delight  of  his  affection,  and  that  is  fidslty  that 
destroys  the  erOoyment  of  his  thought  therethsm  (n.  195(3^..  Evil  and 
falsity  that  are  together  are  made  serviceable  in  the  way  of  eqtiilibriani» 
of  relation,  and  of  purification,  and  thus  in  the  coi^junction  of  good  and 
truth  in  others  (n.  21). 

Evil  (Bbrbditart)  (see  Hbrrditart). 

Evil  is  the  delight  of  the  lust  of  acting  and  thinking  contrary  to  Divine  order 
(n.  279(5]).  There  are  myriads  of  lusts  that  enter  into  and  compose 
every  single  evil  (n.  279(5]).  In  every  evil  there  are  things  Innumerable 
(n.  296[i]).  Because  they  do  not  do  them  outwardly  many  are  not  aware 
that  they  are  in  evils  (n.  117).  All  cleansing  fi*om  evils  is  firom  the  Lord 
(n.  151(2]).  Evil  can  be  confirmed  as  easily  as  good  (n.  87).  Evils  that 
have  been  appropriated  cannot  be  eliminated,  but  may  be  removed  from 
the  centre  to  the  circumference  (n.  79).  An  evil  man  is  hell  in  the  least 
form  (n.  296[i]).  The  love  of  self  and  love  of  the  world  are  as  fountains 
from  which  are  evils  of  every  kind  (n.  83(2]).  Evil  and  the  devil  are  one  (n. 
33(3]).-  Its  own  punishment  follows  every  evil  (n.  2^(3]).  It  is  better  for 
a  man  to  be  in  evil  and  in  falsity  at  the  same  time  than  to  be  in  good 
and  in  evil  at  the  same  time  (n.  16).  Evils  cannot  be  prevented  by  any 
providence;  the  reason  (n.  251[i]).  Evils  are  permitted  for  the  end, 
which  ts  salvation  (n.  249(3],  231).  All  who  lead  an  evil  life  interiorly  ac- 
knowledge nature  and  human  prudence  only  (n.  205).  There  is  inherent 
in  all  evil  a  hatred  of  good  (n.  233[2]).  Evil  cannot  be  taken  away  ttora 
any  one  until  it  becomes  evident,  and  is  seen  and  acknowledged  (n.  183(3]» 
277(1]).  Unless  evils  were  permitted  to  break  out  man  would  not  see 
them  (n.  25Ui]).  Except  evils  in  the  external  man  are  put  away  no  exit 
is  open  for  the  lusts;  for  they  are  shut  In  like  a  besieged  city  or  like  a 
closed  ulcer  (n.  113).  So  long  as  evils  continue  in  the  lusts  of  their  love 
and  tlie  consequent  ei^oyment,  there  is  no  faith,  charity,  piety,  or  wor- 
ship except  in  mere  externals  (n.  84(5]).  The  evils  pertaining  to  the 
lusts  of  a  man's  life's  love  are  not  felt  as  evils  but  as  delight  (n.  29^9]). 
Evils  that  are  not  removed  are  like  fire  in  wood  covered  with  ashes,  or 
like  matter  in  a  wound  that  is  not  opened  (n.  278(5]).  With  an  evil  man 
no  separation,  purification,  and  withdrawal  is  possible,  except  of  the 
more  noxious  evils  from  the  less  noxious  (n.  296(i2]).    So  far  as  evils  are 
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nimoYed  they  are  remitted  (n.  279[i]).  The  evil  are  eontinnally  leading 
themselves  int-o  evils,  but  tlie  Lord  is  continually  leading  them  away 
from  evils  (n.  296).  No  evil  can  be  removed  except  by  successive  steps 
(n.  279li]).  The  evil  who  are  in  the  world  the  Lord  governs  in  hell  in 
respect  to  their  interiors,  but  not  in  respect  to  their  exteriors  (n.  9U7[3]). 
The  Divine  providence  with  the  evil  is  a  continual  permission  uf  evil,  to 
the  end  that  there  may  be  a  continual  withdrawal  ftom  it  (n.  296[7]).  The 
withdrawal  from  evil  is  effected  by  the  Lord  in  a  thousand  ways,  and 
even  in  most  secret  wajrs  (n.  896[io]).  Those  who  give  no  thought  to  the 
evils  in  themselves,  that  is,  do  not  examine  themselves  and  afterwards 
refram  from  evils,  must  needs  be  ignorant  of  what  evil  is  (n.  101[2]).  {See 
Evil  and  falsity,  Hkbkditaby.) 

Exaltation  in  respect  to  affection  would  not  be  possible  unless  man  had  from 
rationality  an  ability  to  raise  the  understanding,  and  from  liberty  an 
abUity  to  will  this  (n.  76(i]). 

Examination  (sklf),  what  it  is  (n.  278).  No  one  can  be  reformed  unless  he  ex- 
amines himself  sees  and  acknowledges  his  evils,  and  aJterwards  refrains 
from  them  (a  152).  Not  only  the  external  but  also  the  internal  must  be 
examined  (n.  Ifi2).  If  the  external  only  is  examined  a  man  sees  only 
what  he  has  actually  done  (n.  162).  One  cannot  be  reformed  unless  the 
evils  of  the  spirit  are  examined  (n.  162).  By  the  examination  of  the  in- 
ternal man  the  external  man  lis  essentially  examined  (n.  162).  Those 
who  do  not  examine  themselves  and  afterwards  refrain  from  evils  must 
needs  be  ignorant  of  what  evil  is  (n.  101[3]). 

ExisTKBB  is  nothing  apart  from  ene  (n.  ll[i]).    (See  Esse.) 

Expulsion.—"  The  expulsion  from  the  garden  of  Eden  "  signifies  the  depriv* 
ation  of  wisdom  (n.  3i3[3]). 

BXTSBNAL  (THB),  Springs  from  the  internal,  and  consequently  has  its  essence 
from  the  internal  (n.  224[i]).  The  external  can  present  an  appearance 
not  in  accordance  with  its  essence  from  the  internal,  as  in  the  case  of 
hypocrites,  flatterers,  and  pretenders  (n.  224[i]).  The  external  man 
must  be  reformed  by  means  of  the  internal,  and  not  the  reverse  (n. 
160[ip.  The  appearance  is  that  the  external  flows  into  the  Internal, 
when  the  contrary  is  true  (n.  ISOlal).  The  external  of  man's  thought 
is  in  itself  of  the  same  character  as  its  internal  (n.  106[i]).  Externals 
are  so  connected  with  internals  as  to  make  one  in  every  operation 
(n.  180[2]).  If  man  does  not  shun  and  turn  away  from  evils  as  sins. 
not  only  does  the  ext«mal  of  the  thought  and  will  become  vitiated 
and  destroyed,  but  the  internals  of  them  at  the  same  time  (n.  180[5]). 

Btb  (THB),  in  the  spiritual  senRe  of  the  Word  means  the  understanding  (n. 
264^1).  Bight  cannot  exist  apart  from  its  form,  which  is  the  eye  (n. 
279161).  In  the  spiritual  world,  where  all  are  spiritual  even  in  respect 
to  their  bodies,  each  one's  eyes  are  formed  to  see  from  their  light, 
not  being  able  to  see  in  any  other  (n.'167).  The  eye  does  not  see  from 
itself,  but  it  is  man's  mmd  or  spirit  that  there  perceives  things  by  the 
sense  and  is  affected  by  the  sense  in  accordance  with  its  nature  (n. 
314li]).  Man  knows  very  little  as  to  how  the  eye  sees  (n.  836, 174,  180). 
The  understanding  from  the  will  flows  into  the  eye,  and  not  only  makes 
that  sense  but  also  uses  it  as  its  instrument  in  the  natural  world  (n. 
S14[i]).  The  eyes  correspond  to  wisdom  and  Its  perceptions  (n.  29[2l). 
It  is  the  understanding  that  sees  in  the  eye  and  hears  in  the  ear,  and 
not  the  reverse  (n.  160[3]). 

Faoi  (THB),  is  a  type  of  the  mind  (n.  S6[2l,  277a[2l).  In  the  spiritual  world 
ever}'  one's  face  is  changed  and  becomes  like  his  affections,  so  that 
what  he  is  is  apparent  from  his  face  (n.  224[3l).  To  see  the  Divine  pro- 
vidence in  the  bacic,  and  not  in  the  face,  is  to  see  it  after  it  occurs  and 
notbHefore  (n.  187[i]).  Angels  constantly  turn  their  faces  to  the  Lord  as 
a  sun  (n.  29[3]).    When  a  man  turns  his  face  to  the  Lord  love  and  wis- 
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dom  ar»  giTen  him.  TheM  enter  man  by  the  Caoe,  and  not  by  tbe  back 
of  the  neck  (n.  95>. 
Facultt.— Every  man  ponessea  the  fiunilty  to  will  that  is  called  liberty,  and  the 
faculty  to  understand  that  is  called  rationality;  these  faculties  are  as  it 
were  innate  in  man,  for  his  human  itself  is  in  them  (n.  96[ip.  Man  pos- 
sesses reason  and  freedom,  or  rationality  and  liberty,  and  these  two 
faculties  are  in  man  firom  the  Lord  (n.  73[il).  Unless  man  possessed  a 
will  from  the  faculty  that  is  called  liberty,  and  an  understanding  ftom  the 
faculty  that  is  called  rationality,  he  would  not  be  a  man  (n.  96l4P.  With- 
out these  two  Caenlties  man  could  not  be  conjoined  with  the  Lord,  and 
thus  could  not  be  reformed  and  regenerated  (n.  96[5P.  Without  these 
two  faculties  man  could  not  have  Immortality  and  eternal  life  (n.  96[7]). 
These  two  capacities  are  in  the  evil  as  well  as  in  the  good  (n.  15, 96(51, 99, 
286ii«3]).  The  Lord  iMreeerves  these  two  faculties  in  man  unharmed  and 
as  sacred  in  the  whole  course  of  His  Divine  providence  (n.  9^iD.  The 
Lord  has  His  residence  in  every  man  in  these  foculties  (n.  96(5]).    ('Ste 

CAPACXTT,  FRKBDOM,  RKASOir,  LiBBRTT,  RaTIOVALITT.) 

Faith  separate  fk-om  charity  (n.  264r3l);  is  tbe  only  obstacle  to  the  reception  of 
the  Christian  religion  (n.  266{iD.  Those  who  have  confirmed  themselves 
in  this  from  Paul's  saying  (Etom.  ilL  28)  (n.  115).  How  greal^the  blindness 
that  has  been  induced  by  a  wrong  understanding  of  this  single  passage 
(n.  115).  Faith  induced  by  miracles  is  not  flEtith,  but  persuasion— it  is 
only  an  external  without  an  internal  (n.  131). 

Fallacies  from  appearances  blind  the  understanding  (n.  175[3]).  Every  appear- 
ance confirmed  as  a  truth  is  a  fallacy  (n.  310[iD.  They  who  oonflrm 
themselves  by  fallacies  tiecome  naturalists  (n.  310[i]).  Evil  is  confirmed 
by  means  of  fallacies,  and  appearances  which  l)ecome  fiedlacies  when 
confirmed  (n.  87).    Appearances  and  fallacies  (n.  213). 

FALSiriGATioN.— He  that  upholds  fblse  principles  does  violence  to  Divine  truths, 
and  this  violence  is  called  fialsiflcation  of  truth  (n.  231[3l).  In  tbe  Word 
fiEilBiflcations  of  truth  are  depicted  by  whoredoms  (n.  233[io]).  These  are 
effected  by  reasonings  firom  the  natural  man,  also  by  proofs  drawn  from 
the  appearances  of  the  sense  of  the  letter  of  the  Word  (n.  233[iol). .  {See 

WHORKDOMS.) 

Falsity.— Falsity  not  of  evil  can  be  conjoined  with  good,  but  falsity  of  evil 
cannot  Valsity  not  of  evil  is  fblsity  in  the  understanding  and  not  in 
the  will;  while  falsity  of  evil  is  fietlsity  in  the  understanding  from  evil  in 
the  will  (n.  SlSCgD.  The  falsity  of  evil  and  "Satan  "  are  one  (n.  33f3D. 
Falsity  is  confirmed  more  readily  than  the  truth  (n.  318[3]).  When  falsity 
has  been  confirmed  the  truth  is  not  seen,  but  trora  confirmed  truth  fals- 
ity is  seen  (n.  318f5J).  Evil  is  confirmed  by  means  of  fallacies,  and  by 
appearances  which  becomes  fklsities  when  they  are  confirmed  (n.  87). 
That  is  called  falsity  to  a  man  that  destroys  the  enjoyment  of  his 
thought  from  his  affection  (n.  l%[3l).  The  thoughts  belongiog  to  the  de. 
lights  belonging  to  the  lusts  of  evil  are  falsities  (n.  2O6L2]). 

Familibs  and  even  nations  are  distinguished  firom  each  other  merely  by  the 
face  (n.  znofa]). 

Fancy.— Nature  itself,  which  in  itself  is  dead,  inspires  the  fancy  with  insanities 
in  those  under  the  dominion  of  self-love  (n.  233[i2]). 

Fat  signifies  Divine  good  (n.  !Bl[io]). 

Fathbb.— The  Lord  is  the  heavenly  Father  of  all  men.  and  men  are  His  spirit- 
ual children  (n.  330fi]).  The  Lord  alone  is  the  Father  in  respect  to  the 
life;  the  earthly  father  is  the  father  only  in  respect  to  the  life's  covering, 
which  is  the  body  (n.  330[i]). 

Faitlt  (see  Blamb). 

Favor.— The  natural  by  itself  favors  fjalsities  and  evils.  Favoring  evils  and  f3&ls- 
Itles  Is  not  in  accord  with  doing  good  (n.  14[a]). 

Fear  (TO).— By  "fearing  God"  is  meant  fearing  to  offend  Him,  "offending 
Ood  "  meaning  to  sin.  This  fear  is  not  so  much  a  matter  of  fear  as  of 
love  (n.  140) 
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Fbab.— In  its  true  sense  the  '* fear  of  God*'  is  nothing  else  than  fear  of  losing 
His  love  (n.  136I9]).  Who  they  are  who  have  the  fear  of  Ood  (n.  253).  No  one 
is  reformed  in  a  state  of  fear  (n.  139[i])-  Fear  can  in  no  wise  take  pos- 
session of  the  internal  of  thought,  but  it  can  of  the  external  of  thought 
(n.  139[2]).  Various  kinds  of  fear,  a  fear  of  the  loss  of  honor  or  gain;  a 
fear  of  civil  punishments  (n.  139[3]);  a  fear  of  infernal  punishments  (n. 
139[4]).  Fear  closes  the  internal  from  above  against  influx  from  heaven 
(n.  139[6l).  Such  fear  takes  away  rationality  and  liberty,  and  is  a  hind- 
rance to  man's  ability  to  be  reformed  (n.  139[6]). 

Feel.— Everything  that  a  man  feels  flows  in  (n.  308).    Man  knows  so  little  as  tQ 
amount  to  scarcely  anythmg  as  to  how  the  eye  sees,  the  ear  hears,  the 
nose  smells,    the  tongue  tastes,  and  the  skin  feels  (n.  336).    Why  the 
operation  of  the  Divine  providence  is  not  made  evident  to  man's  per 
ceptions  and  senses  (n.  175,  176). 

Felicities  {see  Happinesses). 

Fbrmbntation.— Ferment  (leaven)  signifies  in  the  Word  the  falsity  of  evil  (n 
284).  Spiritual  fermentations  are  effected  in  many  ways,  l)oth  in  the 
heavens  and  on  the  earth  (n.  25).  There  are  evils  and  falsities  together 
that  do  a  work,  when  introduced  into  societies,  like  that  of  leaven  put 
into  meal,  or  ferment  into  new  wine,  by  which  heterogeneous  things  are 
separated  and  homogeneous  things  are  united,  and  purity  and  clearness 
are  the  result  (n.  25). 

Fibres.— Every  man  in  hell  fs  In  form  like  a  man,  though  monstrous.  In  which 
all  the  fibres  and  vessels  are  inverted  (n.  296[i]).  The  workings  of  both 
brains  into  fibres  and  of  fibres  into  muscles  and  of  muscle  into  action 
(n.  180[6]). 

Fierv  flying  serpent.— The  belief  in  instantaneous  salvation  out  of  pure 
mercy  is  the  "  fiery  flying  serpent"  in  the  church  (n.  3^5]).  Jhe  "  fiery 
flying  serpent"  means  evil  glowing  from  infernal  fire  (n.  340). 

Fig  tree  {see  Leaves). 

Finite.— What  the  Infinite  and  Eternal  is  the  finite  cannot  comprehend,  and 
yet  it  can  (n.  46,  53).  The  coAJ  unction  between  the  Infinite  and  the  finite 
(n.  64).  How  the  finite  being  becomes  capable  of  containing  what  is  in- 
finite (n.  54).  By  things  finite  all  things  created  by  the  Divine,  especially 
men,  spirits,  and  angels  are  meant  (n.  52).  A  man  or  an  angel  is  finite 
and  purely  a  receptacle,  in  itself  dead ;  and  whatever  is  living  in  him  is 
froxci  the  Divine  going  forth  conjoined  with  him  by  contiguity,  and  ap- 
pearing to  him  as  if  it  were  his  (n.  57). 

Fire.— Why  there  is  more  of  the  fire  and  ardor  of  doing  uses  in  love  of  self  and 
the  world  than  those  have  who  are  not  in  the  love  of  self  and  the  world 
(n.  2l5[i2],  260[3l,  252[2]). 

Firsts.— The  Lord  from  eternity,  or  Jehovah,  came  Into  the  world  and  assumed 
Humanity  in  outmosts,  that  He  might  thus  fi*om  firsts  through  outmosts 
rule  the  whole  world.  Why  the  Lord  is  called  "  The  First  and  the  Last " 
(n.  124UP.    {See  Ultimates,  Inmosts.) 

Flame.— Some  in  the  spiritual  world  who  ascribed  all  things  to  their  own  prud- 
ence, when  instructed,  so  blazed  up  that  flame  appeared  flrom  their 
nostrils  (n,  309[i]). 

^^atTERERS  (n.  14,  89, 104,  224). 

Flesh.— Han  has  a  voluntary  self  (proprtum),  which  Is  evil,  and  Is  meant  by 
"the  will  of  the  flesh  "  In  John  i.  13  (n.  298[3]). 

Flood.— The  consummation  of  the  Most  Ancient  Church  is  described  in  the 
Word  by  the  "  flood  "  (n.  328[3]). 

Flow  IK  TTO).- No  part  whatever  of  the  plan  or  preparation  (of  successfiil  war) 
is  from  (man)  himself;  it  all  flows  in  either  fh>m  heaven  or  from  hell— 
fh>m  hell  by  permission,  from  heaven  by  providence  (n.  251  [6]).  Every 
thing  of  thought -and  afliection.  even  with  the  spirits  of  hell,  flows  in  out 
of  heaven*  but  that  this  inflowing  good  is  there  turned  into  evil  and  this 
truth  into  falsity,  thus  every  thing  into  its  opposite  (n.  288,  294[6].  tKft[i\). 
The  natural  does  not  flow  into  the  spiritual,  but  the  spiritual  flows  into 
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the  natural  (n.  314Ci3).  Every  thing  that  a  man  thinks,  and  wilU,  and 
speaks,  and  does  therefrom  flows  in  from  one  Xonntain  of  life  (n.  29Z)l 
All  evil  with  its  fiftlsity  flows  in  from  hell,  and  all  good  with  its  truth 
flows  in  from  the  Lord  (n.  312(4}). 
FLOWSR&— Man's  initiation  Into  the  marriage  of  good  and  tmth,  that  Is,  the 
spiritual  marriage,  is  like  the  blossoms  that  the  tree  brings  forth  In  the 
spring  time;  spiritual  truths  are  the  petals  of  these  flowers  (n.  3S2[3p. 

PORCBD  (««e  COKFKL). 

FORBHBAD.— The  Lord's  look  is  upon  tiie  forehead,  because  the  forehead  corre- 
sponds to  love  and  the  aflfections  (n.  29(2]). 

FORBKNOW1.BDOB.— Knowledge  of  future  events  is  not  granted  to  man;  the 
reason  (n.  IT^i]).  As  a  knowledge  of  future  events  takes  away  the 
human  itselC  which  la  to  act  from  freedom  in  accordance  with  reason,  a 
knowledge  of  the  future  is  granted  to  no  one  (n,  279[i]). 

FOBBSIOHT  (THB)  of  the  Lord  is  like  His  Divine  providence,  continual ;  one  does 
not  exist  without  the  other  (n.  67, 333).  Without  the  Lord's  foresight 
and  providence  together  neither  heaven  nor  hell  wouhl  be  anything  but 
confiision  (n.  333(2]).  The  Lord's  foresight  has  provided  for  every  one 
his  place  (n.  333(2]).    (See  Futurs.) 

FORM.— There  Is  an  only  form  from  which  has  come  aH  the  forms  that  have  been 
created  (n.  157(20.  Every  form  turns  into  its  own  ^uality  that  which 
flows  into  it  (n.  327, 10OX  Every  form,  the  general  and  the  particniar,  or 
the  universal  and  the  special,  by  wonderful  coi^iunction  act  as  one  (n. 
180(4]).  Whatever  has  existence  derives  from  form  that  which  is  caHed 
quality,  and  that  which  is  called  predicate,  also  that  which  is  called 
change  of  state,  also  that  which  is  called  relativity,  and  the  like  (n.  4(2]). 
The  form  makes  a  one  the  more  perfectly  as  the  things  entering  into  the 
form  are  distinctly  different  and  yet  united  (n.  4(4]).  The  form  of  a 
heavenly  society  is  more  perfect  in  proportion  as  each  angel  is  more 
distinctly  his  own,  and  therefore  free  (n.  4(4]).  The  form  of  heaven  (H. 
61).  The  form  of  heaven  is  perfected  to  eternity  according  to  the  in- 
crease of  numbers,  for  the  greater  the  number  of  those  that'  enter  into 
the  form  of  the  Divine  love,  which  Is  the  form  of  forms,  the  more  perfect 
the  unity  becomes  (n.  62).  Changes  and  variations  of  state  and  form  in 
the  organic  substances  of  the  mind,  which  are  affections  and  thoughts, 
cannot  be  shown  to  the  eye  (n.  279[8]).  Form  of  the  rule  of  the  life's  love 
(n.  107).    {See  Substance.) 

— -  To  FORM.— Every  thing  of  the  understanding  and  will  must  be  formed  by- 
means  of  what  is  external  before  it  is  formed  by  the  means  of  what  is 
internal;  since  every  thing  of  the  understanding  and  will  is  first  formed 
by  means  of  what  enters  through  the  senses  of  the  body,  especially 
through  the  sight  and  hearing  (n.  136(7])« 

FraruirB.— Can  the  cause  have  any  other  possible  source  than  the  Divine  pro- 
vidence in  outmosts,  when  by  constancy  and  by  change  it  deals  wonder- 
fully with  human  prudence  and  yet  conceals  itself?  (n.  212(i]X  As  the 
Divine  providence  is  in  the  least  particulars  of  things  insignificant  and 
trifling,  still  more  is  it  in  the  least  particulars  of  things  not  inslgniflcan 
and  trifling,  as  the  affairs  of  peace  and  war  in  the  world,  or  of  salvation 
and  life  in  heaven  (n.  212(2],  251  [6]).  The  successes  and  favorable  occur- 
rences of  war  are  called  in  common  language  the  fortune  of  war;  and 
this  is  Divine  providence,  especially  in  the  plans  and  preparations  of 
the  general,  even  althoarh  he  then  and  afterwards  may  ascribe  It  all  to 
his  own  prudence  (n.  251(6]).  The  heathen  formerly  acknowledged  Fort 
tune  and  built  her  a  temple ;  so  also  the  Italians  at  Rome  (n.  212(3]).    (fite- 

AOCIDRlfTAL.) 

FOUVTAIM.— The  Lord  is  the  one  fountain  of  life  (n.  292).  All  the  worship  of  the 
ancients  was  representative,  therefore  they  consecrated  foontadns  (n. 
256(2]). 

F0XB8.— They  who  are  in  their  own  prudence  are  like  wolves  and  foxes  Cn. 

«l(3l)- 
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Fbaoraft.— <3ood  is  in  itself  flragrant<n.  906). 

Fbaitds,  tbeir  source,  and  why  permitted  (n.  276[2]). 

Frbkdom.— Freedom  Is  a  property  of  love,  insomuch  that  love  and  fl'eedom  are 
one.  And  as  love  is  the  liie  of  man,  A-eedom  alfo  bflon{^  to  his  life  (n. 
73[2]).  Freedom,  like  love,  is  inseparable  firom  willing  (n.  89).  There  is 
infernal  freedom  and  there  is  heavenly  freedom  (n.  43).  What  one 
thinks,  speaks,  and  does  ttova.  each  (n.  43).  Whatever  a  man  thinks, 
wills,  speaks,  and  does  from  freedom  seems  to  him  to  be  his  own  (n.  43, 
176).  There  cannot  be  two  kinds  of  freedom,  in  themselves  opposite,  and 
each  freedom  in  itself  (n.  43).  The  freedom  of  sin  is  iniernal  freedom, 
and  in  itself  bondaice;  and  from  this  to  see  heavenly  freedom,  which  is 
freedom  itself;  is  like  seeing  day  when  immersed  in  thick  darkness,  or 
like  seeing  what  is  from  the  sun  above  when  covered  by  a  dark  cloud, 
(n.  149).  The  difference  between  heavenly  freedom  and  infernal  freedom 
is  like  that  between  what  is  alive  and  what  is  dead  (n.  149).  There  are 
many  kinds  of  freedom,  but  in  general  three,  natural,  rational,  and 
spiritual  (n.  73(2]). 

«—  Natural  frkkdom  every  one  has  by  Inheritance.  From  it  a  man 
loves  nothing  but  self  and  the  world ;  his  first  life  is  nothing  else.  Think- 
ing and  willing  evils  is  man^s  natural  freedom,  and  when  he  has  con- 
firmed evils  in  himself  by  reasonings  he  does  evils  from  fi-eedom  in 
accordance  with  his  reason,  thus  from  his  faculty  that  is  called  liberty 
It  is  from  the  Lord's  Divine  providence  that  man  is  pecmitted  to  do  this 
Man  is  in  tliis  kind  of  freedom  by  nature  because  by  inheritance;  and  all 
those  are  in  itwhoby  means  of  reasonings  have  confirmed  it  in  them- 
selves from  the'ei^oyment  of  the  love  of  self  and  the  world  (n.  73(5,4]). 

— —  Rational  frbbdom  is  from  the  love  of  reputation  with  a  view  to  honor 
or  gain.  The  ei\Joyment  of  this  love  lies  in  appearing  externally  as  a 
moral  man ;  and  because  man  loves  such  a  reputation  he  does  not  de- 
fraud, commit  adultery,  take  revenge,  or  blaspheme;  and  because  he 
makes  this  a  matter  of  reason  he  acts  from  freedom  in  accordance  with 
his  reason  in  sincere.  Just,  chaste,,  and  friendly  ways;  and  from  his 
reason  he  can  advocate  such  conduct;  still  the  good  deeds  that  he  does 
are  not  in  themselves  good.  His  freedom  derives  nothing  from  a  love 
for  the  public  welfkre,  neither  does  his  reason,  since  this  assents  to  his 
love.  Consequently  this  rational  freedom  is  a  more  internal  natural 
freedom.  This  freedom,  too,  by  the  Lord's  Divine  providence  remains 
with  every  one  (n.  73[5]). 

——  Spiritual  frbbdom  is  from  a  love  for  eternal  life.  Into  that  love  and  its 
enjoyments  no  one  comes  except  be  that  thinks  evils  to  be  sins  and  in 
consequence  does  not  will  them,  and  at  the  pame  time  looks  to  the 
Lord.  At  first  such  a  freedom  does  n<.t  Frem  to  be  freedom,  and  yet  it 
is.  This  freedom  increases  as  natural  fteodom  decreases  and  becomes 
subservient;  and  it  coi^oins  Itself  with  rational  fk^edom  and  purifies  it 
<n.  73[6]).  Any  one  may  com  e  into  this  freedom  if  he  is  but  willing,  be 
cause  he  has  rationality  and  liberty,  and  the  Lord  continually  gives  the 
abi  ity  (n.  73[7]).  Those  who  are  in  a  love  of  evil  have  no  other  peroep. 
tion  than  that  infernal  freedom  is  freedom  itself;  while  those  who  are  in 
a  love  of  good  perceive  that  heavenly  freedom  is  freedom  itself,  and 
consequently  its  opposite  is  slavery,  both  to  the  good  and  to  the  evil  (n. 
43).  To  be  led  by  erood  is  freedom,  and  to  be  led  by  evil  is  slavery,  be- 
cause to  be  led  by  good  is  to  be  led  by  the  Lord,  and  to  be  led  by  evit 
is  to  be  led  by  the  devil  (n.  43).  Every  man  wiphes  to  be  free.  All  who 
willingly  serve  for  the  sake  of  liberty  compel  themselves,  and  when 
they  compel  themselves  they  act  from  fh^dom  in  accordance  with  rea- 
son, but  teom  an  interior  freedom  from  which  exterior  ft^edom  is  looked 
apon  as  a  servant  (n .  148).  It  is  a  law  of  the  Divine  providence  that  roan 
shoald  act  from  fV*eedom  in  accordance  with  reason ;  the  flreedom  that  is 
here  meant  Is  spiritual  freedom  ana  not  natural  freedom,  except  when 
the  two  are  one  (n.  71, 176).    Man  canoot  be  coi^oiDed  with  the  Lord 
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and  thus  reformed,  r^enerated,  and  mved  nnless  it  Is  permitted  hhn  to 
act  from  freedom  in  accordance  with  reason  (n.  123[4],  9^.  To  act  from 
freedom  in  accordance  witti  reason,  to  act  from  liberty  and  rationality, 
and  to  act  from  the  will  and  the  understanding,  are  the  same  thing;  bat 
It  is  one  thing  to  act  from  freedom  in  accordance  with  reason,  or  to  act 
from  lil)erty  and  rationality,  and  it  is  another  thing  to  act  from  freedom 
itself  in  accordance  with  reason  itself,  or  to  act  ftt>m  lllierty  itself  and 
ft^om  rationality  itself  (n.  97).  A  man  who  does  evil  from  the  love  of 
eril  and  confirms  that  evil  in  himself  acts  from  freedom  in  accordance 
with  reason;  but  his  freedomvis  not  in  itself  freedom,  but  is  an  infernal 
freedom;  and  his  reason  is  not  in  itself  reason,  but  is  a  spurious  or  false 
reason  (n.  97).  Man  has  freedom  of  reason  by  his  being  midway  between 
heaven  and  the  world,  and  by  his  ability  to  thinlc  from  heaven  or  frt>m 
the  world  (n.  1^).  Only  such  as  have  suffered  themselves  to  be  regener- 
ated by  the  Lord  act  from  freedom  itself  in  accordance  with  reason 
Itself;  all  others  act  from  freedom  in  accordance  with  thought,  to  which 
they  give  the  semblance  of  reason.  And  yet  every  man,  unless  bom 
foolish  or  excessively  stupid,  is  able  to  attain  to  reason  itself,  and 
through  it  to  freedom  itself  (n.  96LiD.  Man  is  led  by  the  Lord  contin- 
ually in  freedom,  and  is  also  reformed  and  regenerated  in  flneedom  (n. 
43).    (See  Liberty.) 

Fbislt.— To  will  freely  as  if  fi^m  himself  is  from  a  fitculty  continually  given 
him  by  the  Lord  that  is  called  liberty  (n.  96[2]).  So  long  as  ei^oyment 
from  the  love  of  evil  rules,  man  is  not  able  to  will  freely  what  is  good 
and  true,  and  to  malce  these  to  be  of  his  reason  (n.  85).  Every  man  can 
freely,  yea,  most  freely,  think  as  he  wishes  as  well  against  God  as  for 
Ood ;  and  he  that  thinks  against  Gk>d  is  rarely  punished  in  the  natural 
world,  because  there  he  is  always  in  a  state  to  be  reformed ;  but  he  is 
punished  after  death  in  the  spiritual  world,  for  he  can  there  no  longer 
be  reformed  (n.  249[i]). 

Frbnoh  (THE)  called  a  noble  nation  (n.  257U]). 

Friendship  (spiritual)  and  relationship,  how  shown  in  the  spiritual  world  (n. 
338U]). 

Fructifications.— Fructifications  and  multiplications  have  not  failed  from  the 
beginning  of  creation,  nor  will  ever  fail  to  eternity  (n.  56[3l).  Affections 
may  be  fructified  and  perceptions  multiplied  without  end  (n.  67).  This 
ability  to  fructify  and  multiply  without  end,  that  is,  infinitely  and  eter- 
nally, men  have  in  natural  things,  the  spiritual  angels  in  spiritual  things 
and  the  celestial  angels  in  celestial  things  (n.  57). 

Fruits.— Spiritual  goods,  which  are  the  goods  of  charity,  are  like  fhiit;  and 
these  are  signified  by  "  f^it"  in  the  Word  (n.  33213]).  The  primary  activ- 
ities of  the  spiritual  marriage  are  like  the  beginnings  of  the  fruit  (n.332[3]). 

Future.— The  entire  future  is  to  the  Lord  the  present,  and  the  entire  present  is 
to  Him  the  eternal  (n.  33313]).  A  knowledge  of  the  future  is  granted  to 
no  one;  nevertheless  every  one  is  permitted  to  form  c(mclusions  al)out 
the  future  from  reason  (n.  179Li]).  A  longing  to  know  things  future  is 
innate  with  most  people;  but  this  longing  has  its  origin  in  a  love  of 
evil,  and  is  therefore  taken  way  from  those  who  believe  in  the  Divine 
providence  (n.  I79[i]).    (See  Foresight.) 

Ganorbnb.— Evils  if  prevented  by  any  providence  would  remain  shut  in,  and 
like  the  diseases  called  cancer  and  gangrene,  would  spread  and  con- 
sume all  that  is  vital  in  man  (n.  251[iD. 

Garden.— "The  garden  of  Eden  "  signifies  the  wisdom  of  the  men  of  the  Most 
Ancient  Church  (n.  241,313[2]). 

Garments  (white)  signify  ia  state  cleansed  from  evil  (n.  279[3D. 

General.— A  general  thing  exists  from  its  particulars  (n.  201[2]). 

Generation  (the  organs  of)  in  either  aex  correspond  to  sodeties  of  the  in- 
most heaven  (n.  144(3]). 

Genesis.— The  learned  try  to  explain  the  contents  of  the  first  chapter,  and  at 
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length  confeeB  that  they  do  not  understand  it  The  new  creation  itaelf, 
that  is,  the  regeneration  of  the  man  of  the  Most  Ancient  Church,  is  de- 
scribed therein  (n.  24I[i,2]). 

6SNii.~The  most  cunning  sensual  men  are  called  Genii.  Their  hell  describe^! 
(n.  310(4]).  Those  that  have  done  good  and  have  believed  it  to  be  from 
themselves,  if  after  death  they  do  not  receive  the  truth,  mingle  with  in- 
fernal genii  and  at  length  come  to  be  one  with  them  (n.  93). 

Gbvtilbs.— The  human  race  is  ten  times  more  numerous  in  Mohammedan  and 
Gentile  lands  than  in  the  Christian  portion ;  and  in  the  latter  there  are 
few  who  place  religion  in  life.  What  more  insane  belief,  then,  can  there 
be  than  to  hold  that  only  these  latter  are  saved  and  the  former  are 
damned,  and  that  man  gains  heaven  by  his  birth  and  not  by  his  life  f 
(n.  330(7].)  AH  that  have  lived  well  and  have  acknowledged  Ood  are  in- 
structed alter  death  by  angels;  and  then  all  those  that  had  been,  while 
they  lived  in  the  world,  in  the  two  essentials  of  religion  accept  the 
truths  of  the  church  such  as  they  are  in  the  Word,  and  aclcnowledge  the 
Lord  'as  the  God  of  heaven  and  of  the  church  (n.  32^8]).  A  Gentile 
thinks  alwut  God  from  religion  in  his  life  more  than  a  Christian  does  (n. 
322(51). 

OXRMANS  (THE).— What  the  Germans  teach  in  thehr  exhortation  to  the  holy  com- 
munion (n.  114(1]). 

Glottis,  its  functions  (n.  279(8]). 

Goats.— By  "  goats ''  in  the  Word  are  meant  those  who  separate  faith  from 
charity  (n.  258(1]).  By  the  "  goats  "  spoken  of  by  the  Lord  in  Matt.  xxv. 
'32-46  are  meant  such  as  neglect  to  think  about  evil,  and  because  of  this 
are  continually  in  evil  (n.  101(i]). 

God  is  one  in  person  and  essence,  in  whom  is  a  trinity,  and  the  Lord  is  that 
God  (n.  2G2(i]).  If  man  clearly  saw  the  Divine  providence,  either  he 
would  deny  "God  or  he  would  make  himself  to  be  God  (n.  182(i]).  There 
are  some  who  have  arrogated  to  themselves  Divine  power  and  wish  to 
be  worshipped  as  gods  (n.  267(i]).    {See  The  Lord,  Babtlok.) 

Good  is  the  delight  of  the  a^ection  of  acting  and  thinking  in  accordance  with 
Divine  order  (n.  279(5]).  Myriads  of  affections  enter  into  and  compose 
every  single  good,  and  these  myriads  are  in  such  order  and  connection 
in  man's  interiors  that  no  one  can  be  changed  unless  at  the  same  time 
all  are  changed  (n.  279(5]).  There  is  inherent  in  all  good  a  love  of  pro- 
tecting itself  against  evil  and  of  separating  it  from  itself  (n.  233(2]).  By 
good  is  meant  that  which  univeraaUy  embraces  and  involves  all  things 
of  love  (n.  ll(i]).  What  is  good  apart  from  any  thing  ?  Can  it  be  called 
good,  since  no  affection  or  perception  can  be  predicated  of  it  ?  (n.  11  (il.) 
Every  good  is  called  good  from  its  delight  or  its  blessedness  (n.  324(6]). 
Good  of  life,  or  living  rightly,  is  shunning  evils  because  they  are  against 
religion,  thus  against  God  (n.  326(8]).  Terms  good  and  truth  ol  good» 
also  evil  and  falsity  of  evil,  explained  (n.  233(i]).  Good  and  use  are  one 
(n.  233(5]). 

Good  and  truth.— AU  things  in  the  universe  have  relation  to  good  and  truth 
and  to  their  coi^iunclion.  Good  belongs  to  love  and  truth  to  wisdom; 
for  love  calls  all  that  pertains  to  it  good,  and  wisdom  calls  all  that  per- 
tains to  it  truth  (n.  5(2]).  Every  one  calls  that  good  which  from  the  love 
of  his  will  he  feels  to  be  delightful ;  and  he  calls  that  truth  which  ftom 
the  wisdom  of  his  understanding  he  perceives  to  be  enjoyable  therefrom 
(n.  196[2]).  Good  is  nothing  apart  from  truth,  and  truth  is  nothing  apart 
from  good  (n.  ll(i],  13).  After  death  every  one  must  be  both  in  good  and 
in  truth  or  must  be  both  in  evil  and  in  fklsity  (n.  18).  In  angels  of 
heaven  and  in  men  on  earth  good  is  good  in  itself  only  so  far  as  it  has 
become  one  with  truth ;  and  truth  is  truth  in  itself  only  so  far  as  it  has 
become  one  with  good  (n.  10).  Good  is  not  in  the  least  good  except  so 
fkr  as  it  has  become  one  with  its  truth,  and  that  truth  is  not  in  the  least 
truth  except  so  fkr  an  it  has  become  one  with  good  (n.  13).  Every  good 
and  truth  is  from  the  Lord  (n.  321(4]).    Good  cannot  exist  apart  from  ita 
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troth,  nor  eyil  apart  flrom  its  fklsity ;  for  they  are  bedfellows  or  oonaorts 
(n.  23SS(  I  ]).  Every  one's  good  is  that  which  is  delightful  to  his  affection ;  aad 
truth  is  that  which  is  ei^oyable  thereft>oin  to  his  thoughts  (n.  190[2D. 
Goods  and  truths  are  changes  and  variations  of  state  in  the  forms  of 
mind;  but  these  are  perceiyed  and  have  their  life  solely  by  means  of 
their  cielights  and  ei^joyments  (n.  196(3]).  What  natural  truth  and  good 
are,  and  what  spiritual  truth  and  good  are  (n.  312Li]).  All  good  with  its 
truth  flows  in  from  the  Lord  (n.  312L4D. 

GtoSPKL.— It  has  been  provided  by  the  Lord  that  those  who  could  not  be.  reached 
by  the  Guepel,  but  only  by  a  religion,  should  also  be  able  to  have  a  place 
in  the  Divine  Man,  that  is,  in  heaven  (n.  2M{i,3]). 

OoTBBN.— The  Lord  governs  hell  by  means  of  opposites,  and  the  evil  who  are 
in  the  world  He  governs  in  hell.  In  respect  to  their  interiors,  but  not  in 
respect  to  their  exteriors  (n.  907).    (See  Rulk.) 

OovBRNMBXT.— What  is  called  Divine  providence  is  the  government  of  the 
Lord's  Divine  love  and  Divine  wisdom  (n.  2).  The  Lord  governs  every 
least  particular,  in  an  evil  man  as  well  as  in  a  good  man,  for  the  Lord^a 
government  is  what  is  oalled  the  Divine  providence  (n.  286[a]). 

OovBRNMBMTS  IN  HEAVBN.— There  are  governments  in  heaven,  and  consequently 
administrations  and  functions  (n.  217[3D.    {See  Hbavbn.) 

Oraftino.— Man  is  a  corrupt  tree  from  the  seed ;  nevertheless  a  grafting  or  bad- 
ding  with  shoots  taken  from  the  tree  of  life  is  possible,  whereby  the  aap 
drawn  from  the  old  root  is  turned  into  sap  forming  good  firuit  (n.  33BC4])L 

{See  INOKAFTKD.) 

Grain.— Not  a  grain  of  will  or  of  prudence  that  is  his  own  is  possible  In  any 

man  (n.  2SQ). 
Gran  DPATH  BR.— Sometimes  the  featuresof  a  grandfather  reappear  in  those  of  a 

grandson  or  a  great-grandson  (n.  277al2D. 
Oravbn  ihagbs  (,»ee  Iools). 
Grbat  and  rich.— The  fate  of  most  of  those  who  have  become  great  and  rich 

in  the  natural  world,  and  in  this  regarded  tliemselves  only  (n.  185).  Both 

the  evil  and  the  good  are  exalted  to  honors  and  advanced  to  wealth  (a. 

217a(2]). 
Guarding.— The  guarding  of  the  way  to  the  tree  of  life  (in  Cfen.  iii.  2i)  signifies 

the  Lord's  care  lest  the  holy  things  of  the  Word  and  the  chordi  be 

violated  (n.  31SI3]). 
Guilty.— If  a  man  knows  an  evil  and  does  not  shun  it  the  blame  is  Imputed  to 

him,  and  he  becomes  guilty  of  that  evil  (n.  294(41). 

Hair.— A  "  hair  "  sigrnifles  in  the  Word  the  least  of  all  things  (n.  159). 

Happinesses.— The  happinesses  of  heaven  cannot  be  described  in  words,  al- 
though in  heaven  they  are  perceptible  to  the  feeling  (n.  39[i]).  Theae 
happinesseR  enter  as  man  puts  away  the  lusts  of  the  love  of  evil  and 
falsity  as  if  of  himself  (n.  39lal).  Happinesses  in  infinite  variety  are  In 
every  affection  for  good  and  truth,  especially  in  an  affection  for  wisdom 
(n.  38(2]).  Happinesses,  that  is,  beatitudes  and  pleasures,  are  exalted  as 
the  higher  degrees  of  the  mind  are  opened  fn.  S7). 

Happt.— The  more  nearly  a  man  is  conjoined  with  the  Lord  the  happier  he  be- 
comes (n.  37) 

Harmony.— Harmonies  of  sound  are  of  infinite  variety,  but  they  would  be  im- 
possible unless  the  atmosphere  were  constant  in  their  laws  and  the  ears 
in  their  form  (n.  190[3l). 

Hatreds.- The  love  of  self  regards  every  one  as  its  servant,  or  as  its  enemy  if 
he  does  not  serve  It,  and  this  is  the  source  of  hatred  (n.  27^2]). 

Hbads.— "  The  seven  heads  of  the  dragon  "  (Apoc.  xii.  3, 9)  signify  craftiness  (n. 
310(5]).  "The  serpent's  head  "  (Gen.  III.  16)  signifies  the  love  of  self  (n. 
21l[il,  241[i]). 

Heal.— H  ow  the  Lord  heals  man  (n.  281(3]).  To  heal  the  understanding  alone  la 
to  heal  man  o  nly  from  without;  this  would  btf  like  palliative  healing.   I 
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iafhe  will  itself  that  mast  be  healed  by  means  of  Instrnctlon  and  exhort- 
ation in  the  nnderetanding  (n.  2S2).  The  Lord  heals  the  love  of  man's 
will,  first  by  means  of  fears,  and  afterwards  by  means  of  loves  (n.  283). 

Hkar.— Every  thing  that  a  man  hears  flows  in  (n.  d08[aD.  Hearing  cannot  exist 
apart  flrom  its  form,  which  is  the  ear  (n.  279[6]). 

Hbart  (thb),  means,  in  the  spiritual  sense,  affection  which  belongs  to  the  lore 
or  wilt  (n.  80).  What  is  not  in  the  heart  perishes  in  the  understanding; 
the  " heart "  meaning  man's  love  (n.  172|6]).  The  heart  and  lungs  in  the 
body  correspond  to  the  will  and  understanding  (n.  i93[2]).  As  the  motion 
of  the  heart,  together  with  the  respiration  of  the  lungs,  governs  the 
whole  man  in  respect  to  his  body,  so  the  will  together  with  the  under- 
standing governs  the  whole  man  in  respect  to  his  mind  (n.  I93[2]).  The 
natural  principle  of  life  is  the  heart's  pulsation,  and  the  spiritual  prin- 
ciple of  life  is  the  mind's  volition  (n.  193[2]).  The  heart  joins  with  itself 
the  lungs,  and  the  will  Joins  with  itself  the  understanding  (n.  193[2]). 
The  heart  collects  and  distributes  the  blood  (n.  836).  Functions  of  the 
heart  (n.  174,  279(71,  296[i4l). 

HEAT.— Spiritual  heat  and  spiritual  light  in  their  going  forth  from  the  Lord  as 
a  sun  make  one  (n.  4).  The  heat  in  the  spiritual  world  is  the  Divine  love 
going  forth  (n.  292[3]).  Analogy  between  the  effects  produced  by  spirit- 
ual heat  and  those  produced  by  natural  heat  (n.  292,  160).  Vital  heat  is 
from  the  delights  of  the  affections,  and  from  the  ei^oyment  of  the  per- 
ceptions and  thoughts  (n.  19ft[2l). 

H  E AVBN  is  from  the  human  race  (n.  27).  Heaven  is  not  the  same  thing  to  one 
as  to  another  (n.  28(  1 1).  Heaven  is  from  those  who  are  in  the  love  qt 
good  and  consequent  understanding  of  truth  (n.  27[iJ).  Heaven  is  an 
abiding  wiUi  the  Lord  to  eternity  (n.  27[2l).  Heaven  from  the  human 
race  was  the  end  in  creation  and  the  end  of  His  Divine  providence  (n. 
27(2],  333).  Heaven  is  coi^)unction  with  the  Lord  (n.  28[i]).  It  is  not 
tcom  the  angels  but  from  the  Lord  that  heaven  is  heaven,  for  the  love 
and  wisdom  in  which  angels  are,  and  which  malce  heaven,  are  not  flrom 
the  angels  but  from  the  Lord,  and  in  fact  are  the  Lord  in  them  (n.  28[i]). 
Heaven  is  In  the  human  form  (n.  204).  Heaven  in  the  complex  resembles 
a  single  man,  whose  life  or  soul  is  the  Lord.  In  that  heavenly  man  are 
all  things  that  a,rh  in  a  natural  man,  with  a  difference  like  that  between 
heavenly  and  natural  things  (n.  326[9l).  The  entire  heaven  is  as  one  man 
before  the  Lord,  and  likewise  each  society  of  heaven,  and  it  is  from  this 
that  each  angel  is  a  man  in  complete  form  (n.  64,  124[2],  254[3]).  The 
entire  heaven  is  divided  into  two  kingdoms,  one  of  which  is  called  the 
celestial  kingdom,  the  other  the  spiritual  kingdom,  and  each  into  soci- 
eties without  number  (n.  21713]).  Heaven  is  divided  into  as  many  general 
societies  as  there  are  organs,  viscera,  and  membranes  in  a  man,  and 
each  general  society  is  divided  into  as  many  less  general  or  particular 
societies  as  there  are  larger  divisions  in  each  of  the  viscera  and  organs 
<n.  66,  68).  The  entire  heaven  is  arrani^ed  into  societies  according  to 
affections  of  good  (n.  278[6]).  No  one  becomes  an  angel,  that  is,  comes 
mto  heaven,  unless  he  carries  with  him  from  the  world  what  is  angelic 
(n.  60).  Heaven  is  gr^anted  only  to  those  who  know  the  way  to  it  and 
walk  in  that  way  (n.  60).  A  brief  description  of  heaven  (n.  60-62).  The 
angelic  heaven  is  an  image  of  the  Infinite  and  Eternal  (n.  62).  It  Is  most 
important  to  know  what  heaven  is  in  general  or  in  many,  and  what  It  la 
in  particular  or  in  the  individual,  and  what  it  is  in  the  spiritual  world 
and  what  it  is  in  the  natural  world  (n.  27l3l).  The  Lord's  heaven  in 
the  natural  world  is  called  the  church:  and  an  angel  of  that  heaven 
IS  a  man  of  the  church  who  is  conjoined  with  the  Lord,  and  who 
becomes  an  angel  of  the  spiritual  heaven  after  he  leaves  this  world 
(n.  30)  Heaven  is  made  up  of  myriads  of  myriads  of  angels  (n.  62).  In 
heaven  there  are  both  rich  and  poor  and  both  great  and  small,  and  in 
bell  also  (n.  217).  Each  angel  is  a  heaven  in  the  least  form ;  and  heaven 
tn  general  consists  of  as  many  heavens  aa  there  are  angels  (n.  SIX    Man 
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by  eraation  is  a  heaven  in  the  least  form  (n.  67).  Every  one  who  pennits 
bimielf  to  be  led  to  heaven  U  preimred  tor  hi8  own  place  in  heaven  (n.  SI). 
Those  that  have  acknowledged  Ood  and  His  Divine  providence  constitate 
heaven  (n.  205).  The  entire  heaven  acknowledges  the  Lord  alone,  and 
whoever  does  not  acknowledge  Him  is  not  admitted  into  heaven,  for 
heaven  is  heaven  from  the  Lord  (n.  263[3]).  The  Mohammedan  heaven 
is  divided  into  three  heavens,  a  highest,  a  middle,  and  a  lowest  (n.  2S6[5]). 

(See  MOHAMMBDANS.) 

HsBBB.— The  Ancient  Church  was  notably  changed  by  Heber  (or  Eber),  from 
whom  arose  the  Hebraic  Church  (n.  328[2]). 

Hbbraio  Church.— In  the  Hebraic  Church,  which  arose  from  Heber,  worship 
by  sacrifices  was  first  instituted  (n.  328[2]). 

Hbll  consists  of  myriads  of  myriads,  and  every  one  there  is  in  form  like  a  man, 
though  monstrous,  in  which  all  the  fibres  and  vessels  are  inverted  (n. 
296LiJ).  Hell  is  in  IJie  human  form,  but  it  is  a  monstrous  human  form, 
like  that  of  the  devil,  by  whom  is  meant  hell  in  the  whole  complex  (n. 
aOI).  An  evil  man  is  hell  in  the  least  form  (n.  296[iJ).  The  entire  hell  is 
arranged  in  societies  according  to  lusts  of  evil,  opposite  to  the  affections 
of  good  (in  the  societies  in  heaven)  (n.  278fr[6]).  Those  that  have  acknow- 
ledged nature  alone  and  human  prudence  alone  constitute  hell  (n.  20b). 
Many,  especially  such  as  have  confirmed  themselves  in  a  &ltb  separated 
from  charity,  do  not  know  that  when  they  are  in  evils  they  are  in  hell  (n. 
101[i]).  The  hells  abound  in  unclean  things  (n.  38[3]).  All  in  hell  wish  to 
do  evil  to  all,  while  those  in  heaven  wish  to  do  good  to  all  (n.  2I5[8]). 
{See  Dbvil,  Satan.)   , 

Hbrxditart  bvil.— It  is  admitted  in  the  church  that  every  man  has  hereditary 
evil,  and  that  from  this  he  is  in  the  lust  of  many  evils.  This  evil  Is  said 
to  be  from  Adam  and  his  wife,  but  this  is  an  error;  for  every  one  is  b<Mni 
into  it  from  his  parept,  and  the  parent  from  his  parent,  and  thus  it  is 
successively  transferred  from  one  to  another;  so  it  is  increased  and 
grows,  as  it  were,  and  is  transmitted  to  offspring  (n.  277a[i],  328L7]).  Man, 
because  of  his  hereditary  evil,  is  always  panting  for  the  lowest  hell ;  but 
the  Lord  by  His  providence  is  constantly  leading  and  drawing  him  away 
from  it,  first  to  a  milder  hell,  then  out  of  hell,  and  finally  to  Himself  ia 
heaven  (n.  ISSfi]).  The  passion  to  l>e  greatest  and  richest  lies  most 
deeply  hidden  in  hereditary  evil;  but  providence  takes  it  away  so  quietly 
and  gradually  that  man  knows  nothing  about  it  (n.  183[2]).  Spirits 
shown  that  they  are  in  hereditary  evils  of  which  they  had  been  ignorant 
before  (n.*279[3]). 

Hbbesies  in  the  Christian  world  (n.  238,  239,  259).  The  confirmations  of  her- 
esies (n.  318[2]).  That  only  such  as  are  born  within  the  church  are  saved 
is  an  insane  heresy  (n.  329[3j,  330[5]u  Tliat  any  of  the  human  race  are 
damned  by  predestination  is  a  cruel  heresy  (n.  329[3],  330[8]). 

HXRBTic— What  heretic  can  see  his  falsities  unless  he  accepts  the  genuine 
truths  of  the  church  f  (n.  318[6].) 

Hieroglyphics,  whence  derived  (n.  256[2]). 

HOLINBSS.— A  spiritual  holiness,  which  is  also  called  the  spirit  of  truth  goings 
forth  from  the  Lord,  is  within  each  of  the  particulars  of  the  sense  of  the 
letter  of  the  Word.  This  holiness  is  iqjured  when  the  Word  is  falsified 
and  adulterated  (n.  231  [3]). 

Holt  Spirit  (the).— The  Divine  going  forth  is  called  the  Holy  Spirit  (n.  a62C5]). 

HoMB  {tee  House). 

Honors  and  possessions  may  be  blessings  and  also  may  be  curses;  when 
blessings  they  are  from  Ood,  and  are  spiritual  and  eternal ;  when  curses 
they  are  from  the  devil,  and  are  temporal  and  perishable  (n.  216[2l).  Why 
the  Divine  providence  permits  the  Impious  In  heart  to  be  raised  to  dig- 
nities and  enriched  with  possessions  (n.  2S0[3]).  The  Lord  never  leads 
man  away  from  seeking  honors  or  from  acquiring  wealth,  but  only  leads 
him  away  from  a  desire  to  seek  honors  for  the  sake  of  mere  eminence, 
that  is,  for  the  sake  of  himself  (n.  18314]).    f^See  Dignitibs.) 
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H0PB.->Tbe  source  of  what  is  called  hope  (n.  178[iD- 

Horns.— "The  ten  horns  of  the  dragon  "  (Apoc.  xii.  3)  signify  the  power  of  per- 
suading by  fallacies  (n.  SKHsJ). 

HocsK.— No  one  (in  the  spiritual  world)  can  occupy  any  house  but  his  own; 
each  one  in  a  society  has  his  own  house,  and  this  he  finds  ready  for  him 
as  soon  as  he  enters  the  society.  Outside  of  his  house  he  may  be  in 
close  association  with  others,  but  he  cannot  stay  anywhere  except  in  his 
own  house  (n.  33814]). 

Human.— Every  one  has  what  is  truly  human  from  rationality  (n.  227L6]).  To 
thinic  from  the  truth  is  the  truly  human  principle,  and  therefore  tlie 
angelic  (n.  321[5]).  The  essential  human  is  to  think  and  to  will  firom  God 
(n.  293).  Christians  in  their  thought  separate  His  Divine  fl'ora  His 
Haman,  and  place  the  Divine  nearthe  Father  in  heaven,  and  His  Human 
they  know  not  where  (n.  255L4],  262U]).  They  make  His  Human  like 
the  human  of  another  man,  and  do  not  know  that  they  thus  separate 
'  soul  and  body  (n.  262[4]).  The  essential  humanity  consists  in  the  two 
faculties  called  liberty  and  rationality  (n.  281[3]). 

Humble.— The  Lord  constantly  humbles  the  proud  and  exalts  the  humble  (n. 

18314]). 
Husband.— Why  the  Lord  is  called  in  the  Word  "  the  Husband  "  (n.  8). 
Hyperbola.— There  is  no  such  approximation  of  angelic  wisdom  to  the  Divine 

wisdom  as  to  come  near  it.  It  may  be  compared  to  a  straight  line  drawn 

near  a  hyperbola,  which  is  said  to  approach  it  continually  but  never  to 

touch  it  (n.836[2]). 
Hypocrisy  is  lighter  or  more  grievous  in  the  measure  of  the  confirmations 

against  Ood  and  the  outward  reasonings  in  favor  of  Ood  (n.  231U]). 
Hypocrites  (n.  14[i],  89,  104[2],  109[i],  222[2],  224[i],  231U]).    Hypocrites  are 

sometimes  permitted  to  speak  otherwise  than  as  tiiey  think,  but  the 

tone  of  their  speech  discloses  them  (n.  224[3]). 

IDBALISTS  are  visionaries  (n^  46[a]). 

Ideas.— Ill  every  one  who  has  any  religion  there  is  implanted  a  knowledge  that 
after  death  he  will  live  as  a  man;  this,  however,  is  not  in  the  natural 
ideas  belonging  to  their  external  thought,  but  in  the  spiritual  ideas  be- 
longing to  their  internal  thought  (n.  274[io]).  There  are  abstract  ideas  by 
means  of  which  the  existence  of  things  can  be  seen,  if  not  the  nature  of 
them  (n.  46[i]).  The  two  psoperties  of  nature,  spacQ  and  time,  must 
needs  limit  ideas,  and  cause  abstract  ideas  to  be  as  nothing;  but  if  these 
can  be  withdrawn  in  man,  as  they  are  in  an  angel,  the  infinite  may  be 
comprehended  (n.  46[2]). 

Idolaters.— Those  who  confirm  in  themselves  the  appearance  apart  firom  the 

truth  are  all  interior  idolaters,  since  they  are  worshippers  of  self  and  the 

world.    If  they  have  no  religion  they  become  worshippers  of  nature, 

^    and  thus  atheists ;  while  if  they  have  a  religion  they  become  worshippers 

of  man  and  even  of  images  (n.  1M[2]). 

ftMLATRY.— The  origin  of  idolatry  (n.  256[2]).    Among  the  ancients  there  was  a 

knowledge  of  correspondences; firom  that  knowledge  they  knew  the 

signification  of  animals  of  every  kind, and  made  graven  images  of 

them to  call  to  remembrance  the  holy  things  which  they  signified  (n. 

256[2]).    After  a  time  their  posterity  began  to  worship  the  graven  images 

themselves, and  from  this  the  idolatries  arose  which  filled  the  whole 

world  (n.  255[3],  264[6]). 

Idols.— There  are  many,  even  in  the  Christian  world,  who  worship  idols  and 
graven  images,  to  whom  these  are  serviceable  as  a  means  of  awakening 
thought  about  Ood  (n.  254[5]). 

lONOBANOB.— No  one  is  reformed  in  a  state  of  ignorance,  because  all  reform- 
ation is  effected  by  means  of  truths  apd  a  life  according  to  them  (n. 
143. 

IixuMiNATiON  {see  Enliohtenment.) 
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Image  aitd  likvhbss  ow  Ood,  terms  explained  (n.  27,  Sa8f6]).  Man^s  being  an 
*«  image  "  of  God  means  that  he  is  a  recipient  of  the  Divine  wisdom,  hiA 
being  a  "likeness  "  of  Ood  means  that  he  is  a  recipient  of  the  Divine 
lore;  thus  the  receptacle  called  the  understanding  is  an  image  of  God, 
and  the  receptacle  called  the  will  is  a  likeness  of  God  (n.  328(51).  God's 
Image  and  God's  likeness  are  not  destroyed  in  man,  bat  are  seemingly 
destroyed;  for  they  remain  implanted  in  his  two  capacities  called  liberty 
and  rationality  (n.  328[6]).  The  angelic  heaven  is  the  very  image  and  like- 
ness of  the  Lord  (n.  163).  In  the  created  universe  there  is  an  image  of 
man,  and  this  Is  an  image  of  what  is  infinite  and  eternal,  thus  an  image 
of  God  the  Creator,  that  is,  of  the  Lord  from  eternity  (n.  62).  The 
Divine  love  and  the  Divine  wisdom,  which  in  the  Lord  are  one,  and 
which  go  forth  as  one  from  the  Lord,  in  a  certain  semblance  are  In  every- 
thing created  by  Him  (n.  8).  The  Divine  providence  presents  an  image 
of  the  Infinite  and  Eternal  in  the  variety  of  all  things,  and  In  the  fruc- 
tification and  multiplication  of  all  things  (n.  St).  The  image  of  the 
Infinite  and  Eternal  is  in  man  exclusively  in  the  marriage  of  good  and 
truth  (n.  68).  So  far  as  heaven  and  the  church  in  general,  or  an  angel  of 
heaven  and  a  man  of  the  church  individually,  are  in  the  marriage  of 
good  and  truth,  they  are  an  image  and  likeness  of  the  Lord  (n.  8).  The 
id>ility  to  understand  truth  is  from  the  Divine  wisdom,  and  the  abUity 
to  do  good  is  from  the  Divine  love.  This  ability  is  the  image  of  CK>d, 
which  remains  in  eveiy  sane  man  and  is  not  eradicated  (n.  32^1]). 

Images.— There  are  some  to  whom  graven  images  are  serviceable  as  a  means  of 
awakening  thought  about  God  (n.  %4[5l).    (See  Statue.) 

Immediate,     i  —Salvation  by  immediate  mercy  is  impossible  (n.  221, 279).  Man 

Immediately.  )  in  not  taught  immediately  from  heaven,  but  mediately  (n. 
2M(i]).  Man  is  led  and  taught  by  the  Lord  alone,  and  is  led  and  taught 
immediately  by  Him  when  this  is  done  from  the  Word  (n.  172[6])-  That 
this  is  done  mediately  through  preaching  does  not  take  away  the  im- 
mediateness  (n.  172[60. 

Immortal.— That  which  is  mortal  in  man  is  taken  away  by  death,  and  what  is 
immortal  in  him,  which  Is  his  mind,  is  unveiled,  and 'he  then  becomes 
a  spirit  in  human  form  (n.  324(3]). 

Immortality.— Man  without  liberty  and  rationality  could  not  have  immortal- 
ity and  eternal  life  (n.  96[i,7]).  By  means  of  these  two  fiacultles  there  is 
a  coi^junction  of  the  Lord  with  every  man,  and  every  man  has  immort- 
ality (n.  96(7J).  Difference  between  immortality  and  eternal  life  (n.  96(7l). 
The  interior  idea  of  the  mges  or  wise  men  of  old  in  regard  to  immortal- 
ity <n.  3243]).    Why  some  aspire  to  an  immortality  of  fame  (n.  274(91). 

Impieties.— All  impieties  and  the  glorying  in  them  are  permissions,  the  causes 
of  which  are  laws  of  Divine  providence  (n.  249[i]). 

Impious.- Wtiy  the  Divine  providence  permits  the  impious  in  heart  to  be  raised 
to  dignities  and  enriched  with  possessions  (n.  290(3]). 

INFAVGT.  t  —Every  one  who  dies  in  infancy  enters  heaven,  is  there  brought  ap 

Infants.  S  and  instructed  as  a  man  is  in  the  world,  and  through  an  affection 
for  good  and  truth  imbibes  wisdom  and  becomes  an  angel  (n.  32493X 
The  Lord  provides  that  all  who  die  in  infancy  shall  be  saved,  wherever 
born  (n.  328[8J).    {See  Children.) 

Infinite  (n.  46-49).  The  angels  understood  by  the  Infinite  nothing  else  than 
the  Divine  being  {e»9e).  An  infinity  of  space  is  impossible,  also  an  infln- 
ity  of  time,  because  infinity  Is  wittiout  end,  either  first  or  last,  that  is, 
without  limits  (n.  48[2j).  The  Infinite  and  Eternal,  thus  the  Lord,  most 
be  thought  of  apart  from  space  and  time  (n.  51).  The  Divine  providence 
in  every  thing  that  it  does  looks  to  what  is  infinite  and  eternal  fi^m  it- 
self (n.  56,  69).  The  infinite  and  eternal  that  the  Lord  looks  to  in  form- 
ing His  heaven  out  of  men  is  that  it  shall  be  enlarged  to  infinity  and  to 
eternity  (n.  202[i]).  The  Lord's  Divine  love  is  infinite  and  His  Divine 
wisdom  is  infinite,  and  infinite  thin$^  of  love  and  of  wtsdOm  go  forth 
from  the  Lord,  and  these  flow  into  all  in  heaven  and  therefrom  into  aU 
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in  hell,  and  from  both  of  these  into  all  in  the  world  (n.  294[6]).  {See 
Finite,  Imagk.) 

UrTLUZ.— Ereiything  that  a  man  thinks  and  wills,  and  says  and  does  therefrom, 
is  from  influx— if  good  from  influx  out  of  heaven,  and  if  evil  l^om  influx 
from  hell;  or  what  is  the  same,  that  good  is  from  Influx  from  the  Lord, 
and  evil  from  what  is  man's  own  (proprium)  (n.  287,  288,  291,  291,  307, 
308).  The  Lord's  influx  is  into  the  love  of  good  and  into  itA  affections, 
and  through  these  afi'ections  into  the  perceptions  and  thoughts;  so  the 
inflnx  of  the  devil,  that  is,  of  hell,  is  into  the  love  of  evil  and  into  its 
affections,  which  are  lusts,  and  through  these  into  the  perceptions  and 
thoughts  (n.  SSfsl).  Those  who  are  taught  by  influx  what  to  believe  or 
what  to  do  are  not  taught  by  the  Lord  or  by  any  angel  of  heaven,  but  by 
some  enthusiastic  spirit  (n.  321[3]).  All  influx  flrom  the  Lord  takes  place 
by  enlightenment  of  the  understanding,  and  by  an  affection  for  truth 
and  through  affection  into  the  understanding  (n.  321  [3]).  By  influx  from 
the  spiritual  world,  which  does  not  compel,  man's  spirit  has  ftill  liberty 
in  thinking,  willing,  l)elieving,  and  loving  (n.  129[j]).  Man  must  act 
from  freedom,  as  if  f)rom  himself,  and  not  let  his  hands  hang  down  and 
wait  for  influx  (n.  200,  2I0[i},  32l[3]).  Influx  is  received  by  the  angels  in 
the  perception  of  truth  and  in  thought,  for  in  these  the  influx  becomes 
apparent  to  them,  but  not  in  the  affections  (n.  28[3]).  It  is  ftt)m  an  in- 
flux ftovck  heaven  tliat  those  who  acknowledge  God  have  a  desire  to  see 
Him  (n.  2M[5]). 

IXORATTED.— The  ingrafted  branch  turns  the  sap  drawn  up  through  the  old  Yoot 
into  a  sap  that  makes  good  fruit.  The  branch  to  be  ingrafted  can  be 
taken  from  no  other  source  than  the  Lord,  who  is  the  Tree  of  Life  (n. 

296[2l).     (iSM  ORAPTING.) 

IimosT.— The  operation  of  the  Lord's  Divine  providence  in  coi^oining  man  with 
the  Lord  and  the  Lord  with  man  is  from  his  inmost  and  from  his  out- 
most simultaneously  (n.  125, 220[3]).  ^^  inmost  of  man  is  his  life's  love 
(n.  126).  The  Lord  acts  from  man's  inmosts  and  upon  the  unbroken 
series  to  outmosts  (n.  125).  The  things  that  are  in  man's  inmosts  and  in 
the  series  from  inmosts  to  outmosts  are  wholly  unknown  to  man ;  and 
therefore  he  knows  nothing  whatever  of  the  ^vay  in  which  the  Lord 
works  these  or  what  He  does  (n.  125).  Intermediates  are  connected  in 
unbroken  series  fVom  inmosts  even  to  outmosts,  and  in  outmosts  they 
are  together  (n.  124(4]).  There  is  a  constant  connection  between  the 
oate*mo8ts  and  the  inmosts  (n.  ISOfsl).  Looking  to  what  in  infinite  and 
eternal  m  the  formation  of  the  angelic  heaven,  that  it  may  be  before  the 
Lord  as  one  man,  is  the  inmost  of  the  Divine  providence  (n.  64,  67,  68). 
The  inmost  of  the  Divine  providence  respecting  hell  (n.  69). 

I9N0CSN0S.— The  state  of  innocence  in  which  Adam  and  Eve  his  wife  were, 
portrayed  by  their  "nakedness"  (n.  275). 

iKBAiriTT.— The  evil  man  when  after  death  he  becomes  a  spirit  is  usually  let 
into  alternate  states  of  wisdom  and  insanity,  that  he  may  see  the  latter 
ftova  the  former;  but  although  from  wisdom  such  see  that  they  are  in- 
sane, when  the  choice  is  ^ven  them  they  admit  themselves  into  the  state 
of  insanity  and  love  it  (n.  223).    The  devils  call  insanity  wisdom  (n.  225). 

iNSTAiTTAifBOUS.— The  impossibility  of  instantaneous  reformation  and  salva- 
tion illustrated  by  the  change  of  an  owl  to  a  dove,  or  of  a  serpent  to  a 
iheep  (n.  338(7]). 

IitsnifOTS  a  result  of  influx  (n.  317). 

Instruct.— All  tliat  have  lived  well  and  have  acknowledged  God  are,  after 
death,  mstructed  by  the  angels  (n.  328[8]). 

iNTBLLionfCB.— The  angelic  view  of  will  and  intelligence  in  man  is  that  not  a 
grain  of  will  or  of  prudence  that  is  his  own  is  possible  m  any  man  (n.  295). 
A  good  man  is  bound  to  act  from  intelligence  as  if  it  were  his  own  Just  as 
much  as  an  evil  man  (n.  296[6]).  The  difference  between  these  two  kinds 
of  intelligence  is  like  the  difference  between  that  which  is  beheved  to  be 
in  itself,  and  that  which  is  believed  not  to  be  in  itself  and  yet  as  if  in 
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itMlf  (n.  298[6]).  One's  own  intelligence  can  establish  the  human  form 
in  externals  only;  bat  the  Divine  providence  establishes  that  form  in 
the  internals  and  through  these  in  the  externals  (n.  298f4l).  An  ability 
to  confirm  whatever  one  pleases  is  not  intelligence,  but  only  ingenuity, 
which  may  exist  in  the  worst  of  men  (n.  318(8]). 

Ihtilliosnt.— Only  those  who  perceive  the  truth  are  intelligent,  and  they  oon- 
flrm  truth  by  verities  continually  perceived  (n.  318[8]). 

iMTBHTioy.— Man  knows  his  thoughts  and  consequent  intentions  (n.  197).  The 
will's  love  flows  into  the  understanding  and  malces  its  delights  to  be  felt 
therein,  and  ttora  that  it  eomes  into  the  thoughts  and  also  into  the 
intentions  (n.  281[2]j.    (See  Pdrposbb.) 

IVTSBiOK8.--The  Interiors  of  man  mean  tlie  Internal  of  his  thought,  of  which  he 
knows  nothing  until  he  comes  into  the  spiritual  world  and  its  light, 
which  he  does  after  death  (n.  2^1,3]).  Evil  with  its  fiitlsity  and  ^006. 
with  its  truth  cannot  be  in  man's  interiors  together  (n.  23S[a]).  Of  the 
interior  state  of  his  mind,  or  of  his  internal  man,  man  knows  nothing 
whatever  (n.  120).  Good  and  the  truth  of  good  can  be  brought  into  a 
man's  interiors  by  the  Lord  only  so  far  as  evil  and  the  falsity  of  evil 
there  have  been  removed  (n.  ^3]).  That  in  thu  interiors  of  man's 
mind  there  are  things  too  limitless  to  be  numbered  (n.  199(3],  120).  The 
few  externals  that  come  within  the  view  of  man's  thought  are  produced 
ttom  the  interiors,  and  the  interiors  are  governed  by  the  Lord  alone  by 
His  Divine  providence  (n.  199f2l). 

Intermediates.— Man's  intermediates  are  the  things  that  are  in  the  internal  of 
his  thought  (n.  125).  Intermediates  are  connected  in  unbroken  series 
from  inmosts  even  to  outmosts,  and  in  outmosts  they  are  together  (n. 
124[4l). 

Internal.— By  the  internal  man  nothing  else  is  meant  than  the  internal  of  the 
will  and  understanding  (n.  108).  A  compelled  internal  is  possible  in 
such  as  are  in  external  worship  only,  also  in  such  as  are  In  the  internal 
of  worship;  it  may  be  an  internal  compelled  by  fear  or  an  internal  com< 
pelled  by  love  (n.  1S6[9]).  Such  an  internal  is  the  external  of  thought, 
and  is  called  internal  because  it  l>eiongs  to  thought  (n.  136{9]).  This  in- 
ternal is  not  the  strictly  human  internal;  it  is  an  internal  that  man  has 
in  common  with  beasts.  The  human  internal  has  its  seat  alx)ve  this 
animal  internal  (n.  136[2]).  The  appearance  is  that  the  external  flows 
into  the  internal,  when  nevertheless  the  contrary  is  true  (n.  150(21).  The 
external  cannot  compel  the  internal,  but  the  internal  can  compel  the 
external  (n.  136[2]).  The  internal  is  so  averse  to  compulsion  by  the  exter- 
nal that  it  turns  itself  away  (n.  136[i]).  Externals  are  so  connected  with 
internals  as  to  make  one  in  every  operation  (n.  180).  Only  in  certain  exter- 
nals is  man  associated  with  the  Lord ;  and  if  he  were  at  the  same  time  in 
the  internals  he  would  pervert  and  destroy  the  whole  order  and  tenor  of 
the  course  of  the  Divine  providence  (n.  180[i]).  As  man  orders  the  externals 
so  the  Lord  orders  'the  internals  (n.  181  [2]).  He  that  does  not  acknow- 
ledge the  Lord  is  unable  to  receive  any  internal  of  worship  (n.  132^). 
{See  Body,  Externals.) 

Intestines  (n.  180[4],  279(71.  296[i4l). 

Invoke  —Some  invoke  the  dead  (n.  257(11,  257(51). 

Israel.— The  men  of  Judah  and  of  Israel  were  wholly  external  men,  and  were 
led  into  the  land  of  Canaan  merely  that  they  might  represent  the  church 
and  its  internals  by  means  of  the  externals  of  worship  <n.  lSI[il).  {See 
Choroh.) 

Jehovah.— -The  Divine  itself,  which  is  called  Jehovah  the  Father,  is  the  Lord 
from  eternity  (n.  157[9]).  The  Lord  from  eternity,  or  Jehovah,  is  Life 
itself,  since  He  is  Love  itself  and  Wisdom  itself  (n.  157(5,9]).  Angels  that 
were  seen  by  Abraham,  Hagar,  and  Gideon  were  so  filled  with  the 
Divine  that  they  called  themselves  Jehovah  (n.  96[6]). 
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JB8T8.— Pro&nation  is  committed  by  those  who  make  Jests  from  the  Word  and 
about  the  Word,  or  from  the  Divine  things  of  the  church  and  about  them 
(n.  231[i]). 

Jesuits  (n.  222). 

Jbsus.— In  the  spiritual  world,  where  all  are  obliged  to  speak  as  they  think,  no 
one  can  even  mention  the  name  "Jesus"  unless  'he  has  lived  in  the 
world  as  a  Christian  (n.  262L8J).  No  one  can  even  mention  the  Lord,  or 
His  names  *'  Jesus  "  and  "  Christ "  except  from  Him  (n.  63). 

Jaws.— By  "Jews"  in  the  Word  all  who  are  of  the  church  and  who  acknow- 
ledge the  Lord  are  meant  (n.  260Li]).  The  Jewish  nation  has  been  pre- 
served and  has  been  scattered  over  a  great  part  of  the  world  for  th^  sake 
of  the  Word  in  its  original  language,  which  they,  more  than  Christians, 
hold  sacred  (n.  260(3]).  I*^^  Jews  persist  in  denying  the  Lord,  because 
they  are  such  that  they  would  profane  the  Divinity  of  the  Lord  and  the 
holy  things  of  His  church  if  they  were  to  accept  and  acknowledge  them 
(n.  a60[2p.  Why  the  Jewish  nation  was  permitted  to  crucify  the  Lord 
(n.  247).  What  is  represented  by  the  carrying  away  of  the  people  of 
Israel,  and  by  the  captivity  of  the  people  of  Judah  in  Babylonia  (n.  246). 
Whether  a  man  is  a  Jew  or  not  known  from  the  features  alone  (n. 
277al23). 

Jot.— Every  one  who  comes  into  heaven  enters  into  the  highest  joy  of  his  heart; 
he  can  bear  no  higher  Joy,  for  he  would  be  suffocated  thereby  (n.  254[3]). 
Heavenly  happiness  for  each  in  his  degree  illustrated  by  the  surround- 
ings of  a  peasant  and  of  a  king  (n.  2S4U]). 

Judaism.— Why  Judaism  still  continues  (n.  260). 

Judas  (n.  Il4li],  268[3]). 

Judge.— Unjust  Judges  (n.  109, 168, 296[ii]).  Who  does  not  see  that  the  judge  is 
for  the  Bake  of  Justice,  the  magistrate  for  the  sake  of  the  common  wel- 
fare, and  the  king  for  the  sake  of  the  kingdom,  and  not  the  reverse  ?  (n. 
2l7l2j.)  , 

Judgment  (the  last).— The  power  of  hell  was  wholly  broken  up  by  the  last 
Judgment,  which  hasjiow  been  accomplished.  Since  that  Judgment,  that 
is,  now,  every  man  who  wishes  to  be  enlightened  and  to  be  wise  can  be 
(n.  263[3J). 

Judgments.— The  chm:x;H  instituted  with  the  nation  of  Israel  and  Judah  was  a 
representative  church,  therefore  all  the  judgments  and  statutes  of  that 
church  represented  the  spiritual  things  of  the  church  which  are  its  inter- 
nals (n.  246). 

KiDNSTB  (THE)  (n.  174, 180,  279).  In  the  kidneys  a  separation  of  the  blood,  a  pur- 
ification and  a  withdrawal  of  heterogeneous  substances  is.  effected  (n. 
296[i4]).  The  kidneys  separate  impure  humors  from  the  blood  (n.  336, 
174). 

King.— In  the  church  with  the  nation  of  Israel  and  Judah  the  "  King"  repre- 
sented the  Lord  ;  "  David  "  representing  the  Lord  who  was  to  come  into 
the  world,  and  "  Solomon "  the  Lord  after  his  coming  (n.  245).  Why 
many  kings  after  Solomon  were  permitted  to  profane  the  temple  and 
the  holy  things  of  the  church  (n.  246).  Who  does  not  see  that  the  Judge 
is  for  the  sake  of  justice,  the  magistrate  for  the  sake  of  the  common  wel- 
fare, and  the  king  for  the  sake  of  the  kingdom,  and  not  the  reverse  f  (n. 
21712]). 

Kivodom.— The  Lord's  kingdom  is  a  kingdom  of  uses  (n.  2S0r3]).  Search  and  see 
bow  many  there  are  in  the  kingdoms  of  the  present  day  who  aspire  to 
dignities  and  who  are  not  loves  of  self  and  the  world  (n.  25014]).  ^^  ^s  not 
known  in  this  world  what  kingdoms  in  Christendom  answer  to  the 
"Moabites"  and  "Ammonites,"  what  to  the  "Syrians"  and  "Philis- 
tines," or  what  to  the  "  Chaldeans  "  and  "Assyrians,"  and  the  others 
with  whom  the  children  of  Israel  waged  war  ;  and  yet  there  are  those 
tbat  do  answer  to  them  (n.  251[4]).  The  entire  heaven  is  divided  into  two 
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kingdomB*  one  of  which  is  called  the  celestial  kingdom,  the  other  the 

spiritual  kingdom  (n.  217[3]). 
Knowing.— All  knowing,  perceiving,  or  thinking  is  of  the  understanding,  and 

has  relation  to  truth  (n.  11[2]). 
KNOWLEDGiss  are  like  tools  to  the  workman  (n.  96(3]).    Knowledge  is  inexhaust- 

able  (n.  57). 

Lamps  signify  truths  of  faith ;  "  oil » the  good  of  charity  (n.  328M). 

Larynx  (thb)  (n.  180(31,  279(8]). 

Laws  of  Ditine  providence  (n.  70-190).  The  Lord  cannot  act  contrary  to  the 
laws  of  the  Divine  provideuce,  because  acting  contrary  to  them  would 
be  acting  contrary  to  His  Divine  love  and  to  his  Divine  wisdom,  thus  con- 
trary to  Himself  (n.  331).  There  are  no  laws  of  permission  by  themselves 
or  apart  flrom  the  laws  of  the  Divine  providence,  but  the  two  are  the 
.  same  (n.  234).  Whatever  is  done  for  the  sake  of  the  end,  which  is  salva- 
tion, is  according  to  the  laws  of  the  Divine  providence  (n.  234).  One  who 
does  not  acknowledge  the  Divine  providence  at  all  does  not  in  his  heart 
acknowledge  God  (n.  236).  Thhigs  by  which  a  natural  man  confirms 
himself  against  the  Divine  providence  (n.  23&-2^). 

Lbavbn  signifies  in  the  Word  the  falsity  of  evil  (n.  284,  25)l  (See  Ferventation.) 

Leaves  signify  the  natural  truths  that  every  one  first  imbibes  (n.  S32[3]).  The 
fig  leaves  with  which  Adam  and  Eve  covered  their  nakedness  signify 
moral  truths,  by  which  the  things  of  their  love  and  pride  were  veiled  (n. 
313[3]).    {Hee  Tree.)  ^ 

Led  (to  BE).— The  appearance  is  that  man  is  taught  and  led  by  himself;  but 
the  truth  is  that  he  is  led  and  taught  by  the  Lord  alone  (n.  154-157, 174). 
The  angels  of  heaven  refuse  to  be  led  by  themselves,  and  love  to  be  led 
by  the  Lord  (n.  208).  It  is  an  evidence  that  they  are  led  by  the  Lord  that 
they  love  the  neighbor  (n.  208).  Spirits  of  hell  leflise  to  be  led  by  the 
Lord,  and  love  to  be  led  by  themselves  (n.  208).  They  who  in  their  life 
look  to  God  and  do  not  do  evil  to  the  neighbor  are  led  by  the  Lord  (n.298). 
All  who  are  led  by  the  Lord's  Divine  providence  are  raised  above  the  selfj 
and  they  then  see  that  all  good  and  truth  are  flrom  the  Lord  (n.  316). 
Man  IS  led  and  taught  by  the  Lord  alone  through  the  angelic  heaven  and 
fl-om  It  (n.  162).  Unless  man  were  led  every  moment  and  fraction  of  a 
moment  by  the  Lord  he  would  depart  f^om  the  way  of  regeneration  and 
would  perish  (n.  202[2l).  Each  one,  firom  infiincy  even  to  the  end  of  his 
life,  is  led  by  the  Lord  in  the  least  particulars  (n.  203). 

LEIBNITZ  was  convinced  that  no  one  thinks  from  himself  (n.  289r2D 

Liberty. -Man  has  tlie  faculty  of  thinking,  willing,  speaking,  and  doing  what 
he  understands,  which  is  liberty  (n.  73|il,  16).  Unless  man  poes^sed  a 
^r"/""^  ^,**L2^"J'?^  "^*  ^  <^*"«^  "^rty  he  would  not  be  a  man  (n.  96[3l, 
Z^^h^^h  ^^'  ^'*>erty  and  rationality  are  fW)m  the  Lord  (n.  73).  H&a 
has  full  liberty  to  think  and  will,  but  not  fijll  liberty  to  say  and  to  do 
whatever  he  thinks  and  wills  (n.  281[i]).  Unless  man  had  ftall  liberty  he 
?^,  *lu  ^  '^^^^  ^^^  ^  ^"^^  ^^  yro\x\A  even  perish  utterly  (n.  281li]). 
WHO  those  are  to  whom  freedom  itself  or  liberty  itself,  together  with  rea- 
son Itself  or  rationalitv  itself,  cannot  be  given  :  and  to  whom  they  can 
scarcely  be  »riven.(n.  98[il). 

LIBERTY  AND  RATioNALiTT.-These  faculties  are,  as  It  were,  innate  in  man,  for 
the  human  itself  is  in  them  (n.  98(1]).  By  means  of  rationality  and  lib- 
erty  man  is  reformed  and  regenerated,  and  without  them  he  could  not 
be  reformed  and  regenerated  (n.  SSfi]).  Liberty  itself  and  rationality 
itself  can  scarcely  be  eiven  to  those  who  have  strongly  confirmed  them- 
selves m  falsities  of  reliarion  (n.  98[50.  Every  one  can  come  into  liberty 
Itself  and  rationality  itself,  provided  he  shuns  evils  as  sins  Cn.  99)  A 
mature  man  who  does  not  come  into  rationalitv  itself  and  liberty  itself 
in  the  world  can  in  no  wise  come  into  them  after  death  (n.  99).  Infkntf: 
and  children  cannot  come  into  rationality  Itself  and  liberty  Itself  until 
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they  are  grpwn  up  (n.  96[6D.    To  wbom  these  Acuities  cannot  be  eiren 
(n.  98[2.4l)i   Liberty  with  its  rationality  has  been  destroyed  in  those  who 
have  mixed  good  and  evil  together  (n.  237[<]). 
L— The  Lord  is  the  one  fountain  of  life  (n.  ^,  lfi9).    There  is  only  one  life 
and  men  are  recipients  of  life  (n.  308).  It  is  from  creation,  and  therefore 
from  an  unceasing  Divine  providence,  that  in  man  this  life  should  man- 
ifest itself  in  an  appearance  of  belonging  to  him  (n.  8O8I1D.    The  Divine 
love  and  the  Divine  wisdom  are  the  life  which  is  the  source  of  the  life  of 
.    all  things  and  of  all  things  of  life  (n.  167IiJ).    Man's  life  is  his  love,  and 
the  love  is  manifold  (n.  33liJ).  The  Lord  flows  into  the  life's  love  of  every 
one,  and  through  its  affections  into  the  perceptions  and  thoughts,  and 
not  the  reverse  (n.  33[2]).    Each  one  must  have  his  own  life ;  no  one  Uvea 
in  another's  life,  still  less  in  an  opposite  life  (n.  227l4j).    The  life  makea 
doctrine  for  itself  and  belief  for  itself  (n.  IOII3J).    That  man  alter  deatb 
lives  to  eternity  is  clear  from  the  Word,  where  life  in  heaven  is  called 
*' eternal  life" (n. 32415]).    Eternal  life  is  also  eternal  blessedness  (n. 
324[6D.  Without  liberty  and  rationality  man  could  not  have  immortality 
and  eternal  life  (n.  96(7i>.    Through  coi^junction  with  the  Lord  man  baa 
immortality,  and  through  reformation  and  r^^neration  he  has  eternal 
life  (n.  96l7]).    The  source  of  life  in  the  evil  man  illustrated  (n.  160).  The 
life  of  animals  is  a  life  of  merely  natural  affection,  with  the  knowledge 
that  is  its  mate.    It  is  a  mediate  life,  corresponding  to  the  life  of  those 
who  are  in  the  spiritual  world  (n.  161,  96UJ.  74).    The  internal  memory  is 
the  book  of  man's  life,  which  is  opened  after  death  and  in  accordance 
with  wliich  he  is  judged  (u.  227[i]). 
IdGHT.— There  is  spiritual  light  and  natural  light;  these  are  alike  in  outward 
appearance,  but  inwardly  unlike;  for  natural  light  is  from  the  sun  of  the 
natural  world,  and  is  therefore  in  itself  dead,  while  spiritual  light  is 
from  the  sun  of  the,  spiritual  world,  and  is  in  itself  living  (n.  166[i1) 
Spiritual  light  in  its '  essence  is  the  Divine  truth  of  the  Lord's  Divine 
wisdom.    It  enlightens  the  interiors  of  his  understanding,  and  as  it  were- 
dictates  (n.  317, 166).    la  the  spiritual  world  there  are  three  degrees  of 
light :  celestial  light,  spiritual  light,  and  spiritual-natural  light.    Celes- 
'  tial  light  is  a  flaming  ruddy  light.    This  is  the  light  of  those  that  are  in 
the  third  heaven.    Spiritual  light  is  a  dazzling  white  light.    This  is  the 
light  of  those  that  are  in  the  intermediate  heaven.  Spiritual-natural  light 
ia  like  the  light  of  day  m  our  world.    This  is  the  light  of  those  that  are  in. 
the  lowest  heaven,  also  those  that  are  in  the  world  of  spirits  (n.  166[2l). 
None  of  the  light  of  the  spiritual  world  has  any  thing  in  common  with: 
the  light  of  the  natural  world  ;  they  differ  as  what  is  living  and  what  is 
dead  (n.  166b]).    ^^  hell  also  there  are  three  degrees  of  light.    In  the 
lowest  hell  the  light  is  like  that  from  burning  charcoal ;  in  the  middle 
hell  it  is  like  the  light  from  the  flame  of  a  hearth  flre  ;  while  in  the  up- 
permost hell  it  is  like  the  light  from  candles,  and  to  some  like  the  noc- 
turnal light  of  the  moon  (n.  167).    There  is  little  discernible  difference 
between  the  light  of  conflrmation  and  the  light  of  the  perception  of  truth ; 
and  those  who  are  in  the  light  of  confirmation  seem  to  be  also  in  the  - 
light  of  the  perception  of  truth;  and  yet  the  difference  between  them  is 
like  that  between  illusive  light  and  genuine  light;  and  illusive  light  is 
such  that  in  the  spiritual  world  it  is  turned  into  darkness  when  genuine 
light  flows  m  (n.  318(8]).    In  the  Word  those  that  are  in  truths  are  said  to 
*'  walk  in  the  light,"  and  are  called  "  children  of  light "  (n.  318[53).  Who 
are  meant  by  devils  who  make  themselves  angels  of  light  (n.  223).    It  Ls 
spiritual  light  and  not  natural  l^ht  that  illumines  the  human  under- 
standing.   Natural  and  rational  lumen  is  from  the  former,  not  fh)m  the 
latter.    This  is  called  natural  and  rational  lumen  because  it  is  spiritual- 
natural  (n.  i66[i  IX    Light  is  turned  into  various  colors  according  to  the 
forms  into  which  it  flows.   The  same  is  true  of  spiritual  light  which  in  it- 
self is  wisdom  from  the  sun  of  the  spiritual  world;  the  forms  into  which 
it  flows  (human  minds)  cause  the  diversity  (n.  160), 
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LiKsimB.— There  ifl  a  likeneis  betw««n  the  splrltoal  things  of  the  mind  and  the 
natural  things  of  the  body  (n.  181).    {See  Imaok.) 

Lips,  their  function  in  speech  (n.  279(8]). 

LiTB.— Kan  lives  flrom  the  Lord,  and  not  from  himself  (n.  156,  U7).  The  app^r- 
anoe  that  a  man  lives  from  himself  is  never  taken  away  ttmn  him,  for 
without  it  a  man  is  not  a  man  (n.  166).  Man  lives  a  man  after  death  (n. 
274X  Oood  of  life,  or  living  rightly,  is  shunning  evils  because  they  are 
against  religion,  thus  against  Ood  (n.  325[2],  326(8]). 

LiTKR  (THK).  its  organisation  (n.  180,  279[7]).    The  liver  assorts  (n.  174). 

Living. —The  spiritual  man  Is  called  living,  but  the  natural  man,  however  civilly 
and  morally  he  may  act,  is  called  dead  (n.  322(3]). 

Lobes  op  the  Lctnos  (n.  319(i]). 

Look  (to).— The  I^ord's  look  is  upon  the  forehead  of  the  angels  (n.  29C3])..  The 
more  deeply  any  object  is  examined  the  more  wonderftil,  perfect,  and 
beautiful  are  the  things  seen  in  it  (n.  6[i]).  All  conjunction  in  the  spirit- 
ual world  is  effected  by  means  of  looking  (n.  29[il,  326). 

LoBD.— The  Lord  is  the  Ood  of  heaven  and  earth  (n.  390(6]).  The  Lord  is  the  very- 
Man  (n.  66).  How  the  Lord  is  the  Divine  truth  of  the  Divine  good  (n. 
172(4]).  The  Lord  is  the  Word  because  the  Word  is  from  Him  and  treats 
of  Him  (n.  172(2]).  The  Lord  alone  is  heaven  (n.  29(3]).  Let  no  one 
cherish  the  mistaken  idea  that  the  Lord  dwells  among  the  angels  in 
heaven,  or  is  with  them  like  a  king  in  his  kingdom.  In  respect  to  their 
sight  He  is  above  them  in  the  sun  there;  but  in  respect  to  the  life  of  their 
love  and  wisdom  He  is  in  them  (n.  31).  It  is  the  Lord's  will,  for  the  sake 
of  reception  and  coi^unction,  that  whatever  a  man  doe^  freely  in  accord- 
ance with  reason  should  appear  to  him  to  be  his  (n.  77(3]).  The  Lord 
alone  causes  every  one  to  think  and  to  will  in  accordance  with  his  qual- 
ity and  in  accordance  with  the  laws  of  Divine  providence  (n.  29416]).  Man 
is  led  by  the  Lord  by  means  of  influx,  and  is  taught  by  the  Lord  by 
means  of  enlightenment  (n.  165).  The  man  who  is  taught  from  the  Word 
is  taught  by  the  Lord  Himself  (n.  172(5]).  The  Lord,  who  is  good  itself 
and  truth  itself,  cannot  enter  into  man  unless  the  evils  and  falsities  in 
him  are  put  away  (n.  100).  The  Lord  is  within  all  good,  and  the  devil  is 
within  all  evil  (n.  233[3])> 

Lot.— Most  persons  when  they  enter  the  spiritual  world  wish  to  know  their  lot 
(n.  179[2]).  Every  one's  life  is  continued  and  firom  this  is  his  lot ;  for  the 
lot  is  according  to  the  life  (n.  179(2]).  A  longing  to  know  things  future  is 
taken  away  from  those  who  believe  in  the  Divine  providence,  and  there 
is  given  them  a  trust  that  the  Lord  is  directing  their  lot.  They  have  no 
wish  to  know  beforehand  what  it  will  be,  lest  they  should  in  some  way- 
interfere  with  the  Divine  providence  (n.  179(i]). 

LOYB.— Love  makes  the  life  of  man  (n.  13).  The  love  that  makes  man's  inmost 
life  is  love  and  wisdom  together  (n.  13).  The  life's  love  of  no  one  can  ex- 
ist without  derivations,  which  are  called  affections  (n.  106(2]).  Love 
dwells  in  its  affections  like  a  lord  in  his  realm,  or  like  a  king  in  his 
kingdom.  The  dominion  of  these  loves  is  over  the  things  of  the  mind, 
that  is,  the  things  of  man's  will  and  understanding  (n.  106(2]).  The  life's 
love  of  every  one,  which  is  the  ruling  love,  continues  after  death  and 
cannot  be  taken^way  (n.  231(7]).  Each  one's  life's  love  makes  an  under- 
standing for  itnelf,  and  thus  a  light;  for  love  is  like  the  fire  of  life,  from 
which  is  the  light  of  life  (n.  167).  Love  belongs  to  the  will  (n.  136(2]). 
The  will's  love  flows  into  the  understanding  and  makes  its  delist  to  be 
felt  therein,  and  from  that  it  comes  into  the  thoughts  and  also  into  the 
intentions  (n.  ^1(2]).  The  will's  love  inspires  the  understanding  with 
whatever  it  desires,  and  not  the  reverse  (n.  209).  The  will's  love  makes 
a  fiiith  for  Itself  (n.  136(8]).  Love  desires  to  communicate  its  own  to 
another,  and  even  to  give  from  its  own  as  much  as  it  can  (n.  324(2]). 
Love  wills  to  be  loved ;  thi8  is  Implanted  in  it :  and  so  far  as  love  is  loved 
in  return  it  is  in  itself  and  in  its  ez^loyment  (n.  92[2]).  The  Divine  essence 
Is  pure  love,  and  it  is  this  that  works  by  means  of  the  Divine  wisdom 
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(A.  337).    Loves  are  manifold ;  bat  two  of  them,  heavenly  love  and  infer- 
nal love,  are  like  lords  and  kings.  Heavenly  love  is  love  to  the  Lord  and 
love  towards  the  neighbor;  and  mfemal  love  is  love  of  self  and  of  the 
world.    These  two  kinds  of  love  are  opposite  to  each  other  as  hell  and 
heaven  are  (n.  I06[i],  107).    The  quality  of  the  love  of  one's  will  is  the 
quality  of  the  whole  man  (n.  199[3]).  If  man  attributes  all  things  to  him- 
self and  to  nature  the  love  of  self  becomes  the  soul;  but  if  he  attributes 
all  things  to  the  Lord  love  to  the  Lord  becomes  the  soul.    This  love  is 
heavenly,  while  the  other  is  infernal  (n.  19913]).    It  is  the  nature  of  the 
love  of  self  to  regard  self  only,  and  to  r^^rd  others  as  of  little  or  of  no 
account  (n.  206[i]).    The  man  who  is  in  the  love  of  self  looks  only  to 
himself,  and  thus  immerses  his  thoughts  and  affections  in  what  is  his 
own.   There  is  in  the  love  of  self  the  love  of  doing  evil,  for  the  reason 
that  the  man  loves  not  the  neighbor  but  himself  alone  (n.  21S[7]).    ^lio 
love  of  evil  defined  (n.  33[il).    What  the  love  of  riches  and  dignities  for 
their  own  sake  is,  and  what  the  love  of  dignities  and  riches  for  the  sake 
of  uses  is  <n.  216[6,7]).    The  love  of  self,  which  is  the  head  of  all  evils, 
surpasses  all  other  loves  in  its  ability  to  adulterate  goods  and  falsify 
truths  (n.  233[ii]).    The  hardest  struggle  of  all  is  with  the  love  of  rule 
from  the  love  of  self.    He  who  subdues  this,  easily  subdues  the  other 
evil  loves,  for  this  is  their  head  (n.  146).    Love  of  ruling  ftom  love  of  self 
is  the  fountain  head  of  the  pleasures  of  the  lusts  of  evil  (n.  38[i]).   Spirit- 
ual love  is  such  that  it  wishes  to  give  its  own  to  another,  and  so  far  as  it 
can  do 'this  it  is  in  its  being  (esse),  in  its  peace,  and  in  its  blessedness. 
Spiritual  love  derives  this  from  the  Lord's  Divine  love,  which  is  such  in- 
finitely (n.  27[2]).    The  love  into  which  man  was  created  is  love  of  the 
neighbor,  to  the  end  that  he  may  wish  as  well  to  the  neighbor  as  to  him- 
self, and  even  better,  and  may  be  in  the  'delight  of  that  love  when  he  is 
doing  good  to  the  neighbor  (n.  275).    This  love  is  truly  human,  for  there 
is  in  it  a  spiritual  (element)  that  distinguishes  it  from  the  natural  love 
that  belongs  to  brute  animals  (n.  275).    When  love  to  the  neighbor  was 
turned  into  love  of  self,  and  this  love  increased,  human  love  was  turned 
into  animal  love  (n.  276[i]).    The  life's  love  has  a  vicar  called  the  love  of 
means,  and  ei^ioins  upon  It  to  take  heed  and  watch  that  nothing  from 
its  lusts  appear  (n.  109, 110).  Goi^ugial  love  is  the  spiritual  heavenly  love 
itself,  an  image  of  love  of  the  Lord  and  of  the  church,  and  derived  from 
that  love  (n.  144[2]).    Love  truly  conjugial  communicates  with  the  high- 
est heaven  (n.  144[3]).  To  act  from  one's  love  is  to  act  from  one's  fteedom 
(n.  43).    Love  and  freedom  are  one  (n.  73[3]).    (See  Freedom,  Liberty.) 
fjOVB  (TO).— Only  those  who  are  in  the  good  of  life  love  Ood,  for  they  love  the 
Divine  things  that  are  from  Him  in  that  they  do  them  (n.  326[6]).   What 
it  is  to  love  the  Lord  above  all  things  and  the  neighbor  as  one's  self  (n. 
94).    Those  who  shun  evils  as  monstrous  sins  love  the  Lord  above  all 
thmgs.    This  none  can  do  except  those  who  love  the  neighbor  as  them- 
selves (n.  94). 

Japte  and  Wisdom.— Love  can  be  understood  only  from  its  quality,  and  its 
quality  is  wisdom;  and  its  quality  or  wisdom  can  exist  only  from  its  be- 
ing (esse),  which  is  love  (n.  13).  Love  in  its  form  is  wisdom,  and  good  in 
its  form  is  truth  (n.  13).  Love  can  do  nothing  apart  from  wisdom,  and 
wisdom  can  do  nothing  apart  from  love  (n.  3[i],  4[i]).  Love  calls  al)  that 
pertains  to  it  good,  and  wisdom  calls  all  that  pertains  to  it  truth  (n.  5[2]). 
Wisdom  belongs  to  the  understanding,  and  love  to  the  will  (n.  136[5]). 
"  When  man  turns  his  face  to  the  Lord  love  and  wisdom  are  given  him. 
These  enter  man  by  the  face,  and  not  by  the  back  of  the  neck  (n.  95). 
Love  and  wisdom  are  not  in  space  and  time  (n.  49).  How  love  co^joms 
itself  with  wisdom  (n.  28[3l). 

liOWINO.- The  lowing  of  the  cows  on  the  way  (l  Sam.  v,  and  vi.),  signified  the 
difficult  conversion  of  the  lusts  of  the  evil  of  the  natural  man  into  good 
affections  (n.  Sa6{i2]). 

JjOtncwKRr  'i^  the  fourteenth  chapter  of  Isaiah  means  Babylon.    "BabyloDi** 
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mentioned  in  many  places  in  the  Word,  meaning  the  profanation  of 
good  in  such  as  attribute  to  themselves  wtiat  is  Divine  (n.  231L5]).  Whjr 
called  "  the  Son  of  the  morning  "  in  JicUah  xiv.  12  (n.  257U]). 

LvKKWARJi.^The  profane  who  first  aclcnowledge  Divine  truths  and  live  accord- 
ing to  them,  but  afterwards  recede  and  deny  them,  are  meant  by  the 
"lukewarm,"  described  in  Apoc.  Ui.  15,  16  (n.  231L8],  226). 

LUM INODS.— In  the  spiritual  world  those  who  were  in  enlightenment  from  the 
Lord  have  sometimes  been  seen  with  a  luminous  appearance  around  the 
head  glowing  with  the  color  of  the  human  face.  But  in  the  case  of 
those  that  were  in  enlightenment  from  themselves  this  luminous  ap- 
pearance was  not  about  the  head,  but  about  the  mouth  and  ohm  (n.  169). 

LUNQS  (THE),  correspond  to  the  understanding  (n.  IdSUj).  in  the  lungs  a  separ- 
ation of  the  blood,  a  purification  and  a  withdrawal  of  'lieterogeneous 
substances  is  ett'ected  (n.  2iK)[i4j).  The  tone  of  the  voice  m  spealcing  and 
singing,  and  its  articulations,  wliich  are  the  words  of  speech  and  the 
modulations  of  singing,  are  made  by  the  lungs  (n.  279L8]}.  The  first 
changes  and  variations  of  the  state  and  form  of  the  tone  talce  place  in 
the  lungs  (n.  27!^L8J).  Action  of  a  diseased  pleura  upon  the  lunges  (n. 
180(3]).  ^o  one  iinows  how  the  soul  operates  to  cause  the  lungs  to 
breathe  (n.  174). 

LUBTEL— The  love  of  evil  with  Its  affections  are  lusts  (n.  33[2]).  These  have  their 
seat  in  the  natural  man  (n.  33l2p.  As  many  as  are  the  innumerable 
things  in  a  spirit  so  many  are  the  lusts  of  that  evil  (n.  296Li]).  If  one 
could  .see  the  deiigiits  of  the  lusts  of  evil  together  in^'some  form  he 
would  see  them  to  be  too  numerous  to  be  defined  (n.  296L13]).  Hell  Is 
nothing  but  a  form  of  all  tlie  lusts  of  evil  (n.  296[i3]).  No  one  who  is  in 
the  pleasures  of  the  lusts  of  evil  can  know  anything  about  the  pleasures 
of  atfections  for  good  in  which  the  angelic  heaven  is  (n.  38Li]).  These 
lusts  beset  the  interiors  of  the  mind,  and  from  the  interiors  they  flow 
down  into  the  body,  and  there  excite  the  unclean  things  that  titillate  the 
fibres  (n.  38[il).  £vils  are  in  the  external  man  and  the  lusts  of  evil  in  the 
internal  man,  and  tlie  two  are  connected  like  root  and  trunk  (n.  119).  The 
pent-up  fires  of  the  lusts  of  evil  consume  the  interiors  of  the  mind  and 
lay  them  waste  to  the  very  gate  (n.  278[2]).  Every  lust  of  evil  in  hell, 
when  it  is  represented,  appears  like  some  noxious  animal  (n.  296b]). 
Lusts  with  their  enjoyments  may  be  likened  to  fire;  the  more  it  is  fed 
the  more  it  burns  (n.  112[2p.  Through  the  external  of  thought  the  lusts 
enter  the  body  (n.  112[i]).  Man  is  not  able  to  perceive  the  lusts  of  his 
evil;  he  does  perceive  their  ei^oyments,  although  he  does  not  think 
much  about  them.  Unless  one  knew  from  some  other  source  that  his 
lusts  are  evils  he  would  call  them  good  (n.  113).  The  perceptions  belong- 
ing to  lusts  are  devices;  the  delights  belonging  to  lusts  are  evils;  the 
thoughts  belonging  to  the  delights  are  falsities  (n.  206[2p.  Lusts  with 
their  eojoyments  block  the  way  and  close  the  doors  before  the  Lord  (n. 
33[2p.    All  lusts  of  evil  are  from  the  love  of  self  (n.  301). 

Luther  in  the  spiritual  world  execrated  taith  alone,  saying  that  when  he  estab- 
lished it  he  was  warned  by  an  augel  of  the  Lord  not  to  do  it;  but  his 
thought  was  that  unless  works  were  rejected  no  separation  frdm  the 
Catholic  religion  could  be  effected  (n.  258(6]).    (See  n.  50U]). 

Ltii^o,  one  of  the  evils  in  which  man  is  ft'om  birth;  why  permitted  (n.  a76[2p. 

Machiateltans.— Gunning,  sensual  men  likened  to  those  called  MachiavelianB 

(n.  31OI2]). 
Magistrate.— The  Judge  is  for  the  sake  of  Justice,  the  magistrate  for  the  sake 

of  the  common  welfare,  and  the  king  for  the  sake  of  the  k  im^lom,  and 

not  the  reverse  (n.  217[2]). 
Maiktemance  involves  perpetual  creation,  as  permanence  involves  h  perpetual 

springing  forth  (n.  3[2]). 
Mammon.— In  the  spiritual  sense  "  the  mammom  of  unrighteousness  "  (ZMw 
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ztL  8,  9)  meaiiB  the  knowledge  of  truth  and  good  poBsesaed  by  the  eyil« 
which  they  employ  solely  In  acquiring  for  themselTes  dignities  and 
wealth  (n.  260(5]). 
r.— As  man  is  his  ownHove  he  is  also  a  form  of  his  love,  and  may  be  called 
the  organ  of  his  life's  love  (n.  319[i]).  Man  by  creation  is  a  heaven  in  the 
least  form,  and  consequently  an  image  of  the  Lord  (n.  67).    Man  from 
birth  is  like  a  little  hell,  between  which  and  heaven  there  is  unceasing 
discordance  (n.  2Bl[a],  296[i]).  If  man  were  bom  into  the  love  into  which 
he  was  created  he  would  not  be  in  any  evil,  nor  would  he  even  know 
what  evil  is;  he  would  not  be  born  into  the  thick  darkness  of  ignorance 
as  every  man  now  is,  but  into  a  certain  light  of  knowledge  and  mtelli- 
gence  thereftom,  and  these  he  would  quickly  come  into  after  birth  (n. 
2JS).    He  alone  Is  a  man  who  is  interiorly  what  he  wishes  to  seem  to 
others  to  be  (n.  2i98U])-    An  evil  man  is  a  hell  in  the  least  form,  as  a 
good  man  is  a  heaven  in  the  least  form  (n.  296I13],  299,  306).    Heaven 
forms  one  beautiful  Man,  and  hell  one  monstrous  Man  (n.  2^).     Every 
man  is  in  the  spiritual  world  in  some  society  there— an  evil  man  in  an 
infernal  society,  and  a  good  man  in  a  heavenly  society— and  sometimes 
when  in  deep  mieditation  he  appears  there  (n.  296[6],  278t6J).    Heaven  in 
the  complex  resembles  a  single  man,  whose  lite  or  soul  is  the  Lord.    In 
that  heavenly  Man  are  all  things  that  are  in  a  natural  man,  with  a  dif- 
ference like  that  between  heavenly  and  natural  things  (n.  326L9]).    The 
heavenly  Man,  which  is  heaven,  if  all  things  are  to  be  in  it,  must  be 
composed  not  of  men  of  a  single  religion  but  of  men  of  many  religions 
(n.  326{io]).    Every  man  is  both  in  evil  and  in  good,  in  evil  Qrom  him- 
self and  in  good  from  the  Lord ;  nor  can  he  live  unless  he  is  in  both  (n. 
227[3]).    Man  lives  as  a  man  after  death  (n.  274[i],  32414]).    Every  man  Is 
held  in  equilibrium  between  heaven  and  hell  as  long  as  he  lives  in  the 
world,  and  by  means  of  this  he  is  held  in  freedom  to  think,  to  will,  tc 
speak,  and  to  do;  and  in  this  it  is  possible  for  him  to  be  reformed  (n.  23). 
Man  must  put  away  evils  as  if  of  himself,  and  yet  must  acknowledge 
that  he  does  it  fh)m  the  Lord  (n.  116).    Man  knows  his  thoughts  and 
consequent  intentions,  because  he  sees  them  in  himself  (n.  197).   If  man 
believed,  as  is  the  truth,  that  all  good  and  truth  are  from  the  Lord  and 
all  evil  and  falsity  from  hell,  he  would  not  appropriate  good  to  himself 
and  make  it  meritorious,  nor  appropriate  evil  to  himselt  and  make  him- 
self guilty  of  it  (n.  320).    If  man  clearly  saw  the  Divine  providence  he 
would  set  himself  against  the  order  and  tenor  of  its  course,  and  pervert 
and  destroy  it  (n.  180[i]).  Man  is  admitted  interiorly  into  truths  of  faith 
and  into  goods  of  charity  only  so  for  as  he  can  be  kept  in  them  until  the 
end  of  his  life  (n.  221).    It  has  not  been  hitherto  known  that  man  lives 
as  a  man  after  death.    Why  this  has  not  been  disclosed  before  (n.  274). 
There  is  a  correspondence  between  man's  life  and  the  growth  of  a  tree 
(n.  832).    Man  has  a  voluntary  self  ( proprium)  and  an  mtellectual  self; 
the  voluntary  self  is  evil,  and  the  intellectual  self  is  falsity  therefVom; 
the  latter  is  meant  by  **  the  will  of  man,"  and  the  former  by  "the  will  ot 
the  flesh,"  in  John  i.  13  (n.  296[3]).    A  mature  man  who  does  not  come 
into  liberty  itself  and  into  rationality  itself  in  the  world  can  in  no  wise 
come  into  them  after  death  (n.  99).    {See  Mbn.) 
liABRlAOK.— In  this  work  the  expression  "  the  marriage  of  good  and  truth  "  is 
used  instead  of  "the  union  of  love  and  wisdom  "  (n.  7).    The  marriage 
of  good  and  truth  is  from  the  marriage  of  the  Lord  with  the  church;  and 
this  is  f^om  the  marriage  of  love  and  wisdom  in  the  Lord  (n.  21,  7.  8,  9). 
From  that  union  heaven  is  called  a  marriage  and  the  church  is  called  a 
marriage;  and  in  consequence  the  kingdom  of  God  is  likened  in  the 
Word  to  a  marriage  (n.  21).    As  there  was  by  creation  a  marriage  of 
good  and  truth  in  every  created  thing,  and  as  this  marriage  was  after- 
wards severed,  the  Lord  must  be  continually  working  to  restore  it  (n.  9). 
Maiiy  have  sundered  or  are  sundering  this  marriage,  especially  by  the 
separation  of  fisilth  flrom  charity  (n.  22).    In  each  and  In  all  things  of  the 
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Word  tlMfre  is  a  marriage  of  good  and  trath  (n.  21).  Tlie  coi^Juiiction  of 
the  Lord  with  the  charch  and  of  the  church  with  the  Lord  is  called  the 
eelestial  and  splritaal  marriage  (n.  28(4],  8i).  There  may  be  a  marriage 
of  good  and  truth  in  the  cause,  and  there  may  be  a  marriage  of  good 
and  truth  from  the  cause  in  the  effect  A  marriage  of  good  and  truth 
in  the  cause  is  a  marriage  of  will  and  understanding,  that  is,  of  love  and 
wisilom  (n.  12).  The  love  of  self  and  the  conceit  f^m  that  love  are  like 
two  consorts,  and  their  marriage  is  called  the  marriage  of  evil  and  fals- 
ity (n.  298(3]). 

MA88S8,  not  understood  by  the  common  people,  and  other  perversions,  are  of 
the  Divine  providence  that  the  holy  things  of  the  Word  and  of  the 
church  should  not  be  prof3a.ned  (n.  1S715,6]). 

Mature  Man.— a  mature  man  who  does  not  come  Into  liberty  itnelf  and  ration- 
ality itself  in  the  world  can  in  no  wise  come  into  them  after  death,  for 
his  state  of  life  then  remains  forever  such  as  it  had  been  in  the  world 
(n.  99). 

MBAN8.— Instantaneous  salvation  from  mercy  apart  from  means  is  impossible 
(n.  338).  The  Divine  providence  works  by  means,  and  the  means  are 
furnished  through  man  or  the  world  (n«  187[2]).  The  operation  of  the 
Divine  providence  goes  on  unceasinflrly  through  means,  out  of  pure 
mercy  (n.  335).  Its  means  are  the  things  whereby  man  becomes  a  man, 
and  is  perfected  in  respect  to  his  understanding  and  his  will  (n.  335), 
These  means  in  respect  to  his  understanding  are  called  truths  (n.  335[i]) ; 
and  in  respect  to  his  will  these  are  called  goodnesses  (n.  335[2]).  The 
means  whereby  man  is  led  by  the  Lord  are  what  are  called  the  laws  of 
the  Divine  providence  (n.  221,  249).  Means  of  separation,  purification, 
excretion,  and  withdrawal  of  the  delights  of  the  lusts  of  evil  belonging 
to  the  internal  man  (n.  296[io]).  The  means  of  salvation  relate  to  these 
two  points,  that  evils  must  be  shunned  and  there  is  a  Ood  (n.  329[i]). 
No  one  who  wishes  to  be  saved  will  be  left  without  a  knowledge  of  the 
means,  or  without  the  power  by  which  he  may  be  saved  (n.  329(3]).  The 
love  of  means  the  vicar  of  the  life's  love  (n.  109[2],  110).  The  salvation  « 
of  man  is  effected  by  means,  and  only  the  Lord  is  able  to  lead  man  in 
accordance  with  these  means  (n.  221). 

HXDIATBLY.— The  Word  must  needs  be  taught  mediately,  through  parents, 
teachers,  preachers,  books,  and  especially  by  the  reading  of  it  That 
this  is  done  mediately  through  preaching  does  not  take  away  the  im- 
mediateness  (n.  172[6]).    (See  Immkdiatk.) 

Meditation. — ^A  man  when  in  deep  meditation  sometimes  appears,  as  to  his 
spirit,  in  the  society  of  the  spiritual  world  in  which  he  is  (n.  29iiS[6]). 

Mklancthon  mentioned  (n.  60[4]). 

Mbmbranks. — Of  those  who  constitute  membranes  in  the  Divine  Man,  that  is, 
heaven  (n.  2B4[3],  326[io]). 

HsMOBT  is  the  state  of  the  changes  and  variations  in  the  form  of  the  purely  or- 
ganic substances  of  the  mind  that  remain  permanent  (n.  279[l]).  When 
truths  are  in  the  understanding  only,  and  from  it  in  the  memory,  they 
are  not  in  the  man  but  outside  of  him  (n.  233[7]).  Man's  memory  may 
be  compared  to  the  ruminating  stomach  of  certain  animals,  into  which 
they  first  receive  their  food;  and  so  long  as  it  is  there  it  is  not  within  but 
without  the  body;  but  when  they  draw  the  food  out  of  the  stomach  and 
eat  it,  it  becomes  a  part  of  their  life  and  the  l>ody  is  nourished.  Man's 
memory  contains  spiritual,  not  material,  foods,  that  is,  truths,  which  in 
themselves  are  knowledges.  80  far  as  a  man  by  thinking,  or  as  it  were 
ruminating,  draws  these  ftom  the  memory  his  spirituiU  mind  is  nour- 
ished (n.  233[8]).  Man  has  an  external  or  natural  memory  and  an  internal 
or  spiritual  memory.  Upon  his  internal  memory  each  and  every  thing 
that  he  has  thought,  spoken,  and  done  in  the  world  has  been  inscribed, 
so  completely  and  particularly  that  not  a  single  thing  is  lacking  (n. 
227[i]).  This  internal  memory  is  the  "book  of  man's  life"  which  Is 
opened  after  death,  and  in  accordance  with  which  he  is  Judged  (n.  2l7[ip. 
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Xbm.— Those  bom  out  of  the  church  are  men  equally  with  thone  born  within  It; 
they  are  from  the  same  heavenly  origin,  and  are  equally  living  and  im> 
mortal  sonls  (n.  S30[5l).  '^ 

Mbbct.— Immediate  mercy  is  impossible,  because  the  salvation  of  man  is 
.  effected  by  means  (n.  221).  It  is  an  error  of  the  age  to  believe  that  the 
state  of  a  man's  life  can  be  changed  instantly,  even  to  its  opposite,  and 
thus  from  being  evil  a  man  can  become  good,  and  in  consequence  be  led 
out  of  hell  and  transferred  straightway  into  heaven,  and  this  by  the 
Lord's  mercy  apart  from  means  (n.  279[iJ).  No  one  enters  heaven  out  of 
mercy  apart  from  means  (n.  338[6]).    (<See  Safety,  Salvation.) 

Mbritorioub.— The  good  that  has  man  in  it,  provided  it  has  salvation  as  its  end, 
is  a  meritorious  good ;  but  the  good  tliat  has  the  Lord  in  it  is  not  mer- 
itorious (n.  90X  If  man  believed  that  all  good  and  truth  are  from  the 
Lord  he  could  not  appropriate  good  to  himself  and  make  it  meritorious 
(n.  320). 

MBSBiniERT.— The  mesentery  elaborates  the  chyle  (n.  336, 164[61, 180U],  296[i4l). 

Mbsopotamia,  one  of  the  countries  in  which  was  the  Ancient  Church,  and  in 
which  the  Ancient  Word  was  known  (n.  328[2]). 

HiCB  (thbX  by  which  the  land  of  Ashdod  and  Ekron  was  laid  waste,  signified 
the  devastation  of  the  church  by  means  of  falsification  of  truth.  The 
*'  five  golden  mice  "  sent  by  the  Philistines  with  the  ark  (1  Sam.  vL)  sig- 
nified  the  vastation  of  the  church  removed  by  good  (n.  326[i2]). 

Mind  {anlmtu).— The  face  is  a  type  of  the  mind  (n.  66[2]).  The  affections,  per- 
ceptions and  thoughts  constitute  the  mind  (n.  66[2l).  Of  a  kind  of  elation 
of  mind  (n.  27913]).  No  one  is  reformed  in  unhealthy  mental  states,  be- 
cause they  take  away  rationality,  and  consequently  the  freedom  to  act 
in  accordance  with  reason.  The  mind  may  be  sick  and  unsound,  and 
while  a  sound  mind  is  rational  a  sick  mind  is  not  (n.  141).  There  is  a 
certain  quiet  and  peace  of  mind  that  especially  follows  combats  against 
evils  (n.  41). 

Mnrs  (metu).— The  mind  or  spirit  of  man  is  wholly  in  the  form  in  which 
heaven  is  or  in  which  hell  is;  there  is  not  the  slightest  difference,  except 
that  one  is  the  greatest  and  the  other  the  least  (n.  299).  The  human 
mind  is  of  three  degrees  (n.  75[i]).  Man  has  a  natural  mind,  a  spiritual 
mind,  and  a  celestial  mind ;  and  so  long  as  a  man  is  in  the  lusts  of  evil 
and  in  their  e^}oyments  he  is  in  the  natural  mind  alone,  and  the  spirit- 
ual mind  is  closed  (n.  147).  The  natural  mind  is  common  to  man  and 
beast;  the  spirtiual  rational  mind  is  the  truly  human  mind  (n.  321[2l). 
Man's  mind,  which  in  itself  is  spiritual,  must  needs  be  among  the  spirit- 
oal,  and  he  comes  among  such  after  death  <n.  307[2]).  As  the  mind  is 
Mich  is  the  body,  thus  the  whole  man  (n.  112[i]).  The  mind  of  man  is 
continually  in  three  things,  called  end,  cause,  and  effect.  If  one  of 
these  is  lacking  the  human  mind  is  not  in  its  life  (n.  178[2]).  How  the 
Lord  governs  the  interiors  and  exteriors  of  man's  mind  (n.  307).  {See 
Mind  (animus).) 

JCnuOLBS.— Na  one  is  reformed  by  miracles  and  signs,  because  they  compel 
(n.  130).  A  faith  induced  by  miracles  is  not  faith  but  persuasion,  for 
there  is  nothing  rational  in  it,  still  less  anything  spiritual ;  it  is  only  an  ex- 
ternal without  an  internal  (n.  131).  The  effect  of  miracles  on  the  good  and 
on  the  evil  is  different  (n.  133).  The  good  do  not  desire  miracles,  but  they 
believe  in  the  miracles  recorded  in  the  Word,  and  when  they  hear  any- 
thing about  a  miracle  they  give  thought  to  it  only  as  an  argument  of  no 
great  weight  that  confirms  their  faith  (n.  133).  The  evil  may  be  driven 
and  compelled  to  a  belief  by  miracles,  and  even  to  worship  and  piety, 
but  only  for  a  short  time  (n,  133).  Why  there  were  so  many  miracles 
among  the  descendants  of  Jacob  (n.  132).  Why  miracles  are  not  wrought 
at  this  day  (n.  133). 

SIlSfORTUNB.— No  one  is  reformed  in  a  state  of  misfortune  (n.  140).    By  states 
of  misfortune  are  meant  states  of  despair  from  danger,  as  in  battles, 
.  duels,  shipwrecks,  falls,  fires,  threatened  or  unexpected  loss  of  wealth  or 
of  office  and  thus  of  honors,  and  other  like  things  (n.  140). 
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-Hfmrra.— Man  has  th«  ability  to  mfnofle  his  fiieu1tf«8  of  liberty  and  rationali^* 
and  from  flreedom  in  accordance  with  reason  to  confirm  whaterer  he 
pleases  (n.  286{i]). 

If  ixsD.— Wliat  is  not  distinct  is  mixed  np,  glvlhg  rise  to  every  imperfection  of 
form  (n.  4U]). 

JfOABiTKS.— Each  nation  with  which  the  children  of  Israel  waged  war  signified 
some  particalar  evil  (n.  2Sl[3p.  It  is  not  Iraown  in  this  world  what 
kingdoms  in  Christendom  answwto  the  Moabites  and  others  with  whom 
the  children  of  Israel  waged  war,  and  yet  there  are  those  who  do  answer 
to  them  (n.  2S1U]). 

MODBB.— The  modes  of  Divine  providence  are  the  ways  by  which  man  becomes 
a  man  and  is  perfected  in  respect  Xjo  his  understanding  and  will  (n. 
S3K[i]).  The  modes  by  which  the  Divine. providence  operates  upon  the 
means  and  by  the  means  to  form  man  and  to  perfect  him  are  infinite  in 
number  and  in  variety.    The  modes  are  most  secret  (n.  336). 

UORAXMKDAN  RKLioiON  (THK),  was  raised  up  by  the  Lord's  Divine  providence 
to  destroy  the  idolatries  of  many  nations  (n.  2Si5[2,4]).  The  Bfohani- 
medan  religion  aclcnowledges  the  Lord  as  the  Son  of  Ood,  as  the  wisest 
of  men,  and  as  a  very  grreat  prophet  who  came  into  the  world  to  teach 
men  (n.  286[i,3]).  This  religion  would  not  have  been  accepted  by  so 
many  kingdoms  if  it  bad  not  been  adapted  and  suited  to  the  ideas  of 
thought  and  to  the  life  of  them  all  (n.  2KH4I).  All  of  that  religion  who 
acknowlc<]ge  the  Lord  as  the  Son  of  ood  and  at  the  same  time  live  ac- 
cording to  the  commandments  of  the  decalogue,  which  they  have,  by 
shunning  evils  as  sins,  come  into  a  heaven  that  is  called  the  Moham- 
medan heaven  (n.  255f5];  Ke  aUo  238). 

Moor.— The  child  of  a  black  or  Moorish  father  by  a  white  or  European  woman  ia 
black,  and  vice  versa  (n.  277a[3}). 

Moral.— The  civil  and  moral  man  can  also  become  spirithal,  for  the  civil  and 
moral  is  a  receptacle  of  the  spiritual  (n.  322[i]).  He  is  called  a  moral 
man  who  makes  the  laws  of  the  kingdom  wherein  he  is  a  citizen  his 
morals  and  his  virtues,  and  from  reason  lives  them  (n.  S22[i]). 

Moralists.— The  state  after  death  of  natural  moralists  who  l)elieve  that  civil 
and  moral  life  with  its  prudence  accomplishes  everything  and  Divine 
providence  nothing  (n.  117l2l). 

Moravians.— Moravianism  mentioned  among  heresies  (n.2S9, 238);  aa  enthusi- 
astic spirits  (n.  321  [3]). 

MORNiifp.— Why  Lucifer  is  called  *'the  Son  of  the  morning"  in  Inaiah  xv.  19 

(n.  257[3l). 
Mortal.— In  order  that  every  man  may  live  to  eternity  that  which  is  mortal  in 

him  is  taken  away  (n.  324(3]).   The  mortal  man  is  his  material  body,  and 

this  is  taken  away  by  its  death  (n.  S24[3l). 
Most  Ancient  Church.- The  men  of  tliat  church  were  in  the  beginning  the 

wisest  of  men  (n.  24iri]). 
Mouth.— In  Luke  vi.  45,  the  *'  mouth  "  signifies  thought  which  pertains  to  the 

understanding  (n.  80).     In  the  spiritual  sense  the  "  nouth  "  means 

thought  because  thought  speaks  by  means  of  the  mouth  (n.  80). 
Movemrnt.— Withdraw  effort  fVom  movement  and  movement  would  stop  (n. 

3r2]). 

Multiplications  («««  Fructifications). 

MUSCLBS.— The  workings  of  both  brains  into  fibres,  of  fibres  Into  musclen,  and 

muscles  into  actions  (n.  180[6]). 
Myriads.— Heaven  is  composed  of  myriads  of  myriads;  and  myriads  enter  it 

each  year,  and  will  continue  to  enter  into  it  to  eternity  (n.  63). 


Nails.— It  is  known  that  in  man,  in  addition  to  forms  organized  of  blood  vessels 
and  nervous  fibres,  which  are  called  viscera,  there  are  skins,  membranes^ 
tendons,  cartilages,  bones,  nails,  and  teeth  (n.  326[io]).    {See  BOKRS.) 
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Nakbdnbss.— The  "nakedness"  of  Adam  and  Eve  his  wife,  that  they  were  not 
aRhamed  of,  si^ifled  the  state  of  innocence  (n.  275). 

Nahk.— In  the  Word  "  the  name  of  God  "  signifies  God  with  erery  thing  that  ig 
in  Him  and  that  goes  forth  from  Him.  And  as  the  Word  is  the  Pivine 
going  forth,  which  is  "  the  name  of  God,"  and  as  all  the  Divine  things  that 
are  called  the  spiritual  things  of  the  church  are  from  the  Word,  they,  too, 
are  "the  name  of  God  "  (n.  230(2]).  In  the  spiritual  world  each  one  has 
a  name  that  is  in  harmony  with  the  quality  of  his  love  and  wisdom ;  for 
as  soon  as  any  one  enters  a  society  or  into  association  with  others,  he 
immediately  has  a  name  that  is  in  accord  with  his  character  (n.  230[i]). 
"Name  "  signifies  the  nature  of  the  state  of  love  and  wisdom  or  of  good 
and  truth  (n.  230[4]).  Naming  is  effected  by  spiritual  language,  which  is 
such  that  it  is  capable  of  naming  every  thing  (n.  230[i]).  A  name  in- 
volves the  entire  state  ai  the  thing  (n.  230[i]). 

Vations  are  distinguished  firom  each  other  merely  by  the  face  (n.  277a[2]).  The 
nation  that  r^^ds  the  precepts  of  the  decalc^ue  as  Divine  and  lives  ac- 
cording to  them  ftoTo.  a  religious  motive  is  saved  (n.  254[2]).  Most 
nations  remote  from  Christendom  regard  these  not  as  civil  but  as  Divine 
laws,  and  hold  them  sacred  (n.  254(2]).  In  the  earliest  times  tribes,  fam. 
ilies,  and  households  dwelt  apart  from  one  another,  and  not  under  general 
governments  as  at  the  present  day  (n.  216[2]).  When  a  religion  has  been 
once  implanted  In  a  nation  the  Lord  leads  that  nation  according  to  the 
precepts  and  dognnas  of  its  own  religion  (n.  254[2D.    (See  Gentiles.) 

Katural.— The  natural  does  not  communicate  with  the  sprilual  by  continuity, 
but  by  correspondences  (n.  41).  Natural  and  temporal  things  are  not  only 
such  as  are  proper  to  nature  but  also  such  as  are  proper  to  men  in  the 
natural  world  (n.  220[4]).  Natural  things  that  are  proper  to  nature  have 
relation  in  general  to  times  and  spaces,  and  in  particular  to  the  things 
that  are  seen  on  tlie  earth  (n.  220[4]). 

Naturalists.— Tho8e  who  confirm  themselves  in  the  appearance  that  one's  own 
prudence  is  everything  and  the  Divine  providence  nothing  are  in  falla- 
cies; and  as  far  as  they  confirm  themselves  by  follacies  they  become 
naturalists,  believing  nothing  but  what  they  are  able  to  perceive  by 
Rome  bodily  sense,  especially  by  the  sense  of  sight  (n.  310[i]). 

Nature.— The  things  proper  to  nature  are  especially  spaces  and  times,  both  hav- 
ing limit  and  termination  (n.  219[i]).  The  extremes  or  outmosts  of 
nature  are  not  receptive  of  the  spiritual  and  eternal  things  in  conformity 
to  which  the  human  mind  was  formed  as  these  are  in  themselves  (ju. 
220(31).  _ 

Kkbuchadnbzzar.— By  the  statue  seen  by  Nebuchadnezzar  in  a  dream,  the  flrst 
four  churches  are  meant;  also  the  golden,  the  silver,  the  brazen,  and 
the  iron  ages  mentioned  by  ancient  writers  (n.  328(3]). 

KKXOHBOR.— In  what  loving  the  neighbor  as  one's  self  consists  (n.  94). 

Noah.— The  Ancient  Church  is  depicted  in  the  Word  by  Noah  and  his  three  sona^ 
and  by  their  posterity  (n.  328(2]). 

Nosi.— The  nose  signifies  perception  of  truth.  The  closing  of  the  nose  in  the 
spiritual  world  means  that  they  have  no  perception  (n.  310(i]).  The  nose 
does  not  smell  from  itself,  but  it  is  man's  mind  or  spirit  that  there  per- 
ceives things  by  the  sense,  and  is  affected  by  the  sense  in  accordance 
with  its  nature  (n.  314(i]).  Man  icnows  scarcely  anytiiing  as  to  how  the 
nose  smells  (n.  336). 

« 

UBOTFARDIOA8  FoRBiNDKR  {mndvanixs  iyt  SlwmKllng-hliKikt  (tf  the  rmpenttent) 
(n.  268(51). 

OOOBS.— E  very  delight  corresponds  to  an  odor,  nnd  in  the  spiritual  world  may 
be  converted  into  an  odor.    The  general  deli»rht  in  heaven  is  sensed  as 

the  odor  of  a  garden,  with  variety; while  the  general  delight  of  hell 

sensed  as  stagnant  water  into  which  different  kinds  of  filth  have  been 
thrown  (n.  304). 
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Offspriitg.— the  parent's  evil  Ir  transmitted  to  the  oOi^ring  (n.  281[4]>. 

Oil  signifleH  the  good  of  charity  (n.  32S[9J). 

Old.— All  that  have  lived  well,  when  they  enter  heaven  come  into  an  age  like 
that  of  early  manhood  in  the  world,  and  continue  in  It  to  eternity,  even 
those  that  had  been  old  and  decrepit  in  the  world  Women  also,  al- 
tliougb  they  had  been  old  and  wrinkled,  return  Into  the  flower  of  their 
age  and  beauty  (n.  324f4]). 

One— Divine  love  and  Divine  wisdom  go 'forth  from  the  Lord  as  a  one  (n.  4liD. 
A  one  is  impoSRible  apart  fVom  a  form,  the  furm  itself  making  the  one 
(n.  4i2p.  Tlie  form  malces  a  one  the  more  perfectly  as  the  things  enter- 
ing into  the  form  are  distinctly  different  and  yet  united  (n.  4U]).  Man  is 
Bnch  a  one,  human  society  is  such  a  one,  the  church  is  such  a  one,  also 
the  whole  angelic  heaven  before  the  Lord  (n.  4[3l).  How  perfectly  dis- 
tinct things  are  united  and  thus  make  a  one  (n.  4(5]). 

Opbkation.— The  operation  and  progress  of  the  end  through  means  is  what  is 
called  tlie  Divine  providence  (n.  33ILi]).  There  can  be  no  operation  ex- 
cept upon  a  subject^nd  upon  it  through  means  (n.  S3I[3]).  The  I)ivine 
providence  has  for  its  end  nothing  else  than  reformation  and  consequent 
salvation;  this  is  its  unceasing  operation  with  every  one  (n.  2^7[i])> 
Nothing  of  the  operation  of  the  Divine  providence  should  be  evident 
to  man's  perception  or  senseu,  but  he  should  nevertheless  know  about 
it  and  acknowledge  it  (n.  175).  The  entire  working  (operation)  of  the 
Lord  is  from  first  principles  and  troxa  outmosts  simultaneously  (n. 
220[3]).  If  the  operation  of  the  Divine  providence  were  made  evident  to 
man's  perception  and  senses  he  would  not  act  ft'om  freedom  in  accord- 
ance with  reason,  nor  would  any  thing  seem  to  him  to  be  his  (n.  176{iji 
The  Lord's  operations  in  the  interior  substances  and  forms  of  the  mind 
are  not  manifest  to  man  (n.  174[i]).  The  operations  of  the  organic  sub- 
stances of  the  body  are  natural,  while  those  of  the  mind  are  spiritual ; 
and  the  two  make  one  by  correspondences  (n.  279L7]).  The  soul's  secret 
workings  (operations),  of  which  man  knows  nothing  because  he  has  no 
sensation  of  them  (n.  296[i4],  336).  The  operation  of  the  Lord's  Divine 
providence  in  coi^oining  man  with  the  Lord,  and  the  Lord  with  man 
is  not  upon  any  particular  of  man  by  itself  except  as  it  is  simultaneously 
upon  all  things  of  man,  firom  his  inmost  and  firom  his  outmost  simul- 
taneously (n.  125).  The  operation  of  the  Lord's  Divine  providence  to 
withdraw  man  lY-om  evils  is  constant  (n.  177). 

OPPO6ITES  flght  each  other  till  one  destroys  the  other  (n.  18).  Two  opposites 
cannot  exist  together  in  one  substance  or  form  without  its  being  torn 
sunder  and  destroyed  (n.  233[2]).  Every  thing  is  known  from  its  op- 
posite (n.  38(2]).  An  opposite  may  take  away  perceptions  and  sensations 
or  may  exalt  them;  when  it  mingles  itself  it  takes  away,  but  when  it 
does  not  mingle  itself  it  exalts  (n.  24). 

Opposition.— The  affections  of  heaven  and  the  lusts  of  hell  are  diametrically- 
opposed  to  each  other  (n.  308).  The  quality  of  a  good  is  known  only  by- 
its  relation  to  what  is  less  good,  and  by  its  contrariety  (opposition)  to 
evil  (n.  24).    Opposition  destroys  (n.  llf4D. 

Opulbkce.— Opulence,  greater  or  less,  in  itself  is  but  an  imaginary  something 
(n.  2S0[2]).  Such  as  have  looked  to  riches  and  possessions  solely  for  their 
own  sake  and  for  what  can  be  gained  iVom  them,  after  death,  in  place  of 
riches  have  poverty,  and  in  place  of  possessions  wretchedness  (d.  2a0[io]). 
(See  Riches,  Possessions,  Wealth.) 

Ordbb.— As  God  is  order,  so  is  He  the  law  of  His  order  (n.  S31[2]).  There  is  no 
order  possible  without  laws  (n.  331  [2]). 

Oroinio  1  — The  operation,  the  changes,  and  variations  in  the  state  and  form 

OROAII&  j  of  organic  substances  (n.  279).  What  flows  into  the  organs  of  the 
external  senses,  or  those  of  the  body,  are  such  things  as  are  in  the 
natural  world,  while  what  flows  into  the  orsranic  substances  of  the  inter- 
nal senses,  or  those  nf  the  mind,  are  such  things  as  are  in  the  spiritual 
world  (n.  ■%8;2l).    As  the  org-ans  of  the  external  senses,  or  those  of  the 
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body,  are  receptacles  of  nataral  objects,  so  the  organic  substances  of  the 
internal  senses,  or  of  the  mind,  are  receptacles  of  spiritual  objects  (n. 

ao8[2]). 

Organization,  t  —The  organization  taken  on  in  the  world  (by  those  who  deny 

OnaAMiss.  )    God)  remains  to  eternity  (n.  326(5J).    In  the  brain  there  are 

innumerable  substances,  and  there  is  nothing  there  that  is  not  organized 
(n.  27916]). 

OaiBNTALS.— Tiie  Christian  religion  is  not  adapted  to  the  genius  oi  the  Orientals 
like  the  Mohammedan  religion  (n.  2B6[i]). 

Origin  of  bvil  (tub),  is  from  the  abuse  of  the  capacities  peculiar  to  man  that 
are  called  rationality  and  liberty  (n.  15). 

Outermost.— There  is  a  com<tant  connection  between  the  outermosts  and  the 
inmoets;  consequently  as  the  outermost  acts  or  is  acted  upon  so  the 
interiors  from  tlie  inmosts  act  or  aie  acted  upon  (n.  IdO[3J). 

OUTMOSTS.— The  Lord  acts  from  man's  inmosts  and  upon  the  unbroken  series 
to  outmosts.  The  things  that  are  in  man's  inmosts  and  in  the  series  from 
inmosts  to  outmosts  are  wholly  unknown  to  man  (n.  125).  Man's  out- 
mosts are  the  things  that  are  in  the  external  of  his  tliought  (n.  125)  The 
Lord  acts  from  inmosts  and  from  outmosts  simultaneously  (n.  124, 
220(3]).  Intermediates  are  connected  in  unbroken  series  from  inmosts 
even  to  outmosts,  and  in  outmosts  they  are  t<^ether  (n.  124U]).  The 
outmosts  of  life  that  man  carries  with  him  alter  death  become  quies 
cent,  and  are  in  harmony  with  his  interiors,  that  is,  they  act  as  one  (n. 
277b).  Outmosts  are  reformed  harmoniously  with  first  principles  while 
man  is  in  the  world,  and  cannot  be  reformed  afterward  (n.  277&). 

Owls. — ^The  eyesight  of  the  angels  of  heaven  and  the  eyesight  of  the  spirits  of 
hell  illustrated  by  the  sight  of  owls  and  bats  (n.  167). 

Owners.— Those  who  ascribed  all  things  to  their  own  prudence  called  "  owners  " 
(n.  309[2P. 

Palacv  of  wisdom.— The  angels  said  they  represent  wisdom  to  themselves  as  a 
palace,  the  twelve  steps  to  which  signify  goods  conjoined  witli  truths  and 
truths  coi^ioined  to  goods  (n.  36). 

Pancrbas  (n.  18l)U]»  279[7]);  it  purifies  the  blood  (n,  336);  it  assorts  (n.  174). 

Farablbs.— Why  the  Lord  spoke  in  parables  (n.  23U9]). 

Particular,   t  — In  every  form,  the  general  and  the  particular,  or  the  universal 

Particulars.  J  and  the  special,  by  wonderful  conjunction  act  as  one  (n.  I8OL4I). 
That  is  called  universal  which  is  made  up  of  the  most  particular  things 
taken  together,  like  any  general  thing  that  exists  from  its  particulars  (n. 
201[2]).  The  Divine  providence  is  in  the  minutest  particulars  of  nature, 
and  In  the  minutest  particulars  of  human  prudence;  it  is  from  these 
that  it  is  universal  (n.  201b]).  The  Lord's  Dlvme  providence  is  universal 
because  it  is  in  particulars,  and  it  is  particular  because  it  is  universal  (n. 
124[3l). 

PAin*.— Explanation  of  Paul's  saying  {Rom.  iii.  28)  respecting  faith  apart  from 
works  (n.  116). 

Pboplb.— The  Israelitish  and  Jewish  people  represented  the  church  (n.  245). 

Pbrcbivb.      *  —If  the  operation  of  the  Divine  providence  were  made  evident 

Pjcbcbftion.  )  to  man's  perceptions  and  senses  he  would  not  act  from  freedom 
in  accordance  with  reason ;  nor  would  anything  seem  to  him  to  be  his 
(n.  176[i]).  The  quality  of  a  good  Is  known  only  by  Its  relation  to  what  Is 
less  good,  and  by  its  contrariety  to  evil.  From  this  comes  all  power  to 
perceive  and  to  feel,  since  from  this  comes  the  quality  of  these  powers 
(n.  24).  Perceptions  and  thoughts  are  derivatives  of  spiritual  light  (n. 
17SX  What  the  Lord  teaches  He  gives  to  man  the  ability  to  perceive 
rationally,  and  this  in  two  ways;  in  one  man  sees  In  himself  that  a  thing 
is  so  as  soon  as  he  hears  it ;  In  the  other  he  understands  It  by  means  of 
reasons  (n.  Ifi0f2l).  The  Divine  jfood  of  the*  Divine  love  and  the  Divine 
truth  of  the  Diane  wisdom  are  given  to  the  evil  and  to  the  good,  to  the 
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Jut  and  to  the  oqfiut;  far  nnlf  tlicj  were  given  no  one  voold  have 
pgreepflon  and  ttaoui^  (n.  173).  PWeeptkm  and  thoo^t  briong  to  lilh. 
coowqoently  th^  are  from  the  same  foantain  from  vfadch  life  ia  (n.  179. 
(See  BsuQflTBHMnr,  Thodgbt.) 

PntrKTT  (TO  BB).— It  ia  impoMible  for  that  which  is  perfeeting  to  eteraitj  to  be 
made  perfect  in  an  instant  (n.  338[K>p.  Each  decree  of  wisdom  may  be 
perfected  to  its  hi^iest  p<^t,  bat  it  cannot  enter  into  a  superior  degree 
(n-34[2]). 

PEBrBCTiosrSw— AU  perfections  increase  and  aseend  by  degrees  and  aocMding  to 
degrees  (n.  279[9]). 

PRRIPRBBT  (see  CBamtB). 

Pkbuh.— Unless  man  had  flill  liber^  he  not  only  eoold  not  be  eared  bat  wookt 
eren  perish  atteriy  (n.  Sllip. 

PBBiTOXErM  is  the  general  sheath  of  all  tite  abd<HnlnaI  risoera  (n.  ISOU]). 

pKRMAirBXCB  inTcrfres  a  perpetual  springing  forth  (n.  3(2]). 

PBBMiaBioa.— There  are  no  laws  of  permisBion  by  themsrires,  or  apart  from  the 
laws  of  the  Dirine  proridence  (n.  234).  The  Dirine  proridenoe  with  the 
evil  is  a  ccmttnoal  penniflsion  of  evil,  to  the  end  that  there  may  be 
a  continual  withdrawal  frmn  it  (n.  296(7^.  It  is  not  the  Lwd  bat  man 
that  introdaces  eril  of  life  into  the  will,  and  throagfa  the  will  into  the 
thougtit.  TMs  iMrhat  is  caUed  permission  (n.  296(7]).  All  things  that  an 
erii  man  wills  and  tainks  are  of  permisrion  (n.  296(f)).  Evils  are  permit- 
ted for  the  sake  of  the  end,  which  is  salvation  (n.  2t9(3],  275. 276(2X  >B1). 
The  laws  of  Dirine  proridenoe  are  the  caases  oi  permisbions  (n.  2l0(a^- 
Nothing  can  be  permitted  without  a  reason,  and  the  reason  can  be  found 
only  in  some  law  of  the  Dirine  proridenoe,  which  law  teaches  why  it  is 
permitted  (n.  231).  When  God  Is  said  to  permit,  it  is  not  meant  that  He 
wills,  but  that  on  account  of  the  end,  which  is  salyation.  He  cannot 
avert  x^n.  231).  The  Lord  permits  evils  of  life  and  many  heresies  in 
worsliip  that  man  may  not  frill  into  the  most  grievous  kind  of  profiui- 
ation(n.  233[i3i).    (5%  Pkofakatiok.) 

Phabiskes.— Those  who  say  with  the  lips  pious  and  hsAj  things,  and  oountetfMt 
the  affections  of  love  for  these  in  tone  and  in  gesture,  and  yet  in  heart  do 
not  believe  them  fx  love  them,  are  **  Fliarisees,"  frt>m  whom  after  death 
all  truth  and  good  are  taken  away  (n.  231(4]). 

Philistia.— Not  long  after  the  establishment  of  the  church  it  was  turned  into  a 
Babylon,  and  afterwards  into  a  PhUistU  (n.  264(2].  By  "Philistia"  is 
meant  fiiith  separate  frt>m  charity  (n.  264(3]). 

PHiLiSTiirBa.— Those  that  make  fkith  alone  saving,  and  not  a  lUb  of  charity,  are 
meant  m  the  Word  by  "  PhUistines  "  (n.  2se(i],  326(i2],  261). 

Places.— The  Lord  foresees  the  places  in  bell  of  those  who  are  not  wOling  to  be 
saved,  and  the  places  in  heaven  of  those  who  are  willing  to  be  saved 
(n.  333(2]).  The  Lord  prorides  their  places  for  the  evil  by  permittii^  and 
by  withdrawing,  and  for  the  good  by  leading  (n.  333(2]).  In  the  spiritual 
world,  in  another's  apartment  no  one  can  sit  anywhere  except  in  his  own 
place ;  if  he  sits  elsewhere  be  loses  his  self-possession  and  becomes  dumb 
(n.  338[4l).  Whenever  one  enters  another's  room  there  he  knows  his  own 
place  (a.  338(4]). 
Plbabamtnbss  (fee  Enjotmeht,  Delight). 

Pleasures  (the),  of  lusts  for  evil  and  the  pleasures  of  affections  for  good  cannot 
be  compared.  The  devil  is  inwardly  in  the  pleasures  of  lusts  for  evil 
and  the  Lord  is  inwardly  in  the  pleasures  of  affections  for  good  (n.  40). 

Pleura,  the  general  sheath  of  the  chest  (n.  180(3]). 

Pleurisy  (a.  180). 

Poison.— Except  for  liberty  to  think  and  will  evUs  and  to  put  these  away  as  if  of 
himflelf,  combined  with  the  Divine  proridenoe,  evUs  would  be  like  poison 
kept  in  and  not  expelled,  which  would  soon  spread  and  carry  death  to 
the  whole  system;  or  like  a  disease  of  the  heart  itself  fix>m  which  the 
whole  body  soon  dies  (n.  184). 
PoLTOAXiST&'A.  religion  that  makes  it  unlawful  to  marry  more  than  one  wife 
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is  not  accepted,  bat  is  r^ected  by  those  who  for  ages  have  been  polygam. 
ists  (n.  2B6[i]). 
ro9SK88iON&— Eternal  things  relate  to  spiritual  honors  and  possessions,  which 
pertain  to  love  and  wisdom  in  heaven  (n.  216[i]).  The  natural  man  call! 
honors  and  possessions  Divine  blessings  (n.  2i6[x]).  Honors  and  posses- 
sions may  be  blessings  and  also  may  be  curses  (n.  216[2j) ;  they  are  bless^ 

%  ings  to  those  who  do  not  set  their  hearts  upon  them,  and  curses  to  those 

who  do  set  their  hearts  upon  them  (n.  217LiD.    When  dignities  and  pos- 

I  sessions  are  blessings  they  are  spiritual  and  eternal,  and  when  they  are 

curses  they  are  temporal  and  perishable  (n.  217I3]).    Riches  and  posaes- 

;  sions  are  natural  and  temporal  with  those  who  look  solely  to  them,  &ad 

to  themselves  m  them  ;  but  these  same  things  are  spiritual  and  eternal 

'  with  those  who  look  to  good  uses  in  them  (n.  220[io]).    The  love  of  riches 

and  possessions  for  the  sake  of  riches  and  possessions  is  the  love  of  the 

I  world,  strictly,  the  love  of  possessing  the  goods  of  others  by  any  device 

whatever  (n.  215[6lX    (See  Opulbnoe,  Bichks,  Wealth.) 

FOWSR.— The  power  {posse)  to  will  and  the  power  to  understand  are  not  flrom 

man,  but  are  from  Him  who  possesses  Power  itself,  that  is.  Power  in 

its  essence  (n.  88[i]).    Every  created  thing  is  endowed  with  power  {vis)\ 

\  but  power  acts  not  firom  itself  but  from  Him  who  bestowed  the  power  (n. 

3(3]).    Before  the  last  Judgment  the  power  (potentia)  of  hell  prevailed 
over  the  power  of  heaven  (n.  a63[3l).    The  wicked  all  believe  themselves 
to  b^  powerful,  while  the  good  all  believe  themselves  to  be  destitute  of 
power  (n.  19[2D.    Power  in  the  seed  is  from  Ood  the  Creator  (n.  3[2]). 
Prater  (the  Lord's).— The  words  ** Hallowed  be  Thy  name"  mean  that  this 

nariie  must  not  be  profiuied  (n.  aO[i]). 
PRKACHER8.— The  Word  must  needs  be  taught  mediately  through  preachers ; 
nevertheless  it  is  not  taught  by  them  but  by  the  Lord  through  them  (n. 
172[6]).    A  preacher  can,  while  in  the  external  state,  teach  things  pertain- 
ing to  spiritual  life,  but  when  from  this  external  state  he  is  let  into  the 
internal,  if  he  is  an  evil  man  he  sees  nothing  but  falsity  and  does  nothing 
but  evil  (n.  288[iD. 
Fbbcepts.— The  Lord  has  provided  that  there  shall  be  in  every  religion  precepts 
like  those  In  the  decalogue  (n.  254[2D.    "To  have  the  commandments " 
(John  xiv.  21,  23)  is  to  know;  and  to  keep  them  is  to  love  (n.  S3[5J). 
Prsoestination.— Any  predestination  except  to  heaven  Is  contrary  to  the  Di- 
vine love  (n.  390[2]).    That  any  of  the  human  race  have  been  damned  by 
predestination  is  a  cruel  heresy  (n.  330[8J). 
Prbdbstined.— All  men  were  predestined  to  heaven,  and  no  one  to  hell  (n. 

322[2],  329[i]X 
Frkimcatb.— Whatever  has  existence  derives  from  form  tiiat  which  is  called 

quality,  and  that  which  is  called  predicate  (n.  4(2]). 
Prxsbnce.— When  any  one  in  the  spiritual  world  is  thinking  about  another  from 
a  desire  to  speak  with  him,  the  other  immediately  becomes  present,  and 
they  see  each  other  &oe  to  face  (n.  29[iJ,  fiO,  826).  He  who  does  not  love 
another,  or  still  more,  he  who  hates  another,  does  not  see  or  meet  him. 
They  are  distant  in  the  degree  of  the  hate  or  absence  of  love  (n.  326[2l). 
Presence  comes  from  the  remembrance  of  another  with  a  desire  to  see 
him  (n.  326[3]).  The  reason  is  that  in  the  spiritual  world  there  is  no  dis- 
tance as  in  the  natural  world,  but  only  an  appearance  of  distance  (n. 
836(i]).  With  every  man  there  are  spirits  present,  and  they  are  as  really 
present  as  if  the  man  were  included  in  their  society  (n.  S0[2]).  Space  and 
time  have  nothing  to  do  with  that  presence,  because  affection  and  thought 
from  it  are  not  in  space  and  time;  and  spirits  and  angels  are  affections 
and  thoughts  therefrom  (n.  60[2]). 
PBiniiT.— Who  they  are  who  think  from  what  is  present  in  the  world  and  not 
from  what  is  present  in  heaven  (n.  69).  How  any  one  in  the  spiritual 
world  shows  himself  present  (n.  29,  SO).    {See  Presence.) 

PRESERVATION  {Ste  CONSERVATION)  (U.  3(3]). 

Pride  ix  one's  intellioenob  (n  197UJ,  206Li],  S21[8D. 
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Peivob  ov  thi  W0ELu.~That  honors  and  poafleasions  are  bestowed  by  the  derll 
1b  confeflsed,  for  from  this  he  U  called  the  Prince  of  the  world  (n.  2i6L2j). 

pBiHOiPLis.— In  every  man  there  are  two  principles  of  life,  the  one  natural  aod 
the  other  spiritual ;  the  natural  principle  of  life  being  the  heart's  pulsa- 
tion, and  the  spiritual  principle  of  life  the  life-s  volition  (n.  I9B[2]). 

Pbocbko  (to).— Difference  l)etween  creating  and  proceeding (n.  219[3]).  Nothings 
can  proceed  firom  any  one  except  what  is  in  him  (n.  219[2]).  Nothing 
but  what  is  temporal  can  proceed  from  man,  and  nothing  but  what  la 
eternal  from  the  Lord  (n.  219[3]>.  Of  all  that  goes  forth  (firom  the  Lord) 
the  Divine  providence  is  primary  (n.  331). 

Pbocuoino  (the  DiviNE).—The  Infinite  and  Eternal  ttom  itself  is  the  Divine 
going  forth,  that  is,  the  Lord  in  others  created  from  Himself,  thus  ia 
men  and  in  an^^ls  (n.  66).  This  Divine  going  forth  is  the  same  aa  the 
Divine  providence  (n.  &5). 

Proditcb  (TO).— What  is  produced  does  not  proceed,  but  is  created  (n.  219). 
{Set  TO  Pkockko.) 

Pbofanation.- In  the  most  genersl  sense  profanation  means  all  impiety  (n.SS9)L 
There  are  many  kinds  of  profanation  of  what  is  holy  (n.  206, 229-233), 
some  lighter  and  some  more  grievous,  but  they  may  be  referred  to  seven 
kihds  (n.  231Li]).  The  worst  kind  of  profanation  (n.  229).  He  that  upholds 
evil  loves  does  violence  to  Divine  goods,  and  this  violence  Is  called  adul- 
teration of  good  (n.  231I3])-  In  the  Word,  adulterations  of  good  are  depict- 
ed by  adulteries,  and  (klMlfieations  of  truth  by  whoredoms  (n.  2^[iol). 
These  adulterations  and  falsifications  are  effected  by  reasonings  Irom  the 
natural  man,  which  is  in  evil  (n.  233[ioD.    (See  to  Provanb.) 

Pbovanb  (thb)  are  those  who  profess  to  believe  in  God,  who  assert  the  holiness 
of  the  Word,  and  who  acknowledge  the  spiritual  things  of  the  church,  the 
most  of  whom,  however,  only  with  the  mouth  (n.  229).  Such  commit 
profanation,  for  the  reason  that  what  Is  holy  from  the  Word  is  in  them 
and  with  tliem ;  and  this  which  is  in  them  and  which  makes  some  part 
of  their  understanding  and  will  they  profane;  but  in  the  impious  who 
deny  the  Divine  and  Divine  things  there  is  nothing  that  can  be  profaned 
(n.  229). 

Peofanb  (to).— Those  who  profane  holy  things  by  mixing  them  with  things  pro- 
fane are  such  as  QrHt  accept  and  acknowledge  them  and  afterwards  back- 
slide and  deny  (n.  223[i  |).  Tiie  seventh  kind  of  profanation  is  committed 
by  those  who  first  acknowledge  Divine  truths  and  live  according  to  them, 
but  afterwards  recede  and  deny  them.  This  Is  the  worst  kind  of  pro&tn- 
ation  (n.  231L7],  232).  Wlmt  is  meant  by  "  profaning  the  name  of  Qod  ** 
(n.  230[2]). 

PROFANBRS  mean  all  the  impious  who  in  heart  deny  God,  the  holmess  of  the 
Word  and  the  spiritual  things  of  the  church  therefirnm,  which  are  essen- 
tially holy  things,  and  who  also  speak  impiously  of  these  (n.  229).  Only 
those  who  have  a  knowledge  of  holy  things  can  profane  them  (n.  2571s]). 
Difference  between  profkner  and  the  profane  (n  229).    (See  to  Profaitb.) 

PROORBSSION.— Each  thing  and  all  things  in  the  growth  of  every  shrub  and 
every  herb  of  the  field  goes  forth  r^^larly  and  wonderfully  firom  end  to 
end,  according  to  the  laws  of  their  order.  There  can  be  nothing  that  In 
its  progress  does  not  i;o  on  mont  regularly  in  accordance  with  the  laws  of 
the  Divine  providence  (n.  332^3]).  There  muRt  needfl  be  a  regular  pro- 
gression in  the  reformation  and  r^eneration  of  men  (n.  332f4]).  Every 
created  thing  goes  forth  f^om  a  First,  wtiich  is  the  Infinite  and  Eternal, 
to  things  last.  And  from  things  last  to  the  First  from  whom  it  came  (n. 
66). 

Prophet.— The  "  name  "  and  "  reward  of  a  prophet "  (UaU.  x.  41, 42X  mean  the 
state  and  the  happinesf*  of  those  who  are  in  Divine  truths  (n.  230(3)). 

PROFRIUM  (THK)  (««eSBLF,  OKB'S  OW.V). 

Provide  (to).— The  Lord  provider  thnt  every  one  may  be  saved  (n  328f8]).  It  ia 
provided  by  the  Lord  tliat  a  new  church  should  take  the  placeof  a  former 
devastated  church  (n.  3281  loi). 
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ntOTlDKNCB  (THK  DiviNB).  is  the  goverament  of  the  Lord^R  Divine  ioveand  Di- 
vine wisdom  (n.  I,  2,  33i,  337).  Whence  the  Divine  providence  ia  and  what 
it  is  (n.  aOT).  The  restoration  of  the  marriage  of  good  and  truth  in  every 
created  thing,  and  the  consequent  conjunction  of  the  created  universe 
with  the  LoM  through  man,  must  l)e  the  end  of  the  Divine  providence 
(n.  9).  The  Divine  providence  has  as  its  end  a  heaven  consisting  of  men 
who  have  become  or  are  l>ecoming  angels  (n.  27[2],  202).  The  Divine  pro- 
vidence looks,  in  every  thing  that  it  does,  to  what  is  infinite  and  eternal 
(n.  46).  The  Infinite  and  Eternal  in  itself  must  needs  look  to  what  is  in- 
finite and  eternal  firora  itself  in  things  finite  (n.  62,  58).  The  Divine  pro- 
vidence in  its  whole  progress  with  man  looks  to  his  eternal  state  (n.  09). 
The  laws  of  the  Divine  providence  heretofore  hidden  in  the  wisdom  of 
of  angels  are  now  revealed  (n.  70[3]).  It  is  a  law  of  the  Divine  providence 
that  man  should  act  fl*om  freedom  in  accordance  with  reason  (n.  71,  97). 
It  is  a  law  of  the  Di^ne  providence  that  man  should  as  if  firom  himself 
put  away  evils  as  sins  in  the  external  man  (n.  100).  It  is  a  law  of  the  Di- 
vine providence  that  man  should  not  be  compelled  by  external  means  to 
think  and  will,  and  thus  to  believe  and  love,  the  things  of  religion,  but 
should  guide  himself  and  sometimes  compel  himself  (n.  129).  It  is  a  law 
of  the  Divine  providence  that  man  should  be  led  and  taught  by  the  Lord 
firom  heaven  by  means  of  the  Word  and  by  means  of  doctrine  and 
preaching  from  the  Word,  and  this  to  all  appearance  as  if  by  himself  (n. 
IM).  It  is  a  law  of  the  Divine  providence  that  nothing  of  the  operation 
of  the  Divine  providence  should  be  evident  to  man's  perceptions  or 
senses,  bat  that  he  should,  nevertheless,  know  about  it  and  acknowledge 
It  (n.  175X  If  the  operation  of  the  Divine  providence  were  made  evident 
to  man's  perceptions  and  senses  he  would  not  act  fk'om  fii-eedom  in  ac- 
cordance with  reason,  nor  would  au3rthing  seem  to  him  to  be  his  (n.  176). 
If  man  clearly  saw  the  Divine  providence  he  would  set  himself  against 
the  order  and  tenor  of  its  course,  and  would  pervert  and  destroy  it  (n. 
180).  If  man  clearly  saw  the  Divine  providence,  either  he  would  deny 
Ood  or  he  would  make  himself  to  be  Ood  (n.  182).  The  Divine  provid- 
ence never  acts  in  accord  with  the  wilPs  love  in  man,  but  constantly 
against  it  (n.  183[i],  234).  The  Lord  in  His  Divine  providence  leads  men 
as  silently  as  a  hidden  current  or  favoring  tide  bears  a  vessel  (n.  186).  It 
is  granted  man  to  see  the  Divine  providence  in  the  back  and  not  in  the 
fiEk^:  and  to  see  it  in  a  spiritual  state  and  not  in  his  natural  state.  To 
see  the  Divine  providence  in  the  back  and  not  in  the  fiioe  is  to  see  it  after 
it  occurs  and  not  before  (n.  187[iD.  The  Divine  providence  works  by 
means,  and  the  means  are  fiirnished  through  man  or  the  world  (n.  18712]). 
The  man  who  has  become  spiritual  by  the  acknowledgment  ot  God,  and 
wise  by  a  rejection  of  what  is  his  own  (proprium),  sees  the  Divine  pro- 
vidence in  the  whole  world  and  in  all  and  each  of  the  things  in  it  (n. 
189ti]).  The  Divine  providence,  because  of  It  minute  particulars  is  uni- 
▼ersal  (n.  191, 202).  The  Divine  providence  is  in  the  minutest  particulars 
of  nature  and  in  the  minutest  particulars  of  human  prudence,  and  it  is 
from  these  that  it  is  universal  (n.  201[3l).  The  Divine  providence,  in 
order  that  man  may  not  perish,  works  so  secretly  that  scarcely  any  one 
knows  of  its  existence  (n.  2ll[i]).  The  Divine  providence  by  constancy 
and  by  change  deals  wonderfully  with  human  prudence,  and  yet  con- 
ceals itself  (n.  2U(i!1)l  The  Divine  providence  looks  to  eternal  things, 
and  to  temporal  thmj^s  only  so  far  as  they  make  one  with  eternal  things 
<n.  214X  The  conjunction  of  temporal  things  and  eternal  things  In  a 
man  Is  the  Lord's  Divine  providence  (n.  230{i\).  All  the  laws  of  the 
Divine  providence  have  for  their  end  the  reformation  and  consequent 
•idvation  ot  man.  (n.  27914]).  The  Divine  providence  is  equally  with  the 
•vil  and  with  the  good  (n.  285).  The  Divine  providence,  not  only  with  tbB 
good  but  W4th  the  evi)  as  well,  is  universal  in  every  least  particular,  and 
yet  It  is  not  in  their  evils  (n.  287).  The  Divine  providence  appropriates 
neither  good  nor  evil  to  any  one;  but  man's  own  prudence  appropriates 
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both  (n.  906).  The  Lord  cannot  act  contnury  to  the  laws  of  the  Divin* 
providence,  beeauHe  acting  contrary  to  them  would  l»e  acting  contrary 
to  His  Divine  love  and  contrary  to  Hie  Divine  wisdom,  thus  contrary  to 
Himself  (n.  331).  The  subject  of  the  Divine  providence  is  man,  the  means 
the  Divine  truths  whereby  man  gains  wisdom  and  the  Divine  goods 
whereby  he  gains  love  (n.  331(3]).  "^^  Divine  providence  does  all  thing^s 
out  of  pure  mercy  (n.  337).  The  operation  of  the  Divine  providence  for 
the  salvation  of  man  begins  at  his  birth  and  continues  until  the  end  of 
bis  life  and  afterwards  to  eternity  (n.  332,  333).  Loolcing  to  what  is  in- 
finite and  eternal  in  the  formation  of  the  angelic  heaven,  that  it  may  be 
before  the  Lord  as  one  Man  which  is  an  image  of  Himself,  is  the  inmost 
of  the  Divine  providence  (n.  64, 67.  68).  The  mmost  of  ttie  Divine  pro. 
Yidence  respecting  hell  (n.  69).  Who  those  who  acknowledge  Ood  and 
His  Divine  providence  are  like,  and  who  those  who  acknowledge  nature 
and  their  own  prudence  (n.  206).  Man's  own  (proprium)  has  an  inborn 
enmity  against  the  Divine  providence  (n.  21ili]).  Ailments  of  those 
who  confirm  themselves  against  the  Divine  providence  (n.  236-240).  Ar- 
guments refuted  (n.  241-274).    (See  Tablb  of  Contents.) 

Pbudsncb  is  fi'om  Ood,  and  not  from  man  (n.  i91[2j).  That  man's  own  prudence 
is  nothing  is  wholly  contrary  to  appearance  (n.  191[i]).  Prudence  has  no 
other  source  than  intelligence  and  wisdom  (n.  191[iJ).  Man's  own  prud- 
ence is  firom  the  love  of  self  and  flrom  conceit  in  his  own  intelligenco 
(n.  321[8]).  Human  prudence  is  nothing  (n.  70[i])>  Man's  oim  prudence 
is  nothing;  it  merely  appears  to  be  something,  and  should  so  appear  (n. 
191).  Man  from  his  own  prudence  persuades  himself  and  corroborates  in 
himself  that  all  good  and  trutli  are  from  himself  and  in  himself,  likewise 
all  evil  and  lalsity  (n.  312[i  1).  Two  priests  in  the  spiritual  world  disputing 
with  a  royal  ambassador  about  human  prudence  (n  .197[2]).  Whence  man's 
prudence  is  and  what  it  is  (n.  206,  316,  321  [8]).  What  one's  own  prudence 
is  and  what  prudence  not  one's  own  is  (n.  310-326).  Who  those  are  who 
acknowledge  nature  and  their  own  prudence  (n.  206).  Prudence  is  the 
"talent"  given  the  servants  to  trade  with  (Zuitexix.;  MaU.  xxv.)  (n. 
«0[a]). 

Pbudbntly.— He  who  thinks  and  acts  prudently  as  if  from  himself  and  at  the 
same  time  acknowledges  that  he  does  it  from  the  Lord  is  a  man,  while 
he  who  confirms  in  himself  that  every  thing  he  thinks  and  does  is  fh>m 
himself  is  not  a  man  (n.  321[i]). 

PUNIBHMSNT.— Its  own  punishment  follows  every  evil ;  it  is  as  if  its  punishment 
were  inscribed  upon  the  evil,  and  this  punishment  the  wicked  man  en- 
dures after  death  (n.  249[3l).  No  one  is  retbrmed  by  threats  and  punish- 
ments, because  they  compel  (n.  196[il).    {See  Compbl.) 

Purification  is  effected  in  two  ways,  one  by  temptations,  the  other  by  ferment- 
ations (n.  25).  All  cleansing  from  evils  is  from  the  Lord  (n.  161[2]).  The 
Lord's  Divine  providence  causes  the  evil  and  the  falsity  that  are  to- 
gether to  be  serviceable  in  the  way  of  equilibrium,  of  relation,  and  of 
purification,  and  thus  in  the  conjunction  of  good  and  truth  in  others  (n 
21, 26).  Means  of  purification  and  withdrawal  of  the  delights  of  the  lusts 
of  evil  belonging  to  the  internal  man  (n.  2961  lo]).    {See  Olbansino.) 

PURPOSB.— To  think  from  purpose  is  to  will  and  to  do  (n.  162).  Puiposes  are 
thoughts  from  the  will  (n.  152).    (See  Intbntion.) 

QuADBUPBD.— At  first  man  would  creep  like  a  quadruped,  but  with  an  inherent 
endeavor  to  raise  hicnself  upon  his  feet  (n.  275). 

QUAKBBS  classed  with  heretics  (n.  259,  238);  and  enthusiastic  splrite  (n.  821). 

Quality. —Whatever  has  existence  derives  from  form  that  which  is  called  qual- 
ity (n.  4(2]).    (SeeVoKU.) 
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Raih  (in  Matt.  v.  45,  as  elsewhere  in  the  Word)  means  the  Divine  truth-  of  tlie 
IHvine  wisdom  (n.  173,  292). 

Ratioital  (thb)  of  those  who  are  both  in  the  appearance  and  in  the  truth  is  a 
spiritual-rational,  while  the  rational  of  those  who  are  in  the  appearance 
apart  from  the  truth  is  a  natural-rational  (n.  1M[3]).  The  natural-ration- 
al may  be  likened  to  a  garden  as  it  is  in  the  light  of  winter,  while  the 
spiritual-rational  may  be  likened  to  a  garden  as  it  is  in  the  light  of  spring 
(n.  154(3]).    Those  who  are  rationally  blind  (n.  168[5l). 

Rationality  is  the  &culty  of  understanding  (n.  73[i,3]).  Unless  man  possensed 
a  will  from  the  faculty  that  is  called  liberty  and  an  understanding  from 
*  ttie  faculty  that  is  called  rationality  he  would  not  be  a  man  (n.  96[4% 
96[i],  167, 227, 285).  Rationality  and  liberty  are  in  man  from  the  Lord  (n. 
73(il).  Rationality  itself  is  from  spiritual  light,  and  not  at  all  from 
natural  light  (n.  1^.  It  is  the  light  of  heaven  which  gives  enlighten- 
ment (n.  168[2]).  By  rationality  a  man  may  be  raised  up  into  wisdom  al- 
most angelic  (n.  222[i]).  Those  that  are  in  hell  have  the  ability  to 
understand  tiiat  is  called  rationality,  but  the  spiritual  light  which  these 
have  from  rationality  is  changed  into  infernal  light  (n.-  167).  {See 
Faculty,  Liberty,  the  Rational.) 

Batsn.— The  "raven  "  used  to  illustrate  the  confirmation  of  a  falsity  (n.  318[4l). 

Bbason  (to).— The  Lord  is  willing  that  a  man  should  think  and  talk  about  Di 
vine  things,  and  also  reason  about  them  for  the  purpose  of  seeing  a 
thing  to  l^  so  or  not  so  (n.  219[3]). 

BsASONBRS.— Sensual  men  are  above  others  shrewd  and  cunning,  and  ingen- 
ious reasoners,  and  they  call  shrewdness  and  cunning  intelligence  and 
wisdom,  nor  do  they  know  otherwise  (n.  310[2]). 

Rbctftaclx.— Man  was  created  that  he  misrht  be  a  receptacle  of  the  Divine 
love  and  of  the  Divine  wisdom  (n.  32S[5l).  How  a  civil  and  moral  life 
is  a  receptacle  of  spiritual  life  (n.  322[2l). 

RBCnPiBNT.— For  good  to  be  good  in  itself,  and  for  truth  to  be  truth  in  itself, 
they  must  mt^e  one  in  the  recipient,  that  is,  in  an  angel  of  heaven  or 
a  man  on  the  earth  (n.  10). 

Rboipbocal.— The  coi^unction  of  the  Lord  with  man,  and  the  reciprocal  con- 
Junction  of  man  with  the  Lord  is  effected  by  means  of  the  faculties  of 
rationality  and  liberty  (n.  92,  96[6]).  There  is  no  couJunction  of  minds 
unless  it  is  reciprocal,  and  the  reciprocation  is  what  conjoins  (n.  92[2]). 
What  the  reciprocal  in  man  is  (n.  92[3l).  The  reciprocal  conjunction  of 
angels  with  the  Lord  is  not  from  the  angels,  but  as  if  it  were  from  them 
(n.  28[4]). 

RBFOSM  (TO).— The  external  man  must  be  reformed  by  means  of  the  internal, 
*  and  not  the  reverse  (n.  160).  Man  is  not  reformed  unless  the  external  is 
reformed  as  well  as  the  internal  (n.  151[i]).  The  external  is  reformed  by 
means  of  the  internal  when  the  external  refrains  from  the  evils  that 
the  internal  does  not  will  because  they  are  infernal,  and  still  more 
when  the  external  for  this  reason  shuns  evils  and  fights  against  them 
(n.  151[il).  It  is  by  means  of  the  faculties  called  rationality  and 
liberty  that  man  is  reformed  and  regenerated  by  the  Lord,  and  without 
them  he  cannot  be  reformed  and  regenerated  (n.  82, 85, 96[5]).  No  one 
is  reformed  by  miracles  and  signs  (n.  130);  nor  by  visions  or  conversa- 
tions with  the  dead  (n.  134);  nor  by  threats  and  punishments  (n.  136); 
nor  in  states  that  do  not  spring  from  rationality  and  liberty  (n.  138).  No- 
one  is  reformed  in  a  state  of  fear  (n.  139);  or  in  a  state  of  misfortune  (n. 
140);  nor  in  unhealthy  mental  states  (n.  141);  nor  in  a  state  of  bodily 
disease  (n.  142);  nor  in  states  of  ignorance  (n.  \4SS).  After  death  man 
ean  no  longer  be  reformed  and  regenerated ;  he  remains  such  as  his 
ruling  love  has  been  in  this  world  (n.  17).  Without  a  knowledge  and 
recognition  of  the  evils  and  falsities  and  the  goods  and  truths  of  his 
life  and  doctrine  in  himself,  man  cannot  be  reformed  (n.  16).  How  th* 
faitemal  man  is  reformed,  and  the  external  by  means  of  it  (n.  151). 
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BSffOBMJiTiOK,— All  reformation  is  effected  in  completeness,  that  is,  simultane- 
ously in  first  principles  and  in  ouUnosts;  and  outmosts  are  reformed 
harmoniously  with  first  principles  while  man  is  in  the  world  (n.  2775). 
Why  man  cannot  be  reformed  afterwards  (n.  2776).  Man  comes  into  the 
state  of  reformation  when  he  b^ns  to  think  that  there  is  such  a  Vtivag 
as  sin,  and  still  more  when  he  thinks  that  this  or  that  is  a  sin,  and  when 
he  examines  it  in  himself  and  refrains  from  willing  it  (n.  8I[5]).  Stages 
in  reformation  described  (n.  151).  Principal  means  of  reformation  (n. 
233(3]).  All  reformation  is  effected  by  means  of  truth  (n.  29B[4]).  {See 
Rbokkkration.) 

Rbqbnsbatb  (to).— Man  is  to  unite  good  and  truth  in  him,  or  love  and  wisdom 
as  tiiey  are  united  in  the  Divine  that  goes  forth  firom  the  Lord  (n.  68) 
With  one  who  is  regenerated  the  order  of  life  is  reversed ;  fk-om  being 
natural  he  becomes  spiritual  (n.  8l[6]).    After  death  man  can  no  longer 
be  reformed  and  r^^nerated  (n.  17).    {Set  to  Bbfobm,  Ackkowlbdo- 

MBNT.) 

Rbobnbration.— The  ooi^unction  of  man  with  the  Lord  and  of  the  Lord  with 
man  is  what  is  called  reformation  and  regeneration  (n.  123(i]).  Regen- 
eration begins  when  man  refhtins  from  evils  as  sins;  it  progresses  as  he 
shuns  them,  and  is  perfected  as  he  fights  against  them ;  and  as  he  fr-om 
the  Lord  conquers  them  he  is  r^enerated  (n.  84[6l).  By  means  oi 
rationality  and  liberty  man  is  reformed  and  regenerated,  and  without 
them  he  cannot  be  reformed  and  regenerated  (n.  85). 

Rblation.— The  coi^unction  of  good  and  truth  is  provided  by  the  Lord  by 
means  of  relation  (n.  24).  The  quality  of  a  good  is  known  only  by  its 
relation  to  what  is  less  good,  and  by  its  contrariety  to  evil  (n.  24). 

Rbligion.— To  shun  evils  as  sins  is  the  Christian  religion  itself  (n.  a65[i]). 
Hitherto  men  have  not  known  that  to  Bhun  evils  as  sins  is  the  ChriRtiaa 
religion  Itself  (n.  265[il,  278&).  The  Christian' religion  is  accepted  only  in 
the  smaller  division  of  the  habitable  globe  called  Europe,  and  is  there 
divided  (n.  256).  All  the  human  beings  that  are  bom,  however  many 
and  in  whatever  religion,  can  be  saved,  provided  they  acknowledge  God 
and  live  according  to  the  commandments  in  the  decalogue  (n.  2S3, 
264[3],  322[4]).  The  Lord  provides  that  there  shall  be  some  religina 
everywhere,  and  that  there  shall  be  these  two  things  in  every  religion 
(n.  326[9l).  No  man  gets  his  religion  from  himself,  but  through  another 
who  has  either  learned  directly  from  the  Word  or  by  transmission  trava. 
others  (n.  254[i]).  The  Lord  has  provided  that  there  shall  be  in  every 
religion  precepts  like  those  in  the  decalogue  (n.  254[2]).  There  are  two 
things  that  are  at  once  the  essentials  and  the  universal s  of  religion, 
namely,  acknowledgment  of  God  and  repentance  (n.  34D[2]).  When  a 
religion  has  been  once  implanted  in  a  nation  the  Lord  leads  that  nation 
according  to  the  precepts  and  dogmas  of  its  own  religion  (n.  254[2i). 
Every  nation  that  lives  according  to  its  religion,  that  is,  that  reflrains 
..  from  doing  evil  because  it  is  contrary  to  its  god,  receives  something  ot 
the  spiritual  in  its  natural  (n.  322[4]).  In  process  of  time  every  religion 
declines  and  is  consummated  (n.  328[iD.  The  understanding  is  blinded 
not  only  by  ignorance  but  also  by  a  religion  that  teaches  a  blind  fkith ; 
also  by  false  doctrine  (n.  144{iD.  In  every  one  that  has  any  religion 
there  is  implanted  a  knowledge  that  after  death  he  will  live  as  a  man  (n. 
274[i])  To  acknowledge  God  and  to  refrain  from  doing  evil  because  it 
is  against  God,  are  the  two  things  that  make  a  religion  to  be  a  religion 
(n.  326[9]). 

RBLI0I0U8  srsTBHS.— Principles  of  various  religious  systems  (n.  253,  254, 130). 
Solomon's  wives,  seven  hundred  in  number,  represented  the  variona 
religions  in  the  world.  A  concubine  represents  a  religion  (n.  245).  The 
Moh&mmedan  religion  Is  accepted  by  more  kingdoms  than  the  Christ- 
ian religion  (n.  266).    {See  Mohammbdan.) 

Rbmission  (THE)  of  s'.u  Is  uot  Its  removal;  so  Gu:  as  evils  are  removed  they  are 


INDEX  587 

remitted  (n.  379,  280).  Repentance  precedes  remission,  and  without 
repentance  there  is  no  remiiMion  (n.  280).  Man  must  examine  himself, 
see  his  sins,  acknowledge'  them,  confess  them  l>efore  Qod,  and  refrain 
ftom  them ;  this  is  repentance,  remission  of  sins,  and  consequently  sal- 
vation (n.  127). 

Rkmit.— To  every  one  the  Lord  remits  sins.  He  d04%s  not  accuse  and  impute. 
And  yet  he  can  take  them  away  only  in  accordance  with  the  laws  of 
the  Divine  providence  (n.  280).  When  sins  have  been  remitted  they  are 
not  also  removed;  but  when  sins  have  been  removed  they  have  also 
been  remitted  (n.  280).    (See  Remission.) 

Rbpkntance  precedes  remission,  and  without  repentance  there  is  no  remission 
(n.  280).  Repentance  is  void  of  meaning  to  those  who  believe  that  men 
are  saved  out  of  mere  mercy,  however  they  live  (n.  S40[2]).  Without  re- 
pentance man  is  in  evil,  and  evil  is  hell  (n.  S40[3]).  When  a  man  wishes  to 
repent  he  must  look  to  the  Lord  alone;  if  he  looks  to  Qod  the  Father 
only  he  cannot  be  cleansed;  nor  if  he  looks  to  the  Father  for  the  sake  of 
the  Son,  nor  if  he  looks  to  the  Son  as  merely  a  man  (n.  122).  Repentance 
from  sins  is  the  way  to  heaven ;  foith  separate  from  repentance  is  not 
faith;  and  those  who  are  not  in  faith  because  they  do  not  repent  are  in 
the  way  to  hell  (n.  1U[2],  127). 

REFBB8EMT.— The  men  of  Judah  and  Israel  were  led  into  the  land  of  Canaan 
merely  that  they  might  represent  the  church  (n.  132).  A  bad  man 
equally  with  a  good  man  may  represent  the  church  and  its  internals  by 
means  of  the  externals  of  worship  (n.  132). 

Hkpboduction.— The  final  thing  to  which  the  tree  aims  is  seed,  in  which  its  re- 
productive power  exists  anew  (n.  3f2l). 

Residence.— The  Lord  has  his  residence  in  man,  both  in  the  evil  and  in  the 
good,  in  the  two  fiumlties  called  rationality  and  liberty  (n.  %[$])• 

RBSTOKATiON  (THE)  of  the  marriage  of  good  and  truth  in  every  created  thing 
and  the  consequent  coivjunction  oi  the  created  universe  with  the  Lord 
through  man  must  be  the  end  of  Divine  providence  (n.  9). 

Rbsitrkbction.— in  every  one  that  has  any  religion  there  is  implanted  a  know- 
ledge that  after  death  he  will  live  as  a  man  (n.  274[i]). 

BETBNas  has  its  source  in  the  love  of  self  (n.  276[2]). 

Reward.— The  reward  of  a  prophet  (McUt.  x.  41,  42)  means  the  happiness  of 
those  who  are  in  Divine  truths;  and  the  reward  of  a  righteous  man 
means  the  happiness  of  those  who  are  in  Divine  goods  (n.  ^3]). 

Riches.- What  the  love  of  riches  and  dignities  for  their  own  sake  is,  and  what 
the  love  of  dignities  and  riches  for  the  sake  of  uses  is  (n.  215[6J).  How 
the  love  of  riches  arose  (n.  216[4]).    {See  Possessions,  Wealth.) 

Rule  (love  op),  when  it  gradually  came  in  (n.  2151 3]),  and  the  result  (n.  215[5]) 

Rule  (TO).— The  Lord  rules  the  whole  angelic  heaven  as  one  man;  the  Lord 
rules  heaven  as  the  soul  rules  its  body:  the  whole  human  race  is  ruled 
by  the  Lord,  not  through  heaven  but  from  heaven  by  the  Lord,  conse- 
quently from  Himself,  because  He  is  heaven  (n.  163).    {See  Qovern.) 

RUMIKATINO.— Man^s  memory  may  be  compared  to  the  ruminating  stomach  of 
certain  animals.  Man's  memory  contains  truths  which  in  themselves 
lu-e  knowledges,  and  so  far  as  by  thinking,  or  as  it  were  by  ruminating,  he 
draws  these  from  the  memory,  his  spiritual  mind  is  nourished  (n.  233r8]). 

Sabbath  (the)  in  the  Israelitish  church  was  the  most  holy  thing  of  worship,  for 

it  signified  the  union  of  truth  with  good  and  of  good  with  truth  in  man, 

for  thus  man  is  united  to  the  Lord  (n.  21). 
Sacrifigbs.— Worship  by  sacrifices  was  first  instituted  in  the  Hebraic  Church 

which  arose  from  Heber  (n.  328[2]). 
Sages. —That  man's  mind  cannot  die  the  sages  or  wise  men  of  old  saw;  for  they 

said,  "  How  can  the  mind  die  when  it  has  the  capacity  to  be  wise  r  '*  (n. 

324[3l). 
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Saltatiov.— The  Lord  wills  the  falTKtion  of  all  (n.  221).  Without  the  Lord 
there  is  no  aalTAfion.  No  one  is  saved  for  the  reaaon  that  the  Lord  is 
loBown  to  him,  bat  beeaose  he  lives  In  accordance  with  the  Lord's  com- 
mandments (n.  S90[6p.  The  Divme  providence  has  for  its  end  nothing 
else  than  reformation  and  consequent  salvation  (n.  2B7[iD.  Sidvation 
can  be  accomplished  only  through  an  acknowledgment  of  the  Divinity 
of  the  Lord,  and  a  eonlldence  that  the  Lord  effects  salvation  when  man 
lives  according  to  His  commandments.  Instantaneous  salvation  from 
mercy  apart  from  means  is  impossible  (n.  338).  Instantaneous  salvation 
out  of  mercy  apart  from  means  is  the  "flery  flying  serpent"  in  the 
dinrch  (n.  SIO).    (See  Says  (to).) 

Savav.— The  UAAty  of  evU  and  Satan  are  one  (n.  S3(3]).  Those  who  confirm  in 
themselves  the  lusts  of  evil  are  called  satans  (n.  31OC3]). 

Satb.— It  is  of  the  Divine  providence  that  evoy  man  can  be  saved,  and  that 
those  are  saved  who  acknowledge  God  and  live  well  (n.  32$).  No  mortal 
could  have  been  saved  unless  the  Lord  had  come  into  the  world  (n. 
124(4]).  The  operation  of  the  Divine  providence  for  tiie  salvation  of 
man  begbiB  at  his  birth  and  continues  until  tiie  end  of  his  Ufe,  and 
afterwards  to  eternity  (n.  S32-335).  But  no  more  can  be  saved  than  are 
willing  to  be  saved  (n.  333[i]).  Only  those  are  willing  to  be  saved  who 
acknowledge  God  and  are  led  by  Him  (n.  333[i]).  Everyone,  in  what- 
ever heresies  he  may  be  in  respect  to  the  understanding,  can  be  reformed 
and  saved  if  only  he  shuns  evils  as  sins  and  does  not  confirm  heret- 
ical fUsities  in  himself  (n.  269(3]).  That  only  those  bom  within  the 
eburch  are  saved  is  an  insane  heresy  (n.  330(5^.  He  who  acknowledges 
God  and  lives  rightiy  becomes  spiritual  in  his  6^ree  and  is  saved  (n. 
830(5]). 

SaouBiTT  of  life  arises  either  from  the  impious  man's  belief  that  there  is  no 
life  after  death,  (ht  from  the  belief  of  him  who  separatee  life  from  salva- 
tion (n.  310(4]). 

£■■.— What  the  Ixund  teaches  He  i^ves  man  the  ability  to  perceive  rationally  in 
two  ways— seeing  in  himself  that  it  is  so,  and  understanding  it  by 
means  of  reasons.  His  seeing  it  in  himself  is  in  his  hntemal  man ;  his 
understanding  it  by  means  of  reasons  is  in  the  external  man  (n.  U0(3]). 

SssD  (THB)  is  the  primal  form  of  the  love  in  which  the  father  is;  it  is  the  form 
of  his  rulii^  love  with  its  nearest  derivations,  which  are  the  inmost  af- 
fections of  that  love  (n.  277a(3]).  The  soul  is  in  the  seed,  for  from  the 
seed  is  impregnation,  and  the  seed  is  what  is  clothed  with  a  body  by  the 

mother  (n.  277a[3l).  ^  ^,.    ,         ,^,  ,  ^ .. 

Sblt  (DUB'S  owkX— This  own  is  the  lov*  of  self  and  the  love  of  the  world  tbere- 
Ikom,  or  is  the  love  of  the  world  and  the  love  of  self  therefrom  (n 
206(1]).  Man  has  a  voluntary  self  {pnprtum)  and  an  intellectaal  self;. 
the  voluntary  self  is  evU,  and  the  intellectaal  self  is  fklsity  therefrom 
(n.  288(3]).  The  love  of  self  viewed  in  Itself  is  the  love  of  <me's  own 
(proinium);  and  man's  o?ra  in  respect  to  its  affections,  which  are  all 
natural,  is  not  unlike  the  life  oT  a  beast  (n.  23S[i2]).  Not  a  grain  of  wiU 
or  of  prudence  that  is  his  own  is  possible  hi  any  man  (n.  285).  No  man. 
according  to  the  common  understanding  of  his  own,  has  any  thmg  his 
own  (n.  309[i]).  The  thtaigs  proper  to  nature  are  especially  spaces  and 
times,  both  having  limit  and  termination;  the  things  therefore  proper 
to  man  are  those  that  belong  to  his  own  will  and  his  own  understanding 
(n.  219(i]).  All  things  proper  to  the  Lord  are  infinite  and  eternal,  thus 
without  time,  consequently  without  limit  and  without  end.  Things 
herefrom  seemingly  proper  to  man  are  likewise  infinite  and  eternal, 
yet  nothing  of  them  is  man's,  but  they  belong  to  the  Lord  alone  in  man 
(h.  219(1]).  ^     .    , 

SnSAnoK.— The  quality  of  a  good  is  known  only  by  its  relation  to  what  is  leas 
good  and  by  Its  contrariety  to  evlL  From  this  comes  all  power  to  per. 
ceive  and  to  feel  (n.  24). 
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that  of  the  understanding  by  epiritoal  objects,  and  the  external  sight  is 
that  <^  the  eye  by  natural  objects  (n.  i66li]).  The  eyesight  of  the  angels 
of  heaven  is  formed  for  the  reception  of  their  light,  and  the  eyesight  ol 
the  spirits  of  hell  for  the  reception  of  their  light  (n.  167). 

fiiOMB.— No  one  is  reformed  by  miracles  and  signs,  because  they  compel  (n.  190). 

SiMPUi.— The  simpler  and  purer  any  thing  is,  the  more  and  the  ftiUer  it  is  <q.  6)< 
Tlie  belief  of  many  that  there  is  an  only  first  substance,  the  source  ol 
all  things,  so  simple  that  nothing  is  simpler,  is  a  &liacy  (n.  6). 

SiicULTANBOiTS.— In  the  outmost  there  is  a  simultaneous  piresence  of  all  things 
from  the  first  (n.  124[4]).  The  Iiord  acts  upon  every  particular  in  man 
singly,  but  simultaneously  through  all  things  of  his  form  (n.  124[3l). 
The  Lord  acts  from  inmosts  and  from  outmosts  simultaneously  (n. 
134U]).    How  the  simultaneous  produces  the  successive  (n.  12). 

ilNGLT  !  ^'^  PaBTICULARS  Ond  UNIVBR8AL8). 

Sins.— When  sins  have  l>een  removed  they  have  also  been  remitted ;  but  not  the 
reverse  (n.  280).  Of  tho:«e  who  confess  themselves  guilty  of  all  sins  and 
do  not  search  out  any  sin  in  themselves  (n.  278<>).  A  confession  of  all 
sin  is  unconsciousness  of  all  (n.  2786Li]). 

Skklstons.— Of  profaners  who  in  the  light  of  heaven  loolc  lilie  skeletons; 
some  lilie  slceletons  of  the  color  of  bone,  some  as  fiery  skeletons,  and 
others  as  charred  (n.  226). 

Skin  (thb)  does  not  feel  from  itself;  but  it  is  mui^s  mind  or  spirit  that  there 
perceives  things  by  the  sense,  and  is  afi'ected  by  it  in  accordance  with 
its  nature  (n.  3i4Li]).  Man  knows  so  little  as  to  amount  to  scarcely  any- 
thing of  how  the  skin  feels  (n.  336).  It  has  been  provided  by  the  Lord 
that  those  who  could  not  be  reached  by  the  Gospel,  but  only  by  a  relig- 
ion, should  also  have  a  place  in  the  Divine  Man,  that  is,  heaven,  consti- 
tuting those  parts  that  are  called  skins,  membranes,  cartilages,  and 
bones  (n.  254(3],  326[io]). 

Slavbrt  («ee  Sbrvitudb). 

Smbll.— All  that  a  man  sees,  hears,  smell,  tastes,  and  feels,  flows  in  (n.  306[2j). 
Evil  in  itself  is  a  stench,  while  good  in  itself  is  fragrant  (n.  305). 

Sm OKB,  like  that  of  a  conflagration,  through  which  no  spiritual  truth  in  its  own 
light  could  pass,  surrounds  the  hells  of  those  who  are  loves  of  self  and 
the  world  (n.  290UP- 

SociBTT.— The  entire  heaven  is  arranged  in  societies  according  to  the  affections 
of  good,  and  the  entire  hell  according  to  the  lusts  of  evil  opposite  to  the 
affections  of  good  (n.  2786L6p.  As  to  his  spirit  every  man  is  in  some 
society ;  in  a  heavenly  society  if  he  is  in  an  affection  for  good,  but  in  an 
infernal  society  if  he  is  in  a  lust  of  evil  (n.  278616],  296[6].  307).  Some- 
times when  in  deep  meditation  he  appears  there  (n.  296L6]).  But  a  man 
Is  not  there  in  the  same  way  as  a  spirit  who  has  been  assigned  to  the 
society,  for  a  man  is  constantly  in  a  state  to  l>e  reformed,  and  he  is 
transferred  by  the  Lord  from  one  society  to  another,  in  accordance  with 
his  life  and  Its  changes  (n.  307[2]).  Each  society  in  heaven  is  as  one 
man  before  the  Lord  (n.  64). 

SociNiANiSM  AND  Arianism,  which  reign  in  more  hearts  than  you  believe,  arose 
from  the  thought  Of  God  as  three  persons  (n.  262[3],  2S6[3]). 

SociNiANS,  their  final  condition  in  the  other  life  (n.  23116];  cU«o  257[4]). 

Solomon  represented  the  Lord  after  his  coming;  and  because  the  Lord  after 
the  glorification  of  His  Human  had  power  over  heaven  and  earth,  so 
Solomon  appeared  in  glory  and  magnificence,  and  possessed  wisdom 
above  all  the  kings  of  the  earth  (n.  245).  Why  he  was  permitted  to 
establish  idolatrous  worship  and  to  marry  so  many  wives  (n.  246;  «ee 
also  n.  236). 

SOMBTHXNO.— Every  thing  that  perishes  and  comes  to  nothing  is  inwardly  in  it- 
self nothing;  outwardly  it  is  somethmg,  but  it  is  not  so  inwardly  (n. 
217[6]).    There  is  an  appearance  that  good  is  something  apart  froa 
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trntb,  and  that  tmth  is  something  apart  from  good ;  and  yet  they  are 
not  (n.  lUi]).  Oood  is  nothing  apart  from  truth  and  truth  is  not  any  thing 
apart  from  good  (n.  il[i]).  That  whieh  is  both  in  good  and  in  truth  is 
something;  but  that  which  is  both  in  evil  and  falsity  is  not  anything  (n. 
19[i]).  Unless  the  Infinite  Ood  were  the  All  and  were  Substance  itself 
and  Wisdom  itself,  man  would  not  be  anything  (n.  46[a]). 

SOITXb—Every  one's  sohl  is  from  the  father,  and  from  the  mother  it  is  merely 
clothed  with  a  body  (n.  277a[3]).  The  soul  is  in  the  seed,  for  from  the 
seed  is  impregnation,  and  the  seed  is  what  is  clothed  with  a  body  by  the 
mother  (n.  277al3]).  Man's  soul  is  nothing  else  than  the  love  of  his  will 
and  the  love  therefrom  of  his  understanding  (n.  199I3J).  If  man  attrib- 
utes all  things  to  himself  and  to  nature  the  love  of  self  becomes  the 
soul ;  but  if  he  attributes  all  things  to  the  Ix)rd  love  to  the  Lord  becomes 
the  soul  (n.  199[3]).  Naturalists  have  been  able  to  comprehend  the  state 
of  the  soul  after  death  only  in  a  sensual  way,  and  not  spiritually  (n. 
310[3]).    Of  the  secret,  operations  of  the  soul  in  the  body  (n.  296[i4],  336). 

8ouin>.— Tone  corresponds  to  s^ection,  and  speech  to  thought  (n.  279(8]).  The 
affection  of  one's  love  can  be  recogni^  from  one's  tone  when  speak- 
ing; and  f^m  the  variation  of  it,  wliich  is  speech,  tits  thought  can  be 
recognized  (n.  194).  The  tone  of  the  voice  in  speaking  and  singing,  and 
its  articulations  which  are  words  of  speech,  and  the  modulations  of 
singing,  are  made  by  the  lungs.(n.  279[8]).  Hypocrites  are  sometimes 
permitted  in  the  spiritual  world  to  spesJi  otherwise  than  as  they  think, 
and  by  the  discord  their  hypocrisy  is  disclosed  (n.  224[3]). 

8PACS  AND  TiMB  are  properties  of  nature  (n.  51).  Time  is  only  an  appearance 
in  accord  with  the  state  of  affections  from  which  thought  springs.  The 
same  is  true  of  thought  about  distance  in  space  (n.  49).  In  the  spiritual 
world  there  is  no  space,  but  there  distance  and  presence  are  appearances 
in  accordance  with  similarities  and  dissimilarities  of  affection  (n.  ^[4]). 
Angels  and  spirits  are  not  in  space  and  time,  but  only  in  the  appearance 
of  them  (n.  60[i]). 

8FKAK.— The  simple  and  the  wise  speak  alike  but  do  not  think  alike  (n.  162[3]). 
In  the  spiritual  world  no  one  can  speak  otherwise  than  be  thinks  (n. 
224{3l).  All  speech  flows  from  thought  as  an  effect  from  its  cause  (n. 
308lal).  Everytiiing  that  a  man  says  and  does  flows  in,  although  deriv- 
atively or  meidiately  (n.  a06[2]).  Unless  man  had  an  external  and  an 
internal  of  thought  from  liberty  and  rationality  he  would  not  be  able  to 
speak,  but  only  to  utter  sounds  like  a  beast  (n.  1(M[2]). 

8PBAKIN0.  t  — How  the  articulations  of  speech  and  the  modulations  of  singing 

SINGING.    )    are  produced  <n.  279[8]).    (Se«  Sound.) 

Spesch  corresponds  to  thought,  and  tone  to  the  affections  (n.  279[8D.  All  speech 
flows  IVom  thought  as  an  eflect  from' its  cause  (n.  30612]).  How  iH)eech  Is 
produced  (n.  279[8]).    {See  Sound.) 

Sphbrbs.— In  the  spiritual  world  all  are  Joined  together  in  accOrd  with  the 
spheres  that  exhale  frota.  their  affections  through  their  thoughtci  (n. 
196).    What  each  one  is  is  recognized  fVom  the  sphere  of  his  life  (n.  196). 

Bpidbr  (thk).— Infernal  love  with  its  affections  for  evil  and  fisklsity  likened  to  a 
spider  with  its  surrounding  web  (n.  107). 

Spirals.— Changes  and  variations  in  the  organic  forms  of  the  mind  cannot  be 
expressed  in  words  of  natural  language  except  as  vortex-like  circllngs 
inward  and  outward,  after  the  manner  of  perpetual  and  curving  spirals, 
wonderfully  combined  into  forms  receptive  of  life  (n.  319[2|)  In  the 
good  these  spiral  forms  are  turned  forward  towards  the  Lord,  but  with 
the  evil  they  are  turned  backward  toward  hell  (n.  S19[3l). 

Spirit  (thb).— Every  man's  spirit  is  affection  and  the  thought  therefrom  (n.  61, 
196). 

Spirit  (thb  Holt).— What  is  meant  by  the  sin  against  the  Holy  Spirit  which  is 
not  forgiven  (n  9B(3],  2SI[6l). 

Spirits  are  joined  together  in  accord  with  the  spheres  that  exhale  fWim  their 


592  THE  n^lt^lNE  'PROyiDENCE 

affections  tbrougli  Itaeir  thoughts  (n.  196).  All  la  the  spiritoAl  world 
think  flrom  the  affections  of  their  lifers  lore  (n.  196).  Conversation  with 
the  dead  would  have  the  same  effect  as  miracles-'-one  would  be  per- 
suaded and  forced,  and  thus  be  deprired  of  rationality,  and  at  the  same  " 
time  evils  are  shut  in,  to  break  out  with  blasphemy  and  profimation. 
But  this  takes  place  only  when  some  dogma  of  religion  has  been  im- 
posed upon  the  mind  by  spirits,  which  is  never  done  by  any  good  spirit, 
still  leas  by  any  angel  of  heaven  (n.  ISAb).  Swedenborg's  personal  ex- 
periences with  spirits  (n.  135). 

Spibituai.  maw  (thk).— The  natural  man,  hiJwever  civilly  and  morally  he  may- 
act,  is  called  dead ;  but  the  spiritual  man  is  called  living  (n.  322[3]).  Man 
becomes  q>iritual  by  the  acknowledgment  of  Ood  (n.  189li]),  and  not  do. 
ing  evil  because  it  is  against  God  (n.  322(31).    The  spiritual  state  (n.  189). 

Spiritual  bbnbs  of  the  Word.— Why  that  sense  has  not  been  revoiled  before. 
Now  revealed  for  a  new  church  that  will  acknowledge  and  worsh^)  the 
Lord  alone  and  will  hold  his  Word  holy  (n.  26i). 

Splbrn  (n.  156*  279[7l).    The  spleen  purifies  the  blood  (n.  336). 

Sponob.— When  truth  has  been  taken  away  from  a  man,  after  death,  he  im- 
bibes such  fiOsity  as  agrees  with  his  evil  as  a  sponge  imbibes  water 

(n.  17). 

Squarino  of  thb  Cibolb.— Comparison  between  angelic  wisdom  and  IKvine 
wisdom  drawn  from  what  is  said  about  squaring  the  circle  (n.  336[2]). 

Statbs.— Every  man  when  he  becomes  a  spirit  is  introduced  by  turns  into  the 
two  states  of  his  Ufe,  the  external  and  the  internal  (n.  296Ci]).  The  spirit- 
nal  state  of  man  (that  after  death)  is  wholly  different  from  the  natural 
state  (n.  338[4]).  A  spirit  is  usually  let  into  alternate  states  of  wisdom 
and  insanity  that  he  may  see  the  latter  from  the  former  (n.  223).  From  a 
man's  state  in  the  natural  world  no  conclusions  can  be  formed  about 
what  his  state  will  be  after  death  (n.  306[5]).  To  understand  how  man  is 
regenerated  three  things  must  be  considered ;  his  first  state,  which  is  a 
state  of  damnation;  his  second,  which  Lb  a  state  of  reformation ;  and 
his  third,  that  of  regeneration  (n.  83).  No  one  is  reformed  in  states  that 
do  not  spring  from  rationality  and  liberty  (n.  138).  These  states  are 
many;  some  enumerated  (n.  138-144). 

Status  (thb)  seeil  by  Nebuchadnezzar  in  a  dream  (Dan.  n.  32, 3S),  means  llie 
four  churches— the  Most  Ancient,  the  Ancient,  the  Hebraic,  and  that  of 
Israel  and  Judah  (n.  328[2]).  He  who,  because  he  knows  that  wisdom 
and  prudence  are  from  God,  still  waits  for  influx,  becomes  like  a  statue 
(n.32l[il). 

Statutbs  (THB)  of  the  church  with  the  nation  of  Israel  and  Judah  represented 
the  spiritual  things  of  the  church,  which  are  its  Internals  (n.  246). 

Stomach,  its  function  and  operation  (n.  279(7],  296fi4l,  336).  Man's  memory- 
may  be  compared  to  the  ruminating  stomach  of  certain  animals  (n. 
233[8D.  No  one  knows  how  the  soul  operates  to  cause  the  stomach  to 
digest  (n.  74, 180(6]). 

8TUMBLiNO-BLOCK8.->Mn<iranceff  or  StunOMng-hloacs  (tf  the  ImpenUent  (a. 
258(5]). 

SuBDUB.— He  who  subdues  the  love  of  rule  firom  the  love  of  self  easily  subdaea 
all  other  evil  loves,  for  this  Is  their  head  (n.  146). 

SUBJECTS.— Affections  and  thoughts  are  possible  only  in  substances  and  their 
forms,  which  are  subjects  (n.  279(6],  319(2]).  It  is  the  form  that  makes 
the  subject,  of  which  quality,  state,  power  to  effect,  and  any  tiling  that 
accords  with  the  perfection  of  the  form,  can  be  predicated  (n.  4[2p. 

SUBSISTBKGB  (iee  Permakbncb). 

SUBSTAMCB. —There  is  an  only  sub)«tance  which  is  the  first  substance  and  the 
source  of  all  things  (n.  6(il,  157Ti]).  The  sun  of  the  spiritual  world, 
which  is  from  the  Lord,  and  m  which  the  Lord  is,  is  not  only  llie  first 
substance  but  is  also  The  only  substance  flrom  which  all  thing  are  (n.  IQ. 
Affections  which  helon?  to  the  will  are  nothing  but  changes  and  vaii- 
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atlons  of  state  of  the  purely  oi^r^nie  enbstaneea  of  the  mind,  and 
thoaghts  which  belong  to  the  uudentanding  are  nothing  bat  changes 
and  rariations  in  the  form  of  these  aubstancea(n.  279[i],  SI9[i]). 

SVBSTANTiATK.— The  Spiritual  sun  is  the  first  and  only  subetanoes  from  which 
all  things  are;  infinitely  more  things  are  in  that  substance  than  can 
appear  in  the  substances  that  spring  from  it,  which  are  called  substan- 
tiate (or  composited),  and  at  length  material  (n.  6[a]). 

BU0CKS8IVK.— How  the  simultaneous  produces  what  is  soocesslve  (n.  12).   {Su 

SiMULTAMBOUS.) 

BUK.— The  Lord  produced  from  Himself  the  sun  of  the  spiritual  world,  and 
through  that  sun  all  things  of  the  universe  (n.  6[i]).  That  sun,  which  is 
from  the  Lord,  is  not  only  the  first  substance  but  is  also  the  only  sub- 
stance, team  which  all  things  are  (n.  iS(i])«  The  spiritual  sun,  which  is 
from  the  Lord,  and  in  which  the  Lord  is,  is  itself  the  only  substance, 
and  this  substance  is  not  in  space.  It  is  the  all  in  all,  and  it  is  the 
greatest  and  the  least  of  the  created  uniyerse  (n.  6[i]).  The  Lord  ^- 
pears  above  the  angelic  "heaven  as  a  sun  (n.  162[i]).  By  the  "  sun  "  in 
the  Word  is  meant  the  Divine  love  (n.  173, 292).  In  respect  to  their  sight 
the  Lord  is  iU>ove  the  angels  in  their  sun,  but  in  respect  to  the  life  of 
their  love  and  wisdom  He  is  in  them  (n.  31).  From  the  sun  of  the  world 
heat  and  light  flow  in  alike  into  trees  that  bear  evil  fruit  and  good  fruit 
(n.  leO). 

ScPPSB  (THE  Holt)  confirms  the  remission  (rf"  sins  in  those  who  repent,  because 
in  that  Supper  or  communion  every  one  is  kept  looking  to  the  Lord 
alone  (n.  122). 

Supply.— Every  power  must  have  a  supply  that  must  be  imparted  to  it,  and 
thus  a  determination  from  what  is  more  internal  or  higher  than  itself 
(n.  88). 

Sweden BOBO  talked  with  many  after  their  death  in  Europe  and  its  various  king- 
doms, in  Asia  and  Africa  and  their  various  kingdoms,  and  they  were 
all  near  him  (n.  S0[3l).  He  talked  with  those  who  lived  many  ages  ago; 
with  those  who  lived  before  the  flood  and  with  some  who  lived  after  it, 
with  those  who  lived  in  the  time  of  the  Lord  and  with  one  of  His 
Apostles,  and  with  many  who  lived  in  later  ages.  They  all  appeared 
like  men  of  middle  age,  and  they  said  that  they  knew  nothing  alwut 
death  except  that  it  is  damnation  (n.  324[4]).  For  several  years  he 
talked  with  spirits  and  with  angels,  nor  did  any  spirit  dare,  or  any  angel 
wish,  to  tell  him  anything,  still  less  to  instruct  him  about  any  matter  Ui 
the  Word,  or  about  any  matter  of  doctrine  from  the  Word.  He  was 
taught  by  the  Lord  alone,  who  was  revealed  to  him,  and  appeared  con- 
stantly before  his  eyes  as  a  Sun  in  which  He  is,  in  the  same  way  that  He 
appears  to  the  angels,  and  enlightened  him  (n.  136).  When  it  was  grant- 
ed him  by  the  Lord  to  speak  with  spirits  and  angels  it  was  at  once 
revealed  to  him  that  neither  thought  nor  will  was  from  himself,  but 
that  if  good  it  was  from  the  Lord,  and  if  evil  it  was  from  hell.  This  was 
demonstrated  to  him  by  much  experience.  Novitiate  spirite  wondered 
at  this  state  of  mind,  but  he  laid  open  the  mystery  to  them,  showing 
that  while  he  thought  interiorly  and  perceived  what  flowed  into  his  ex- 
terior thoughts,  and  whether  jt  was  from  heaven  or  from  hell,  and 
rejected  what  was  flrom  hell  and  received  what  was  from  heaven,  he  still 
seemed  to  himself  to  think  and  to  will  from  himself  (n.  290).  Evil 
spirite  who  infused  evil  thought  into  his  mind  detected  and  driven  away 
(n.  312[4]). 

SWBDSS.  things  plainly  taught  in  their  exhortation  to  the  holy  communion  (n. 
114Cil,  2M[5]). 

SWOBD.— "To  be  devoured  by  the  sword  "  signifies  to  perish  by  the  falsity  of 
evil  (n.  2786[5l). 

Stbia,  one  of  the  countries  where  the  Ancient  Church  existed,  and  where  the 
Ancient  Word  was  kuown  (u.  328[2]). 
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BTRiAiis  (nn).'«Baeh  natiaii  with  which  the  children  of  Iirael  wag«d  war  siip- 

nilled  aome  particular  kind  of  evil  (n.  2B1[3]). 
SY8T0LS.-~Of  the  dilations  and  contractions  of  the  heart  called  systole  and 

diastole  (n.S19[i]). 

Tablbb  or  THS  Law,— There  are  two  tables  of  Che  law,  one  for  the  Lord  and 
the  other  for  man  (n.  96^  82617]).  So  Ihr  as  man  keeps  the  law  of  his 
table  as  if  from  himself,  so  for  the  Lord  enables  him  to  keep  the  laws 
of  His  table  (n.  96).  The  laws  of  man's  table  all  refer  to  love  to  the 
neighbor,  and  the  laws  of  the  Lord's  table  all  refer  to  lore  to  the  Lord 
(n.  M).    (iSSee  Dbcaloouk.) 

Talint  (THE).— Pmdence  is  the  "talent"  given  to  the  servants  to  trade  with, 
of  which  they  mast  render  an  aeconnt  (LtOoe  xix. ;  MaU.  xxv.)  (n.  210[3j) 

Tasts  cannot  exist  apart  from  its  form,  which  is  the  tongoe  (n.  279[6J). 

Tastb  (TO).— Every  thing  that  a  man  sees,  hears,  smells,  tastes,  and  feels  flows 
in  (n.  90e[3l). 

TBAOH.«-The  Lord  alone  teaches  man,  but  mediately  by  means  of  the  Word 
when  m  a  state  of  enlightenment  (n.  136).  The  man  who  is  taught 
from  the  Word  is  taught  by  the  Lord  alone  (n.  172[i]).  How  man  is 
taught  by  the  Lord  (n.  164-174).  Every  one  is  taught  according  to  the 
nnderstandmg  that  belongs  to  his  own  love;  what  is  beyond  this  is  not 
permanent  (n.  I72f5l).  All  who  are  taught  by  the  Lord  in  the  Word  are 
taught  a  few  truths  in  the  world,  but  qiany  when  they  become  angels 
(n.  17215]). 

TsiTH  (THE).— It  has  been  provided  by  the  Lord  that  those  who  could  not  be 
reached  by  the  Gospel,  but  only  by  a  religion,  Bhould  have  a  place  in 
the  Divine  Man,  that  is,  in  heaven,  constituting  those  parts  that  are 
called  skins,  bones,  etc.  (n.  264r3l,  326{io]). 

TSMPLB  (THE),  built  by  Solomon  signified  both  the  Lord's  Divine  Human  {John 
iL  19,  21),  and  the  church  (n.  245).    The  destruction  of  the  temple  repre 
sented  the  essential  devastation  of  the  church  (n.  246). 

Temporal  things  that  are  proper  to  men  in  the  natural  world  have  relation  in 
general  to  dignities  and  possessions,  and  in  particular  to  every  one's 
necessities,  which  are  food,  clothing,  and  habitation  (n.  220[5],  216fi]). 
Han  puts  off  natural  and  temporal  things  by  death,  and  puts  on  spirit- 
ual and  eternal  things  that  correspond  to  them  (n.  220(41).  Nothing  but 
what  is  temporal  can  proceed  from  man,  and  nothing  but  what  is  eter- 
nal from  the  Lord  (n.  21912]).  Temporal  things  and  eternal  things  are 
separated  by  man,  but  are  coi^oined  by  the  Lord  (n.  218).  The  temporal, 
relatively,  is  nothing,  and  becomes  nothing  when  it  is  ended  (n.  69h 

TBKPTATioNfii  (SPIRITUAL),  are  nothing  else  than  combats  against  the  evils  and 
falsities  that  are  exhaled  ttora  hell  and  affect  man  (n.  25).  Genuine 
temptations  have  as  their  object  things  spiiitual  (n.  141).  Temptations 
are  infestations  by  the  evil  who  are  with  men  (n.  19[2]). 

Tendons  (the).— The  heavenly  Man,  which  is  heaven,  if  all  the  organised 
forms  of  the  human  body  are  to  be  in  it,  must  be  composed  not  of  men 
of  a  single  religion  but  of  men  of  many  religions  (n.  326(io],  264). 

Theit,  the  love  of  self  its  source  (n.  276[2l). 

Thiep  and  robber  (the).— Whoever  does  not  go  to  the  Lord  to  be  saved  is  "  a 
thief  and  a  robber"  {John  x.  1)  (n.  23OI4I). 

THINK.- It  was  shown  to  spirits  that  no  one  thinks,  nor  can  think,  from  him- 
self, but  that  it  is  from  influx  (n.  288).  No  one  thinks  from  himself,  but 
only  from  others;  neither  do  these  think  from  themselves,  but  all  think 
from  influx  out  of  heaven,  and  heaven  by  influx  fr«m  the  Lord  (n. 
28913],  294, 906).  All  think  from  the  Lord,  and  this  Is  true  both  of  the 
.  evil  man  and  of  the  good  (n.  306).  Whoever  does  not  think  above  the 
sensual  is  in  the  darkness  of  night  regarding  the  state  of  his  life  (n. 
274[io]).    What  it  is  while  one  is  thinking  ftom  the  present  to  think  at 
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the  same  time  flrom  the  eternal  (n.  50).  It  is  fhnn  a  law  of  the  Divine 
providence  that  man  should  think  as  if  firom  himself  and  should  act 
prudeotty  as  if  from  himself,  but  should  nevertheless  acknowledge  that 
he  does  it  from  the  lM>rd  (n.  3Sl[il).  No  one  thinks  from  time  and  space 
when  thinking  of  those  who  are  in  the  spiritual  world  (n.  fiO[4]).  (See- 
Thouoht.) 

Think  and  will  (TO).^The  essential  Divine  is  to  think  and  to  will  from  itself, 
while  the  essential  human  is  to  think  and  will  from  Ood  (n.  293).  Think- 
ing and  willing  are  spiritual,  speaking  and  doing  are  natural  (n.  71). 

TBOaNS  AMD  TuiSTLBS  (THB)  that  the  earth  was  to  bring  forth  {Gen.  iii.  18) ' 
signify  pure  falttty  and  evil  (n.  313[3]). 

Thought.— No  thought  is  possible  to  man  except  from  some  affection  of  his  life's 
love;  thought  is  nothing  but  the  form  of  affection  (n.  196).  All  of  man's 
thoughts  are  from  the  affection  of  his  life's  love;  and  apart  from  these 
there  are  and  can  be  no  thoughts  whatever  (n.  193[i]).  Thoughts,  which 
belong  to  the  understanding,  are  nothing  but  changes  and  variations  in 
the  form  of  the  purely  organic  substances  of  the  mind  (n.  279[6]).  Every 
man  has  an  external  and  an  internal  of  thought  (n.  103, 106-110, 120, 
139,  145,  160).  The  affections  associated  with  perceptions  constitute 
man's  internal,  and  the  ei^oyments  of  affections  associated  with 
thoughts  constitute  his  extmial  (n.  I06[i]).  By  the  external  and  inter- 
nal of  thought  the  same  is  meant  as  by  the  external  and  internal  man 
(n.  108).  The  external  of  man's  thought  is  in  itself  of  the  same  char- 
acter as  its  internal  (n.  106).  The  internal  of  thought  and  the  external 
ot  thought  are  distinct  like  what  is  prior  and  what  is  posterior,  or  what 
is  higher  and  what  is  lower  (n.  14S[il).  The  interiors  of  man  mean  the 
internal  of  his  thought,  of  which  he  knows  nothing  until  he  comes 
into  the  spiritual  world  and  its  light,  which  he  does  after  death  (n. 
^[ij).  The  internal  of  thought  in  man  is  bound  to  the  external  of 
thought  by  such  a  bond  that  they  cannot  be  separated  (n.  233[i]).  That 
both  exterior  and  interior  thought  are  possible  to  man  is  clearly  evident 
from  his  t>eing  able  tcom  his  interior  thought  to  look  upon  his  exterior 
thought  and  to  judge  of  it  whether  it  is  evil  or  not  evil  (n.  104[2]). 
Thought  from  this  exterior  enlightenment  sees  a  thing  on  both  sides;  on 
fte  one  it  sees  the  )«asons  that  confirm,  on  the  other  the  appearances 
that  invalidate;  the  latter  it  disperses,  the  former  it  collects  (n.  168(3]). 
F!n>m  thoQght  abstracted  from  time  and  space  a  comprehension  of  the 
Divine  omnipresence  and  the  Divine  omnipotence,  also  of  the  Divine 
from  eternity,  is  possible  (n.  51).  If  you  should  withdraw  thought  from 
speech  speech  would  stop  (n.  3[2l).  {See  Affections  and  Thought, 
Think,  affection.  Illumination.) 

Thrsats.— No  one  is  reformed  by  threats  and  punishments,  because  they 
compel  (n.  136).    {See  to  Compel.) 

Time  is  only  an  appearance  in  accordance  with  the  state  of  affection  from 
which  the  thought  springs  (n.  4Sf).    {See  Space  and  Time.) 

Tone  corresponds  to  affection,  and  speech  to  the  thought  (n.  279[8D. 

Tongue  (the)  (n.  180[6],  279[8],  336).  The  tongue  is  the  form  of  taste  (n.  279[6]). 
The  tongue  does  not  taste  from  itself;  it  is  man's  mind  or  spirit  that 
there  perceives  things  by  the  sense,  and  is  affected  by  the  sense  in  ac- 
cordance with  its  nature  (n.  3U[i]).  Man  knows  so  little  as  to  amount 
to  scarcely  anything  as  to  how  the  tongue  tastes  (n.  336, 174).  When  it  is 
granted  spirits  speak  with  man  in  his  mother  tongue,  but  only  a  few 
words  (n.  135). 

Torment  (the)  of  one  in  the  delight  of  hell  who  is  permitted  to  approach 
heaven  (n.  324[7l,  a38!61). 

Trachea  or  Windpipe,  its  functions  (n.  180[3],  279[8,9]). 

TRANSFERRED.—Man  Is' Constantly  in  a  state  to  be  reformed,  and  if  he  is  evil 
he  is  transferred  by  the  Lord  from  one  society  of  hell  to  another,  or  if 
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he  lolliBn  himself  to  be  reformed  be  Is  tnuuCRved  fh>m  one  aodetyot 
heaven  to  mnollier,  and  this  even  until  death  (n.  307(3]). 

Tbkb.— There  U  a  ootTespondenoe  between  man's  life  and  the  growth  of  a  tree 
(n.  SSE[3]).  Xan  Is  depleted  in  the  W<wd  by  a  tree  (n.  332(3]).  Where  the 
tree  fUls  there  it  lies.  So.  too,  does  a  man's  life  when  he  dies  remain 
such  as  it  has  been  (n.  VTb).  Heavenly  love  with  its  affeetiiMis  for  good 
and  truth  and  perlbettons  tlierefrom,  together  with  the  eiOoyments  from 
these  affections  and  thoughts  timvflrom  may  be  likoied  to  a  tree  with 
an  abundance  of  branches,  leaves,  and  fruits  (n.  107).  The  "tree  ot 
lift  "means  the  Lturd  in  respect  to  His  Divine  providence;  and  the 
**tree  of  knowledge"  means  man  in  respect  to  his  own  prudence  (n. 
24l[3l,  8I3[2]). 

Tribis.— In  the  earliest  times  tribes,  fiunilies,  and  households  dwelt  i^art,  and 
not  under  general  governments  as  at  this  day  (n.  215[2]). 

Trixb  (THB).~It  is  in  the  Lord  alone  that  this  Trine  in  One  is  possible  (n. 
lM(al). 

Trixitt.— Ood  is  one  in  person  and  in  essence^  in  whom  is  the  trinity,  and  that 
the  Lord  is  this  God  (n.  2GK7],  aSS[iD. 

Truth.— By  truth  is  meant  that  which  universally  embraces  and  inrolves  all 
things  of  wisdom  (n.  Il[i]).  Every  thing  of  the  understanding  has  re- 
lation to  truth  (n.  ll[2l).  The  genuine  trutlu  in  which  the  spiritual 
sense  of  the  Word  resides  were  not  revealed  by  the  Lord  until  the  last 
Judgment  had  been  accomplished,  and  the  new  church  that  is  meant  by 
"the  Holy  Jerusalem"  was  about  to  be  estiU>li8hed  by  the  Lord  (n. 
264(4]).  How  a  truth  from  the  Word,  sent  down  out  of  hearen^  was 
changed  into  fitlsity  in  its  descent  through  the  hells  (n.  288). 

Ttrb,  one  of  the  kingdoms  in  Which  the  Ancient  Church  existed  and  in  which 
the  Ancient  Word  was  known  (n.  328). 

Ultimatbs  (see  Outmosts). 

Umdbrstand.— Two  ways  to  perceive  rationally:  in  one  man  sees  in  himself 
ttiat  a  thing  is  so,  and  in  the  other  he  understands  it  bgr  means  ot 
reasons  (n.  160(3]).  Understanding  is  the  consort  or  mate  of  willing;, 
without  which  it  cannot  exist;  and  in  the  measure  of  your  willing  you 
have  the  ability  to  understand  (n.  96(2]). 

Undbrstahdino  (Thb),  which  is  man's  internal  sight,  is  illumined  by  spiritual 
light,  Just  as  the  eye,  or  man's  external  sight,  is  illumined  by  natural 
light  (n.  196).  There  is  an  internal  understanding  and  an  external  un- 
derstanding (n.  IIIL2D. 

Uxderstandinq  and  Will.— In  every  man,  good  or  evil,  there  are  two  fieusul- 
ties,  one  of  which  constitutes  the  understanding,  the  other  the  will  (n. 
285[i]).  The  fiBunilty  that  constitutes  the  understanding  is  an  ability  to 
understand  and  think.  The  faculty  that  constitutes  the  will  is  an  abil- 
ity to  do  these  things  ficeely,  that  is,  to  think  and  consequently  to  speak 
And  to  act  In  any  way  not  contrary  to  reason  or  rationality  (n.  28S[i]). 
Without  rationality  and  liberty  man  would  not  possess  will  and  under- 
standing, and  would  not  be  man  (n.  96[2]).  An  understanding  has  been 
given  to  man,  and  this  is  separated  firom  the  wUl,  to  the  end  that  he 
may  know,  understand,  and  aclcnowledge  what  is  good  and  what  is  evil, 
and  see  what  his  will  is  (n.  278a[i]).  Man's  understanding  is  a  recipient 
of  both  good  and  evil  and  of  both  truth  and  frdsity,  but  his  wiU  itself  is 
not  This  must  be  either  in  evil  or  in  good ;  It  cannot  be  in  both  (n. 
284).  The  will's  love  Inspires  the  understanding  with  whatever  it  deirires, 
and  not  the  reverse;  It  even  destroys  in  the  understanding  every  thing 
'  that  is  not  from  itself  (n.  209).  Understanding  apart  firom  will  cannot 
think  anything,  or  see  or  feel  anything,  or  say  or  do  anything  (n.  3(i])l 
Man's  life's  will  is  led  and  his  life's  undenttanding  is  taught  by  the  Lord 
alone  (n.  156). 
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Umoir.  >  —The  Lord's  Divine  proyidence  continually  labors  to  unite  truth 

Unity.  )  with  good  and  good  with  truth  in  man,  because  such  union  is  the 
church  and  is  heaven  (n.  21).  The  union  of  love  and  wisdom  called  the 
marriage  of  good  and  truth  (n.  7).  The  greater  the  number  of  those 
that  enter  into  the  form  of  the  Divine  rove,  which  is  the  form  of  forms, 
the  more  perfect  the  unity  becomes  (n.  ^).  The  union  of  charity  and 
flEtith  and  of  the  will  ftnd  understanding  (n.  82). 

UiriTB.— To  unite  all  affections  into  the  form  of  heaven  is  possible  only  to  Him 
who  is  love  itself  and  also  wisdom  itself,  and  who  is  at  once  Infinite  anu 
Eternal  (n.  63).  The  unceasing  object  of  the  Divine  providence  is  to 
unite  good  to  truth  and  truth  to  good  in  man,  for  thus  man  is  united  to 
the  Lord  (n.  21). 

UmmusAL.— In  every  form,  the  general  and  the  particular,  or  the  universal 
and  the  special,  by  wonderftil  coi^junction  act  as  one  (n.  180(4}).  That 
is  called  universal  which  is  made  up  of  particular  things  taken  together, 
like  any  general  thing  that  exists  from  its  particulars  (n.  201(2}).  A  uni- 
versal apftrt  from  any  particular  is  nothing  (n.  278b[i]).  The  Divine  is 
oniversal  from  its  least  particulars,  and  it  is  these  Divine  particulars 
that  are  called  the  universal  (n.  294(6}).  The  Lord's  Divine  providence 
is  universal  from  the  minutest  particulars  (n.  202[i]).  To  acknowledge 
God  and  to  refrain  from  doing  evil  because  it  is  against  Ood  are  the  two 
nniversals  of  the  church  (n.  326(9,10],  32^i]).  {See  Partioular,  Pab- 
T10ULAR8,  Single,  Singly.) 

Unitvbsb  (THB),  with  each  thing  and  all  things  therein,  was  created  from  Di- 
vine love  by  means  of  Divine  wisdom  (n.  3).  The  Lord  did  not  create 
the  universe  for  His  own  sake  but  for  the  sake  of  those  with  whom  He  is 
to  be  in  heaven  (n.  27(2]).  Ood  created  the  universe  and. all  thii^ 
thereof  from  Himsislf  and  not  from  nothing  (n.  46(3}). 

UsB  is  a  good,  and  from  the  understanding  which  is  coi\j6ined  or  adjoined  to' 
the  use  it  has  relation  to  truth ;  and  from  that  the  use  has  its  quality 
(n.  11(3]).  By  uses  goods  are  meant ;  and  therefore  doinr  uses  or  goods 
means  serving  others  and  ministering  to  them  (n.  210[ii]).  Uses  are 
the  goods  that  are  called  the  goods  of  charity  (n.  220(5}).  By  uses  are 
not  meant  merely  the  necessaries  of  life,  which  have  relatidh  to  food, 
clothing,  and  habitation  for  the  individual  and  those  dependent  on  him, 
but  also  the  good  of  one's  county,  of  society,  and  of  the  fellow  citizen 
(n.  fflOiii}).  They  who  are  m  the  love  of  self  and  of  the  world  perform 
uses  for  the  sake  of  reputation  or  gain,  thus  for  the  sake  of  self;  while 
those  who  perform  uses  do  this  fh>m  the  Lord,  and  not  from  self  (n. 
SUH12],  217(2,3]).  One  who  is  led  by  the  devil  performs  uses  for  the  sake 
of  self  and  the  world;  but  one  who  is  led  by  the  Lord  peforms  uses  for 
the  sake  of  the  Lord  and  heaven  (n.  210(13}).  -^'1  ^^o  shun  evils  as  sins 
perform  uses  from  the  Lord,  while  all  who  do  not  shun  evils  as  sms  per- 
fbrm  uses  from  the  devil  (n.  216(13]).  The  Lord's  dominion  is  a  domin- 
ion of  uses  (n.  26,  260(3]).  The  Lord  provides  that  there  shall  be  in  hell 
no  person  by  whom,  or  no  thing  by  means  of  which,  some  use  is  not 
accomplished  (n  26).  Through  His  Divine  providence  the  Lord  con- 
Joins  Himself  with  natural  things  by  means  of  spiritual  things,  and 
with  temporal  things  by  means  of  eternal  things  according  to  uses  (n. 
sn(4]).  The  Lord  ooi\}oin8  Himself  with  ns6s  by  means  of  correspond- 
ences,  and  thus  by  means  of  appearances  in  accordance  with  the  con- 
flmaations  of  these  by  man  (n.  220(6]).  To  whatever  height  the  love  of 
wAi  climbs  the  lust  of  performing  uses  for  the  sake  of  its  own  glory 
bums  in  it  (n.  290(3]).  ^^  Lord  leads  man  into  a  love  of  uses  that  he 
may  esteem  eminence  not  for  his  own  sake  but  for  the  sake  of  uses  (n. 
U8(4P.  The  wicked  perform  uses  equally  with  the  good,  and  the  evil 
from  their  fUre  with  more  ardor  than  the  good  (n.  202(2]). 
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YAKiATXom  of  state  la  the  purely  organic  nabstancei  of  the  mind  (n.  196(3], 
IW8J,  31911]). 

YARivrr.^An  image  ol  the  Inanite  and  Eternal  in  the  Tariety  of  all  things  is 
apparent  in  this,  that  there  is  no  thing  that  is  tlie  same  as  another,  nor 
can  there  be  to  eternity  Tn.  MCa]).  Variety  is  infinite  and  eternal  (n. 
66[2|).  In  every  matter  from  the  greatest  to  the  least  of  it  there  must  be 
variety  (n.  24).  The  changing  can  have  existence  only  in  the  constant, 
the  fixed,  and  the  sore.  Examfritos  (n.  190(i]).  The  changes  themselves 
progress  to  infinity  *&d  have  no  end  (n.  190(3]). 

YAarrATiojv.— ThM«  is  a  gradual  vastation  of  good  and  desolation  of  truth  in 
the  church  until  its  consummation  is  reached  (n.  328(7]). 

Vkil.— The  veil  that  Ls  between  interiors  and  exteriors,  or  between  the  spiritual 
and  the  natural  things  of  the  mind,  with  the  sensual  (n.  311[2D.  The 
sensual  finally  elom  up  the  Interiors  of  their  minds,  interposing  a  veil, 
as  it  were,  and  afterwards  they  thinlc  below  the  veil,  but  not  of  any 
thing  that  is  above  it  (n.  SiO[i  D. 

Ybna  cava.— The  brain  returns  the  blood  vivified  to  the  vena  cava,  and  so  back 
again  to  the  heart  (n.  296I14]). 

Ybntricle  (lbft)  of  the  heart  (n.  296[i4]). 

YnSELB  (LTMPHATIO  AKD  LAOTSAL)  (U.  286[l4]). 

yiCAR.~The  life's  love  places  a  vicar  below  itself  trtiich  is  called  the  love  of 
means  (n.  109). 

YiCTORiBS  seem  to  be  on  the  side  of  prudence,  and  sometimes  not  on  the  side 
of  Justice,  because  man  Judges  from  the  appearance  (n.  29%i],  261(5,6]). 

YiOLBNOB.— He  that  upholds  evil  loves  does  violence  to  Divine  goods;  and  he 
who  upholds  fisklse  principles  does  violence  to  Divine  truths  (n.  SS1[3D- 

YiBoivs  (THB  V00LI8B).— Those  that  acknowledge  truths  with  the  lips  but  do 
not  with  the  heart,  are  like  the  foolish  virgins  who  had  lamps  but  no 
oil,  and  were'not  admitted  to  the  wedding  (n.  828(91). 

YiSCWRA  (n.  180(4],  279(71.  296li4l)- 

VisiOHART.—DiaboUdU  visions  have  sometimes  appeared,  induced  by  Mithoa- 
iastlc  and  visionary  spirits,  who,  frt>m  the  delirium  ttiat  possessed  them 
called  themselves  the  Holy  Spfrit  (n.  1340(3]).    (See  YraioMB.) 

YisiONS.— No  one  is  refbrmed  by  viBlons,  or  by  conversations  with  the  dead,  be- 
cause they  compel  (n.  lS4a[i,3]).  Yisions  are  of  two  Idnds,  Divine  and 
diabolicaL  Divine  visions  are  produced  by  means  of  representations  in 
heaven,  and  diabolical  visions  by  means  of  magic  in  hell  (n.  134«i(i]). 
There  are  also  fantastic  visions,  which  are  delusions  ot  an  abMraeted 
mind  (n.  lS4a(i,3]).  Divine  visions  which  are  produced  by  means  of  re- 
presentations in  heaven  are  such  as  the  prophets  had,  who  were  not  in 
the  body  but  in  the  spirit  when  they  were  in  these  visions;  for  viidons 
cannot  appear  to  any  one  in  the  waking  states  of  the  mind  (n.  I34a(x]>. 
Such  visions  do  not  take  place  at  the  present  day ;  if  they  did  they  would 
not  be  understood,  because  they  are  produced  by  means  of  representa- 
tion, each  one  of  which  is  significative  of  the  internal  things  <^  the 
church  and  the  wrcana  of  heaven  (n.  lS4a[3]).  Diabolical  visions  hare 
sometimes  appeared,  induced  by  enthusiastic  and  visionary  spirits  (n. 
134a[3]).  It  was  foretold  by  Daniel  {Dan.  ix.  24)  that  visionB  would  cease 
when  the  Lord  came  into  the  world  (n.  134a(3]). 

YiTAL  HBAT  is  from  the  delights  of  the  affections  and  fh>m  the  eiUoyments  of 
the  perceptions  and  thoughts  (n.  196(2)). 

YoLiTiON.— Hie  volition  of  every  good  and  the  understanding  of  every  tenth  ate 
not  from  man  but  firom  the  Lord  (n.  88). 

Wars.— AU  wars,  however  much  they  may  belong  to  civil  alBftlrs,  repreocnt  in 
heaven  the  states  of  the  church,  and  are  eorrespondenees  (n*  26U3I). 
Such  were  all  the  wars  described  in  the  Word,  and  such  also  are  all 
wars  at  this  day  (n.  251I3]).    It  is  not  known  In  this  world  what  king- 
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-  doms  in  Chriiitendom  aauww  to  the  Moabltes  and  Ammonites,  what  to 
the  Syrians  and  Philistines,  or  what  to  the  Chaldeans  and  Assyrians, 
and  the  others  with  whom  the  children  of  Israel  waged  war,  and  yet 
there  are  those  that  do  answer  to  them  (n.  2Bl[4i).  Why  there  are  wars, 
and  why  the  Lord  dora  not  check  them  (n.  251[2,3l). 

Washuio.— To  **  wash  "  means  to  cleanse  from  evils.  "  Washing  the  head  and 
the  hands"  (JbAn  xiii.  8-10)  means  to  cleanse  the  internal  man;  and 
"  washing  the  feet "  means  to  cleanse  the  external  man  (n.  151[a]). 

Wat.— The  Lord  enters  Into  man  through  no  other  than  an  internal  way, 
which  is  throofl^  the  Word,  and  doctrine  and  preaching  from  the  Word 
(n.  131).  In  the  spiritual  world  there  are  actually  ways  that  lead  to 
every  society  of  heaven  and  to  every  society  of  hell  (n.  60).  There  is  a 
way  there  for  every  love,  and  the  love  reveals  the  way  and  leads  one  to 
.  his  fellows.  Other  wtkyn  than  the  way  of  his  love  no  one  sees  (n.  60). 
-  Every  man  after  death  goes  the  way  of  his  own  love,  he  that  is  In  a  good 
love  to  heaven,  and  he  that  is  in  an  evil  love  to  hell  (n.  319(4]).  In  what 
is  angelic  there  is  present  a  knowledge  of  the  way  from  walking  in  it, 
and  a  walking  in  the  way  through  a  knowledge  of  it  (n.  60). 

WKALTH.— The  Lord  never  leads  man  away from  acquiring  wealth,  but  only 

leads  him  away  from  acquiring  wealth  for  the  sake  of  mere  opulence, 
thatis,  for  the  sake  of  riches  (n.  183l4l). 

Whoredoms  have  their  source  in  the  love  of  self  (n.  276[2]).  In  the  Word  fiilsi* 
"~     flcations  of  truth  are  depicted  by  whoredoms  (n.  ^[lo]). 

WiCKKD  (tee  Evil). 

WiVK.—A  wife  in  the  Word  signifies  the  church  (n.  245).  In  the  Word  heaven 
and  the  church  are  called  "the  bride"  and  "the  wife"  (n.  8).  The 
seven  hundred  wives  of  Solomon  represented  the  various  religions  of 
the  world  (n.  245).    (See  Marriage.) 

Will  and  Lovk.— The  will  and  the  love  act  as  one  (n.  96[3]).  Man's  internal 
will  is  that  which  is  in  the  lusts,  and  the  external  will  is  that  which  is  in 
the  enjoyments  of  the  lusts  (n.  111[2]).  If  you  should  withdraw  willing 
fbom  doing  work  would  stop  (n.  3[2]).  Man's  will  runs  counter  to  the 
Lord's  will  (n.  219I4I).  It  is  the  will  of  the  Lord  that  causes  the  appear- 
ance in  man  that  what  he  thinks,  speaks,  wills,  and  does  is  his  own  (n. 
96(51).  It  is  the  inflow  of  the  Lord's  will  that  does  this  (n.  96C6]).  The 
internal  of  the  will  conjoins  itself  with  the  internal  of  the  understand- 
ing and  makes  the  coi\}unctlon  to  be  reciprocal  (n.  13618]).  (See  Unokr* 
8TANDIN0  AND  Will.) 

Will  (to).— Willing  is  not  possible  apart  from  understanding;  understanding 
is  its  consort  or  mate,  witliout  which  It  cannot  exist  (n.  96(2]).  There  is 
in  man  an  interior  and  an  exterior  willing,  and  he  can  act  in  accord- 
ance with  Vtie  e.xterior  and  not  at  the  same  time  in  accordance  with  the 
interior  (n.  89).  All  willing  is  of  love  and  has  relation  to  good  (n.  lib], 
S9).  To  will  apart  from  knowing,  perceiving,  and  thinking  what  one 
wills  is  not  anything;  but  together  with  these  It  becomes  something 
(n.  ni2]).    (See  to  Think  and  to  Will.) 

Wnros  signify  spiritual  truths  (n.  20). 

Wisdom  is  coi^unction  with  the  Lord  (n.  96).  Wisdom  not  conjoined  with  love 
■  is  like  a  meteor  vanishing  in  the  air  (n.  35).  There  are  three  degrees  of 
wisdom,  the  natural,  the  spiritual,  and  the  celestial,  and  these  are  op- 
ened in  the  measure  of  love  (n.  34[i,2]).  \f  isdom  can  be  elevated  in  a  tri- 
Slicate  ratio,  and  in  each  degree  in  a  simple  ratio  to  its  highest  point  (n. 
I[2]).  These  three  degrees  are  not  connected  continuously,  but  they 
are  coi^oined  by  correspondences  (n.  34[9]).  Wisdom  that  comes  to 
perception  is  a  perception  of  truth  fh)m  an  affection  for  it  (n.  36).  Wis- 
dom that  increases  to  eternity  is  without  end.  If  wisdom  with  a  wise 
man  were  to  come  to  an  end  the  delight  of  his  wisdom,  which  consists 
.  In  the  perpetual  multiplication  and  ttuctification  of  wisdom,  would  per- 
~  ish  (n.  S35L21).    A  man  may  be  admitted  into  the  wisdom  of  spiritual 
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tbiogi,  and  also  into  a  love  for  them,  and  yet  not  be  Teformed  (n.  822). 

Angelic  wiadom  ifl  Ineffable  (n.  Siisi).    Tbwe  is  no  such  approximatioii 

of  angelic  wladom  to  the  Divine  wisdom  as  to  come  near  it  (n.  S36I9J). 

(.See  Love  akd  Wisdom.) 
WiBK.— The  more  closely  a  man   is  conjoined  with  the  Lord  the  wiser  he  be 

comes  (n.  34[ip.    No  one  is  wise  from  himself,  but  only  from  the  Lord 

(n.  36).    Those  are  wise  from  the  Lord  who  cast  out  the  devil,  that  is» 

evil,  from  themselves  (n  34[3]).  « 

Withdrawal  from  bvil  cthb),  is  effected  by  the  Lord  in  a  thousand  ways, 

and  even  in  most  secret  ways  (n.  296[iolX 
WoLYBS.— They  who  are  in  their  own  prudence  are  hke  wolves  and  foxes  (a. 

Womb.— Every  man  is  formed  by  the  Lord  in  the  womb  into  the  image  and 
lilceness  of  God  (n.  330(ip. 

Word.— The  Lord  is  the  Word  because  the  Word  is  from  Him  and  treats  of 
Him ;  and  because  it  is  the  Divine  truth  of  the  Divine  good  (n.  172[2,3p. 
All  doctrine  of  the  church  must  be  drawn  from  the  Word  (n.  172[i]). 
When  man  is  taught  from  the  Word  he  is  taught  from  the  Lord  (n. 
172I5D.  No  one  is  taught  immediately  from  heaven,  but  mediately 
through  the  Word  (n.  266L5D.  All  thmgs  of  the  Word  have  c<mimunica- 
tion  with  heaven,  and  with  the  Lord  Himself  (n.  172[3D.  There  Is  a 
presence  of  the  Lord  and  of  heaven  wherever  the  Word  is  read  with 
reverence  (n.  20O[3l).  The  whole  Word  is  nothing  but  a  doctrme  of  life 
(n.  330[7l).  The  Papists  do  not  read  it;  and  the  Refdrmed,  who  are  in 
fkith  separated  frpm  cha^^ty,  pay  no  attention  to  wtiat  relates  to  life  in 
It,  but  only  to  what  relates  to  faith  (n.  330[7],  264[2p.  Why  hitherto  men 
have  not  known  that  there  is  a  spiritual  sense  in  all  the  particulars  of 
the  Word,  and  that  its  holiness  is  therefrom  (n.  364[i,6]).  Those  have 
light  therefrom  who  are  outside  of  the  church  and  do  not  have  the 
Word  (n.  266(2j).  All  who  are  taught  by  the  Lord  in  the  Word  are  taught 
a  few  truths  in  the  world,  but  many  when  they  become  angels  (n.  172(5]). 
The  interiors  of  the  Word,  although  implanted  in  the  mind  while  in  the 
world,  are  not  opened  in  man  until  after  his  death  (n.  I72I5]).  The  Word 
is  written  throughout  wholly  in  correspondences  (n.  2S6[4]).  Whenever 
any  spirit  opens  the  Word  and  rubs  his  face  or  his  clothing  against  it, 
his  fiice  or  clothing  shines  from  the  mere  rubbing  as  brightly  as  the 
moon  or  a  star,  and  this  in  sight  of  all  whom  he  meets  (n.  256[4]). 

Working  {tee  Opbratioit). 

Works  (we  Dbbds). 

World.— All  things  that  take  place  in  the  natural  world  correspond  to  spiritual 
things  in  tiie  spiritual  world,  and  every  thing  spiritual  has  relation  to 
the  church  (n.  291U]).  There  is  nothing  in  the  natural  world  unconnect- 
ed with  the  spiritual  world  (n.  74[3]). 

World  or  Spirits  (THB)  is  intermediate  between  heaven  and  hell  (n.  SOTtsl). 
As  long  as  a  man  lives  in  the  world  his  external  is  governed  in  the 
world  of  spirits  (n.  907(3]).  When  a  man  dies  he. first  enters  the  world 
of  spirits  and  there  comes  into  his  external,  which  is  there  put  off;  and 
when  freed  from  this  he  is  borne  into  his  own  place,  to  which  he  has 
been  assigned  (n.  S07(3J). 

World  (thb  Christian).— Why  the  whole  Christian  world  worships  one  Ood 
under  three  persons,  which  is  to  worship  three  Oods,  not  knowing 
hitherto  that  Ood  is  one  in  person  and  essence,  in  whom  is  a  trinity, 
and  that  the  Lord  is  that  God  (n.  2G2).  Why  there  have  been  and  still 
are  so  many  heresies  in  the  Christian  world  (n.  2S0(i]). 

Worship.- To  compel  men  to  Divine  worship  by  threats  and  punishments  is 
pernicious  (n.  196(4]).  Compelled  worship  shuts  in  evils,  and  evils  then 
lie  bidden  like  fire  in  wood  under  ashes,  which  is  continually  kindling 
and  spreading  till  it  breaks  out  in  flames  (n.  196(4]).  Worship  not  com- 
pelled, but  spontaneous,  does  not  shut  evils  in,  and  in  consequence 
these  are  Iifce  fires  that  blaze  up  quickly  and  are  gone  (n.  196(40.  A  com* 
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pell€d  internal  is  possible  in  such  as  are  in  fhe  internal  of  worship.  It 
may  be  an  internal  compelled  by  fear,  or  an  internal  compelled  by  love 
(n.  136[9]).  Compelled  worship  is  corporeal,  lifeless,  darkened,  and  sad 
(n.  137).  Worship  not  compelled,  when  it  is  genuine,  is  spiritual,  living, 
clear,  and  Joyful  (n.  137).  Among  the  ancients  all  worship  was  repre- 
sentative, consisting  of  pure  correspondences  (n.  256[a]).  Of  those  who 
worship  the  sun  and  moon,  belieying  God  to  be  there,  and  of  others  who 
worship  idols  and  graven  images  (n.  2M[5l).  In  places  of  worship  in  the 
spiritual  world  every  one  knows  his  own  place  (n.  338U]). 
WOBSHIPPKR.— Things  enumerated  that  confirm  every  worshipper  of  himself 
and  6f  nature  against  the  Divine  providence  (n.  249-263).  Of  those  who 
are  worshippers  of  self  and  the  world;  worshippers  of  nature;  worship- 
pers of  men  and  of  images,  and  worshippers  of  the  Lord  (n.  164[2l). 

TOKK— Concerning  those  who  frpm  their  religion  believe  that  they  are  not  un- 
der the  yoke  of  the  taw  (n,  42, 101). 

Zkal.— There  are  some  who  seem  to  be  in  a  blase  of  seal  for  the  salvation  of 
souls,  and  yet  this  may  be  from  an  infernal  fire  (n.  Id8[6j). 


e 
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Note.—/)*  tbit  Index, 

FuU'faced  figure*,  .  .  . 

preceded  by  points, 

with  points  above, 

followed  by  points 


X.J. 
..X, 

I", 


designate  verses /ally  quoted : 

sbovf  that  brginninfc  of  verse  is  not  cited; 
tbat  part  of  the  middle  bos  been  left  out; 
tbat  tbe  ettd  of  tbe  verse  is  not  given: 
Tbe  omission  of  one  word  is  indicated  by  one  dot ;  of  two  or  three 
words  by  two  dots ;  of  four  or  more  words  by  three  dots. 

Italic  figures, ^t  S>    designate  verses  given  in  substance : 

Small  figures  in  paren- 
theses, . (if  3*)    indicate  versa  merely  referred  to. 


Tbe  small  figures  in  brackets  refer  to  subdivisions  of  paragraphs. 


GENESIS. 

i.  (a6,) 328b] 

(26,   27,) ;-  -I23W 

{Chap,  cited,). 24i[i] 

iii.  X-., 310C5] 

-«, '^ISW 

X5-, 2Il[l] 

tXODUS. 

XX.  7, 230(2] 

xxxii.  ^,  5,  jj, 132 

4-^> 132 

(Chap,  cited,) 243 

LEVITICUS. 

iii.  (17,) 23i[9J 

viu  (23-25,) 23I[9] 


I  SAMUEL. 

V.  {Chap,  cited,) 326[ix] 

vi.   (Ckap.  cited,) 326[ii] 


n  SAMUEL, 
xxiv.  .1,  .... 


244 


I  ICINGS, 
xi.  (3,) 


245 


ISAIAH. 

vi.  p,  lOf 260(2] 

xiv.  4,  22,  231(5] 

4-.,  ^%^^,  257(2] 

12, 257(3] 

ft.-,  13,  14,  257(2] 

«!>, 34ori} 

{Chap,  cited,)  231(5] 

xl.  (17,23,) 309(3] 


JEREMIAH. 


vu. 


—,  3-.,  4, 
xo,    fl[, 


^'} ...  I28C5] 


INDEX  OF  SCRIPTURE  PASSAGES 


603 


EZEKIEL. 

i.  iCkap.  cited,) I34^i] 

viii.  jseg.f I34«[il 

X.  {Chap,  cited,) I34«[i] 

xi.  i^,  a4, i34«W 

xl.  (2,  2d,) i34«[i] 

xl.-xlviii.  {Chaps,  cited,)  I34a[i] 
xlUi.  (5,) I34«[i] 

DANIEL. 

"•  J^i  Ji^» 328[3l 

vii.  /  jtf^., 13442] 

viii.  /  seg., i34«[2] 

ix.  (21,) I34«W 

MATTHEW. 

V.  -^, 33[5J 

-.MS, iii[2],  152 

-^«, 159 

37, 2I9[3] 

4S, 173 

-45, 292b],  33o[2] 

vi.  -9, 23o[2] 

19-21, 2I7[6] 

aj, 264[3] 

a4-, 18,  233[2] 

vii.  7,9,", 330^2] 

-.13,  14, 250[5] 

19,  20, I28[l] 

sa,  aj, i28[i] 

(22,) 230[2] 

24, ««, "8[i] 

-viii.  II,  la-., 33o[7] 

X.  -.16, 3io[5] 

-aa, 23i[9] 

(22,) 230(2] 

41,  42i, 230[3] 


(24,) i34«[3] 

(24-27,) 328U] 

X.  (1,7,8,) I34«[2] 

HOSEA. 

vii.  (4,) 284 

ZECHARIAH. 

i.  (^seg.,) I34<»[2] 

(18,) I34«[2] 

ii.  (1-3  seg.,) I34«[2] 

iv.  (i  seg.,) I34«[2] 

V.  (1,6,) i34«[2] 

vi.  (i  seg.,) I34«[2] 

xii.  .^as,  30, -  233[2] 

(3',  32,) 98[3] 

J^y 23I[6] 

43-45-, 23i[8] 

(43-45), 133 

xiii.  7,  ^aa, i78[3l 

la, 227U] 

^^, 17 

(13,) 23I[9] 

^S, ^6o[2] 

-33, 25 

XV.  II,  //,  7<y, .80 

XVi.    Sff^, I28[2] 

xviii.  (5,  20,) 23o[2] 

(8,9.) 324b] 

«o, 256[2] 

£1,22, 280 

xix.  (29,) 230[2],  324[5] 

XX.  ^^^,  £7, 2I5[ll] 

xxi.  (9,) 230[2] 

-43, I28[2] 

xxii.  (11-13,)..... 22$ 


